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PREFACE

This dissertation resulted from of a series of academic
and personal encounters, As a young boy I visited the
battlefield at Gettysburg. My family viewed history as
exciting and relevant. The magnitude of the struggle of the
Civil War imprinted itself on my mind. In college I
encountered Francis Lord, a noted Civil War scholar. I took
his class on the Civil War which expanded my understanding of
the event. Later, a semester working with his Civil War
collection revealed that the Civil War was a war of
transitions. Men threw hand grenades, developed trench
warfare, and saw the first use of modern weaponry including
the Gatling gun and reconnaissance balloons, while generals
planned battles of mass formations. As a college history
teacher I found the Civil War to be a period which spawned
many of the major issues of the twentieth century United
States. The nineteenth century was also the time of great
revival movements and the beginnings of modern revivalism.

Two Ph.D. seminars focused my interest. A seminar on
spiritual awakenings by Alvin Reid prompted my research on
the societal issues of the revival in the Army of Northern
Virginia. The following semester I presented a paper on John
A. Broadus for Wayne McDill’'s seminar on nineteenth century
preaching. The scarcity of research on Broadus‘s life caught

me by surprise.
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Over the years I have come to value the role of the
pastor in evangelism. The importance of the pastoral
relationship in effective evangelism in the local church has
not received adequate study. Studying the Confederate revival
I perceived a pattern. Revival was not a random occurrence.
Revival and spiritual awakening tended to occur in units
which were served by men following a pastoral model.
Occasionally, the pastors were clergy serving in the ranks as
soldiers, much like a bivccational minister may work in a
community today. More often, the pastoral evangelism was
performed by chaplains, missionaries, or colporters. The
three men, John Albert Broadus, Alfred Elijah Dickinson, and
John William Jones, epitomized the pastoral ministry which
promoted the Confederate revival. The purpose of this study
is to analyze the Army of Northern Virginia’s revival, the
methodologies of Broadus, Dickinson, and Jones, and present
applicable principles for contemporary pastors seeking
revival in their local churches.

The style and form of the dissertation conform to the
sixth edition of Kate L. Turabian’s A Manual for Writers of
Term Papers, Theses, and Digsertation. On items which
Turabian does not clarify the University of Chicago’s A
Manual of Stvle is followed. A Macintosh Performa 6115CD with
Claris 5.0 was used for publication.

I wish to thank my mentoring professor, Alvin Reid. His
interest in the historical study of revivals and evangelism
led me to Southeastern Baptist Theological Seminary.
Southeastern professors Wayne McDill and Daniel Forshee have
also been helpful and encouraging in my doctoral program and
dissertation development. Two other professors must be
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acknowledged. Keith Harper'’'s expertise in nineteenth century
American history has been of incalculable assistance. Francis
Lord, though retired from the University of South Carolina,

also has continued to be a source of information and counsel.

I have been aided by numerous archivists: Gregory Wills
and the staff of Southern Baptist Theological Seminary
Library; University of North Carolina at Chapel Hill’s
Southern Historical Collection staff; and Olga Tsapina of
Huntington Library provided much needed expertise and
assistance. I give special thanks to archivist Bill Sumners,
for the assistance rendered during my research trip to
Nashville. A grant from the Southern Baptist Historical
Commission Library and Archives made the research trip to
their facility possible.

Mcst of all I want to thank my wife, Kathy, and my sons,
Ashley, Adam, and Andrew. Kathy has been my faithful wife and
friend for twenty-six years. All were willing to relocate
from Alaska to North Carolina, leaving home and friends,
because they wanted to be obedient to God’'s leading. They
sacrificed much more than I can ever repay, especially Adam

and Andrew. This is their “book.”
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ABSTRACT

The purpose of this dissertation is to present the
effectiveness of a pastoral evangelism methodology. John
Albert Broadus, Alfred Elijah Dickinson, and John William
Jones exemplified this methodology while ministering in the
camps of the Army of Northern Virginia. The apex of the Army
of Northern Virginia revival occurred in the summer and fall
of 1863. Therefore, that timeframe is the period examined.

The primary sources used in this research consist of
Broadus's, Dickinson’s, and Jones’s correspondence, writings,
and records. Religious papers, denominational minutes, church
records, official military records, and soldiers’ memoirs
alsc provide valuable insights on the Confederate revival and
the subjects’ ministries.

Chapter one explains the research parameters and
introduces the historical epoch of Broadus’s, Dickinson'’s,
and Jones’s army camp ministry. The revival occurred at the
end of a transitional period in American revivalism. The
chapter surveys sociological, theological, and denominational
events in the period 1840-1861 which influenced the men’s
formation in ministry. This covers the period of the
childhood of Broadus, Dickinson, and Jones to the outbreak of
hostilities.

Chapter two surveys the revival in the Army of Northern
Virginia. The chapter discusses the factors present in the
army camps that aided and inhibited the revival. These
factors were present throughout the war to varying degrees.
However, after the battle of Gettysburg and the Army of
Northern Virginia’s repositioning along the Rapidan River the
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the revival intensified with the coordinated efforts of
revival supporters. Broadus, Dickinson, and Jones played key
roles in denominational and interdenominational efforts
beyond their direct evangelistic activities to the
Confederate soldiers. This overview presents the revival as a
whole allowing the reader to understand the men’s role in the
revival. Also of importance is the “church in exile.”
Christian soldiers facing a long separation from their home
churches developed a covenant relationship with fellow
soldiers. This “church in exile” aided the spiritual
consistency of the soldiers and provided a foundation for the
evangelistic efforts of the soldiers. This “church in exile”
provided a familiar setting to the clergy accustomed to
pastoral ministry and evangelism.

Chapter three presents the biographical briefs of
Broadus, Dickinson, and Jones. The biographies highlight
events that helped form the men’s philosophy of pastoral
ministry and evangelism. The lives of Broadus, Dickinson, and
Jones intertwined throughout their ministries. All three men
attended the University of Virginia. Broadus and Dickinson
both pastored Charlottesville Baptist Church. Jones was a
member during their pastoral tenures. Jones followed Broadus
to the new Southern Baptist Theological Seminary where Jones
matriculated with the first class. Dickinson directed the
Virginia Baptist colporter effort for the duration of the war
supervising almost a hundred workers and scores of visiting
ministers. Jones began the war as a private. He then served
as regimental and finally corps chaplain until Appomattox.

Broadus’s role as mentor to the two younger men and
their subsequent mentoring ministries will be of special
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interest. Their pastoral ministry philosophies evident in
their camp ministries were not anomalies. Their actions in
the camps followed the patterns set before the war. Following
the war the men continued using the methodologies.

Broadus’s, Dickinson’s, and Jones’s activities during
the year 1863 is the subject of chapter four. Dickinson and
Jones began 1863 expecting the revival to intensify. Due to
their philosophies of ministry the procurement of men with
pastoral experience was of utmost importance for the revival
effort. Foremost on their list of pastors was John A.
Broadus. They led an extensive campaign to recruit him for
the summer of 1863 and tried to engage him for long term
service in the camps. All three men were involved in the camp
ministry during the period of July through September 1863. In
the camp setting the men followed their pastoral evangelism
methodologies which is evident in published reports.

Chapter five will present the conclusions reached from
Broadus’s, Dickinson’s, and Jones’'s ministries concerning
their evangelistic ministries. Attention will be given to the
role of the “church in exile.” Applications will be offered

for contemporary pastoral evangelism.

xii



CHAPTER 1

INTRODUCTION

Dissertation Title

The title of this dissertation is “Pastoral Evangelism:
A Model for Effective Evangelism as Demonstrated by the
Ministries of John aAlbert Broadus, Alfred Elijah Dickerson,
and John William Jones in the Revival of the Army of Northern
Virginia in 1863.” The dissertation will suggest the three
men remained evangelistically effective with a consistent
philosophy of ministry in spite of unusual circumstances by
using their pastoral ministry skills in evangelism.

Jesus trained his disciples to evangelize the world. He
also established the pattern for pastoral ministry. One
scholar noted, “Jesus, the perfect model of the godly pastor,
blends care for the faithful with the pursuit of the lost.”!
This blending of evangelism and pastoral ministry results in
church growth. Jesus is the “Chief Shepherd” who calls his
under-shepherds to serve the flock (I Peter 5:4). He is the
shepherd that knows and calls his sheep to salvation (John
10). Jesus also is the shepherd that taught his followers to
leave the ninety-nine sheep in search of the lost one

(Matthew 10:10-14).

'‘Roger Greenway, ed., The Pastor-Evangelist: Preacher,

Model, and Mobilizer for Church Growth (Grand Rapids: Baker
Book House, 1987), 4.



Over the centuries Protestant pastors understood their
evangelistic duties. In the seventeenth century Richard
Baxter stated, “The ministerial work must be carried on
purely for God and the salvation of souls.”’ Two hundred years
later, John A. Broadus, in his homiletics text which was
widely used for over half a century, recognized the power of
preaching combined with pastoral ministry. He believed that
the relationships that develop between a minister and his
community gave power to his sermons. Visitation of the
unconverted and sick, catechism of young believers, and
counseling of troubled individuals builds a receptivity
within the congregation and community. When the pastor who
has spoken for God from the pulpit visits “[the visit has] a
meaning and a power of which otherwise it must be destitute.”’

Alvin Reid stressss the importance of pastoral influence
and leadership in building an evangelistic congregation. Reid
gives an example of a young pastor conducting weekly
visitation. He writes, “The central issue of getting people
involved in witnessing is leadership. . . . Soul-winning
pastors beget soul-winning churches.”!

Unfortunately, according to Roger Greenway, “Many

churches are ineffective in evangelism, pastors are uncertain

‘Richard Baxter, The Reformed Pastor (London: Robert
White, 1656; reprint, New York: American Tract Society,
1829), 171 (page citations are to the reprint edition).

‘John A. Broadus, A Treatise on the Preparation and

Delivery of Sermons, (New York: A. C. Armstrong and Son,
1%805), 2-3.

‘Alvin Reid, Introduction to Evangelism (Nashville:
Broadman and Holman, 1998), 222.
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of their roles, seminarians worry that they lack evangelistic
skill, and churches are sometimes obstacles to, rather than
instruments of evangelism.”’ Greenway contends that an
increase in parachurch organizations results as people look
for leadership in evangelism.’ William Brown, editor of the
1829 reprint of Richard Baxter'’s book charged, “[Most
preachers whom we have known] were essentially defective in
the grand and primary object of the Christian ministry--
LABORING FOR THE CONVERSION OF SOULS.”"’

Since the beginning of the Second Great Awakening mass
evangelism has become the domain of itinerant evangelists.’
Earle Cairns claims, “Until the time of Finney, revival was
looked upon as the work of a sovereign God and was led by
pastors, some of whom were itinerants.”’ He added, “Beginning
with Finney . . . revival, especially after 1865, was usually
professional in that the revivalist devoted all of his time

to organized mass meetings in large urban areas.” This

‘Greenway, V.
*Ibid.
‘Baxter, editor’s note, 146.

‘Reid, 265-266. For the purpose of this dissertation the
term "mass evangelism" is used as defined by Alvin Reid. He
writes, "By mass evangelism I refer specifically to gospel
preaching to a group of people, particularly traditional
crusades in local churches or areas.”

‘Earle E. Cairns, An Endless Line of Splendor: Revivals

and Their Leaders from the Great Awakening to the Present
(Wheaton: Tyndale House Publishers, 1986), 26. Itinerant

pastors were individuals who served multiple congregations or
locales. Itinerant evangelists were individuals who did not
present the gospel from a pastoral relationship.

“Ibid., 234.



dissertation will study an alternative mass evangelism model,
mass evangelism grounded in a pastoral relationship.

The combination of the words “pastor” and “evangelism”
should not be uncommon. In one of his epistles Paul
encouraged Timothy to do the work of an evangelist in order
to fulfill his ministry (II Timothy 4:5). Yet, few modern
works unite the roles. This writer discovered only eight
journal articles and fifteen books linking the pastor and
evangelism. The main thrust of the related works address the
act of sermon delivery or pastoral visitation.

Robert Coleman cites personal relationships as one of
the key elements in Jesus’ plan of evangelism.® Yet, the
methodology of contemporary mass evangelism is contrary to
nurturing relationships between the evangelist and the
audience. A pastoral ministry is rooted in the common
activities of ministry in a local church. Preaching,
teaching, and visitation all fall into the realm of pastoral
ministries.” However, many pastors have abrogated their

responsibilities of evangelism.

“‘Robert Coleman, The Master Plan of Evangelism (Grand
Rapids: Fleming H. Revell, 1995), 41. Coleman uses
“Association” to refer to relationships between Jesus and the
people hearing the gospel.

“William H. Willimon, and J. M. Pendleton, Baptist

Church Manual (Nashville: Broadman Press, 1966), 22-29; Joe
H. Cothen, Eguipped for Good Work (Pelican Publishing
Company, 1981), 15; William H. Willimon, En 1 i
of Preaching, s.v. “Pastoral Care and Preaching, ” 362-364;
Elmer L. Towns, Evangelism and Church Growth (Ventura: Regal

Books, 1995), 316.



An integral part of evangelism is the church. According
to John Wesley White of the Billy Graham Evangelistic
Association, “Evangelism is the proclamation of the gospel to
unbelievers--the outreach of a renewed church to the world.”"
Lewis Drummond defines evangelism as:

A concerted effort in the power of the Holy Spirit to
confront unbelievers with the truth about Jesus Christ
and the claims of our Lord with a view to leading
unbelievers into repentance toward God and faith in our
Lord Jesus Christ and, thus, into the fellowship of the
church so they may grow in the Spirit."

The relationship between the pastor and his congregation
forms the basis of his evangelistic ministry to the
community. A pastor’s effectiveness depends upon his
relationship with his congregation. It is a relationship
built on love. Thom Rainer affirms, “[Effective pastors]
communicate love, sincere love. . . . Their members know that
their pastors love them. And that love is contagious.”®

This dissertation will use the following definition:
Pastoral Evangelism is evangelism which is intertwined with
the recognized pastoral functions of preaching and teaching
the Bible, visiting the sick and unconverted, and ministering
to the spiritual, emotional, and physical needs of the church
and community. It is evangelism which recognizes the

influence and opportunities uniquely available to the

“Cairns, 13.

“Lewis A. Drummond, The Word of the Cross (Nashville:
Broadman Press, 1992), 9.

“Thom Rainer, Effective Evangelistic Churches
(Nashville: Broadman and Holman, 1996), 195.
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individual performing the duties of a pastor.’ Pastoral

evangelism is evangelism anchored in the knowledge that the
ministries of the local church are an integral part of the
fulfillment of the Great Commission.

The term “pastor” implies a relationship extant in a
local church body. How does a minister pastor a non-Christian
who is outside the covenant relationship of the congregation?
Does a “pastoral” approach to ministry aid in the evangelism
of the unconverted? Can a pastoral evangelism methodology be
effective within a large group, mass evangelism, setting?
This dissertation will attempt to answer these questions.

Prior to the Civil War theology in the United States
demonstrated a Calvinistic orientation. After the Civil War

17

theology tended toward Arminianism.’ This shift accompanied
Finney’'s promotion of “new measures.” Revival could be
brought forth by the efforts of a “revivalist.” The
transition from Jonathan Edwards’s theology of revival for
the First Great Awakening to Finney's methodological emphasis
occurred in the first half of the nineteenth century.*® After
the Civil War modern revivalism became part of the societal

fabric. This paradigm change blurred the distinction between

large group evangelism, “mass evangelism,” and “revivalism.”
P

“Daniel Bryant Forshee, “The Pastoral Evangelism of
Charles Grandison Finney With Applications For Contemporary
Pastoral Evangelists,” diss., Southwestern Baptist
Theological Seminary, 1995, 1. Forshee defines the “pastor
evangelist” as “a pastor who makes that area of evangelism
which leads lost people to a saving knowledge of Jesus Christ
the primary thrust of his ministry. . . . All activities,
however, are subjugated to evangelizing lost people.”

“Cairns, 234.

*¥Ibid.



Ministry aimed at conversion of large numbers of people
became the domain of professional evangelists. Mass
evangelism was deemphasized as a pastoral function.

Although beyond the scope of this dissertation, it is
worth noting that John A. Broadus, Alfred E. Dickinson, and
J. William Jones did not follow the evangelistic shift
typified by Finney. All three men remained Calvinistic in
theology and pastoral in methodology. The opportunities for
mass evangelism presented by the Civil War offered these
three men numerous occasions to function in the new
revivalist paradigm. However, their methodologies rested upon
their philosophies of pastoral ministry.

Their consistency in the midst of cataclysmic events of
the Civil War testifies to their philosophy of ministry. The
apex of the revival in the Army of Northern Virginia occurred
concurrently with Broadus’‘s time of camp ministry, 1863.

Dickerson and Jones ministered throughout the conflict.

Defense of the Digsertation’s
Pri ion

Cne of the major elements of the revival, which occurred
in the Army of Northern Virginia, was the role of “the church
in exile.” Paige Patterson coined the term during an
interview with this writer concerning the dissertation topic.
According to Patterson the marks of a church in the Free
Church tradition are a covenant of discipline entered into by
a declaration of conversion and willingness to unite with a
local gathering of believers. Records of a local body of
believers accepting individuals professing a conversion

experience and exercising discipline on the participants



would validate the group as a church. Records of the home
communities’s churches accepting the individuals’ transfer of
*membership” from the “church in exile” reflects the “church
in exile’s” validity.”

Civil War troops faced an indeterminable absence from
their homes and churches. Christians who were accustomed to
functioning within the parameters of a local church created
similar sociological structures when separated from home.
Usually, they did not formally constitute churches, which
would necessitate removal of membership from their home
churches. However, they did form covenant relationships
involving church discipline, baptism, Bible study, and
accepting converts for membership.* This “church in exile”
existed while the army was deployed. The polity of the
structure is not within contemporary understandings of
Baptist practices, yet it clearly met the needs of Christian
soldiers interested in maintaining their faith and the

conversion of their compatriots.

“Paige Patterson, interview by author, Wake Forest, NC,
15 April 1998.

“J. William Jones, Chri in r Religion in
the Confederate Army (Richmond: B. F. Johnson and Co., 1887;
reprint, Harrisburg: Sprinkle Publications, 1986), 226; W. W.
Bennett, A Narrative of The Great Revival in the Southern
Army (Philadelphia: Claxton, Remsen, & Haffelfinger, 1877;
reprint, Harrisonburg: Sprinkle Publications, 1989), 252-254,
261. Bennett records the “Constitution and By-Laws of the
Christian Association” formed in the Army of Northern
Virginia; “Mount Moriah Baptist Church, Minutes 1855-1900,
Membership Role, Constitution,” Southern Baptist Historical
Library and Archives, Nashville, TN. See minutes for 22
October 1864 for the acceptance of a soldier for membership
based on the letter from his chaplain.



The importance of the “church in exile” can be seen in
the ministries of Broadus, Dickinson, and Jones. Broadus was
considered a “missionary” and an “evangelist.”"' However, he
was recruited for the camp ministry because of his pastoral
relationship with many of the soldiers in the units where he
preached.* There is no record of his baptizing converts while
in the camps. There are records of chaplains and missionaries
baptizing soldiers where Broadus ministered. These ministers
were assigned to the particular units and functioned in a
pastoral role. In this sense, Broadus functioned in a
supporting capacity that seems to indicate his recognition
that he was not the "“pastor” of the local “church in exile.”*

Broadus and others did, however, encourage pastors to
come to the army camps because of the great need and
opportunities for evangelism.** The fact that many of the

members of the civilian churches were serving in the army

“*Jones, Christ, 265.

<“A. E. Dickinson letter to John A. Broadus, 7 August
1863, Broadus Papers, Southern Baptist Theological Seminary,
Louisville, Kentucky. Hereafter noted as SBTS; Archibald T.

Robertson, Li L r B
(Philadelphia: American Baptist Publication Society, 1901),
202; John A. Broadus, “Among the Soldiers,” Religious Herald,

6 August 1863; John A. Broadus to Lottie S. Broadus [wife], 2
September 1863, Broadus Papers, SBTS; A. E. Dickinson, “Elder
John A. Broadus, D.D.,” Religiocus Herald, 27 August 1863.

*J. William Jones, “As Evangelist in Lee’s Army, ”
Seminarv Magazine, April 1895, 358. Broadus conducted “the
preliminary services” when Jones baptized soldiers.

“Hillary E. Hatcher, “Revival in Mahone’s Brigade,”
Religioug Herald, 10 September 1863; John A. Broadus, “Come
Preach in the Army,” Religious Herald, 3 September 1863; A.
E. Dickinson, “A Favorable Season,” Religious Herald, 30 July
1863.
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gave impetus to their pleas for pastors. Also, many
unconverted soldiers in the community based units were
receptive to the preaching of the pastor from home.** Broadus
believed the civilian pastors had an obligation to minister
to their members in the camps. Broadus, Dickinson, and Jones
all valued the influence of pastoral relationships.

A. E. Dickinson was a denominational worker and was not
assigned to a particular army unit. In that capacity he did
not have an official pastoral relationship. However, like
Broadus, he had served as pastor to many of the soldiers and
was well known from his several pastorates in Virginia.
Dickinson used his position as head of the Virginia Baptist
colportage efforts to provide pastoral ministries to the
soldiers.” This study will attempt to establish Dickinson'’s
pastoral relationship with the Confederate soldiers.

Dickinson was energetic in establishing Sunday schools
in the army. He clearly supported the “church in exile.” He
had used Sunday schools for evangelistic purposes for over a

7 J. William Jones clearly

decade in his pastoral career.’
served as a pastor of a “church in exile.” Although he did
not employ the term, his work, Chrigt in the Camp, reports

the evangelistic efforts of the “church in exile.”

*J. William Jones, “Camp Near Somerville’s Ford, Oct.
2nd.” Religious Herald, 8 October 1863; W. W. Kay, “An Appeal
for Ministerial Aid,” Religious Herald, 17 September 1863.

*Colporters were tract distributors, evangelists, Sunday
schools organizers, and the Baptist equivalent of Methodist
circuit riders.

“A. E. Dickinson to John A. Broadus, 18 November 1853,
Broadus Papers, Special Collections, Southern Baptist
Theological Seminary, Louisville, KY.



11

All three men staunchly supported Southern Baptist
ministries. They were committed to pastoral ministry and
evangelism. They desired revival and spiritual awakening for
the Confederate troops. This dissertation will attempt to
demonstrate their belief that the means of achieving
spiritual awakening was through evangelism rooted in pastoral
ministry, or “pastoral evangelism.”

Several primary sources record John A. Broadus’s
pastoral activities throughout his life. A. T. Robertson'’s
Life and Letters of John Albert Broadus (Philadelphia:
American Baptist Publication Society, 1901) consists of
edited copies of Broadus's letters interspersed among a
biographical sketch. Broadus'’s ministerial activities for
1857-59 are recorded in his “Day Book.” This period covers
his last two years as the pastor of Charlottesville Baptist
Church. The “Day Book” also covers his preaching activities
from 1857 to his death in 1895.

Broadus wrote articles and delivered sermons that stated
his views on preaching, ministry, and theological issues.
Sermons and Addresses (Cincinnati: Jennings & Graham, 1886},
A Treatise of the Preparation and Delivery of Sermons
(Philadelphia: Smith, English & Co., 1873), Lectures on the
History of Preaching (New York: A. C. Armstrong & Son, 1893),
A Catechism of Bible Teaching (Philadelphia: American Baptist
Publication Society, 1892), and Paramount and Permanent
Authority of the Bible (Philadelphia: American Baptist
Publication Society) contain pertinent passages concerning
Broadus’'s philosophy of evangelism. Personal correspondence

and Broadus’s letters to religious papers during his ministry
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in the army camps add to an understanding of Broadus's
evangelism. Finally several individuals, including Dickinson
and Jones, described Broadus'’s ministry in Southern Baptist
Theological Seminary’s memorial tribute issue in 1895.

Alfred E. Dickinson, commonly referred to as A. E.
Dickinson, and J. William Jones were not as well-known
internationally as Broadus. Nevertheless, in Virginia and
denominationally they were significant figures. A. E.
Dickinson organized the colportage efforts in Virginia brior
to and throughout the war. After the war he pastored a series
of churches while an owner and editor of the Religious
Herald, Virginia’s Baptist paper.

Jones became a leader in Confederate veteran activities

following the war. He is best known for Christ in the Camp or
Religion in the Confederate Army (Richmond: B. F. Johnson and

Co., 1887; reprint, Harrisonburg, Virginia: Sprinkle
Publications, 1986) and Personal Reminiscences, Anecdotes,

L I £ jel rt E, L (New York: Appleton and
Company, 1874). He served as secretary of the Southern
Historical Society editing its fourteen volume set of
Confederate papers.

John A. Broadus, A. E. Dickinson, and J. William Jones
ministered together in Charlottesville prior to Broadus'’s
appointment to the Southern Baptist Theological Seminary
faculty. Dickinson served as Broadus'’s associate pastor and
Jones was a student at the University of Virginia. Jones and
Broadus were key figures in the Y.M.C.A. ministry on the
university campus. The three men participated in the
Confederate revival, one of the great revivals in United

States history. They represent the various ministry efforts,
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grounded in the pastoral relationship, which promoted the
spread of revival in the Army of Northern Virginia.

Dickinson and Jones corresponded with Broadus from the
early 1850s until Broadus'’s death. Broadus’s philosophy of
ministry, preaching, and evangelism are well documented.
Dickinson and Jones respected Broadus and shared his
philosophy of ministry. Therefore, this dissertation will
reflect a greater role for Broadus in the development of the
thesis.

Since the men did not use the term “pastoral evangelism”
this dissertation will often rely on Broadus’s, Dickinson'’s,
and Jones'’'s ministries activities to demonstrate their
commitment to pastoral evangelism. Such examples will present
Broadus, Dickinson, and Jones as models worthy of emulation
for contemporary pastors desiring revival in the local church

and spiritual awakening in America today.

ignifi Relevan £
the Research

This dissertation is significant for two reasons; the
three men studied, and the subject of pastoral evangelism.
Two dissertations have contributed to an understanding of
Broadus’s ministry. James Roland Barron'’'s “The Contribution
of John A. Broadus to Southern Baptists” (Th.D. diss.,
Southern Baptist Theological Seminary, 1973) is an overview
of Broadus’'s life. Yet, few pages deal with the Civil War
camp ministry. Jerry Paxton Ashby examined Broadus’s
homiletics in “John Albert Broadus: His Theory and Practice
of Preaching” (Th.D. diss., New Orleans Baptist Theological

Seminary, 1968). Four other dissertations include Broadus in
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their studies of individuals or theologies: Paul Huber, “A
Study of the Rhetorical Theories of John A. Broadus” (Ph.D.,
diss., University of Michigan, 1956); John Miller Finley,
“Edwin Charles Dargan: Baptist Denominationalist in a
Changing South,” (Ph.D., diss., Southern Baptist Theological
Seminary,
1984); Alan Gordon Bean, “‘A Fine Spiritual Imperialism’: The
Idea of World Christianity in the Thought of William Owen
Carver” (Ph.D, diss., Southern Baptist Theological Seminary,
1994) . Neither Dickinson nor Jones have been the subject of
dissertations.

This dissertation will increase the scholarly
understanding of Broadus’s ministry during the Civil War
period, in particular his ministry to the Confederate troops.
The correlation of his newspaper articles, personal letters,
sermons, and “Day Book” entries allow the researcher to
develop a record of Broadus’s camp ministry. This has not
been accomplished by prior researchers.

Charles Reagan Wilson considers J. William Jones to be
the “Apostle Paul” of the “Lost Cause” movement.-® This
perception is based on a secular understanding of Jones’s
intense burden for Confederate veterans. This dissertation
will show Jones’'s pastoral relationship with the Confederate
troops which shaped his postwar ministry. It will help

clarify Jones’s role in the revival. A role which Jones often

“Charles Reagan Wilson, Baptized in Blood: The Religion
of the Lost Cause, 1865-1920 (Athens: The University of
Georgia Press, 1980), 123. The “Lost Cause” is used by
individuals and historians following the Civil War to
describe the motif developed after the South’s surrender.
Though defeated on the battlefield the South could win a
cultural victory, if she remained true to the virtues
displayed by Confederate notables.
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obscures in his writings on the Confederate revival.
Indirectly, this dissertation will aid in clarifying some of
the motives of ministers connected with the “Lost Cause.”

A. E. Dickinson is worthy of research due to his
involvement in the Sunday School movement among Southern
Baptists and his use of printed media for evangelism. Nathan
0. Hatch cited the “explosion of popular print” as an
important element in nineteenth century evangelicalism.®’
Dickinson’s organizational abilities enabled Southern
Baptists to evangelize the large numbers of Confederate
troops who served in Virginia during the Civil War.

Pastoral evangelism has been a component in three
dissertations. R. G. Lee’'s, Charles G. Finney’'s, and Thomas
Shepard’s ministries have each been examined for their
pastoral evangelism.’® However, the significance of the three
men under consideration, the extreme setting of the military
campaign, their partnership in ministry, and the magnitude of

the revival presents new elements to consider.

QOriginal Contributiong of
the Digsertation

Broadus, Dickinson, and Jones were well known Virginians
and Southern Baptists. The lack of research on men as

prominent in denominational life as they were is surprising.

*Nathan O. Hatch, The Democratization of American
Christianity (New Haven: Yale University Press, 1989), 143.

Gregory Stephen Faulks, “The Pastoral Evangelism of
Robert Greene Lee,” Ph.D. diss., Southwestern Baptist
Theological Seminary, 1997; Richard Albert Hasler, “Thomas
Shepard: Pastor-Evangelist (1605-1649) A Study in the New
England Puritan Ministry,” Ph.D. diss., Hartford Seminary,
1964; Daniel Bryant Forshee, “The Pastoral Evangelism of
Charles Grandison Finney.”
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The ministry relationship formed by the men prior to the
Civil War and their model of ministry in the Confederate Army
camps provides models of ministry applicable for ministers
today.

Contemporary seminarians are often presented conflicting
evangelistic models. “Seeker-sensitive,” “seeker-driven,”
*relational, ” “confrontational,” and “intentional” are just a
few of the conflicting paradigms. Students also encounter
conflicting views of the roles of evangelist and pastor.
Though writing at the turn of the century, G. Campbell Morgan
reflected many contemporary attitudes when he wrote,
“Evangelism apart from the Church is impossible.”’’ However,
he continued, “Pastors and teachers sometimes entertain a
feeling almost amounting to contempt for evangelists. [and]
The evangelist . . . often manifests a contempt for pastor
and teacher.”*

This dichotomistic view of evangelism and ministry is
unfortunate. It has resulted in many pastors who lack the
talents for an “evangelistic” ministry to attenuate their
evangelistic efforts. Pastors need to realize that being
evangelistic goes far beyond the pulpit. Pastoral ministry
presents multiple occasions for evangelism and increases the
congregation’s receptivity for the gospel. Reid discusses the

numerous evangelistic methods available to a local church,

G. Campbell Morgan, Evangelism (New York: Fleming H.
Revell Company, 1904), 25.

2Ibid., 43.
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but clearly maintains that pastoral leadership is paramount.”
Richard Stoll Armstrong notes that it “is highly improbable”
that a church will accept its evangelistic ministry without
pastoral leadership.’ Samuel Southard observes that pastoral
ministry is foundational to sustained revival.” This
dissertation will suggest that pastoral evangelism is an

effective evangelism approach.

The Era of Broadus, Dickinson, and Jones

In his study of American revivals, Earle Cairns dates
the Second Great Awakening from 1776 to 1810.‘° The residual
effects of the Second Great Awakening influenced nineteenth
century America. In his definitive study of the 1858 Prayer
Revival, Roy Fish states, “If two specific words could be
used to describe the American scene at the mid point of the
nineteenth century, those words would be expansion and
conflict.”” The century began with the the Second Great
Awakening. By the Civil War, evangelical Christianity was

battling trends toward a cultural paradigm shift expressed by

“Reid develops the role of the pastor in creating an
evangelistic church in his chapter, “Caught More Than Taught:
Evangelistic Leadership, ” Introduction, 325-335.

“Richard Stoll Armstrong, The Pastor As Evangelist
(Philadelphia: The Westminster Press, 1984), 13.

*Samuel Southard, Pastoral Evangelism (Atlanta: John
Knox Press, 1981), 135.

*Cairns, 86-87.

“Roy J. Fish, When Heaven Touched Earth (Azle, Texas:
Need of the Times Publishers, 1996), 19.
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liberal theologians and socialist philosophers, fueled by
Darwinian theories. Rationalism, espoused in the eighteenth
century, came to fruition in the nineteenth century. American
society became focused on the abilities of humankind. This
expressed itself nationally in “Christian Republicanism” and
*Manifest Destiny” and individually with the popularity of
Arminian theology.’” This effected nineteenth century
evangelism and revival methodologies. There were several
reasons for this condition of organized religion:
denominational fragmentation and rise of alternatives to
orthodox Christianity, the increased acceptance of Arminian
theology, the grassroots development of American churches,

and conflicting philosophies.

Denominational Fragmentation and Rise of
Alternatives to Orthodox Christianity

Every major Protestant denomination experienced division
prior to the Civil War. The Methodist Episcopal Church
divided on the role of laity in the church. Laymen were
excluded from the church councils. The lay oriented Methodist
formed the Methodist Protestant Church in 1830.7

The Presbyterian Church had united with the

Congregational Church in 17920, but the increasing influence

*Arthur Alphonse Ekirch, Jr., The Idea of Progress in
America, 1815-1860 (New York: Peter Smith, 1951), 72. These

terms were expressions of the transference of the individual
blessings of the elect to the nation. America became God's
elect. This justified the United States seizure of lands

Tlmothy L. Smith, Revivalism and Social Reform: American
Protestantism on the Eve of the Civil War (Baltimore: John

Hopkins University Press, 1957), 7.

YFrank S. Mead, Handbook of Denominations in the United
States, 8th ed. (Nashville: Abingdon Press, 1985), 162.
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of Arminianism contributed to a division in 1837. New School
Presbyterians maintained the union with the
Congregationalists. They became identified with Union
Seminary. New School Presbyterians participated in
nonsectarian missionary activities. The 0ld School
Presbyterians held to their traditional Calvinistic
doctrines. Princeton Theological Seminary promulgated the 01d
School theology which was predominately based in the South.'

The Protestant Episcopal Church divided over the issue
of cooperation among denominations. The High Church branch
held to a staunch view of noncooperation. The Low Church was
evangelical in its approach to other denominations.? By 1863
there was little difference pragmatically between Low Church
Episcopal services and other Protestant services.*

Baptists divided in 1845 due to slavery regarding
missionary appointments. The separation was one of the more
amiable divisions that occurred.® Many Baptists believed that
they were “simply organized separately for the better

prosecution of missionary work.”" The 1845 Southern Baptist

“Ssmith, Revivalism, 26-27.

“Ibid., 30.

“Ibid., 33.

“A. H. Newman, American thrgh Higtorv, Volume II, A
Higtory of the Baptist Churches in the United States (New

York : Christian Literature, 1894), 449; Broadus, Memoirs of

James Petigru Bovce (Louisville: A. C. Armstrong and Son,
1893), 113.

“Smith, Revivalism, 26-27.



20
Convention proclaimed, “Northern and Southern Baptists are
still brethren.”*

Baptists in the South had a “strong prejudice” against
education in ministry associating education with “want of
piety.”* Major Edmund Broadus, John Broadus’s father, used
his position as the “most influential man in the Shiloh
Baptist Association” to promote missions, temperance, and
ministerial education.' A. T. Robertson stated, “Virginia
Baptists and the whole South owe Dr. Wm. F. Broaddus [John A.
Broadus'’s uncle] a debt for his bold advocacy of the mission
enterprise against the ‘Hardshell’ or ‘'Black Rock’ element of
the denomination.”* Broadus’s other uncle, Andrew Broaddus,
was also known for his zeal for missions.

The form