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ABSTRACT
Cyprian has not generally been viewed as an amilofthe Patristic era. This study
examines whether Cyprian should be considered alo@igt under a four-part definition of the
term, which coheres with the New Testament usegpologiaandapologeomaand finds
expression in the work of the recognized seconducgmpologists Justin Martyr, Athenagoras,
Mathetes, Minucius Felix, and Tertullian. It is aegl that Cyprian engaged in an extensive

program of apologetics characterized by these $ameslements.
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Chapter 1

Introduction

Research Concern

Cyprian, the bishop of Carthage (AD 200-258), wagwaportant Patristic figure who
made valuable contributions in a number of diffé@eas. Most contemporary Cyprian
scholarship focuses on his work as a practicaladhadministrator, his view on church unity, his
contribution to the development of the Roman Cathepiscopate and penitential system, and
his baptismal doctrine. These are important aréasphasis in his life and ministry, but they do
not exhaust our understanding of the man. Cypihauilsl also be regarded as a Patristic
apologist.

Apologetics has always been a multi-faceted endetab defies simple definition. In
the Patristic era, apologetics was at first focys@aarily on defending Christianity against
charges of suspect or illegal activityn the hostile environment of the second century,
Christians had to defend themselves against vadbasyes: that they were immoral, that they
were unpatriotic, that they posed a danger totdite sand that their false beliefs angered the
gods who maintained the harmony of society. As thefgnded against these charges, the
apologists also advanced arguments for the faéthvilere more positive in natuf&hey strove
to proclaim the benefits of Christianity to a wotldt badly needed it, to argue that Christianity
was a belief system that coheres well with the eved it really is, and to defend the faith against

internal forces of division that would weaken it.

! Kenneth D. Boa and Robert M. Bowman, Baith Has its Reasons: Interpretive Approaches to
Defending the Christian Fait{Colorado Springs: Paternoster, 2006), 2-6.

2 Ibid., 3. See also Avery Cardinal DullésHistory of ApologeticéSan Francisco: Ignatius, 2005), xx.



There are a number of important apologies fronctrgury preceding Cyprian. These
include works such as the twigologiesof Justin Martyr, Athenagora& Plea for the
Christians thelLetter to DiognetusMinucius Felix’sOctavius and theApologyof Tertullian.
These works contain various elements which causa to be identified as “apologetic.”

Cyprian is absent from most accepted lists of Btrapologists. For example, there is
no entry for Cyprian to be found in BakeEscyclopedia of ApologetiéNo mention of him is
found in many standard apologetics texts writter¥gngelical scholafsin his comprehensive
History of Apologeticsthe Roman Catholic scholar Avery Dulles pass&s Q@yprian quickly,
noting that he “deserves brief mention” largelydoese of his connection to Tertullian. Dulles
points out that whereas a few of Cyprian’s treatme somewhat apologetic in character, his
primary works likeOn the Unity of the Churchave pastoral rather than apologetic airbsilles
is not alone in assuming that works written in atpeal context, with primarily pastoral aims,
need not be carefully mined for evidence of a ser@and coherent apologetic program. Perhaps
this is a continuation of the early assessmentypii@n made by Lactantius, who considered
Cyprian’s writings to have appeal mostly for theseady within the church.

It is the argument of this dissertation that thera clear thread of apologetic thought that
runs through Cyprian’s writings. This can be essdiald from a careful review of the treatises

and letters, even though many of these (on the@)faddress other matters. Cyprian’s writings

¥ Norman L. Geisler, edBaker Encyclopedia of Christian Apologeti&Grand Rapids: Baker, 2002).

* Gordon R. LewisTesting Christianity’s Truth Claims: ApproachesGhristian Apologetic§Chicago:
Moody, 1976); Steven B. Cowan and Stanley N. Gurellg. Five Views on Apologeti¢&rand Rapids:
Zondervan, 2000); J. K. S. Reidhristian Apologetic§Grand Rapids: Eerdmans, 1970); L. Russ Bush, ed.,
Classical Readings in Christian Apologet{€&rand Rapids: Zondervan, 1983); and Bernard Ravanigties of
Christian Apologetic§Grand Rapids: Baker, 1976).

® Dulles, A History of Apologetics53-55.

6 LactantiusDivine Institutess.1.



were often addressed to fellow believers, writtethe context of practical problem solving for
the church. Cyprian, like Tertullian before himpbght a Roman legal mindset to bear in his
works. Although he was primarily writing to the ¢bh, he saw himself as also engaging the
pagan culture around him apologetically, even @mindirect manner. He believed that his
works would circulate among a wider audience thsih the churchmen to whom they were
originally addressed.

Portraits of Cyprian are not fully complete unis lnole as an apologist is properly
acknowledged. This dissertation will add to theebalsscholarly knowledge by showing that
Cyprian’s works can and should be read in an agtiogjght. Cyprian’s works have much in
common with the works of recognized second cerdpologists and include each of the

elements to be found in a robust definition of agetics.

Literature Review

Patristic scholars who have written on Cypriarhia last half-century include the likes of
Maurice Bevenot, Michael Sage, Johannes Quastancéis Decret, Charles Bobertz, J. Patout
Burns, Geoffrey Dunn, Allen Brent, Jakob Engberg] Blenk Bakker. None of these focus on
the apologetic themes and emphases that permeaterbus of Cyprian’s works.

Bevenot, for example, a Roman Catholic who wrotthéxmid-twentieth century, was
focused on issues of manuscript transmission. éfdPliotestant scholars like Wilhelm Hartel
and H. Koch had argued that the “Textus RecepfliR) {ersion ofOn the Unity of the Church
chapter four was the original from Cyprian’s hanteveas the “Primacy Text” (PT), more

supportive of the chair of Peter in Rome, was adudent interpolation made by a later hand,



perhaps Trent-era CatholitSubsequent research by Chapman revealed thera leagthy

history of the text existing in two separate vensicand suggested the alterations may have been

made by Cyprian himseffBevenot, building on the work of Dom Chapman an&/én den

Eyde, examined the issue in depth and concludesbbas the manuscript tradition and textual

considerations that PT was changed to TR by Cymaanetime after 255, when he locked horns

with Bishop Stephen of Rome over the rebaptismeoétics and grew concerned about Rome’s

assertions of authorityThis has since become the preferred solution arsohglars™?

Resolution of manuscript issues such as this ome sgen as important because they helped

establish a proper understanding of Cyprian’s mlengoing Catholic-Protestant polemics.
Since Bevenot, scholarship has moved on to otleasasf interest. Sage (1975), who

artfully weaves an analysis of Cyprian’s writingsa the secular and ecclesiastical history of the

third century, concludes that Cyprian’s most imanottservice to the church was the way in

"The PT made its first public appearance in a Roeusition of Cyprian’s works compiled by Manutius in
1563. Hartel's 1868 edition of Cyprian’s corpus dit include it, and most scholars (especially €stant ones)
rejected it, following Hartel. See Wilhelm Hartetj.,Opera Omnia CyprianiCSEL(Vienna: n.p., 1868), 3.1; H.
Koch, “Cyprian und der Romische Primd&xte und Untersuchung&d (1910): 158-69; and John L. Rossner,
“New Light on Cyprian,”Anglican Theological Revied0, no. 3 (July 1958): 215-16.

8 John Chapman, “Les Interpolations dans Le Trait&dCyprien sur I'Unite de I'EgliseReview
Benedictinel9 (1902): 246-54. Chapman was able to demongtrater complete alternate version of chap. @wof
the Unity of the Churckxisted. See Rossner, “New Light,” 216.

® Maurice BevenotSt. Cyprian's De Unitate Chapter 4 in the Lightioé Manuscript§London: Analecta
Gregoriana, 1939), 1-39; idem, “Primatus Petro R&ti Cyprian on the Papacylburnal of Theological Studiés
no. 1 (1954): 19-35; identhe Tradition of Manuscripts: A Study in the Traission of Cyprian’s Treatises
(Oxford: Clarendon, 1961), 172; and Damien Van Bgde, “La Double Edition dDe Unitatede Saint Cyprian,”
Revue d’Histoire Ecclesiastiqu® (1933): 5-24. Bevenot also wrote extensivelywlCyprian’s views on other
issues, like penance and baptism.

19 Bevenot's theory is supported, in part, by théows biblical citations and allusions that occubath

TR and the writings from the rebaptism period. Rad Shuve, “Cyprian of Carthage’s Writings froneth
Rebaptism Controversy: Two Revisionary ProposatsoRe&idered, Journal of Theological Studiésl, no. 2 (Oct
2010): 629. Some scholars accept Bevenot’s fundahargument about Cyprian reworking the text, dngue for
an earlier date for the changes, perhaps as eaflg2a See Stuart G. Hall, “The Versions of Cypsi@e Unitate4-
5: Bevenot's Dating RevisitedJournal of Theological Studigsb, no. 1 (April 2004): 138, 145-46. A minority of
scholars on the Protestant side still believe Biatvas never from Cyprian’s hand at all, but wafauot the work of
later Catholics trying to assert the primacy of Ro®ee, for example, Roy L. Griggs, “Christ’s SezsnlRobe: A



which he worked to maintain church unity and diBagin the face of various opposing
factions'* Quasten (1986), in his extensive discussion ofri@ggin Patrology, highlights
Cyprian’s contributions in the areas of ecclesigldgoman primacy, baptism, penance, and
Eucharistic theology” Decret (1996), who explores Cyprian in the broaxertext of early
North African Christianity, focuses on Cyprian’$afs to resolve the problem of the lapsed, to
champion conciliar unity, and to arrive at an atable solution to the rebaptism controvetdy.
A number of scholars have chosen to view Cypriaough a social science lens. Bobertz
(1997), for example, delves deeply into Cypriaglance on the Roman patron-client
relationship"* Burns (2002) argues that Cyprian’s ministry wasu&ed on church purity and
how to utilize ritual to protect the church’s “sadrboundary” in the aftermath of persecution.
Dunn, like Bobertz, examines Cyprian’s participatio the Roman patronage system (2003),

and also looks at issues like Cyprian’s view onsgving (2004), his ministry to women, and

Study of Cyprian’s Concept of the Unity of the Cthuf’ Mid-Stream16, no. 4 (Oct 1977): 404.

" Michael M. SageCyprian, Patristic Monograph Series 1 (Cambridge, MA: Philptia Patristics
Foundation, 1975), 356-60.

12 Johannes QuasteRatrology, The Ante-Nicene Literature after Irenaeus, volNdtte Dame, IN:
Christian Classics, 1986), 373-83.

13 Francois Decre€arly Christianity in North Africatrans. Edward L. Smither (Eugene, OR: Cascade,
2009), 55-81.

14 Charles A. Bobertz, “Patronal Letters of CommeintatCyprian’s Epistulae 38-40,” itudia Patristica
31, ed. E. A. Livingstone (Leuven: Peeters, 19972-39; idem, “Patronage Networks and the Study afiémt
Christianity,” inStudia Patristica 24ed. E. A. Livingstone (Leuven: Peeters, 1993)220

153, Patout Burns, JGyprian the BishogNew York: Routledge, 2002), 176. In this work,rBsirelies on
Mary Douglas’ theory of purity as a group bound&ge David E. Wilhite, “Cyprian’s Scriptural Herneetic of
Identity: The Laxist ‘Heresy,”Horizons in Biblical Theolog$2, no. 1 (2010): 62-63; J. Patout Burns, Jr.cf&lo
Context in the Controversy between Cyprian andl&ep inStudia Patristica 24ed. E. A. Livingstone (Leuven,
Peeters, 1993), 38-44; idem, “The Role of Social@tres in Cyprian’s Response to the Decian Petigeg” in
Studia Patristica 3,led. E. A. Livingstone (Leuven: Peeters, 1997)-88.



his care for the poor (2008) Brent (2010) views Cyprian as a product of his Roroulture and
worldview, arguing that Cyprian regarded the Chrarsbishopric in terms of Roman judicial and
constitutional principles, and viewed the role ©hop in terms of the obligations and privileges
of the Roman patronage systém.

Engberg (2009) is willing to label Cyprian an agp$t, but only in the sense that a few
of his treatises are directed at outsiders—JeweeKsr Roman emperors and magistrates—and are
concerned with refuting allegations against Charstiand providing outsiders with a personal
conversion account. An apologist, for Engbergns who has produced one or more such
works. Under this definition, Cyprian’s three apgdtic works ard’ o DonatusOn the Vanity of
Idols, and hisAddress to Demetriand& The vast majority of Cyprian’s writings would not
gualify as apologetic. As will be shown below, tbefinition is too restrictive and ignores the
many apologetic elements that pervade Cyprian’srdtieatises and letters.

Some scholars find it fruitful to celebrate theatsity of Cyprian’s contributions by

taking an interdisciplinary look at the bishop. Bek van Geest and van Loon (2010), for

16 Geoffrey D. Dunn, “Cyprian and His Collegae: Patge and the Episcopal Synod of 25Rjuirnal of
Religious History27, no. 1 (Fall 2003): 1-13; idem, “Heresy andiSehAccording to Cyprian of Carthage,”
Journal of Theological Studiésh, no. 2 (Oct 2004): 551-74; idem, “The White @noof Works: Cyprian’s Early
Pastoral Ministry of Almsgiving in CarthageChurch History73, no. 4 (Dec 2004): 715-40; idem, “Cyprian’s €ar
for the Poor: The Evidence Bfe Opere et Eleemosytiisn Studia Patristicad2, ed. F. Young, M. Edwards, and P.
Parvis (Leuven: Peeters, 2006); idem, “ValidityBafptism and Ordination in the African Responsehto t
‘Rebaptism’ Crisis: Cyprian of Carthage’s Synodspiring 256, Theological Studie67 (2006): 257-74; idem
“Cyprian and Women in a Time of Persecutiaigurnal of Ecclesiastical Histor§7, no. 2 (April 2006): 205-25.

7 Allen Brent,Cyprian and Roman Carthag€ambridge: Cambridge University Press, 2010)nBneho
is generally critical and suspicious of Cypriarguas that Cyprian also engaged in a fundamentatergiretation of
the North African theology of martyrdom so thatdmeild extend the control of his bishopric into neneas. See
also Allen Brent, “Cyprian’s Reconstruction of thkartyr Tradition,”Journal of Ecclesiastical Histor§3, no. 2
(April 2002): 241-68.

18 Jakob Engberg, “The Education and Self-AffirmatiirRecent or Potential Converts: The Case of
Cyprian and théd Donatuni’ Zeitschrift fur antikes Christentu6, no. 1 (2012): 134-44; idem, “From Among
You Are We. Made, Not Born Are Christians,” Apoleti’ Accounts of Conversion before 310 AD,"Gontinuity
and Discontinuity in Early Christian Apologetjdsarly Christianity in the Context of Antiquity Ses 5, ed. J.
Ulrich (Frankfurt: Peter Lang, 2009), 49-77.



example, compile a series of essays on Cyprianrcaytopics like the accuracy of his depiction
in theLife of Cyprianand theActa Proconsulariahis hermeneutics and use of Scripture, his
Christology, his ecclesiology, his views on episaaglections, his theology of baptism, and the
theological continuity between him and Augustifie.

The various works cited above, which serve as itapbrresources for this dissertation,
paint a picture of a complex man who made manyldiggzal contributions. But a
thoroughgoing apologetic effort is not one of thdine fact that scholarship has paid little or no
attention to evaluating Cyprian’s apologetic stggtes an oversight that calls for taking a fresh
look at Cyprian. The present study will be relevlantapologists who have skipped over Cyprian
in their work, and for Patristic scholars who h&esetofore not regarded Cyprian as an

apologist.

Methodological Design

Research Questions

The following are the major research questionstadidressed in the dissertation. First,
what is a good working definition of apologetics@wWHare the termapologiaandapologeomai
used in the New Testament? Does their usage cohttréhe definition provided? These
guestions will be addressed in Chapter Two.

Next, what is it about the recognized apologisttheflatter half of the second century
that causes them to be classified as such? Doesvibié fit with the definition provided? How

s0? These questions are the focus of Chapter Three.

9 Henk Bakker, Paul van Geest, and Hans van Loan, @gprian of CarthageStudies in His Life,
Language, and Thougfiteuven: Peeters, 2010). Bakker himself also exslother issues, such as the extent to
which principles of Baptist congregationalism ca&nseen in Cyprian’'s thought. See Henk Bakker, “Towa
Catholic Understanding of Baptist CongregationaliS€onciliar Power and AuthorityJournal of Reformed
Theology5, no. 2 (2011): 159-83.



Shifting the focus to Cyprian, can his work be shdw exhibit the same apologetic
elements found in the definition, and in the wofkhe second century apologists? If so, should
Cyprian be considered an apologist also, even thbeghas not been heretofore? These
guestions will be asked in Chapter Four.

If Cyprian is an apologist, what continuity and dpment can be seen in his
apologetics? What are his primary apologetic emgyaand what is their ongoing relevance for
Christian believers today? What areas for furtlksearch are stimulated by this study? These

guestions will be the focus of Chapter Five.

Assumptions

The dissertation will use the Latin text of Cypfgnorpus which was transmitted by
Hartel (1868) and which is now widely availableBinglish translatioR? It will make
assumptions about which treatises and letters gelybelong to Cyprian and which are
spurious. Scholarly consensus exists about madkieske works, but the authenticity of some,
such agOn the Vanity of Idolss still debated. The dissertation will assume Za75) dating
scheme for the treatises. The dissertation willimgsthat Cyprian is the author or recipient of
each of the eighty-two letters comprising the Odfedition of his letters. These are contained in
G. W. Clarke’s four-volume workihe Letters of St. Cypriai1984), which serves as a key
resource for the dissertation. Clarke’s dating suhéor the letters will be followed. The dating
of the treatises and letters is important becauseables them to be properly located in context

and speaks to the mind of Cyprian at key turniniggan his ministry.

% Hartel,Opera Omnia3.1-3.



Design Overview

Chapter Two of the dissertation frames the quediioproviding a working definition of
apologetics. Apologetics is difficult to define. & dissertation will use a working definition
which includes four key elements: (1) benefits,q@erence, (3) rebuttal, and (4) strengthening.
The New Testament use of the termp®logiaandapologeomawill be examined to see if they
cohere with this definition.

Chapter Three will then survey some of the mosiiasmapologetic works from the latter
half of the second century. These include the Apologiesof Justin Martyr A Plea for the
Christiansby Athenagoras, thieetter to DiognetustheOctaviusof Minucius Felix, and the
Apologyof Tertullian. This sample spans different geopra@mreas and covers works written in
Greek as well as Latin over a period of about fyfi@ars. The focus is on identifying their main
apologetic elements and evaluating whether therkwoheres with the definition of apologetics
provided in Chapter Two.

Chapter Four of the dissertation will shift thededo Cyprian. It will engage in a
detailed review of Cyprian’s primary source docutsemith an eye to identifying the extent to
which the four characteristic elements of apolagetian be found in Cyprian’s writings. To do
this, the treatises and letters will be sorted ohlagically and divided into five major periods:
the Early Period (246-49), the Decian Period (22))-the Plague Period (252-54), the
Rebaptism Period (255-257), and the Martyrdom E€i257-58). One section of Chapter Four
will be dedicated to each period. Sorting and neing the material this way makes it easier to
identify the unique emphases in each phase of @yisriministry and to trace the points of
continuity and discontinuity in his thinking. Inétprocess of reviewing the documents, the

dissertation will touch on the issues coloring Ggpis ministry during each period. It will



consider the various formative influences on hiathsas the Roman and Carthaginian society in
which he was raised, the influence of Tertullianevidirecognized as one of the early church’s
greatest apologists and on whom Cyprian frequeshibyved extensive literary dependence—and
the unusual challenges Cyprian had to face in tiieaes of unrelenting struggle.

Chapter Five will reach conclusions about whethierat Cyprian should be considered a
Patristic apologist. It will identify the points obntinuity and change that can be observed in his
apologetic, and explore the relevance of his aplodor believers today. Some suggestions for

further study will be offered.

Research Procedures

The research for this dissertation is focused erptimary source material: the New
Testament documents, the works of the second geRatristic apologists, and the treatises and
letters in Cyprian’s corpus. All of these documearts readily available in excellent English
translation. There will also be extensive inter@ttvith relevant secondary source material.

The argument of this dissertation is that Cypriaousd be considered, among other
things, an apologist and that scholars have implppeerlooked his apologetics. The
dissertation should be judged on whether a rolugicaherent apologetic strategy can be
identified from Cyprian’s primary source materidiat can be shown to fit with a reasonable
definition of apologetics, with the witness of thew Testament, and with the work of the
recognized apologists of the second century. Tesediation will attempt to handle Cyprian’s
works in an even-handed way, without misreadingntioe imposing unnatural interpretations on
them.

Space limitations preclude a more thorough invasitg of other aspects of Cyprian’s

life and ministry, such as the details of his ppln readmitting the lapsed into the communion

10



of the church, his arguments for church unity amigeentralized episcopate, his position on the
rebaptism of heretics, and so on. These topics mamiCyprian studies and have been covered
in depth elsewhere by other scholars. This dissentavill deal with those matters tangentially,

only as they relate to the development of the tapitand.

11



Chapter 2

Apologetics

Working Definition

The term “apologetics” is surprisingly difficult tkefine. In fact, many contemporary
works on apologetics prefer to bypass a rigorodisitien in order to focus on the spectrum of
different apologetic methodologies that pertairapodrheEncyclopedia of Apologetickor
example, focuses on lengthy explanations of thmumammethods: the classical, the evidential,
the presuppositional, and so bfihe popular texFive Views on Apologeticikewise, compares
and contrasts these different methods using gidetake by their representative spokespersons.
Bernard Ramm, too, focuses his text around whabhsiders the three main varieties of
apologetics and the three main forms of apologeticmentation they useAs L. Ross Bush
notes, this modern desire to divide and categ@jmdogetic methodology is difficult to make fit
with most actual historical works of apologeticspecially those of the early church, which are
characterized by more eclectic and less speciatipptoache$.

Those who attempt a single definition of apologetice quick to point out that it must
include multiple elements of both an offensive detensive nature. W. G. Phillips, for example,

defines apologetics as the attempt to render Gmigaith persuasive by forming belief in non-

! Norman L. GeisleBaker Encyclopedia of Christian Apologeti{€rand Rapids: Baker, 2002), s.vv.
“Types of Apologetics,” “Classical Apologetics,” geriential Apologetics,” “Historical Apologetics,”
“Presuppositional Apologetics.”

2 Steven B. Cowan and Stanley N. Gundry, géige Views on Apologeti¢§rand Rapids: Zondervan,
2000)

3 Bernard Rammyarieties of Christian Apologetid§&rand Rapids: Baker, 1976), 13-14. The three
varieties that Ramm highlights are those that str@9 subjective immediacy, (2) natural theolcayyl (3)
revelation.

* L. Russ Bush, edClassical Readings in Christian Apologet{@rand Rapids: Zondervan, 1983), ix-xiv.

12



Christians, as it defuses their attacks, and btasusg belief in Christians, as it nurtures their
faith.” Ronald Mayers defines apologetics as a mixtu@eténsive arguments and positive
proclamation that endeavors to show the truthfidnpkilosophical, historical, theological—of
the faith, as well as its viabilify/For John Frame, apologetics has three aspectgngror
giving a rational basis to the faith; defendingaoswering objections to the faith; and
offensively attacking the foolishness of unbeligvthought! Boa and Bowman identify four
aspects of apologetics. For them, apologeticsss dif all proof—philosophical arguments and
scientific evidence that Christianity is a beligé®m that should be accepted. Secondly, itis a
defense against attacks of various sorts that @gamst the faith. Third, it is a refutation of the
arguments that unbelievers present for their owrldveews. Finally, apologetics is persuasion—
an effort to see that the truth of Christianityamplied toward a sincere life commitmé&rk. K.
S. Reid, in his attempt to define apologetics, dbss the various elements of both an offensive
and defensive nature that he perceives. Reid writes

Apologetics operates from a position of strengtimibmed with humility: strength

because it is conscious of possessing a Gospehinathole world needs;

humility because the Gospel discloses further sceeit is applied to the world

and its difficulties. It consists of the positivedlaration of this Gospel in the face

of the facts and circumstances with which it isfoomted and by which it is often

opposed. Apologetics engages with confessed enah@sristianity outside,

defending it against the ignorance, misunderstandimd defamation of unbelief.

It engages with the wreckers from within, defendimg Gospel against heresy

that would ruin or disable it. And it engages mgeaerally in expounding the
faith so that it may secure a fair hearing, knowtimgf it is equally important to

® Walter A. Elwell, edEvangelical Dictionary of Theolog®™ ed. (Grand Rapids: Baker Academic, 2001),
s.v. “Apologetics,” by W. G. Phillips.

® Ronald B. MayersBalanced Apologetic€Grand Rapids: Kregel, 1984), 1-3 and 7-8.

" John FrameApologetics to the Glory of GoAn Introduction(Phillipsburg, NJ: Presbyterian and
Reformed, 1994), 2.

8 Kenneth D. Boa and Robert M. Bowman, Baith Has its Reasons: Interpretive Approaches to
Defending the Christian Fait{Colorado Springs: Paternoster, 2006), 5-6.

13



emphasize that reason is not the whole of faiththatifaith is not tenable in utter
defiance of reason. Apologetics not only defendsatso commends the faith.

What is clear from the forgoing is that any gooéirdgon of apologetics must recognize the
multi-faceted nature of the task and the varietgfténsive and defensive elements that
apologetics includes as it seeks to both persuadeefend.

Considering the various insights above, the follmywvill be adopted as a working
definition of apologeticsApologetics is a program of support for the Chastfaith which
contains one or more of the following elements:a(ppsitive declaration of the benefits of the
faith, including but not limited to salvation; (ah argument for the coherence of the faith as a
worldview that makes sense and fits well with tbddvas it really is; (3) a defense of the faith
against false charges brought against it by thesiolet enemies of the church; and (4) a defense
of the faith against heresies and other internatés of division that would weakenThese
four elements may be referred to in shorthand pbdhefits; (2) coherence; (3) rebuttal; and (4)
strengthening.

Apologetics is first of all a bold and positive thration of the many benefits and
advantages of the Christian faith. The apologisicimlike the evangelist, testifies to the reality
of the Gospel message and the various benefitdt thiatiails. Through Jesus Christ, God has
given the gift of salvation to humanity. But there other benefits as well. The Gospel gives the
believer assurance and hope, it enables him torertifficulties and suffering with joy, and it

even empowers him to be a martyr for the faitheiéeh be. Christian belief creates in him various

°J. K. S. ReidChristian Apologetic§Grand Rapids: Eerdmans, 1970), 13-14. Here Rejeals, in part,
to the insights of Moule. See C. F. D. Moul&e Phenomemon of the New Testar{flemidon: SCM, 1967), 6.
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types of virtue that make him a model citizen. @pelogist sees his job, in part, as heralding
this beneficial message so that non-believersheilattracted to the Christian faith.

Secondly, the apologist stresses that the Christiessage is coherent. Christianity is a
worldview that makes sense given the realitiehefworld as it is. It appeals to the human
reasoning faculties. What Scripture teaches, ebentaunusual events like miracles and
resurrection, is plausibfé.Christian belief does not conflict with philosophoyt fits well with
the best of what philosophy has to offer. It shiligist on alternative pagan belief systems in
such a way that they can be seen to be inferithre@dChristian worldview. A strong case can be
made for Christianity’s rationality and cohereft€&hristianity provides satisfying answers—
which are better than the alternatives—for thelehgks, puzzles, and struggles of the present
life.

Third, the apologist seeks to defend believersnag#he various charges leveled against
them by those outside the church. The apologistssierebut the charges that Christians are

immoral, lawbreakers, unpatriotic, atheistic, ands. He frequently makes an appeal to law,

10 Although the apologist is referred to here witbrshand use of the masculine pronouns “he” and ™his
such use is not intended to be gender-exclusiven&viocan, and do, also engage in apologetics.

! Since the famous objection of Hume, many modeoiagists have developed the argument that there is
no good reason for anpriori rejection of miracles and that belief in miraclegluding the resurrection, is actually
quite reasonable. See, for example, Colin Bravinacles and the Critical MindPasadena, CA: Fuller Seminary
Press, 2006), 171-238; Robert A. Larnldre Legitimacy of MiracléNew York: Lexington, 2014), 101-81; Douglas
Geivett and Gary R. Habermas, edis.Defense of Miracles: A Comprehensive Case fat'Gaction in History
(Downers Grove, IL: InterVarsity, 1997), 262-80efiten T. DavisRisen IndeedViaking Sense of the Resurrection
(Grand Rapids: Eerdmans, 1993), 1-42; and Craig&e®liracles: The Credibility of the New Testament Aats
(Grand Rapids: Baker, 2011), 171-208.

12.3. P. Moreland, for example, makes a strong desetie Christian faith is a rational and coherent
worldview. The alternatives are less adequate pta@x the world in a way that is appealing to pbdphers,
scientists and others. Apologetics can give belieegenfidence that their faith is both reasonahle taue.
Apologetics contributes to the conclusion that@ingistian worldview is at least rationally permidsi if not
rationally required. Moreland cites the cosmolobargument pointing to a necessary first causetdtamlogical
argument pointing to a designer, the inability afidto arise from a materialistic world, the cratifiyp of the NT
documents, the strong evidence for the resurredti@nfalsity of the claim that science disprovefgion, and the
evidential value of religious experience. See Mamd|Scaling the Secular City: A Defense of Christiaf@yand
Rapids: Baker, 1987), 11-13 and 249-58.
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wanting to separate actual illegality from grousdlaccusation. He stresses that Christians must
be treated fairly and without prejudice. This eletna&f apologetics frequently goes hand-in-hand
with the first (“benefits”) element in that if iea be shown Christianity inculcates virtue in its
citizens, then it follows that they must not beltyuof crimes.

Finally, the apologist seeks to strengthen theahagainst heresy or other forces of
division that would weaken it from within. The apgist knows that the body of Christ must
remain strong and united if it is to be an effeetivitness to a watching pagan world. So, he
works to keep its doctrine pure and consistent egbstolic teaching. He maintains discipline
and respect for those in positions of ecclesidstigthority. He admonishes those in the church
to cooperate with one another and remain uniteatieschurch will not be weakened. This
element of apologetics was present in the earlyathiut grew somewhat over the course of the
Patristic era as the church itself grew and faceshereasing number of threats from within.

This four-part definition of apologetics is the blise definition and model to be used in
the dissertation. Chapter Three will show how trefinition finds nuance and fullness in the
work of the second century apologists. Chapter Folishow how all four elements can be
found abundantly in Cyprian’s writings. Before peeding, however, it will be necessary to

examine whether this definition fits well with thiew Testament understanding of apologetics.

Apologia and Apologeoman the New Testament
The first century world into which the New Testarmmeame was already familiar with
apologetics. Centuries earlier, Plat&gologyhad laid out Socrates’ defense against the charge
that he was advocating strange gods, and morethe&dmilo (the first century Hellenistic Jew)

had used the conceptlofjosto interpret the Old Testament in a way that wdaddoersuasive to
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the Hellenistic mind? The Old Testament itself engages in a progranpologetics. This can

be seen most clearly in the writings of the propheho speak “the Word of the Lord” in order
to persuade and defend. The episode of Elijah laa@itophets of Baal (found in 1 Kings 18) is
an example of a multi-faceted program of apologédtiat contains all four elements of the
definition above: Elijah argues that Israel’'s Ga lotal control over the elements and that he,
unlike Baal, can answer by fire and bring life-gyirain (benefits element 1); belief in this God
makes good sense because he listens and answersawliBaal is unresponsive and lifeless
(coherence element 2); Elijah rebuts the accus#tiainhe is the “troubler of Israel” and argues
instead that it is Ahab and his family who are yuibr the way they have abandoned the Lord’s
commands (rebuttal element 3); and Elijah knows\een God answers by fire, the people’s
hearts will once again be turned back to him (gfiteening element 4).

The English word apologetics derives from the Gneaknapologia(“defense”) and the
related vertapologeomai“to make a defense”Y.hese words are found eighteen times in the
New Testament. The first two occurrences are fanride Gospel of Luke. In Luke 12:11, Jesus
tells his disciples that in the future they will talled upon to publicly acknowledge the Son of
Man before synagogues, rulers, and authoritiesh#tttime, they should not worry about how
they will defend &§pologeomaithemselves, because the Holy Spirit will telltherhat to say. In
Luke 21:14, with the end times in view, Jesus agams his followers that they will be
persecuted, handed over to synagogues, put irdorprand brought before kings and governors.
They should not worry ahead of time what they gal} as they defendgologeomai

themselves, because Jesus will give them the vardsvisdom that adversaries will be unable

3 Boa and Bowmarkaith Has Its Reasond; Justo L. Gonzale? History of Christian Thoughfrom
the Beginnings to the Council of Chalcedo#v. ed., vol. INashville: Abingdon, 1987), 43-47; and Re@hristian
Apologetics34-35. Philo’s work drew on the idea of tlgosas an intermediary between God and the world.
Logos theology would find important expressiontatethe apologetic works of Justin Martyr and Athgoras.
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to resist or contradict. In both of these passéges the Gospel of Luke, what is in view is a
mixture of Gospel proclamation, or “benefits” elarh€l), and defense against the charges
brought by accusers, or “rebuttal” element (3).

Several occurrences of these terms are found iBalo& of Acts. In Acts 19:33, the city
of Ephesus is in an uproar because the Gospel gesseeducing the income that tradesmen
can earn from the Temple of Artemis. A certain J&amed Alexander is pushed to the front of
the crowd to make his defensgblogeomgiagainst the charge of disturbing the peace, but h
never gets the chance because of the crowd. Reblgmaent (3) is in view here. In Acts 22:1,
Paul has been seized by a crowd of Jews in frotiteoTemple in Jerusalem. The Roman
commander who intervenes allows Paul, becauseddasy, to address the crowd. Paul then
makes his defensaologig to them in Aramaic. He begins with his testimoHg. tells them
about the reality of his conversion experience Wahus literally appearing to him, giving him
audible instructions, and directing him. He tellsrh how calling on the name of Jesus can wash
their sins away. Eventually the Jews refuse tetigurther and Paul is taken away. In this
episode, apologetics is a positive declaratiomefiienefits of the faith, or element (1).

In Acts 24:10, Paul stands accused before the [Benlihe lawyer Tertullus has
presented his legal case against Paul to the R@oaarnor Felix. Paul then rises to defend
himself @pologeomgi He rebuts the specific charges against hins. $imply not true, Paul
insists, that he was arguing with anyone at the plepstirring up the crowd, or making any sort
of disturbance. Besides, those who might testifthad effect are not present in the courtroom as
witnesses, so the charges have no teeth under RamaAs he proceeds, Paul also mentions
that he believes in the promises of Scripture awlgiaced his hope in the resurrection of the

dead. This is an example of rebuttal element (Xechiwith benefits element (1).
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After spending two years in prison, Paul is nowtroal before Festus, the successor of
Felix, in Acts 25. The setting is a courtroom ine€area. The Jewish leaders are making
accusations against Paul based on Jewish and Ramafhey are struggling to prove any of
the charges. In 25:8, Paul defends himssgdb{ogeomadiby claiming he has done nothing to
violate the law and he has the right, under Roraan o appeal to Caesar. In 25:16, Festus
agrees that Roman law prohibits anyone from bearglad over to death until they have had the
chance to offer their own defensg0logig. This is an example of the rebuttal element §3) o
apologetics.

In Acts 26, Paul appears before King Agrippa. Agapvants to hear what Paul has to
say, and Festus wants to hear it again, too, bedaiseeds to clarify the charges to be made
against Paul before sending him off to Rome. IlZ8:Paul begins to defend himself
(apologeomaiagainst the accusations of the Jews. Because @inermany high-ranking officers
and prominent men present, Paul decides that fenske should begin with his personal
testimony. After describing his former life as aaRbkee, including the way he persecuted and
murdered Christians, Paul shares his conversioareqe. He proclaims the Gospel message to
them. They can repent, turn to God, move from deskrio light, and have their sins forgiven in
the name of Jesus. Furthermore, to believe thisagesis not unreasonable and sense: Moses
and the prophets said it would take place, angteats surrounding Jesus were public, i.e., “not
done in a corner.” In 26:24, Festus interrupts Badlf-defensegpologeom3di fearing that
perhaps Paul is losing his mind, and eventuallyigyg stops the proceedings entirely when Paul
tells Agrippa that he, too, can be converted. Ré&presents the benefits element (1) mixed with

the coherence element (2).
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The final eight occurrences apologiaandapologeomabccur in the New Testament
epistles. In Rom 2:15, Paul writes that even theti&s, who live in opposition to God’s law,
prove that they have God'’s law written on theirteahenever their thoughts alternate between
self-accusation and self-defens@dlogeomdi Because Paul depicts the righteous law of God
and the unrighteous human heart as antagonistioiesgthis is an example of apologetics in its
rebuttal sense (3).

The epistles of First and Second Corinthians cargaveral uses of apologetics in sense
(4), as a defense of the faith against heresy Hret éorces of division that would weaken it
from within. In 1 Cor 9:3, Paul presents his dete@pologig against those in the church who
would sit in judgment of him for the way he exeeddis rights as an apostle, including his
rights to food, drink, marriage, and support frdrma tongregation. Paul makes it clear that
although he has these various rights, he has chaddn exercise them so that nothing would
hinder the progress of the church at Corinth. Lilsewin 2 Cor 12:19, Paul defends
(apologeomaihis ministry and his refusal to be a financiatdan to the Corinthian believers.

He notes how this, and everything else he doed)éas done to strengthen the church. In 2 Cor
7:11, Paul is overjoyed to see that his earliez\(Ese”) letter has had the desired effect of
creating a godly sorrow in certain of the CorinttsaThis godly sorrow has produced in them
earnestness, concern, alarm, desire to see judlstie® and eagerness for self-deferg®logig).
The Corinthian believers, like Paul, are motivaiethke whatever steps are necessary to keep
the church pure and strong.

The wordapologiaoccurs twice in the first chapter of Philippiais1:7, Paul writes that
he is in chains because of his defersgml(ogig and confirmation of the Gospel. He adds in 1:17

that while he is imprisoned for hegologig others have been able to deliver the Gospel rgessa
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without him. Some do it with good motives and somiith bad, but either way the Gospel is
preached, which is good. Pau#ipologiain prison involves both a positive proclamatiortté
faith, element (1), and a defense of the faithregjats accusatory enemies in Rome, element (3).

A mix of elements (1) and (3) can be seen in teetl@o New Testament occurrences. In
2 Tim 4:16, Paul is nearing the end of his lifgpimson and laments that Demas and others have
left him, with only Luke staying behind to help. Meites that at his first defensaplogig),
nobody was there to come to his support. But Pauhat despair about this, because he knows
the Lord has been standing by his side and givingthe strength to proclaim the message to the
Gentiles despite their hostility toward him.

The final occurrence apologiais found in 1 Pet 3:15. The context of this passag
suffering for the faith at the hands of hostile opents of the church. Peter writes that Christians
should always be ready to give an ansva@o(ogid to everyone who asks them to give a reason
for the hope they have. But they should be catefdo this with gentleness and respect, keeping
a good conscience, so that those who speak madigiabout their good behavior in Christ will
be ashamed of their slander. This, too, is a miapailogetic elements (1) and (3).

The above review dpologiaandapologeomain the New Testament reveals that the
biblical conception of apologetics is clearly mudimensional. In many cases, it is a positive
declaration of salvation and the other benefitheffaith, which is element (1), combined with a
defense of the faith against the charges brouglkeneynies, which is element (3). But also in
view is element (2), that the Christian faith i©iecent and reasonable and fits with the reality of
the world as it is, and element (4), that the faileds to be defended against those who would

weaken it from within. The biblical exploration aley then, upholds the working definition that
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serves as a model for the present work. It alseggiarrant to examine the Patristic documents
in light of the definition.

This dissertation will now examine some recogniapdlogists from the latter half of the
second century in order to show how their apologiesrporate unique mixes of these four

apologetic elements.
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Chapter 3

Late Second Century Apologetics

Introduction

Apologetic works from the latter half of the sedarentury can be shown to contain a
mix of the four apologetic elements laid out in thedinition in Chapter Two. Apologies from
this period are known for being famously “defensifgement 3), in that they rebut the charges
that Christians are immoral, lawless, unpatriaitg atheistic. But a careful examination reveals
that they also display the other three elemenggpofogetics. They make a positive declaration
of the Gospel and its benefits (element 1), thedeamor to show that the Christian worldview is
coherent and fits with the circumstances of theladvas it really is (element 2), and, to a lesser
extent, they make a defense of the faith agaimsesothat would weaken it from within (element
4). Representative works from this period incluake twoApologiesof Justin Martyr A Plea for
the Christiandy AthenagorasThe Epistle to Diognetu3he Octaviudy Minucius Felix, and

Tertullian’s Apology

Representative Works
The Apologiesof Justin Martyr
Justin Martyr, author of twépologiesandThe Dialogue with Trypho the Jews perhaps
the most important of the second century Christigologists- His Apologies(written c. 150-

160)are addressed to the civil authorities: the fosdEmperor Antoninus Pius, his sons, and the

! Justin, a philosopher, should also be considemdthportant early Christian missionary becauseisf h
work in Rome and Ephesus among the pagans, Jed/§laistian heretics. See Edward L. SmitihMission in the
Early Church Themes and ReflectiofBugene, OR: Cascade, 2014), 35 and 38.
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Roman Senate; the second to the Senate and pddptene? But they are intended for a broad
audience of outsiders as w&llustin begins both of these works by defendinghestian faith
against its hostile accusers. He explains why tlsene good reason that Christians should be
treated as criminafsChristians are not licentious or lawless. Conttarsumor, nothing
untoward happens at their worship services liketiintercourse or cannibalisti.hey pay their
taxes. Christian businesspersons have inte}jfityis is apologetic element (3), rebuttal.

Justin also goes on the offensive, arguing thaCimestian belief system is superior to
the pagan alternatives. Christianity has a numbbepefits and advantages that paganism lacks.
Christianity provides people with the best doctrisvad moral framework with which to live. It
enables them to live a virtuous life characteriaggeace and love, and makes them the best
citizens of the empire, not the wofgBod gives his followers the power to bring healinghe

sick and the demon-posseséékhis is the benefits element (1) of apologetics.

2 Justin Martyr1 Apology 1-2; idem,2 Apology 1. Justin assumes that these men are rationalendn
appeal to their rational faculties. See SmitMigsion in the Early Churgh67.

% Engberg, “From Among You Are We. Made, Not Borre/Christians,’ Apologists’ Accounts of
Conversion before 310 AD,” iGontinuity and Discontinuity in Early Christian Ajpgetics Early Christianity in
the Context of Antiquity Series 5, ed. J. UlrichigRkfurt: Peter Lang, 2009), 62-64, 72.

* Justin,1 Apology 3-4, 12, 172 Apology 1-3.

® Justin,1 Apology 5-6, 26, and 65-67. Smither, drawing on the wafrBara Parvis, notes that Justin’s
defense against these charges is developed usimmaf Roman legal petition known adiblidion. Athenagoras
would later use the same form in Rilea for the ChristiansSee Smitheission in the Early Churghl12, with
further reference to Sara Parvis and Paul Fodder,Justin Martyr and His World@Minneapolis: Fortress, 2007),
10.

® Justin,1 Apology 16; see also Smithevlission in the Early Churghd3.
" Justin,1 Apology 9-13, 36, 59, 63, 62 Apology 1-4, 12-14. Whereas Justin points to the persensss
of the Jewish prophets as the primary reason fochinversion in hiBialogue with TryphpJustin emphasizes in

his Second Apologthat the courage and virtue of the Christianduiiog the martyrs, was also an important factor
in his conversion. See Engberg, “From Among You e Made, Not Born Are Christians,” 70-72.

8 Justin,2 Apology 6; see also Smithevission in the Early Churghl41.
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A more significant stress in these treatises ithercoherence element (2). To do this,
Justin draws on the principles of philosophy, emlgdogosdoctrine. The logos doctrine was
not Justin’s innovation. In addition to being Johiae, it was also familiar to later Judaism—
having spread through the influence of Philo—angagan philosophical groups like the Stdics.
Justin argues that thegoswas made fully manifest in the incarnate JesuforBelesus,
however, it existed in “seed” forntogos spermatikgan the wisdom of the Old Testament
prophets and in the best of Greek philosoffh$od enabled the prophets and the philosophers to
speak truth in proportion to the share of the gbatlithey had? In this sense, Christ was partly
known ahead of time by men like Elijah and Socraifégy could be said to be “Christians”
before the coming of Jesus in the flé&h.

With thelogosnow fully manifest, a person can know the trutfuithby embracing
Christianity. Unlike the work of demons, who seektislead the human race into embracing
heathen mythology and other falsehoods, the tegaifihristianity is not harmful fictiof®
Rather, it is a belief system that coheres witll, aivances beyond, what came befére.
Christians can now know in full what the ancientsyknew in part: the wisdom of God, the

means by which the universe was created and orddx@dvay to gain knowledge of the Father.

® Justo L. Gonzalez History of Christian ThoughErom the Beginnings to the Council of Chalced®wv.
ed., vol. 1(Nashville: Abingdon, 1987), 103-04 and also JDNKelly, Early Christian Doctrines5™ ed.(New
York: Continuum, 2008), 96.

10 justin,1 Apology 5, 31-35, and 46; iderfi, Apology 8, 10, and 13.

1 Jaroslav PelikarThe Emergence of the Catholic Tradition, 100-60e Christian Tradition, vol. 1
(Chicago: University of Chicago Press, 1975), 31-32

12 Justin,1 Apology 46.
13 bid., 5, 14, 56, 64.

% bid., 46. See also Johannes Quadgatrology, The Beginnings of Patristic Literature from the Apes
Creed to Irenaeus, vol. 1 (Notre Dame: IN: Christidassics, 1986), 207-09.
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With Christianity, they can now possess “the thisglf,” and not just the imitation and seed of
the thing™®

Justin’s argument is especially persuasive andldeetdecause he speaks the language of
a philosopher. He is able to communicate Chrigtiatth to those in a Hellenistic culture,
meeting his philosophically-minded audience onrtbein turf. According to his testimony in
Dialogue with Tryphphe had been both a Platonist and a Stoic fona biefore embracing
Christianity as the answer to his own quest fahttfi The genius of his approach is that he
disarms pagan philosophy by expanding upon it rdtten repudiating it entirely. He uses it to
reach the conclusion that Christianity is the ane philosophy.” Justin frames his embrace of
Christianity as a shift in philosophy, or as corsven to the true philosophy, rather than as a
religious shift. This protects him from challenggsuperstition or atheism. Christianity is a
rational philosophy and paganism is an irrations 3 Christians can only be considered
“atheists” in the sense that they do not believiaise gods? Its truth is substantiated by the fact
that its followers, unlike the followers of Socrmtnd Plato, are willing to die forft.This is a
good example of apologetic element (2), the argurte Christianity is a worldview that

makes sense because it fits with the world asltyrés.

15 Justin,1 Apology 2, 5, and 63; iden®, Apology 13.

16 Justin,Dialogue with Tryphp1-8 for his conversion experience recounted.g&® QuasterRatrology,
196; Avery Cardinal DullesA History of Apologetic§San Francisco: Ignatius, 2005), 32; Robert LK@fil The
Christians as the Romans Saw Théffied (New Haven, CT: Yale University Press, 2003), 1ddd Smither,
Mission of the Early Churctv7, 111.

73, K. S. ReidChristian Apologetic§Grand Rapids: Eerdmans, 1970), 48-49; Quastatiplogy, 198;
and Boa and Bowmafaith Has Its Reasond4.

18 Justin,1 Apology 9-10, 20; WilkenThe Christians As the Romans Saw Th&3n 88; and Smither,
Mission in the Early Churgt67.

19 Justin,1 Apology 5, 15-17; idem2 Apology 3.

2 Justin,2 Apology 10, 12; and SmitheMission in the Early Churgt67-59.
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A Plea for the Christiandy Athenagoras

AthenagorasA Plea for Christianswritten a decade or two later (c. 176-180), isthar
treatise that is famously characterized by its ttabelement (3), but that also goes beyond that
into making a more positive case for the faith.exthgoras, a contemporary of Justin’s pupil
Tatian, writes in a very elegant style and is d¢jeawell-educated maft. This apologetic, like
the previous ones, is addressed to the emp&réthenagoras begins by stressing the rebuttal
element (3), noting how unfair it is that peopleotier faiths are free to worship whatever
strange gods they choose—cats, dogs, serpentsddess-without fear of harassment, whereas
Christians cannot worship the one true God. Clanstiare punished although they commit no
crimes worthy of punishmeft.He notes that one charge against the Christigoarticularly
nonsensical: the charge that they are ath&istss not atheism to worship one God who is
himself eternal and who created all thifgghe poets and philosophers proclaimed there can

only be one God and were rightly praised for it.

2 QuastenPatrology, 229-30; see also GonzalézHistory of Christian Though.12.

22 AthenagorasA Plea for the Christiansl. This work is addressed to the Emperor Maraushus and
his son Commodus.

Zbid., 2-3, 14, 31.

%4 The “atheist” charge against Christians soundsge to modern ears. In the Roman mind, Chrisgianit
was a “superstition”"quperstitig. Roman religion was based on “pietpidtag that resulted in obedience and
loyalty to Roman traditions and customs. Piety esdweivic unity, economic success, political harsmand orderly
transitions between emperors. Superstition, inreshtwas seen to involve irrational and novel sdaiaout the
divine realm. Superstition stood in opposition tetpand the genuine religious feelings of pietgtthndergirded
the public life of the empire. It moved religiortdna private realm where it did not belong. Truegren, as
expressed in piety, belonged in the public realntte benefit of the empire. To move religious easlwut of the
public sphere and into the private lives of indiads, or into private associations between indialduwas to offend
the Roman mind. Worshipping a God that could nadden, as the Christians did, was superstitioraimeism.

This would anger the gods and cause them to remh@ieprotection from Rome. See Wilkedhristians As the
Romans Saw Therb0-63, 79, 125. See also Smithdission in the Early Churghl9-20.

% AthenagorasPlea, 10.
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With this, Athenagoras shifts to the coherence el@n®) of apologetics. Polytheism is
easily proven to be an absurd and seriously defisi®rldview?® It is logically impossible that
God could be any thing that is made of matterhagpagan gods are. God must be spirit, power,
and reason. He must be eternal and uncreatedyffedechange. Matter, on the other hand, is
that which is created and fashioned by him—or nparéicularly, by his Son thiegos The Son
is the intelligence of God and the word of God, was sent forth into the formless world by
God to be his chief idea and creative foTtkike Justin, Athenagoras stresses the critical
importance of théogosfor understanding the world. God created, adoaretigoverned the
world through hidogos God’slogosis intimately connected with hifi.None of the false gods
have the property of self-existence, as does tlee@od. All were originated at a certain point in
time and derive their constitution from somethitgpeAthenagoras here develops an early form
of the cosmological argument, arguing for the lagitecessity of a creator God being the
ultimate cause of all other things while himselirgeeternal and uncausé&The Biblical
revelation of God the Father, and his Sonltiges enables people to understand where the
world came from, how it started, and who superidseih That God must be eternal, and that he

would issue forth his thought and his power throbgheternal Son thegos is a worldview

% |bid., 4-8. See also Dulles, History of Apologetics34; and Gonzale? History of Christian Thought
112.

" Kelly, Early Christian Doctrines85, 99; see also AthenagorBéea, 10-12.

% Athenagoras’ depiction of tHegosis somewnhat less subordinationist than Justin'sther words, Justin
tends to stress the subordinate position ofdgesto the Father, whereas Athenagoras tends to enzptthe unity
of thelogoswith the Father. The precise vocabulary of Nic®mthodoxy was still a ways off. See Gonzalkz,
History of Christian Thoughtl13 and KellyEarly Christian Doctrines99.

# AthenagorasPlea, 15-19. This argument appeals to the Stoic idegttte divine must be one and must
also be closely related to the created universect$aAurelius, the primary intended recipient a$ thlocument, had
an interest in Stoic philosophy. See SmitiMigsion in the Early Churghs8.
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that is far more rational than any of the pagaeraftives’® For Athenagoras, like Justin before
him, the Christian faith is the faith that cohelpest with the world as it really is. This is
apologetic element (2).

Athenagoras also incorporates in his apologetib#refits element (1). Far from being
immoral, the Christians are actually model citizéfseir God gives them the power to live
upright and chaste lives. Christians renounceoathé of murder, including abortion, and all
forms of cruelty, including the gladiatorial gantésurthermore, the way that Christians live
proves that what they believe must be correct. Malnystians are among the least educated
people in society, who cannot argue persuasivelthitruth of Christian doctrine, but they live
such good lives that what they believe must be¥riéat the truth of Christianity is
substantiated by the attractiveness of Christidndiis a theme that would be taken up with

greater force imhe Letter to Diognetus

The Letter to Diognetus

The author and date of this treatise are not knimwvoertain. A number of different
candidates have been proposed for the author, ddmtifies himself simply as Mathetes
(“disciple”). Candidates include Justin Martyr, étides, Irenaeus, Quadratus, and Hippolytus of

Rome. Perhaps the most plausible suggestion, hanis\antaenus, the head of the catechetical

%0 AthenagorasPlea, 10; see also Pelikalihe Emergence of the Catholic Tradition, 100-6088-91.
31 Reid, Christian Apologetics47; see also Athenagor&ea, 32-35.

32 AthenagorasPlea, 11.
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school of Alexandria, writing to his regional proator Diognetus sometime in the 188s.
Pantaenus is noteworthy for his service as a rmasyoto India and, later, as a mentor to the
great Eastern apologists Clement of Alexandria@rigen>*

Diognetus is a high-ranking pagan official, but ooe who is actively persecuting
Christians. SoThe Letter to Diognetus free to dispense with the usual defensive fi@as
fairness and justice and focus exclusively on atipescase for the faith. Defensive element (3),
which famously characterizes the earlier apologfelustin and Athenagoras, is now entirely
absent and replaced with offensive element (1)gbébus has made a serious and thoughtful
inquiry about Christianity which elicits an equadigrious and thoughtful response from
Mathetes. Diognetus wants to know what it is altbetChristian life that makes it superior to
the pagan and Jewish alternatives, and how itiski@lievers can go through life with such
disdain for the world and for deathSo, Mathetes describes, in beautiful and moving@rthe
wonderful and supernatural life of the Christiam d¢escribes for Diognetus the various benefits
of the Christian faith.

Like other apologists of this era, Mathetes wadabbdy schooled in Platonism. As he
discusses the relationship of the Christians tombiéd, Mathetes draws on the Platonic image of

the soul trapped within the bod$/As the soul dwells within the body without beingat of it,

33 QuastenPatrology, 248-49 and DullesA History of Apologetics35. Dulles notes that this solution,
suggested by Henri-Irenee Marrou, seems to fitltita best. As the head of the catechetical schotleixandria,
Pantaenus would have been capable of producingsstugtorical masterpiece, and the style of theelsprose fits
with an Alexandrian provenance. The document cabatsly be dated safely to the 180s because the ofithe
equestrian procurator Claudius Diognetus stretdtoad c. 180-99.

34 Smither,Mission in the Early ChurgH8, with further reference to EusebiG@urch History 5 and
JeromeOn lllustrious Men 36. Clement of Alexandria wrote the great apalieg@ork Exhortation to the Heathen
and Origen authored the monumemtghinst Celsus

% Letter to Diognetusl and ReidChristian Apologetics40.

% Letter to Diognetus6.
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the Christian dwells in the world without beingatpof it. The Christian bestows various
benefits upon the world he inhabits: he givessitife, he infuses it with joy and purpose, and he
works his influence upon it to restrain its fleshigts®’ Faith gives the Christian the power to
live joyfully amidst a pagan culture that he rege¢ie is in the world but not of the world. He
does his duty as a citizen while suffering as aifprer. He obeys the law while the dictates of
his conscience force him to transcend the law.iv s lin the flesh but not according to the flesh.
He makes himself poor in order to make others g loves others while being persecuted
mercilessly by thent®

Mathetes is an early advocate of penal substitatiptheology, arguing that Christ took
the punishment and death that sinners deservdwseihners might be justified. When God
delivered up his Son as a ransom, there was a gxelkange of the just for the unjust, the holy
for the lawless, the innocent for the transgresSoréis benefit is a source of great joy. If
Diognetus is willing to accept the Christian faitie will receive various other benefits in
addition to this. He will have true knowledge oé thather. He will partake in divine wisdom
that will help him order his life. He will be fillewith a joy that riches can not replicate. Hisdov
of God will manifest itself in all kinds of good aviors that will accrue to his advantd{én
conclusion, the Christian faith is something thes B wide variety of positive, life-changing
benefits for those who will acceptitlt makes sense to embrace this faith, then, degpit

suffering it may entail. This is apologetic elem§tjt

*pid., 7.

3 |bid., 5. See also Smithemission in the Early Churghd4.
39 Letter to Diognetus9.

“pid., 10-12.

“1 GonzalezA History of Christian Thoughl16-17.
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Minucius Felix’s Octavius

The Octaviusof Minucius Felix is dated to the 190s. This wakn Latin rather than
Greek. By the end of the second century, Greeksstaiphase out as the official language of the
Western church and its liturd§.t should be no surprise, then, that apologiesiftois point
forward are increasingly found in Latin. Works fraims period also start to reflect the more
“practical” Roman mindset. Many of the Latin apakig have formal training in rhetoric and
law.*® Jerome and Lactantius note that Minucius Felbnis of the distinguished lawyers of his
day in Romé" The clarity and persuasiveness of its argumemtatiake theDctaviusone of the
finest examples of early Christian apologefit$raining in rhetoric and law is something that
Minucius Felix will have in common with those whaldbw him, Tertullian and Cyprian. A
study of theOctaviusis important for a study of Cyprian because tlageea widely-
acknowledged similarities (if not direct dependex)deetween th©ctavius Tertullian’s
Apology and Cyprian’s treatis®n the Vanity of Idol&®

With Minucius Felix’sOctavius the shift continues away from apologetics margd
rebuttal element (3) toward apologetics marked dryeffits element (1) and coherence element
(2). This treatise is set in the countryside owsiiRome on a beautiful autumn day. This is a

time when cultured men can relax and reflect omtieaning of life. Minucius Felix writes in a

“2 QuastenPatrology, 2:154.

“3 Dulles,A History of Apologetics47.

*4 JeromeQn lllustrious Men 58; LactantiusDivine Institutes5.1.
“5 QuastenPatrology, 2:158.

“® Sage argues that there is such a direct depentieneeen this work and the earlier works @mavius
and theApology thatOn the Vanity of Idolgvas most likely not written by Cyprian. See Michisle Sage Cyprian,
Patristic Monograph Series 1 (Cambridge, MA: Phelptliia Patristics Foundation, 1975), 356-60, 373&asten
argues that it was probably written by Cyprian, Wwas importantly influenced by the two earlier warkee
QuastenPatrology, 2:159-62.
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graceful, Ciceronian style that is designed to apfecultivated Romarf¥.TheOctaviusis a
dialogue, following a Ciceronian pattern, betwegn of Minucius Felix’s friends: the pagan
Caecilius and the Christian Octavills.

Caecilius is an adherent of traditional Roman retigvho is skeptical of Christianity. He
represents the understandable reluctance on thefpaany to let go of what has served the
Empire so well for so long. He lays out the varioessons for this reluctance. The universe is a
divine riddle and nobody, least of all the Chrisiacan claim certain knowledge in this area.
The Roman gods have brought health and happingke ®oman people. Christianity is new to
the world, and has many strange features. Its adkemeet in secret. They get drunk and
engage in murder and inc&8fThey worship a God who, hidden as he is, mustdsed with
suspicion. This religion is “superstitionSyperstitiq; that is why the Christians, lacking true
Roman pietygietag, shun associations with traditional Roman aggsiand fail in their civic
duty to the empiré® The Christian teachers only try to convert thedstimembers of society—
the women, children and slaves—and this must bausectheir teaching cannot stand up to the
scrutiny of more discerning peopteThe Christian argument for the resurrection oftibdy is

nonsensical? Christians suffer through many indignities in thifis, and this must mean that

“" Dulles,A History of Apologetics48.
“8 QuastenPatrology, 2:1565.

9 Minucius Felix,Octavius 9. For these particular charges, Caecilius e&galdily relying on the claims of
Marcus Fronto, a tutor of Marcus Aurelius. See #&l8liken, Christians 18.

%0 Minucius Felix,0Octavius 12, and WilkenChristians As the Romans Saw Thég, 118.
51 Minucius Felix,0Octavius 5-10.

2 bid., 11.
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their God cannot or will not do anything to heleni®® Christianity is a religion that lacks
coherence, and does not fit well with the facts eincimstances of the real world as it is.
Caecilius concludes that a wise man should repei@iaeligion like this?

Octavius makes a careful and well-reasoned repGaecilius’ arguments, stressing that
Christianity is, in fact, more coherent than paganiThe wise man, Octavius argues, should
reflect on the nature of the world and human l#her than just writing it off as an unknowable
mystery. As he looks around him, the wise man malice the great beauty and intricate design
that is evident in nature and in human beings. KE@avius advances an early form of
teleological argument, arguing for clear evidenta designer God He reminds Caecilius that
the poets and philosophers, including Plato andtbees, argued persuasively that there can
only be one God® Those philosophers agree with the Christian vieat the world will come to
a dramatic final end’ Gods of wood and stone and metal cannot possébtjiine because so
many of them were taken over from conquered pedplashom they proved impotent against
Roman military power? Just because the Christian God cannot be seemdoesean that he
(like the human soul) does not existn short, the Christian worldview is the more cam

one: it is consistent, it is intellectually viabdnd it is philosophically tenable.

% bid., 12.

¥ |bid., 13. See also Dulles, History of Apologetics48-49 and Gonzale# History of Christian Thought
98-99.

5 Minucius Felix,0Octavius 17-18.
*8 |bid., 19-22.

>’ |bid., 34. See also Pelikahhe Emergence of the Catholic Tradition, 100-688 Quasten takes note of
many ways in which this treatise betrays Stoiau@fice. For example, the ethics of the dialogue haweh in
common with the Stoic ideal, and the doctrine ofl@Gallows a Stoic concept. See Quasteatrology, 2:158-59.

*8 Minucius Felix,Octavius 23-26. See also Dulles, History of ApologeticsA7-48.

%% Minucius Felix,Octavius 32.
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Octavius also stresses benefits element (1), &ting the various advantages that the
Christian faith bestows. Christians are moral peolplis the pagans, not the Christians, who
show they are immoral people through their homij@ortions, and ince¥tChristians may
be simple people from the lower classes, but tleexe lwisdom from God. Discernment is not
related to wealth; poor people can be very disogronce they know God.Christians have
been set free from the burden of riches, which sdthn disappear anyw&yChristian suffering
is not evidence of a God who is impotent, but naghsign that God is working to build virtue
and character in his followers. Only Christians bargenuinely happy, because only they have
peace about their future destiny. They live haparet more fulfilled lives than the pagans
around them who ostensibly live in peace and cotfifakfter hearing this powerful mix of

apologetic elements (1) and (2), Caecilius is dyicknvinced and becomes a beliefer.

Tertullian’s Apology
Of the various second century works surveyed is ¢hapter, Tertullian’&pology(c.
197) is the longest and most detailsthny church historians also judge it to be the most

significant. This is attested by its very robustuscript traditior?> As was Minucius Felix,

1pid., 29-31.

®1 QuastenPatrology, 2:157.

%2 Minucius Felix,Octavius 36.

%3 Ibid., 37-38. See also Pelikafhe Emergence of the Catholic Tradition, 100-6088.

% Minucius Felix,Octavius 40. Engberg argues that another important fantaived in Caecilius’
conversion was the collective conversion accouatt @ctavius presents in chapter 28. See EngbergmAmong
You Are We. Made, Not Born Are Christians,” 60.

% QuastenPatrology, 2:251-62.
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Tertullian was educated in rhetoric and [te presents the case for the Christian faith using
the shrewd mind of an attorney. There are somdagiitieés in content between tiAgologyand
the Octavius but also some important differences in contegte sand tone. ThApologyis far
more aggressive and intense in its attack on pagahereas th@ctaviusseeks to persuade
the pagans by engaging them in dialogue Apelogyseeks to challenge and defy th&hThe
Apologyis not as urbane and flowery as etavius but what it lacks in polish it makes up for
in its logical strength and rhetorical intensity.

This sweeping work contains all four elements bfi§€tian apologetics. It begins with
rebuttal element (3). Written from Carthage to¢bbected governors of the Roman provinces, it
refutes the many charges made against the Chasfidost of the charges made against them,
Tertullian argues, are made out of ignoraficehey relate more to the name “Christian” than to
the actual deeds of Christians. Tertullian rebagsdharges that Christians are guilty of crimes
like infanticide, cannibalism, and incest. Choodigywords carefully, he stresses that
Christianity is an “associationtrpug, a “council” curia), and a “party” facto), rather than a

political “club” (hetaerig. Its goal is to help people live good and moradd rather than engage

% Decret, Francois DecreEarly Christianity in North Africatrans. Edward L. Smither (Eugene, OR:
Cascade, 2009), 33.

" Dulles,A History of Apologetics48.
®®pid., 51.

% Tertullian,Apology 1.
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in any subversive or illegal political activiti€The persecution of Christians is a miscarriage of
justice, and the laws directed against Christianstrhe considered unjust.

Tertullian, like the earlier apologists, is not temt to merely rebut false charges. He
quickly segues into coherence element (2). Thegehaf atheism, for example, is not only false
but it is also senseless. Any rational person earlsat the case for monotheism is superior to
the case for polytheism. The Christians are thes evie worship the true God. The so-called
“gods” of paganism can be nothing of the sort. Rigigi to worship false gods that do not exist
can not possibly be wrong because it is far mohernt and sensible. As a result, there must be
toleration for Christian belief

Tertullian engages with philosophy as he worksstaldish the coherence of the faith.
Tertullian’s attitude toward philosophy defies edggcription. It is subtle and nuanced. On the
one hand, he seems to reject philosophy outrightidApology and even more so in his
Prescription Against Hereticdavhere he famously writes, “What has Athens tavith
Jerusalem?”), Tertullian seems to favor a fideigpproach and argues for the need to accept
Christian truth by faitH® Revelation, he argues, leads one closer to Godeabeinrestrained

philosophical speculation leads one further awaytiThas been given to the world once and for

bid., 7, 39. See also Wilke@hristians As the Romans Saw Thas, 31-46. One frequent suspicion
about the Christians, dating back to the time ofyPlvas that they were meeting in groups that vearelar to
Bacchic societies, funerary societies, or polit@abs fietaerig, which frequently engaged in subversive actisitie
and so had to be outlawed.

" Tertullian, Apology 7-9 and also Eric F. OsborFertullian: First Theologian of the WegEambridge:
Cambridge University Press, 2003), 67.

"2 Tertullian, Apology 21-24; OsbornTertullian, 86-87; QuasterPatrology, 2:257-58; and also Decret,
Early Christianity in North Africa36.

3 Tertullian, Prescription Against Hereticg .
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all through Jesus and there is no need to lookvilsee for it now’* Jesus is the last and greatest
revelation of the will of God. Anyone who takes timae to examine the Scripture will see that
this is true’® Truth is marked by its simplicity, but men preferfiddle with truth to satisfy their
own egos, and so they go beyond simple truth aificimto sophistry’® Even pagans know
through revelation that there is one G4@n the other hand, Tertullian embraces philosophy
and uses it. Stoic ideals, and in particular tlleémce of Seneca, permeate much of his
Apology’® He appeals to Zeno to explain the sense in whinfisCshould be considered God’s
Son, and to Cleanthes to explain how the logosbesathe ultimate cause of all evefits.
Tertullian’s ethics, logic, and metaphysics arevally Stoic®® He has a Stoic understanding of
the ultimate importance of opposites, and how yusttiered opposites throughout nature reflect
the fundamental design and intention of the Id§a/hat Tertullian really resists is not so much
philosophy per se, but rather the idea that thanebe a Christian faith that is mixed with or

improved by speculative elements from other phipses®?

" Tertullian,Apology 21. See also Gonzalek History of Christian Though.75-76 and Pelikarf;he
Emergence of the Catholic Tradition, 100-660.

"5 Tertullian,Apology 18-21; PelikanThe Emergence of the Catholic Tradition, 100-6D8R; and also
Osborn,Tertullian, 80.

"8 Tertullian, Apology 46-47; OsbornTertullian, 15, 30-31.

" Tertullian,Apology 17. See also Reihristian Apologetics61; OsbornTertullian, 77-78; and Dulles,
A History of Apologetics49.

8 GonzalezA History of Christian Thoughfl74 and PelikariThe Emergence of the Catholic Tradition,
100-600Q 49.

" Tertullian,Apology 21 and Allen BrentCyprian and Roman Carthag€ambridge: Cambridge
University Press, 2010), 92.

8 Oshorn Tertullian, 35
8 |bid., 69-75.

82 Boa and BowmarFaith Has Its Reason839-40.
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Tertullian also touches on apologetic element (i) the practical benefits of the
Christian faith. This is not the threat to socialslity that many pagans assume it is. Actuatly, i
is a source of great support for the state. Chnstiead genuinely virtuous lives, and they love
one another with sincerity. Praying to the one Bael, instead of to Caesar, actually helps
Caesar in the end because it improves the sotiatyCaesar is trying to govern. Praying for the
health of Caesar and for the success of his imp@amaies brings stability to the empire.
Christians are model citizens because they mitighterms of evil and injustice in the society
around then{®

Tertullian weaves into hi&pologya discussion of suffering and martyrdom and how
those are important additional benefits of Christia As the soldier longs for war so that he can
receive battle glory, so the Christian longs toehhis faith tested in times of persecution, and, if
possible, to leave the world as a martyr. Hereulleah pens his famous phrase, “Only one thing
in this life greatly concerns us, and that is, ¢ quickly out of it.** To die a martyr is to obtain
victory; it is to conquer. The fact that Christiaswdfer and die for Christ willingly, in freedons i
proof that Christians possess the truth. Sincesg@anity is truth sent from God, established by
God, it cannot and will not be destroyed by itsmem@s. God will see that attempts to do so only
enlarge it further. Hence, Tertullian’s famous eta¢nt: “The more often we are mown down by

you, the more in number we grow; the blood of Gtaiss is seed® Tertullian’s understanding

8 Tertullian,Apology 30-39. See also Pelikaflhe Emergence of the Catholic Tradition, 100-6D88-41
and OsbornTertullian, 65-66, 84-85.

8 Tertullian,Apology 41.

% Ibid., 50. See also Dulles, History of Apologetics50; OsbornTertullian, 76; and QuasteRatrology,
2:260.

39



that suffering and martyrdom is one of the greauelies of the faith is something that permeates
his other works alst’

Tertullian also incorporates apologetic elementr{4his treatise, as he works to
strengthen the church against its internal eneriiese Tertullian mentions the “rule of faith,” or
the principle for doctrinal continuity between tk@rly apostolic church and the present church.
Tertullian’s view, which he would develop at gredength in hisPrescription Against Hereti¢s
is that the rule of faith is a guide by which teegete Scripture and ensure orthodoxy in church

teaching over timé&’ It is closely related to Irenaeus’ concept of arfon of truth.®® The rule of

8 For example, Tertullian composed fisthe Martyrssometime after the persecution of 197, making it
roughly contemporaneous with igology Here he writes to encourage those in prison whdaxing imminent
death, telling them not to fear because deathbegilh blessing and a release from the evils ofplesent world. The
next round of persecution, under Septimius Sevier@92-03, was directed at catechumens and candgtst web
the young convert Perpetua and her friends. Tetutecords their martyrdom and highlights how @adbles
them to face it with such tremendous courage asaolve. Another work from this period T$e Chapletwhere
Tertullian writes to a soldier facing execution &ese he has refused to wear the army’s crown oflassociated
with the cult of the emperor, telling him not tafedbecause through his martyrdom he is about teriintie true
crown of life. In the treatis8corpiace Tertullian stresses that martyrdom is a commamith iGod and Christians
are obligated to die for Christ when the circumsé&andictate it. The third wave of persecution Weatullian lived
through occurred under Emperor Caracalla in 211-E8e Tertullian write§o Scapulawhere he attempts to strike
fear in the heart of the proconsul for what hedsd to Christians. He also writ€&n Fleeing in Times of
Persecutionwhere he argues that persecution comes from Botder to prove the faith of Christians. God uses
as cruel and unjust as it is, as an instrumenatry ®ut his will. Christians must not flee fromrpecution and
martyrdom because God is its author and has desigfa his children’s good. God promises beliestrat he will
stand by them in the midst of it and provide theithall the spiritual weapons they need. To flasrfrit, then—
especially if one is a member of the clergy—is o cowardice and faithlessness. Smither notes o
Tertullian’s view, suffering was intimately connedtto the growth of the church, and individuals leddae
converted as they witnessed and were moved byetfiesm of the martyrs. See Tertullidim the Martyrs2; idem,
The Passion of the Holy Martyrs Perpetua and Felgil-6; idem,The Chapletl5; idem,Scorpiace 8; idem,To
Scapula 3-5; idemOn Fleeing in Times of Persecutjdit11; andSmither,Mission in the Early Churchb9-60.

8" Tertullian, Prescription Against Heretic49; also Decre€arly Christianity in North Africa39.

8 Tertullian, Apology 47, as well as Irenaeusgainst Heresies3. Tertullian would use several different
terms for this idea, in th&pologyusing the term “rule of truthrégulam veritati¥, and elsewhere using the term
“rule of faith” (disciplina fidej orregula fide). The early church was beginning to wrestle inlasgantive way with
the relationship between Scripture and traditiorthe second century, the Old and New Testametingsi were
regarded as the clear source of divinely inspieaghing. The concepts of “tradition” and “what $ture teaches”
were regarded as essentially synonymous, in thasiGhteaching was written in the Scripture andi§its teaching
was also passed down faithfully by the apostlesthen successors so that was evident in the toadiof the
church. Scripture and tradition were regarded &s, twterrelated sources of authority for the cliurfthe heresies
of the second century, especially Gnosticism andchaism, forced the church to further clarify ttedationship
between Scripture and tradition because the chatrtthis time needed to deny that there was angs#écadition”
beyond what was taught in Scripture and what wisvafd by the church. With terms like “the canontrith”
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faith, argues Tertullian, serves as a vital prad@cagainst those “tainters of our purity” who
would try to introduce new heresies and weakerckivech from withir’®

This concern with apologetic element (4) will ingse notably as the baton is passed
from Tertullian to Cyprian. Before turning to a dission of Cyprian, it must be noted that he
and Tertullian have some important connections wite another. Both men were from Carthage
and were trained in law and rhetoric. Both shaetha Stoic presuppositions. Their lives
overlapped—Cyprian was in his twenties when Teanltied—although there is, unfortunately,
no evidence they knew each other persoridlly.later life, Cyprian is reported to have read
daily from Tertullian’s works and referred to him ‘@he master® Several of Cyprian’s

treatises display a direct or indirect dependemceaslier works by Tertullia’? The two men

(Irenaeus) and “the rule of faith” (Tertullian) ede theologians expressed their view that Scriptwrst always be
interpreted in accordance with apostolic traditm what the church had long understood to bedhea
elements of the Christian faith. Tertullian’s “rudéfaith” was meant to come alongside Scriptunesupport it,
rather than to supplement or correct it in any Wayy. Tertullian, Scripture and tradition existedaineciprocal
relationship with each other, such that the ruléaih was derived from Scripture and said nottotiger than what
could be plainly recognized from Scripture. Teraltook it for granted that the teaching of thestfes and the
teaching of the church were, in his day, consistdatbelieved the second century church stood ysiphl
continuity with the apostles, as evidenced by thatiauity of its teachings (which were derived fr@uoripture) and
the historical succession of its bishops. Hereticshandled the text of Scripture and came up veitbef teachings
because they ignored the rule of faith. See TétylPrescription Against Heretic4d3 and 19; John D. Morrison,
Has God SaidScripture, the Word of God, and the Crisis of Thgadal Authority(Eugene, OR: Pickwick, 2006),
255-61; Gregory AllisonHistorical Theology: An Introduction to Christianddtrine (Grand Rapids: Zondervan,
2011), 143-47; Osborfertullian, 34, 115, 151-58; Edward W. Fashole-Luke, “Whahes Catholic Church?”
Communio Viatorum 6 (Spring 1973): 63-64.

8 Tertullian,Apology 47. See also Pelikalihe Emergence of the Catholic Tradition, 100-6007; and
Kelly, Early Christian Doctrines40.

% Decret,Early Christianity in North Africa70 and Sageyprian, 102. Sage mentions that neither
Monceaux nor Harnack were able to infer any dipscsonal contact between the two men based omdtimeittedly
sparse) evidence.

%1 Jerome©n Illustrious Men53. Cyprian’s great admiration for Tertulliansismewhat ironic in that
Tertullian was a “schismatic” of sorts during tivae¢ he was a Montanist.

9 These include Cyprian®n the Vanity of the Idalsvhich is similar to Tertullian'&pology(and to the
Octaviusof Minucius Felix); Cyprian'©n the Dress of Virginavhich is similar to Tertullian’©n the Veiling of
Virgins and hisOn the Apparel of Womeand Cyprian’sThree Books of Testimonies Against the Jevhsch is
similar to Tertullian’sAn Answer to the JewSee Hans van Loon, “Cyprian’s Christology andAhéhenticity of
Qod Idola Dii Non Sint in Cyprian of Carthage: Studies in His Life, Languagel Thought, Late Antique History

41



had similar views on a number of issues, includirgneed to defend the faith with a rich, multi-
faceted apologetic. One should be surprised, theamn history has judged to Tertullian to be an
apologist and Cyprian not. The evidence will shbat this is a mistaken judgment that needs

correction.

Summary

All four elements included in the working definti@f apologetics can be seen in the
famous works of apologetics from the latter halthed second century that were reviewed in this
chapter. Each work is of course different, havisgown unique approach and points of
emphasis. For example, in Justin’s tiyologiesand Athenagorad$?lea for the Christiansthe
focus is mostly on rebuttal element (3), suppleméntith coherence element (2). In thgistle
to Diognetusand theOctavius the focus is mostly on benefits element (1), sappnted with
coherence element (2). In Tertullia®pology all four elements can be found, in a balanced
way, with a renewed interest in strengthening el@n®). Taken as a whole, these works sustain
the argument that apologetics in the early churab aymulti-faceted effort characterized by all
four elements.

Something of a shift occurs from the middle of seeond century to the end. The
rebuttal element (3), which is stressed initiafjsadually starts to give way to the coherence

element (2) and the benefits element (1). Perhapsst because the apologists begin to feel

and Religion ed. H. Bakker, Paul Van Geest, and H. van Looh,3/(Leuven: Peeters, 2010), 128, 136. See also
Sage Cyprian, 55-57, 154-56, 373-75, 383. Tertullian and Cypiiath wrote treatises on the Lord’s Prayer (see
Cyprian’sOn the Lord’s Prayeand Tertullian’®On Praye}, but there is less similarity between these tvooks

than the other pairs of works. See Junghoo Kwogpt{an, Origen, and the Lord’s Prayer: TheologiDalersities
between Latin West and Greek East in the Third @gyitAsia Journal of Theolog®6, no. 1 (April 2012): 56-57.
As Pierre de Labriolle observes, “St. Cyprian makeed well-studied Tertullian. He follows him clbsg many of
his treatises. But not a single time does he namé (®ierre de Labriollel.a Crise Montanist¢New York:
Kessinger, 2010], 471). That said, Cyprian neventinas or references any other authors in his ng#j either. See
Douglas L. Powell, “Tertullianists and CataphrygidiVigiliae christianae29, no. 1 (March 1975): 38.
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somewhat less threatened and more able to go mfféresive with their faith. Internal
strengthening element (4) begins to appear towaelend of this period with Tertullian.
Continued growth in the church has by this poict@éased the relative threat from internal
enemies as opposed to external ones.

Chapter Four of the dissertation will explore wr&ings of Cyprian and will show that
Cyprian, like those reviewed above, should be amred an apologist for the way he
incorporates each of these four apologetic eleménisll become clear that there is no good

basis on which to say these earlier works are ageilc” and Cyprian’s are not.
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Chapter 4

Analysis of Cyprian’s Writings

Introduction

Thascius Caecilianus Cyprianus was born in Carthagiend the year 200He was born
into a wealthy family that possessed a large estademost likely had curial rank in the city. As
a young man, he was trained ahator, and likely served in the law courts of Carthagdis
education and position in society explains whyhiging style was so persuasive, why he
retained connections to the leading pagans ofithheand why as a new Christian he was able to
rise so rapidly through the ranks of the cletgs a new convert, Cyprian was mentored by the
presbyter CaeciliahHis assumption of Caecilian’s name speaks torttpoitance of that
relationship.

Cyprian’s primary source material includes thirtéeatises and eighty-two letters. In
order to examine these in a coherent way, eadheoh will be assigned to one of five periods of

Cyprian’s ministry and examined in chronologicaler. In assigning dates to the treatises, the

! There is some uncertainty about this and somegsep birth year as late as 210. See Francois Decre
Early Christianity in North Africatrans. Edward L. Smither (Eugene, OR: Cascad@Q)270.

2 SageCyprian 103-09; Allen BrentCyprian and Roman Carthag€ambridge: Cambridge University
Press, 2010), 44; and Decregrly Christianity in North Africa70. Cyprian may also have held an administrative
position of some sort in the city. Jeron@n(lllustrious Men67) mentions that Cyprian had a fine reputatioa a
teacher of rhetoric before he was converted. IiSkisnon 312Augustine refers to Cyprian’s great oratoricallsk

® Pontius notes that Cyprian’s time as a catechumageunusually short because he displayed full
evidence of genuine conversion immediately, andlbe benefitted from his strong relationship witheCilian. See
Pontius,Life, 2-4 as well as Alistair Stewart-Sykes, “Catechterand Contra-Culture: The Social Process of
Catechumate in Third-Century Africa and its Devetemt,” St. Vladimir's Theological Quarterl¥7 (2003): 294.

* Smither argues that Cyprian, like Augustine alfien, formed a number of strong mentoring relatiépsh
After being himself mentored by Caecilian, Cypr@ose to continue in mentoring relationships whh ¢lergy in
Carthage and elsewhere. Smither notes he usedi@uravenues for his mentoring: (1) resourcing iatheéth
letters; (2) resourcing others with treatises;o@)ing and participating in councils; and (4) didining other
members of the clergy. Even though Cyprian hadaglgteal of authority in the church, he always soagh
balance between authority and cooperation. He regdad humble learner and a disciple throughoutrigstry,
seeking advice from others and working diligenthyathieve consensus. See SmitAeigustine as Mentp28-38.
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dissertation relies importantly on the work of Maeh Sagé.Sage’s chronology not only makes
good logical sense-tying the subject matter otibatises to the challenges of each phase of his
ministry—but it also matches the order in whichwueks are listed in Pontiugife and Passion

of Cyprian® The dissertation departs from Sage by siding @itiasten and others in considering
the treatiseOn the Vanity of Idol& be genuiné.Because of Cyprian’s great stature in the
church, and his famous death as a martyr, it shoelldo surprise that a number of spurious
treatises tried to find their way into his collecti There are a handful of such treatises which

will not be considered here, even though manyiatein apologetic contefitlt is important to

®> Michael M. SageCyprian, Patristic Monograph Series 1 (Cambridge, MA: Phélatiia Patristics
Foundation, 1975), 383. Clarke advocates a slighiffgrent chronology for the treatises, with thajar differences
being an earlier dating f@n Works and Alm&49),0n the Lord’s Praye(250), andexhortation to Martyrdom
(250). Sage’s scheme is preferable because theiahatethe first two treatises fits better withethircumstances of
the plague than it does with the circumstanceb@fre-Decian period, and the material in the thiiscbest with
the circumstances of Cyprian’s own martyrdom. Glankmself is tentative about the alternative dagassigns to
these three works. Either way, the apologetic gdraéthe treatises is not significantly alteredtbgir dating. The
two chronologies are close at most points. See.&ldrke, ed.The Letters of CypriarAncient Christian Writers
Series, vol. 1 (New York: Newman, 1984), 45-46.

® Pontius the Deacoithe Life and Passion of St. Cyprjah

" Sage considers this to be a spurious, but thebalaf scholarship leans towards it being genSee,
for example, Johannes QuastBafrology, The Ante-Nicene Literature after Irenaeus, volN®dtfe Dame, IN:
Christian Classics, 1986), 364. Following Quastke,present work assig@mn the Vanity of Idola relatively early
date of 247. This treatise knows nothing of perenwand it exhibits other characteristics of Cgpis early work.

8 For example, there @n the Public Shows work about the immorality and idolatry that front
Christians when they attend the theatre and theegafmother i©On the Advantage of Chastityhich exalts
virginity and continence. Both of these works mayébeen authored by Novatian. A third wabk the Glory of
Martyrdom bears some broad similarity to Cyprian’s finaktise, but lacks its reliance on Scripture andesgn a
way that is more Stoic than Christian. AlthougHuahced by Stoic philosophy and classical litemat@yprian
always consciously refrained from drawing overttytbem in his works, preferring to leave that wayhinking
behind as much as possible. These works shouldalsejected for reasons of style and vocabuldrgyThave a
pretentious air, they are overly wordy, and thegtaim language that is too flowery to be CypriaAsother
spurious work that has been falsely attributedypri@n is theExhortation to Repentanc&his lacks a good
manuscript tradition, having made its first appeaaeain a 1751 publication of Cyprian’s works. laigollection of
Bible quotations with little of substance tying thié¢ogether. The spurious treatiBe Novatianis a polemic from an
unknown author, perhaps another North African bistwho clearly shares Cyprian’s view on the baptigm
heretics but lacks Cyprian’s eloquence and speaisore rough-handed way than Cyprian would hear final
treatises which are almost certainly spuriousGmeRebaptisgpAgainst GamblingOn the Singularity of the Clergy
andOn the Calculation of EasteAll of these were probably written in North Afaclikely by bishops or
presbyters, but they evidence signs of a late tifdurth century dating. See Quasteajrology, 2:367-69;
Clarke,The Letters of Cyprianl:17 and idem, edThe Letters of Cyprigr8:42; and also Sag€yprian, 261-62,
405-06.
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note that Cyprian’s treatises were meant to citeuadely. He employed copyists to publish
them. This ensured they could be read not onlyarti@ge, but also in Rome and elsewtere.

The standard edition of the letters is the Oxfatiien. Initially assembled in 1682, it
formed the basis for the collection assembled bigdt§1871) and followed by all major
scholars since then, including Fahey (1971), Sagé5), Clarke (1984), Quasten (1986), Burns
(2002), and Brent (2010). Of the eighty-two lettérat have been preserved, sixty are from
Cyprian’s own hand, sixteen are written by otheeging Cyprian to reply or respond in some
way), and six are synodal letters from the Africamrch as a whol® Dozens more, now lost,
can be inferred from the corpus that remains.

The letters, like the treatises, were written fituence a broad audience. Many of them
were originally drafted as public letters. Cypradao routinely had copies of the letters produced
so they could be sent to others right away. Cypgaaored under the assumption that his work
would be read not only by those in his episcopeal bat also by others in Rome and in various
other parts of the Empire.Cyprian wanted this, in part, to help maintaintyim the church. For
example, irLetter 32 which he writes to his clergy in Carthage, Cyprilacludes copies of
previous letters he has exchanged with the Romarckland adds the following:

With your customary zeal you should make everyréftmsee that what we have written

as well as what they have replied should become&vhkrio our brothers. And further, you

should fully inform on these matters any bishopg,aolleagues, or presbyters or
deacons from other churches who may be in Carthé@beyou or who may come later.

And if they wish to make copies of these letterd take them back home, they are to be
allowed to do so. What is more, | have given ingians to the lector Satyrus, our

° Edward L. SmitherAugustine as Mentor: A Model for Preparing Spiritli@aders(Nashville: B&H,
2008), 34-35.

1% Nienke Vos, “A Universe of Meaning: Cyprian’s UsiScripture in Letter 58,” it€yprian of Carthage:
Studies in His Life, Language, and Thoygitt. Henk Bakker, Paul van Geest, and Hans van [losuven: Peeters,
2010), 68-70.

1 Clarke,Letters 1:5-8. See also Smitheékugustine as MentpB0-33.

46



brother, to grant permission to any individual vagwodesires to transcribe copies, my

purpose being that in our temporary and provisigetlement of the affairs of our

church we may all securely keep in agreement tegéth
Likewise, inLetter 55 Cyprian notes that a letter written by the cleirgiRome had been
“distributed to all parts of the world and has ieadt the knowledge of all the churches and all
the brethren® Cyprian knew that the apologetic elements he po@ted in his writings would
affect a wide variety of people.

As with the treatises, it makes best sense to exathe letters in their chronological
(rather than numerical) order. This gives a goad fier the flow of events and provides a
window into the development of Cyprian’s thinkingeach stage of his ministry. The
dissertation will rely on Clarke’s chronology ottletters, which is generally accepted by
scholars:*

The first period examined will be the early pertlmetween Cyprian’s conversion and the
onset of the Decian persecution (246-49). Fouhefthirteen treatises were written in these
years. These arfBo DonatusOn the Vanity of IdolsThree Books of Testimonies Against the

Jews andOn the Dress of VirginsAlso included in this period atestters 1-4 These works are

rich in apologetic content.

12 Clarke,Letters 2:39.
13 Clarke,Letters 3:35.

14 Clarke does an exhaustive job locating each ofetters in the appropriate phase of Cyprian’s stiwi
and providing commentary on the context and théltakt. In many cases, he provides an estimated or
approximate date when there are no firm groundsda@inty and few clues from the context. As vita treatises,
none of the apologetic import would change notalsiya result of slightly different dates for theded. Many
scholars who have written extensively on Cypriawd fClarke’s chronology of the letters to be perauggasand they
rely on it for their location of the letters in Qygn’s ministry. See Geoffrey D. Dunn, “The Whiteo@/n of Works:
Cyprian’s Early Pastoral Ministry of Almsgiving ®arthage, Church History73, no. 4 (Dec 2004): 729.
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Early Period (246-49)
To Donatus(late 246)

Cyprian’s first treatise was probably written sotimee between his mid-life conversion
in the year 245 and his subsequent baptism inghegsof 246.To Donatuds an apologetic
essay about Cyprian’s conversion. It is meangadtlin part, to exhort other potential
converts:> This work, like many that would follow it, is iméed to reach a wide audience of
pagans in North Africd® The treatise is set in the autumn, during the baovest period that
intelligent Romans found so conducive to philosophand theological reflection. This setting
for the letter is almost identical to that of tBetavius perhaps intentionally s8.Cyprian’s
objective in the treatise is to recount for Donatusd others who will read the treatise, the
benefits he sees in the Christian faith and whyigfian faith makes so much sense given the

grim realities of the world as it is. This is apgétic elements (1) and (2).

15 Engberg notes that Cyprian is not unique in wgim apologetic essay that is characterized by an
account of his conversion, shortly after that cosim took place, in an attempt to positively ieflice others
toward conversion. Here Cyprian follows in the &ieps of Minucius Felix and Tertullian. Later, Abias and
Lactantius would do the same. See Jakob Engbelg Education and Self-Affirmation of Recent or i
Converts: The Case of Cyprian and AkDonatuni’ Zeitschrift fur antikes Christentu®, no. 1 (2012): 143;
idem, “From Among You Are We. Made, Not Born Ardu@tians,’ Apologists’ Accounts of Conversion bef@10
AD,” in Continuity and Discontinuity in Early Christian Ajpgetics Early Christianity in the Context of Antiquity
Series 5, ed. J. Ulrich (Frankfurt: Peter Lang,2068.

16 Cyprian retained an excellent reputation among#uans of Carthage after becoming a Christian, and
he never fully departed from the high social positinto which he was born. This allowed his writteorks to have
ongoing influence among the pagans. See Poiiigs,7, 14; see also Vincent Hunink, “St Cyprian: AriStian and
Roman Gentleman,” i@yprian of Carthage: Studies in His Life, Languaged Thoughted. Henk Bakker, Paul
van Geest, and Hans van Loon (Leuven: Peeters)2880There is also some question about exactly Bdnatus
is. Engberg views Donatus as a recent convertedigps one who is not yet fully converted, and siéhe treatise
as intended for an audience of pagans who areitigrdbout converting. Wilhite argues that Donatualieady a
bishop and that this treatise has multiple audiemtenind, including—but not limited to—those whtead Donatus’
church. See Engberg, “The Education and Self-Afiiion of Recent or Potential Converts,” 136-43; iddv.
Wilhite, “Cyprian’s Scriptural Hermeneutic of Idéyt The Laxist ‘Heresy,”Horizons in Biblical Theolog$2, no.
1 (2010): 65; and Michael A. G. Haykin, “The Holpi8t in Cyprian'sTo Donatug’ Evangelical Quarterly83, no.
4 (Oct 2011): 322.

" sageCyprian 111.
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In a break with his former way of life as a lawy€gprian now aims to speak simply and
to tell the truth plainly, without the use of floryewords’® He explains how he came to see the
world as soaked in sin, and his former way ofdifebondage to sifi.Although he at first was
skeptical about the possibility of being “born agahe discovered that once he became a
believer, things which had been dark and mysteriodsm now suddenly began to make sense.
Through the power of the Holy Spirit, his obfusch#ad carnal worldview began to fade,
replaced by a clear and clean Christian worldvie®od began to draw the veil away from his
eyes, allowing him to see things the way they yealé: evil, treacherous, and hopelessly
corrupt. Who would want to stay in a place whereatity was so degraded, where innocence
was rarely defended in the law courts, and wheoked men escaped condemnatfomtot
even money, which Cyprian had, could prove to belace in such a world. Money simply
fostered anxiety and insecurity, and held peopleoindage? It may have been easier for
Cyprian to think this way—and for Donatus to acaegjiven the troubled state of the
Carthaginian economy, which was very slow to recdrsen the ruinous effects of the revolt of
2382 Cyprian’s actions matched his words, and he tuowven a considerable portion of his

estate to the church shortly after converfifig.

18 Cyprian,To Donatus?2.

Y Ipid., 3.

2 |bid., 4-5. See also Haykin, “The Holy Spirit itytian’s To Donatug’ 323.
! pid., 6-10.

2 1pid., 11-12.

2 Clarke,Letters 1:13 and Sag&yprian 40-44. Contra Bobertz and others, Dunn arguesstat this
point that Cyprian wanted to step away from anyhier participation in the Roman patronage systese.[3unn,
“The White Crown of Works,” 725.

% pontius Life, 2-3. Perhaps speaking with hyperbole, Pontiuiésphat it was a total renunciation of his
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The best way to respond to the uncertainty of teegnt world, Cyprian argues, is for a
man to detach from it and place his hope in theaogy of the Christian faith. “The one solid
and firm and constant security is this,” writes Gap, “for a man to withdraw from these eddies
of a distracting world, and, anchored on the grooinithe harbor of salvation, to lift his eyes
from earth to heaverf™ By placing his faith in Christ, he can free hinfi§sm the world’s
unpleasant shocks and entangling snares. He isdisse how this earthly abode is temporary
and inconsequential. It makes sense for him tdgmugh life as a Christian because then he has
the benefit of a relationship with Jesus Christpwibt only saves him, but also subsequently
instructs and directs hiff.This relationship is a two-way street. Cyprian#re phrase, “See
that you observe either constant prayer or readipgak now with God, let God now speak with
you” (Sit tibi vel oratio adsidua vel lectio: nunc cumdequere, nunc Deus teciAf To be
able to speak with God, and have him speak with yoan enormous benefit. For a man like
Donatus, who possesses a well-balanced mind, tiefiteeand coherence of Christianity should

prove compelling®

estate, but this does not fit with the fact thap@an remained a person of some resources throagmeuemainder
of his ministry. Either way, Cyprian was motivatedcontinue giving from what remained of his resmst He even
bestowed on his executioner the relatively lardieafi25 gold pieces. See Dunn, “The White CrowMafrks,”
719-20, 739; see also Hunink, “St. Cyprian,” 32-34.

% Cyprian,To Donatus 14.

% |bid., 15. It should be noted that this treatiskikits a high Christology with a focused attentamthe
salvation of mankind through the person of JesussCICyprian’s other early treatisEhree Books of Testimonies
Against the Jewslso exhibits a high Christology. His interesthristology faded somewhat over time as he grew
more concerned with other matters of ecclesiol&ge Hans van Loon, “Cyprian’s Christology and theh&nticity
of Qod Idola Dii Non Sint in Cyprian of Carthage: Studies in His Life, Languagel Thought, Late Antique
History and Religioned. H. Bakker, Paul Van Geest, and H. van Looh,3/(Leuven: Peeters, 2010), 137-41.

27 Cyprian,To Donatus 15. This expression of Cyprian’s was carried fnay with some modification, by
many later church fathers including Jerome, Amhrésgustine, and Chrysostom. See Neil Adki@rds-Loqueris
ad Sponsum, Legi-ille Tibi Loquit@derome, Epist. 22.25.1)Vigiliae Christianae46, no. 2 (June 1992): 141-45.

28 Cyprian,To Donatus 16.
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To Donatugs quite similar in tone and content to some efgacond century works,
especially théctavius It is a very clear example of apologetic eleméhjsand (2). If this were

Cyprian’s only surviving treatise, history would stdikely remember him as an apologist.

On the Vanity of 1dols(247)

The next treatise Cyprian writes@n the Vanity of IdolsThe work pre-dates the Decian
persecution, because it makes no reference todtaalate of 247 seems to fit the circumstances
best. Most scholars consider this to be a genuaré fvtom Cyprian’s hand? Some, however,
do not. Sage, for example, argues that it doede&long in Cyprian’s collection because it is
little more than a summary of chapters 18-23 of iMins Felix’sOctaviuscombined with a
summary of chapters 21-23 of Tertulliarpology Cyprian frequently reworked material from
Tertullian, Sage argues, but always with far magependence than thiSQuasten, on the other
hand, writes for the majority when he argues thit $hould be considered Cyprian’s work even
though it incorporates the ideas of those earlien.nit is most likely an effort by Cyprian to
consolidate arguments from men he respected abedittility of pagan idolatry and the value
of Christianity. Quasten thinks that Cyprian prolyabtended to keep this essay for his own

reference rather than distributing it. That woutdaunt for its lack of literary polisH.Either

29 Augustine On Baptism6.44) and Jeromé étter 70.5) accepted this treatise as genuine but, iraptyt
it is absent from the list of works referenced onfus’Life. Fahey considers it to be genuine and includieshis
collection of Cyprian’s works.. Quasten agrees thatevidence, on balance, favors authenticityoaltifn he
acknowledges some doubt about it. Quasten thiriksiibst likely an early work because it lacks ploéish of some
of Cyprian’s later writings and because Cypriandemmfortable in this treatise leaning on the woflothers
whom he respects, like Minucius Felix and Tertullifan Loon, who agrees it is genuine, notes tkieisé
similarities between this and other works of Cypridle also notes the many differences betweerattds
Tertullian’s Apology See Michael Fahe@yprian and the Bible: A Study in Third-Century gesis(Tubingen:
Mohr-Siebeck, 1971), 19; Quastétatrology, 2:364; and van Loon, “Cyprian’s Christology ahd Authenticity of
Qod Idola Dii Non Sint 129-35.

%0 SageCyprian 55-57, 373-75.

31 QuastenPatrology, 2:364.

51



way, this work is important for the present stuégduse it establishes a literary link between
Cyprian and the earlier apologists Minucius Fehxl & ertullian in which there is, at a minimum,
some sharing of apologetic ide&s.

Like the previous treatis€n the Vanity of Idolgs highly apologetic. It is a condensed
argument for the coherence and reasonablenese Gfthistian worldview. This is apologetic
element (2). The pagan gods of the nations, Cypridtes, cannot possibly be considered divine
because many of them used to be kings. They arbg¢leved men whose memories their
subjects wished to keep alive after their dedttieiterating one of the main arguments from the
Octavius Cyprian writes that these gods were powerlessa the Roman army, so why should
they be considered worthy of worship®listory shows that kingdoms rise and fall becafse
the heroism (or the crimes) of their human rulacg,the will of their godg® As Plato knew,
there can only be one real G8drhis God must be too large to live in temples magéuman
hands, and too pure to be seen with human ¥yks believe that Jesus Christ—the power,
reason, antbgosof the Father—came in the flesh is not at all asomable because God had

already been revealing himself for many generatioriee Jewish prophets and peopl@he

32\While the literary evidence shows that Cyprian feasiliar with the work of the Latin apologists
Minucius Felix and Tertullian, it is less clear tgent to which he was also familiar with the wofkhe Greek
apologists Justin Martyr and Athenagoras. Justis avfigure of some renown in Roman Christian c&rcéand his
works may have been part of the Christian inteliacmilieu in Carthage, but this cannot be demastr
conclusively. See Sag€yprian 71-73.

33 Cyprian,0On the Vanity of Ido|sl-3.

* bid., 4.

* bid., 5.

* bid., 6-7.

¥ bid., 8-9.

% bid., 10-14.
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fact that Jesus, while innocent, chose to suffethercross is proof that what he said was true.
The fact that his followers, also innocent, chomssuffer along with him is additional prodt.
To believe this is more sensible and coherent thapagan alternative®n the Vanity of Idols
is a very clear example of apologetics elementg@uments for the coherence and
reasonableness of the Christian worldview.

Three Books of Testimonies Against
the Jewg(249)

The next treatise, written to Cyprian’s friend Quirs, should be dated to the period after
Cyprian assumed the post of bishop in early 248bbfore the Decian persecution began in
early 250, because it makes no mention of therldttdere Cyprian again demonstrates an
interest in philosophical argument, but he beginsubordinate that to Scriptural exegesis and
attention to matters of practical church governdndenis work includes many more Scriptural
citations than the previous two writings. Cypriakigowledge of Scripture is advancing and his

exegetical ability is growing. In his exhaustiveieav of Cyprian’s use of Scripture, Michael

% bid., 15.

It is possible that Quirinius was a catechumentaatiCyprian wrote this treatise, in part, to @kplto
him some of the basics of Christian doctrine. Mnisild have given Quirinius a hermeneutical framdwfor
interpreting Scripture and helped him understascbiv set of mores for living as a Christian. Sagfes that
Cyprian’s election to bishop must have occurre@48 because it is referenced.ietter 59 which was written in
252 and makes reference to Cyprian’s having seagdulshop for a period three years. As with the&iptes treatise
On the Vanity of Idolghere are some who argue tiiatee Books of Testimonies Against the Jgvealld not be
attributed to Cyprian. Bobertz, for example, argtined this work probably antedated Cyprian. He fsoia the
differences in the biblical text used in this tieatand in Cyprian’s other treatises. He also erdiuat the position
on penance taken here seems too rigorist to be@ygrSee Alistair Stewart-Sykes, “Catechumate @odtra-
Culture: The Social Process of Catechumate in T@&dtury Africa and its Developmentt. Vladimir's
Theological Quarterly47 (2003): 294, 294-95, 300, 305; Sa@gprian, 138; and Charles A. Bobertz, “An Analysis
of Vita Cypriani3:6-10 and the Attribution o&d Quiriniumto Cyprian of CarthageYigiliae Christianae46, no. 2
(June 1992): 118-22.

“1 Hays notes that aftdlo Donatusa shift begins to take place, with Cyprian’s sitns to classical
philosophy quickly receding into the backgroundtfie extent they appear, philosophical allusions t® be
targets of Cyprian’s polemic rather than alliesisiargumentation. See Christopher M. Hays, “Regiang of
Radicalism: Christian Wealth Ethics in the Second &hird Centuries,Zeitschrift fur die neutestamentliche
Wissenschaft und die Kunde der alteren Kirtb&, no. 2 (2011): 267-68.
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Fahey notes that over the course of his ministiygr@yn makes about 1,500 biblical citations
from a wide variety of Old and New Testament tetgprian views the Scripture as inspired
and authoritative. He regards Tertulliarégula fideias the guide to its proper interpretation.
Cyprian is also inclined to read the Old Testamet Christological way, to rely extensively on
typology, and to engage in what modern exegetesdaaall “proof-texting.*? Some, like
Lactantius, have considered Cyprian’s generou®lSeripture to be an indication that his work
is not primarily apologetic, and that he is makamgappeal to those inside the church rather than
those outsidé® That conclusion does not necessarily follow. Jystr example, used a good
deal of Scripture in his apologetic writings dietiat outsiders’

The first two books of th&hree Books of Testimonisgess the coherence element (2) of
apologetics. The first book concerns Israel, and tieey lost their privileged position with God
because they forsook the Lord to follow idols agigcted the Messidh.As a result, they were

driven from their land® God gave a new circumcision, a new law, and alpegptism to the

“2 FaheyCyprian and the Bible43-44, 56, and 623-27. Downs regardsTheee Books of Testimoniaad
the Exhortation to Martyrdomin particular, as evidence of Cyprian’s propgngitproof-text. Wilhite explores how
Cyprian feels free to use Scripture to constructaddadentities for himself and others. Smitherewthat Cyprian’s
extensive quoting of Scripture helps to identifg thfrican stream” of the Old Latin Bible that etésl before
Jerome assembled the Vulgate, and how that strédfered from the Italian and Gallic streams. SeeiDa.

Downs, “Prosopological Exegesis in CypriaB's Opere et Eleemosyiiislournal of Theological Interpretatio,
no. 2 (Fall 2012): 282 and Wilhite, “Cyprian’s Suriral Hermeneutic of Identity,” 58-77; and EdwardSmither,
Mission in the Early Churchifhemes and ReflectiofBugene, OR: Cascade, 2014), 96.

3 LactantiusDivine Institutes5.1. Interestingly, Lactantius seems to have tisisdreatise by Cyprian as
something of a Scripture manual and guide for ke presentation of the life of Christ. Many of ttitations
Lactantius uses have a parallel in Cypridiisee Books of Testimonjedthough Lactantius also inserts a good deal
of extra material not found ihhree Books of Testimonigsorder to enhance his Scriptural presentati@ttantius
also frequently prepares different Scriptural gingp and progressions than Cyprian. See Paul Md@utkhe
Non-Cyprianic Scripture Texts in Lactantius’ Divihestitutes,”Vigiliae Christianae36, no. 2 (July 1982): 145-53.

*4 TheDialogue with Tryphas of course full of Biblical references as Justias to convince Trypho the
Jew, from the Scriptures, that Jesus is the Mes3iadtin'sFirst Apologyalso contains numerous Scripture
references. For example, there are 46 expliciteefes in the second half of the work (chapter632-

%5 Cyprian, Three Books of Testimonjes1-5.

“81bid., 1.6.
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believing Gentiles. He replaced the Jewish priasthaith the Christian priesthoddlsrael was
set aside in favor of the churéhCyprian’s attitude toward Judaism here is not rrsrited

and fits with the successionist inclinations of Bragristic erd’ His goal is to show that
Christianity fits easily and seamlessly with thel @estament revelation that came before it, and
that this can be substantiated from the words@fahd Testament itself. Justin in hiDialogue
with Tryphomade similar argument$.The notion that Christianity is a coherent woréli
because of its firm grounding in Judaism is an glarof apologetic element (2).

The second book concerns the divinity of ChristteHeyprian exegetes the various titles
for Jesus Christ, including the “Word” of God, t¢isdom” of God, the “Son” of God, the
“Lamb” of God, and so forth. Once again, Cypriatsgacreasing stress on the text of Scripture
and appeals to Scripture more than to philosopihézsgoning. Cyprian tries to show that the
Bible is reliable. Its terms and promises make s@msl are internally consistéfite tries to
convince the reader—-whether Jewish, Christianagap—that the Christian Scriptures are
trustworthy and coherent, and that they form tre<for a cogent worldview. This is the

coherence element (2) of apologetics.

7 \bid., 1.8-17.
8 bid., 1.21-22.

*9 Nevertheless, this document has frequently beamimed (and frequently criticized) in the conteikt o
the history of anti-Semitism. In particular, songggecution against Jews during the Middle Ages hease been
justified directly or indirectly from arguments ahced here, although it is quite doubtful that exesr Cyprian’s
intention. See Henk Bakker, Paul van Geest and Mamd oon, “Introduction: Cyprian’s Stature andllgihce,” in
Cyprian of Carthage: Studies in His Life, Languaged Thoughted. Henk Bakker, Paul van Geest and Hans van
Loon (Leuven: Peeters, 2010), 2.

*0 Cyprian,Three Books of Testimonjels21-24.
*1 Justin MartyrDialogue with Tryphp9-47, 109-42. See also Quasteatrology, 1:202-03.

*2 Cyprian, Three Books of Testimonjés1-2, 2.8-10, 2.15-19, 2.28-29.
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The third book is the most practical of the thrad & the most Scripturally dense. It lays
out the various principles for Christian living,caexplains the benefits of them. It encourages
believers to do good works, show mercy, give almeshumble, restrain their anger, show
brotherly love, refrain from swearing, dress molyesivoid carnality, await the return of the
Lord, be willing to wage war against the devil, @mbrace martyrdoni.Cyprian’s aim in this
third book is to show that the Christian life, a®dted by Scripture, is one that is well-ordered

and produces happy, virtuous people. This is tinefits element (1) of apologetics.

On the Dress of Virging249)

This treatise betrays no hint of persecution and, $00, must be dated to the pre-Decian
period of Cyprian’s episcopate. The year 249 figdl Wwecause it is evident that Cyprian’s
ecclesiastical responsibilities are now beginnmgrow. As with thelhree Books of
Testimoniesthere is a continued shift here from the theoa¢fiocus that characterizes
Cyprian’s earliest treatises to a more balancedsdleat melds theory with the practical
considerations of a bishop who has responsibilrgr dis flock.

By authoring a treatise like this on virginity, Gign shows himself to be very much in
tune with the ascetic impulse that marks the tbedtury. Cyprian, an unmarried bishop, had to
embrace the same life of continence that he comsnthe virgins. This treatise is clearly
familiar with Tertullian’s work€On the Veiling of VirginandOn the Apparel of Womeand
draws on them, but without sacrificing literary @mbndenca® The primary idea that underlies

this treatise is that discipline is an importamrettteristic of the Christian life and is esserfbal

%3 bid., 3.1-12, 3.19-23, 3.36, 3.60-64.

** Sage Cyprian 155-56 with further reference to Tertulligdn the Veiling of Virgins7, 15; idemOn the
Apparel of Womerl-2.
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the well-being of the churchi.Virgins are exhorted to persevere and to be ondgagainst any
forces that would threaten their self-discipline éinus threaten the church from within. Threats
to self-discipline include wealth, public appeamsidaths, excessive jewelry, cosmetics, and
ornamentationt® Cyprian stresses that dedicated virgins belortgegahurch, and that Cyprian is
responsible for overseeing théfMObedience to the bishop is a principle which Capivill
emphasize even more in the next phase of his mjrifst

Discipline and obedience are not only importanttfi@r unity and strength of the church,
but they are benefits that God promises to givieigdollowers. God will help his people resist
the temptations of the flesh and live lives of @oence>® God gives his followers the power to
persist in this difficult calling, and will rewattiem for it in the en® This treatise is a good
example of apologetic element (4), strengtheniregctiurch against internal forces that would

divide it, combined with apologetic element (1)cldeing the benefits of the faith.

% Cyprian,On the Dress of Virgindl-2.

%% |bid., 6-7. Dunn argues that Cyprian warns alli§tkan women, especially the rich ones, about the
proper use of their wealth and the need to refraim using wealth in such a way that they arousdubkt of men.
Weaver observes that for Cyprian, it is inapprdprta indulge in any form of ostentation that woblimper the
women'’s ability to fulfill their vows. Rankin addiat for Cyprian, because true riches reside insGranyone who
would seek to elevate worldly wealth in this wapws that they have an improper love of the workk Sunn,
“The White Crown of Works,” 726; Rebecca H. Weav@/ealth and Poverty in the Early Churchjterpretation
41, no. 4 (Oct 1987): 372; and David Rankin, “ClBsstinction as a Way of Doing Church: The Earlyteas and
the Christian PlebsYigiliae Christianaes8, no. 3 (2004): 311.

*" Cyprian,On the Dress of Virgin20-22.
%8 Sage Cyprian, 156.
%9 Cyprian,On the Dress of Virgin®, 6-7, 11.

% Ibid, 4, 21-22. Cyprian notes that the reward dedicated virgin is like that of the martyr. Ietmartyr
is paid back one hundred-fold, the dedicated viwgihbe paid back sixty-fold.
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Letters 1-4

Letters 1-4are usually regarded as the first written becdusethe early treatises, they
know nothing of the Decian persecution to comegiad no indication of a later dating. As
Clarke argues, these are not demonstrably pre-péise letters, but they are safely placed in
this early period because they are non-persecletrs® As with the treatis©n the Dress of
Virgins, they show a growing interest on Cyprian’s parttengthen the church against internal
forces that would weaken it or cause division.

For exampleletter 1addresses a situation in which a presbyter has &geointed as a
trustee and guardian under someone’s will. Thesuglation of established procedure in the
church, Cyprian writes, and contrary to the deasiba previous council. Cyprian argues that
the Lord’s soldiers must be free to devote theneseantirely to spiritual matters, and must not
entangle themselves in the affairs of this wafl®oing so will weaken the churchetter 2
concerns a man in the church who makes his livingiing acting lessons. Cyprian notes that
such a profession does not suit a professing @Gmistecause it will require him to do various
scandalous things, like dress up in women'’s clgthiro keep the church strong, the man in
question should find a different line of work, redjass of how badly he needs the mofiey.
Letter 3discusses the insolent behavior of a certain ptesboward his bishop. Citing
numerous examples from Scripture—including therdeson of Korah and his associates found
in Numbers chapter 16—Cyprian warns that the mam ddgfies the Lord’s priest in this way will

face God’s judgment. “Are we really in a positi@anrébel in any way against God who makes us

61 Clarke,Letters 1:12.
2 Ibid., 51-52.

% bid., 53-54.
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bishops?” asks Cypridf.This is another early look into Cyprian’s highwief ecclesiastical

order: he refuses to countenance any rebelliorréshyters against their bishops, and insists that
such men desist immediately because what theyaing avill hurt the churci® Letter 4deals

with a case of sexual impropriety. Some virginsrfra neighboring bishopric admit to having
slept with men (including a deacon) and so mustibaplined. It is the responsibility of the
bishop to oversee this situation and see thatré@dsfied because church discipline is needed for

a strong church® All of this is apologetics in its strengtheningise (4).

Conclusion

The works from Cyprian’s early period (246-249) quite rich in apologetic content and
involve most of the elements of a thorough apolicgaibgram. InTo Donatushe shares his
personal testimony and the various benefits thdiaseappropriated since his conversion. This is
apologetic element (1). He also argues that thés@dmm worldview makes the most sense of the
world as it is, which makes the faith appeal to aran who possesses a well-balanced mind.
This is apologetic element (Zpn the Vanity of Idolearmonizes with, and likely borrows from,
the work of the earlier apologists Minucius Felndalertullian. It argues mostly for the
coherence of the Christian worldview. With fiisree Books of Testimonies Against the Jews
Cyprian begins to weave more Scripture into higimgiand to make the case that the Biblical

text, because it is trustworthy and coherent, fatmesbasis for a sensible worldview. These three

5 bid., 55-57.

% In this letter and others (e.g.etter 69andLetter 75, Cyprian invokes the Old Testament example of the
revolt of Korah, Dathan, and Abiram against Moses Aaron. The destruction of these men servesw@ing
against men in Cyprian’s day who would seek to umilge the established priestly authority establishg God for
his church. See James L. Garrett, Jr., “The Poestiof All Christians: From Cyprian to John Chrytews,”
Southwestern Journal of Theolo8@, no. 2 (Spring 1998): 23-24.

% Clarke,Letters 1:57-61.
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treatises are characterized by various argumentidéacoherence of the faith, apologetic
element (2), and a positive declaration of the benef the faith, apologetic element (1).

With On the Dress of Virginand Cyprian’s first four letters, which are moraggical in
nature, Cyprian begins to shift his focus towaehetnt (4) of apologetics and the idea that the
faith must be protected from the various forcediwgision from within that would threaten it.

This would become an increasing focus for him asinistry moves into the next phase.

Decian Period (250-51)

Introduction

It is not an exaggeration to say that the Deciasqmeition, which began in Rome at the
end of 249 and extended to Carthage by the spfie§@ would influence the remainder of
Cyprian’s ministry and shape his legacy. Previquisages of persecution against Christians had
been occasional and sporadic, but with this episieelé@nperial effort to stamp out the Christian
faith became more systematic and widespread. De@ssseeking to reverse the forces of
anarchy and decay within the Empire by forcinggbpulace to return to traditional Roman
religion and appease the gods through sacfifitée also felt threatened by the rival power of a
growing church. All citizens were forced to statattthey were (and always had been)
worshippers of the Roman gods, and to demonstiategiety by participating in public
sacrificial acts which would be attested to by étem libellus.®®

Cyprian notes that some of the Christians in Cgehavhose faith was weak, rushed out

quickly to sacrifice in the Forufii.Others did so reluctantly, only after being impried or

%7 Brent,Cyprian and Roman Carthag&72-75.
% Decret,Early Christianity in North Africa50.

%9 Cyprian,On the Lapsed7-8. It is also possible that some of these @hris genuinely believed they
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tortured. Those whose faith faltered, either byifiamg to the gods (theacrificati) or burning
incense to them (thiurificati), became known as the laps&péi). Others, who had the means
and the connections to pay bribes to obtain ceatifis, became known as the certificate buyers
(libellatici).”® Some stood their ground and became famous asssaméeof the faith
(confessores Some became martyrs. In North Africa, wheredheas already a history of
persecution against Christians, martyrdom was giggdpected and seen as a direct ticket to
heaven' As noted above, this glorification of martyrdorreigdent in the writings of
Tertullian? It would continue, with some modification, in tveitings of Cyprian.

It is during this period that Cyprian articulates tvery robust ecclesiology for which he
is best remembered. On their face, his writingmfthis periodOn the LapsedOn the Unity of
the Church and fifty or so letters—concern themselves wititars of practical church
governance. But a careful reading shows that theyieh in apologetic content as well.
Throughout this time of suffering and strain, Cgpris focused on defending the church from
heresy and other forces of division from withintth@uld weaken it, which is apologetic
element (4). To a lesser extent, he is also focaseaatticulating the various benefits of the

Christian faith, which is apologetic element (1).

should offer sacrifices out of respect for the Eropand his government, or they sacrificed quiéklprder to
avoid unnecessary conflict with their pagan neighb@yprian notes that some members of the clgrpsbyters
and bishops) lapsed also. He mentions four bishoparticular. See DecreEarly Christianity in North Africa53-
54, and also Clarke.etters 4:68-88, 112-16.

0 Decret,Early Christianity in North Africa52.

" SageCyprian 209-10 as well as Decréarly Christianity in North Africa10.The Acts of the Scillitan
Martyrs (180), a document which speaks to the persecofi@hristians in North Africa, helped to color this
history. It is actually the earliest surviving dooent in North African Christian history.

"2 ps discussed above, this can be seen clearly ikssgrch as Tertullian®o the Martyrs The Passion of

the Holy Martyrs Perpetua and Felicitabhe ChapletScorpiaceTo ScapulaandOn Fleeing in Times of
Persecution
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Letters 5-43

The letters from the Decian period are, in chrogwlal order: 7, 5-6, 13-14, 11, 10, 12,
15-19, 8-9, 20-28, 33, 35, 29-32, 36-40, 34, 41548 49, 53, 52, 51, and 54The first three-
quarters of these letters predate the treafisethe LapsedndOn the Unity of the Churglso
they will be examined first in order to get a beteel for the flow of events.

Letter 7is written shortly after the persecution begingh@ spring of 250. Cyprian has
decided it is best for him to leave the city of thage, a decision which many will naturally
second-guess after the fatin Letter 7 Cyprian states his reason for leaving: his camtih
presence there might incite violence and make kspansible for the peace being broken. Once
the Decian order was enacted, pagans became artyge/@stinate Christians who refused to
participate in the sacrifices. As bishop, Cypri@hmbt want to be responsible for any more of
this violence because it would weaken the commuamty the church. “It is my duty to look to
the general peace of the community,” Cyprian writEsr the moment, | must accordingly
remain separated from you, however low that makgspirits. What | fear is that my presence
may provoke an outburst of violence and resentragring the pagans and we become thereby
responsible for the peace being broken. It is paldily a duty of ours to ensure that everyone is
left undisturbed.” Cyprian has prayed about the decision, and baligis what God wants him
to do, because he describes his location as “deeplhere it was the will of God that | should

come,” and adds, “I will come to you only when yartite that affairs have been settled...or if

3 Clarke,Letters 1:12, and_etters 2:20-21.

" This is evident from Cyprian’s exchange of letteith the church at Rome (especialgtters 8-9and
Letter 20, and Pontius’ desire to defend Cyprian agairstctimrge of cowardice in higfe of Cyprian

S Clarke,Letters 1:67.

62



the Lord should vouchsafe a sign to m&By advocating a course of action which will best
defend the church from forces of division, Cypnsengaging in element (4) of apologetics.

Cyprian was not the only bishop to make this denisViost or all of the other North
African bishops, given their positions of prominendecided to either hide themselves or leave
their bishoprics during the Decian persecution. Wied to Rome and to other cities. In fact,
there is no evidence of a single North African biglvho was martyred during this period,
suggesting that Cyprian’s decision to leave tows the standard orféIn light of this, the
capture and murder of Pope Fabian, the bishop ofédRghould be regarded as something of an
outlier.”®

Pontius, one of Cyprian’s deacons, wrdtee Life of Cypriarshortly after Cyprian’s
martyrdom in 258 It is clearly a panegyric, marked more by an ateto inspire and persuade
than to simply inforn?® One of Pontius’ goals in this treatise is to clégprian of lingering
suspicions about his decision to leave the citgrder to protect his reputation. After opening
remarks about Cyprian’s conversion, his renunamatibthe world, and his many works of piety,

Pontius discusses Cyprian’s retreat. Here Ponhiosses his words carefully: this was not a

% |bid.

" Angelo Di Berardino, preface iByprian of Carthage: Studies in His Life, Languaaeg Thoughted.
Henk Bakker, Paul van Geest, and Hans van LoonvgreuPeeters, 2010), x.

8 Clarke,Letters 1:70.

" The attribution of this document to Pontius adguebmes from Jeromedn lllustrious Men 68), rather
than from the document itself. Some scholars inemecent times have considered that authorship ttubious
and have printed it as an anonymous work. See Hutf. Cyprian,” 29. Scholars have studied varimssies
surrounding the figure of Pontius, such as theohisty of his person as well as his style andsbarces he may
have used in writing this work. Aronen, for exampeesThe Passion of the Holy Martyrs Perpetua and Felgi
as a key hagiographical source that informd.ifeof Cyprian especially chapters 11-19 of it. See Jaako Arpnen
“Indebtedness t®assio Perpetuam Pontius'Vita Cypriani” Vigiliae Christianae38, no. 1 (March 1984): 67-74.

8 See, for example, Henk Bakker, “Instigator anch8&ad-Bearer of ChristianityActa Proconsularia
4.2): A Reconstruction of Early Impressions of Ggpis Image as a Bishop,” @yprian of Carthage: Studies in
His Life, Language, and Thougletd. Henk Bakker, Paul van Geest, and Hans van [loeuven: Peeters, 2010),
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“flight” (fuga), but rather a “retreat’secessys™ Pontius feels compelled to make this
distinction because of the negative connotatiorth@former term, including the way the
“flight” of church leaders was so roundly denounaedertullian’sOn Fleeing in Times of
PersecutionCyprian would certainly have read this treatigd brtullian and been familiar with
its argument&? Pontius assures his readers that the motive fpri@ys retreat was not human
fear or “faint-heartednesspysillanimitag, but rather a fear of the Lord. “It was indehét
fear,” writes Pontius, “which would dread to offetind Lord who bade him seek the place of
concealment® To have stayed in Carthage, then, would have twesim against the Lord by
ignoring the Lord’s command and contributing to weakening of his church.

Pontius goes on to stress that even if Cyprianweatted to die the death of a martyr in
250, God would not have allowed him to. Cyprianlddwave “hastened to the crown of
martyrdom appointed for him, especially when wipeated calls he was frequently demanded
for the lions,” writes Pontius. But then who woudinain “to teach penitence to the lapsed, truth
to heretics, unity to schismatics, peacefulnesstia@dbw of evangelical prayer to the sons of
God...to raise up such great martyrs by the exhoraif his divine discourse®”In other

words, God needed Cyprian to help strengthen tbecbhn the period that followed. Thus it

45-47, 64. Some go so far as to call e Lifea work of “hagiographic propaganda.”

8 bid., 50-51.

8 As discussed above, Cyprian read frequently fremtullian’s works and referred to him as “the maste
Several of Cyprian’s treatises show a familiarifyhwif not direct dependence on, earlier similarks by
Tertullian. In this treatise, Tertullian arguesttiiaeing during times of persecution is essentidle same as
renouncing Christ. Persecutions come from Godthwtlevil, and are sent to test men. Their fatearasin God'’s
hands regardless of how things may appear. Tenuslingles out church leaders who flee for pawicul
condemnation. How can the laity, reasons Tertulliepe to stand firm if their leaders turn theickeand run? The
bishop who flees in time of persecution is like k@&l shepherd who allows his flock to be destrdyethe wolves.
See TertullianOn Fleeing 1, 2, 5, and 11.

8 pontius,The Life of Cyprian7.

# Ibid.
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was better for Cyprian to steer the church from #fan to leave it rudderless and vulnerdBle.
As Pontius sees it, Cyprian is defending the chagdinst the forces of division that would
weaken it, which is apologetic element (4).

The next few letters shift the focus to apologetement (1), or the positive declaration
of the benefits of the faith. lpetter § for example, Cyprian instructs his clergy to cam¢he
aid of confessors with some church funds that teen set aside for this purpd§@©ne of the
benefits of the faith is that Christians love amotAnd help each other in times of distress. With
Letter § Cyprian (echoing Tertullian) reiterates to thafessors the various benefits of
suffering and martyrdom. God uses what they goutjindo purify them and prove the
genuineness of their faiffi.Christ himself provided the example of sufferimglaleath. To
imitate Christ in this way is to gain his promisesl be a joint heir with hifff To joyfully
endure suffering is to make a strong and posite@atation about Christianity to a watching
pagan world. Iretter 13 Cyprian reminds the confessors of this. What @reyenduring is an
excellent testimony to the pagans. The pagangemkember it long after the confessors are
released from prisoft.Letter 14reiterates that God will help the confessors penseuntil that

day arrives?

8 bid., 7-9 and Clarkd,etters 1:102.
8 Clarke,Letters 1:62-63.

87 Here Cyprian’s thinking clearly resonates with thgonale given for suffering and martyrdom pradd
by Tertullian in hisOn Fleeing in Times of Persecutjdii4.

8 Clarke,Letters 1:63-66. Cyprian makes it clear that this pronaipplies to women as well as men. Al
women in the church can imitate what the femaldesgors have done with their demonstration of ageiend
their upholding of ecclesiaisciplina See Dunn, “Cyprian and Women in a Time of Persecyi 212.

8 Clarke,Letters Vol. 183-86. Cyprian notes that any failure on the eesérs’ part to upholdisciplina
will hurt not only them, but the whole communitywasll. See Dunn, “Cyprian and Women in a Time of
Persecution,” 213.

% Clarke,Letters 1:87-89.
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With Letter 11 Cyprian again frames the persecution as the wb@od: it is a loving
father rising up to discipline his children. In et years, Cyprian argues, the church has been
characterized by lack of discipline, refusal toypoa repent, internal squabbling, and disregard
for the Lord’s precepts. Now the confessors musidtirm, refusing to be worn down and give
in to the pressure$.The Lord’s discipline is actually a corrective tiebeneficial for the
church?? A loving father disciplines his children for theiwn good.

Letter 10returns to that the idea that the confessors aleng a positive declaration of
the benefits of the faith to the pagan world arotivedn. The proconsul of Carthage and the great
throng of bystanders in the city can clearly seehtdavenly battle in which the confessors are
engaged, and the strength their God is giving tfeinike the apostle Paul, the confessors are
speaking volumes through their steadfastnedsetier 12 Cyprian reminds the clergy to
continue supporting those who are languishing isgor. The church will also support, with
special commemoration, those who have perished.oDtie benefits of the faith is being
supported by the generosity of other Christi¥ns.

With Letters 15-17there is a shift back to apologetic element44)the issue of
premature reconciliation of the lapsed takes cestagge. With these letters, Cyprian becomes
less effusive in his praise for the confessorsrance concerned about the budding threat to
ecclesiastical order that they represent. Confessdro have started to take on a quasi-priestly

status because of their courage and near-martyrdave, begun issuing letters of reconciliation

L Ibid., 76-78. See also Decr&arly Christianity in North Africa54.

92 . Patout Burns, Jr., “Establishing Unity in Disiéy,” Perspectives in Religious Stud&, no. 4 (Winter
2005): 386.

% Clarke,Letters 1:74-75.

% bid., 81-82.
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and peacdipelli pacis) to the lapsed for readmittance to the chifdByprian argues that the
peace of the church cannot be offered so easiti, the authority of the bishop disregarded in
the process. He knows intuitively that this behgvifdeft unchecked, will damage the church
from within. He argues ihetter 15that such action mocks God’s standards for dis@pnd
order. Hasty and unworthy reconciliations will cayeeople to “heap odium” on the church.
They will also cause “a great deal of bad bloodrajane later on,” Cyprian write§.Cyprian
has no desire to see the church become a laugbakgss it engages in the shady business of
trafficking in letters. Instead, the bishop willeteto carefully review the conduct of each lapsed
person when he returnisetter 16reiterates the internal damage done by a progfdmasty
reconciliation: it deceives the lapsed, it instits bishop, it mocks the Lord (inviting his further
rebuke), and it exposes Christians to ill-WilThese are themes that will emerge again with
renewed vigor in the forthcoming treati€¥n the LapsedCyprian tries to prevent the laity of
Carthage from going along with such a program &Lbiter 17 The church, he reminds them,
must be characterized by order and discipline h8g should obey the bishop, respect the
penitential process to be followed when he retuans, wait for a council to be calléd.

Spring turns to summer, a time of increased se&dbress in and around Carthage.

Cyprian softens his tone slightly iretters 18-19which address lapsed individuals facing

% Decret,Early Christianity in North Africa55. Burns argues that the confessors represeswaosition
in the church hierarchy, for whom the exact prigéde and obligations are not yet clearly defined, thus Cyprian
has to respond to their claims of special privilagin a delineation of the limits of their powee&J. Patout Burns,
Jr.,Cyprian the BishogNew York: Routledge, 2002), 21.

% Clarke,Letters 1:90-92. See also Maurice Bevenot, “The SacramieRenance and St. CypriaiDe
Lapsis” Theological Studie6, no. 2 (June 1955): 177-79.

9 Clarke,Letters 1:93-95.

% |bid., 96-98. See also James Dallen, “The Impmsitif Hands in Penance: A Study in Liturgical
Penance,Worship51, no. 3 (May 1977): 226.
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imminent death. The mercy of God should not beetbthem. They can confess their sins to any
presbyter (or deacon) should they happen to begwawely ill before Cyprian can return and
straighten things odf. This is not optimal procedure, of course, but@eistian faith is one in
which the mercy of God trumps everything. Thispslagetic element (1).

Letters 8-%egin a series of interactions with the churcR@tne. The Roman clergy has
learned that Cyprian left the city during the petg®n. Writing inLetter 8that now is a time for
strength and faithfulness, they are skeptical @girian has done the right thing. Leaders of the
church must stand courageously and firmly in tlida féhey argue, and not give in to fear. They
must be a good testimony to the world. Drawinglmdame metaphor that Tertullian did years
earlier in hisOn Fleeing in Times of Persecutjdhey argue that the clergy must be good
shepherds, not hirelings who allow the sheep baged by the wolve¥° Replying inLetter 9
Cyprian mentions the recent martyrdom of bishopdrabf Rome and how this was an excellent
example for the churclf* The followingLetter 2Q also sent to the Romans, clarifies why
Cyprian left Carthage. “I was thinking not so muéhmy own safety as the general peace of our
brethren,” he writes, “concerned that if | brazeobntinued to show myself in Carthage | might
aggravate even further the disturbance that hadrb&§ Cyprian reassures the Romans that he
has been continuing to look after the needs otthech from afar. He has been working to stop

the program of easy reconciliation and the caratsssnce olibelli. He has been working to

9 Clarke,Letters 1:98-99. In_etter 18 for example, the power to absolve sins is comuated by
Cyprian not only to the priests but also to thectea as well. This is because of the extraordinaoumstances in
which the church now finds itself. See John H. dgyiSt. Cyprian and the Reconciliation of Apostate
Theological Studie8, no. 1 (Fall 1942): 28.

100 H .

Cyprian,Letters 1:68-69.

%% Ipid., 70-71.

102 hid., 101.
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end the chaos and reestablish church oftfén other words, he has been engaged in apologetic
element (4), working to defend the faith from theernal forces of division that would weaken
it. The Romans accept his argum#tit.

The next three letters show that the issue of hastynciliation is not going away. In
Letter 21 a Roman writes to the Carthaginian confessordmes, now in prison and close to
death, asking him to pardon several lapsed wolftdrucianus replies ihetter 22that he has
done so, by invoking the authority of a dozen onmsotyrs who (before dying) specifically
approved of extending such forgiveness to the Bif8é.ucianus then perisetter 23to
Cyprian, informing him that he and others have tgditheir peace to the lapsed in the name of
the martyrs, and that Cyprian and his fellow bishspould do the sant®&’ Cyprian is appalled
by this act of disrespect and will not let it staBaing so will divide the church.

A neighboring bishop perstter 24to Cyprian, assuring him that his diocese is not
buying into such hasty reconciliatiof8.Cyprian concurs ietter 25 and passes it on to his

109
6

own clergy inLetter 2 Letter 27 sent to Rome, castigates Lucianus for what helbas.

Cyprian insists the bishop alone has the righetmncile the lapsed. Lucianus’ program is an

103 hid., 102-03.

104 Although the Roman church accepts Cyprian’s argun@yprian will still have to address lingering
suspicions about his character in upcoming yeamsibis about Cyprian would be importantly spread by
Felicissimus and the other rebel presbyters offage. See, for examplegtter 59andLetter 66 as found in
Clarke,Letters 3:68-88, 116-23.

195 Clarke,Letters 1:103-06.
108 | pid., 106-08.

197 bid., 108.

198 pid., 109.

19hid., 110-11.
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innovation™'° Although Lucianus is a confessor, Cyprian notesistpoorly trained in the
Scriptures. “He has paid scant regard to the faadtit is not martyrs who make the gospel, but
that martyrs are made through the gospEiCyprian fears that those lapsed persons who
consider themselves forgiven under this prograrhreglent Cyprian when he returns to examine
the particulars of their cases. In some placedateed are now even becoming violent toward
the church as they clamor for reconciliatidhCyprian is working hard to shut the Pandora’s
Box that Lucianus has opened so that the churchitwerweakened further. To argue for church
discipline and church unity at this critical junietus to engage in apologetic element (4).
Cyprian’s attempt to strengthen the church consinnghe next several letters, composed
in the late summer of 250. These letters stregttedience and discipline, which are made
manifest in church unity, constitute a powerful lagetic for the faithLetter 28 for example,
informs the Roman confessors that the best Chrmistitnesses are those who preserve their
confession of the faith through constancy and gisw'** In Letter 33 Cyprian argues that
because the church is founded upon and governétedyishops, a group of the lapsed
presuming to tell the bishop what to do is botlydiseful and internally damagint: One of the
best ways for the church to remain united is ferliilshops to communicate with one another

and to adopt consistent strategies for governabgarian makes this point inetter 35

110 Brent, “Cyprian’s Reconstruction of the Martyr @iion,” 242-45. Brent maintains that Cyprian’s
opposition to Lucianus was inappropriate. Luciawas just acting in line with the long North Africamartyr
tradition” which Cyprian chose to disallow becaitseontradicted his particular understanding oseppal
authority. The imposition of episcopal hands ascuirement of reconciliation does not seem to lexwsted before
Cyprian’s time. Thus it is Cyprian, Brent arguebows the real innovator in this matter.

1 Clarke,Letters 1:112-13.
12 Bevenot, “The Sacrament of Penance and St. CygiiznLapsis’ 180-81.
113 Clarke,Letters 2:23-25.

14bid., 40-41.
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addressed to the clergy in Rome, antletter 29 addressed to the clergy back home in
Carthage?® In Letter 30 the Roman clergy write to say they agree withi@yp The church

must remain united or else it will be damaged. Wéatappening to the church is being
witnessed by “almost the entire globe,” they wréed so the response of the leadership needs to
be universal, consistent, and bindirg.

The next several letters, composed in late 250eanlg 251, return to the idea that
suffering and martyrdom is a positive declaratibthe benefits of the faith, or apologetic
element (1). IrLetter 31 some confessors thank Cyprian for the great eagement he has
been to them. They note there is no better wagtendl the faith than to confess Christ in the
face of tortures. To do so unflinchingly, with h@pvided by God, is proof of the power of
Christianity'!’ Cyprian agrees ihetter 32 sending a copy with his endorsement to the clergy
Carthagée’® In Letter 36 the Roman clergy note that this testimony ofrttetyrs must be
consistent with the testimony of the bishdpSCyprian writed_etter 37to the confessors in
prison, reminding them of the glory that accomparireir confession before government
officials. If they only knew what a dazzling bridight they emit from their jail cells. Like
summer roses in the winter, the willing martyrsgtaut as bold and beautiful withesses of the
power of the gospef® Letters 38-3%ppoint as readers two young men who stood theimgl

in the early days of the persecution and refusatbtty Christ before the magistrates. Their

15 bid., 25-26, 44.
18 bid., 27-31.
17 bid., 33-39.
18 bid., 39-40.
9bid., 45-48.

1201hid., 48-52.
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heroic deeds are such a great testimony to thenpagdd that it is only fitting their lips should
be the ones to proclaim the gospelLetter 40appoints to the office of presbyter a brave
confessor who was burned over half of his bodyalmbst died, but did not waver in his faith.
Such a man is an excellent spokesperson for thefibenf the faith:??

A few final letters pre-date the treati€@s the LapsedndOn the Unity of the Church
Here the focus shifts back to church disciplin@ agy to defend the faith against the internal
forces of division that would weaken it, or apolbgelement (4)Letter 34 for example, praises
the church in Carthage for excommunicating a preshwho insisted on rushing ahead with
hasty reconciliation&® Letter 41encourages them to excommunicate the ring-leader
Felicissimus also. Cyprian argues that this manresvolutionary, a dangerous and seditious
rebel who is trying to create internal turmoil. T¢lergy responds ihetter 42that they have
gone ahead and excommunicated hinldtter 43 Cyprian laments that he will not be able to
return to Carthage by Easter of 251, as he haddhd@he he encourages his faithful clergy to
stand firm against the rebel presbyters until heereturn and the council can be called. What the
rebels are doing to the church is actually the rdasgerous trial of all, and if left unchecked,

has the power to destroy the chut&hi-or Cyprian, calling a council is one of the meiective

121 bid., 52-57. Cyprian notes that normally this ajjpment would have required approval from the

congregation, but in this case—due to the excegiticincumstances of Cyprian’s being away, and #ue that these
men have such unimpeachable character—the normedqure can be dispensed wiltktter 39makes reference to
Celerina, the grandmother of Celerinus, who is afrithe young men appointed as a reader. Celeriddoban a
martyr years ago, and the Basilica Celerinae mag baen dedicated to her memory. This probablydukethe
cause of Celerinus. See Alexander W. H. Evd?sst populi suffragiumCyprian of Carthage and the Vote of the
People in Episcopal Elections,” @yprian of Carthage: Studies in His Life, Languageq Thoughted. Henk
Bakker, Paul van Geest, and Hans van Loon (LeuReaters, 2010), 178; and Dunn, “Cyprian and Women i
Time of Persecution,” 210-12.

122 Clarke,Letters 2:57-58.
123 |pid., 42-43.

124 |bid., 61-63. See also BurrByprian 4.
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ways to protect the church from this internal thr&dith language that anticipat€s the Unity

of the ChurchCyprian writes that there is only one church, #rad it has been “founded, by the
Lord’s authority, upon Peter?® No other altar can be set up and no other priestisan be
appointed. To do so is to scatter what God hasegadh and to uproot from within what God has
established?® Cyprian makes an apologetic defense of the fajttiding everything in his

power to stop this dangerous schism.

On the LapsedMarch 251)

It is likely thatOn the Lapsedvas originally delivered as a sermon in Carthagfere
being recast into a treatise and circuldfédhis very passionate work contains a mixture of
apologetic elements. The church has just been désdtmendous blow. Now, with the
persecution over, what can be learned from thigeepce about who God is and what he
requires of his people? Is the Christian worldviave that still makes sense? Is the Christian
God one who can still be trusted to impart blessiawgd benefits, given what has just happened
to the church? What can be done to defend the blagainst further damage? Cyprian addresses
these and other questions as he begins to layrimaiges for restoring the lapsed to the
communion of the church.

First of all, Cyprian writes, God must be praisedduse he is a God who answers

prayer. A time of peace, long prayed for, has fingdturned after a long and dreadful night of

125 Many of the same assumptions and arguments tlderlim the forthcoming treati€@n the Unity of the
Churchare previewed here iretter 43 See Griggs, “Seamless Robe,” 401.

126 Clarke,Letters Vol. 261-67.

127 Burns,Cyprian the Bishop85.
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persecutiort?® It is true that some abandoned Christ duringtthig, but many also stood firm
with the help that God gave them. God'’s help ertablany believers, even women and children,
to stand courageously through the trials and td fioh in the face of suffering and loss of
property. Even those who decided to make a “castietirement,” like Cyprian himself, were
empowered by God to make their courageous confesSioThese are benefits of the faith, and
this is apologetic element (1).

During the persecution, God exhibited another irtgrdraspect of his character: he
showed himself to be a God who disciplines hisdzbih. The persecution of Decius was not a
curse, but rather a heavenly rebuke to a churcrsefaith had grown cold and sleepy in recent
years-° The Christians of Carthage deserved what happeng@m—they actually deserved
more—because they were weak, sinful, and lackedisiegpline ¢liscipling) they should have
had. Many came forward to renounce Christ willinglgking not to be put off any longer, and
were shamefully conquered before the battle evgarid* They loved their money more than

God* They had lost all fear of the Lord. What they aigreced was a blessing because it was

128 Cyprian,0On the Lapsedi.

129pid., 2-3. Cyprian praises the female confesssraell as male ones for their steadfast perseveran
through these trials. He is pleased that the wolnaere been able to overcome their “natural weakhass, hold on
as well as the men. See Dunn, “Cyprian and WomenTime of Persecution,” 214-15.

130 Christians enjoyed a time of relative peace aaddom since about the year 215, and especiallg sinc
the year 230. Notable toleration was extended utiereign of Emperor Phillip the Arab (244-49)eSmither,
Mission in the Early Churghl7 and also Johannes Roldanus, “No Easy Recatimili St. Cyprian on Conditions
for Re-integration of the Lapsed]burnal of Theology for Southern Afri€@2 (Sept 1995): 24.

131 Cyprian,On the Lapsed. Adkin notes that some of the vivid languag@i@n uses in chapter 8, as
well as some he uses in chapter 22, was reusel $ashe modification) by Jerome in listter 147 to Sabinianus
See Neil Adkin, “Catullus in Jerome? Notes on@uhortatoria de Paenitentia ad Sabiniani&pist. 147),”
Vigiliae Christianae65, no. 4 (2011): 410-23.

132 cyprian clearly frames the persecution as Godlgient on the church because of their greed, their
enslavement to wealth, and their excessive enjoyoigrossessions. These things undermined theigialhce to
Christ, so God put a stop to it. See Weaver, “Vieaftd Poverty in the Early Church,” 373.
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God's divine correctiod®® It showed that God is a loving parent who payy whsse attention to
his children do, and responds in love toward th€nms is apologetic element (1).

Echoing an earlier theme frofio Donatus Cyprian reminds his audience that the
Christian faith is one that calls people to ren@utiee world and its wealth. This principle of
renunciation is no longer theoretical church tétlkas become very real. Believers now have to
actually let go of their wealth. Doing so is thesa/icourse of action, Cyprian argues, because
wealth is so uncertain and letting go of it willig about blessings from the Lord, including the
blessing of eternal life in heavétf.As in To Donatusthis is a mixture of apologetic elements
(1) and (2). Having the power to renounce wealth lienefit of Christianity, and doing so is a
rational response to the grim realities of the das it really is.

Those who lapsed because they found it impossilielinquish their wealth or to endure
prolonged suffering should not despair. God is d Glomercy. He is a God who, after rebuking
and chastising, is willing to tenderly forgiv&. This is one of the reasons why the Christian life
is so compelling. This is apologetic element (1).

But at the same time, God’s mercy must not be pneslupon. People who are heedless
and unrepentant will not be forgiven. They canmstrback into the church, “with hands filthy
and reeking with smell,” before they have propedynfessed their crimes and made expiation

for their sin*** To do so would be to mock God. Only God can foegiin, and only on his

133 Cyprian,0On the Lapseds-7.
134 |pid., 10-12.
135 hid., 13-14, 32-35.

138 hid., 14-15.
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timetable'®” Allowing the sacrificatito return too quickly to the Lord’s Table not otigrms the
offenders but also endangers the clergy who allemtto comé® Those clergy who participate
are guilty of subverting church disciplit® What the lapsed have done must be fully confessed
and atoned for, by the hand of the priest, beforgi¥eness can take place. Because individuals
cannot be received back into the church beforeoffierided Lord” has been appeased, the

confessors must not hinder them from making a Emdfull penancé?® To oppose the plan of

137 bid., 17. Bevenot, a Roman Catholic priest, asgiat by saying only God can forgive sins, Cypi&n
not saying here that priests do not have the ptaviargive sins in this life under certain condit® Rather, he is
saying that the absolution offered by the churahigspriests must always involve the satisfacidod contrition
that God requires. Forgiveness does not need tofevahe final day of judgment. See Bevenot, “TSacrament of
Penance and St. Cypria® Lapsis’ 175, 187-88, 192.

138 Cyprian,On the Lapsed3. See also Robert Mayes, “The Lord’s Suppehénttheology of Cyprian of
Carthage,Concordia Theological Quarterly4 (July-Oct 2010): 317.

139 Bevenot, “The Sacrament of Penance and St. CygiisnLapsis’ 198-99. The insubordinate priests
are in as much danger as the confessors and mhaytgsing along with this program and disregardimgauthority
of the bishops.

140 cyprian,On the Lapsedl6, 29-30, 35-36. This episode is important far developing doctrine of
penance. Cyprian argues that because the Lorddeasdifended, he must receive a measure of “seiiicfe
before he will extend his forgiveness. He recethésfrom prayer, good works, penance, sorrow, exausion
from the Lord’s Table for some appropriate amouritroe. See Roldanus, “No Easy Reconciliation,”24-As he
develops this position, Cyprian shows some depaselen the earlier thinking of Tertullian about peca
Tertullian On Repentan¢é&’-10) had argued that all sin could be forgivgralpenitential process characterized by
exomologesisBy this term, he meant public acts of confessimnked by outward manifestations of remorse and
shame such as weeping, groaning, lying down indattkand ashes, prostrating oneself before therglof the
church, and subsisting on the plainest of foodsh&cts of self-humiliation would be designed tpegse the Lord.
See also Everett Ferguson, “Early Church Penaftestoration Quarterl\36, no. 2 (1994): 92-95, and Frank H.
Hallock, “Third Century Teaching on Sin and Penghéeaglican Theological Revied, no. 2 (Oct 1921): 133-38.
Doing these things would offer GadtisfactiQ a Roman legal concept referring to the appropmpatyment for a
committed offense. The harder a penitent was orsdiiithe more satisfaction God received, and &séee God
could then be on the penitent. After a proper arhofitime had passed, the clergy could once agstore the
penitent to the good graces of the church so th&blld receive the Eucharist. Tertullian was trst fo refer to
this rigorous process of penance, directed by ldvgy; as a sacrament of the church. Tertulliaréswabout
forgiveness of post-baptismal sin was somewhad fladwever. He displayed more tolerance in hisyearitings
and more rigor in his later works, after becomirgentantist. For example, the Montanist-era tredfila Modesty
(c. 220) takes a more stern view of sin. Here Ti@tuargues there are three post-baptismal sirishwdre “mortal,”
or non-remissible: adultery, murder, and idolajppstasy. See Tertullia@n Modesty1, 12 and 19-22. Because of
the way he understands baptism at this point itifeisTertullian thinks the church is forbiddenitaercede for
baptized persons who commit these sins. Cypriambiaizes with the early Tertullian, in terms of adating the
principles ofexomologesisand not the later Tertullian in believing thadliatry is totally irremissible. The later
Tertullian appears to be an innovator in this rdgaiith little precedent in the church before hirhe New
Testament does not speak of irremissible sinsarethere signs of this belief in the ApostolictHeas and other
second century documents. In fact the opposit@ught: see Clement of Rontérst Epistle to the Corinthians,
18, 48, 51 and 56-57; Polycafgpistle to the Philippians and 10; Ignatiugpistle to the Philippians3 and 8;
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reconciliation fashioned by God’s priests wouldd®ppose God, who has given the priests
their authority and appointed them as the propanchls of penancé! With this defense of an
orderly penitential system, Cyprian is engagedaihternal strengthening element (4) of

apologetics.

On the Unity of the Church(March 251)

On the Unity of the Chur¢hvhich many theologians and church historians ¢uttigbe
the most important of Cyprian’s works, was alsatten in the spring of 251 in advance of
Cyprian’s return to Carthage and the council schestlifor that summer. It was read aloud at the
council*? The treatise is primarilgcclesiological but as is clear from Cyprian’s other works,
this does not mean that it is raggologeticas well. In fact©On the Unity of the Churcis a good
example of a work of apologetics in sense (4), dsfanse of the faith against heresies and other
internal forces of division that would weaken it.

In On the Unity of the ChurglCyprian articulates his understanding of the tfation

and function of the episcopate. In Cyprian’s viégwe unity of the church is built on the

idem, Epistle to the Smyrnaeané, The Didache4 and 14-15; an@ihe Epistle of Barnabad9. It must be noted

that Cyprian writes, “Remission cannot be grantethe church to him who has sinned against the Bdigst”

(non posse in ecclesia remitti ei qui in Deum dedidf) in 111.28 of hisThreeBooks of Testimonies Against the Jews
but his meaning here is not entirely clear and abiservation stands alone without much help frontext. See
Jaroslav PelikariThe Emergence of the Catholic Tradition, 100560 Christian Tradition, vol. 1 (Chicago:
University of Chicago Press, 1975), 147 and Osbtertullian, 171, 173; Ferguson, “Early Church Penance,” 85-
99; idem,Baptism in the Early Church: History, Theology, driturgy in the First Five Centurie€Grand Rapids:
Eerdmans, 2009), 338-39; Taylor, “St. Cyprian ar@Reconciliation of Apostates,” 35-36; Paul Fnial “Jean
Morin and the Problem of Private Penancih&ological Studie§, no. 3 (Summer 1945); 327-33; and J. N. D.
Kelly, Early Christian Doctrines5" ed.(New York: Continuum, 2008), 193.

141 Cyprian,On the Lapsed18.

142 pecret,Early Christianity in North Africa72.
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collegiumof the church’s bishop$? As the church is one, so the episcopate is ongri@y

states that there is a measure of primacy in the o Peter (the bishop of Rome), because the
church’s oneness reflects the oneness of Petestands at its origifi:* But he also states that
all of the bishops—like all of the apostles beforarthbave an equal measure of authority. Each
rules alone over his episcopal territory.

Scholars like Brent argue that Cyprian is now hngdis understanding of Roman
jurisdictional authority into the church, viewinget bishop as an ecclesiastical version of the
proconsul*® Because Cyprian had beerhator or advocatusvho was familiar with the law
courts, he naturally came to understand ecclesagiower in terms of the power structure of
the Roman legamperium*® Cyprian thinks that the bishops, like the procdssshould have
supreme and inviolable authority within their ongographically defined space. Like
proconsuls, they should cooperate with one anatitbout overriding one another, always
displaying mutual recognition and respect as thisguss things?’ The bishop’s chair
(cathedrg should be similar to the proconsul's chakl{a curulig, entailing similar

responsibilities and privilege$® The diocese over which a bishop rules should pr@waincia,

143 Cyprian’s view on the importance of the bishoptfar church is broadly similar to that of Ignatafs
Antioch, who famously wrote, “Wherever the bish@pears, there let the congregation be” (Ignatiysstle to the
Smyrnaeans8). See also Bakker, van Geest, and van Loolrgtiaction,” 16-17.

144 Cyprian,On the Unity 4. Cyprian uses similar language about Petemeasdurce of the church’s unity
in hisLetters 3355, and59. Cyprian regards the chair of Peter as the beginfiom which the unity of the
church’s bishops arose. This reflects the conckpacramentum unitatjor the mystery of the one standing for the
many. See Eric F. Osborn, “Elucidation of Problemms Method of Interpretation, Il (Concluded}élloquium9,
no. 1 (Oct 1976): 14-16 and also Robert B. Eno g Bignificance of the Lists of Roman Bishops inAlmgi-
Donatist Polemic,Vigiliae Christianae47, no. 2 (June 1993): 159-61.

145 Brent,Cyprian and Roman Carthag828-29 and Clarké,etters 1:19.

146 Brent,Cyprian and Roman Carthagé4.

“"bid., 16-17.

148 hid., 62.
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akin to a Roman province, and the bishop shoulé@golsy enforcing divine lawéx diving

much like the proconsul enforces civil 1&f¥.For Brent, the principles laid out by Cyprian is h
treatiseOn the Unity of the Churcimake good sense when understood in this fift@thers

note the procedural similarities between Cypriapscopal synods in Africa and the Senate in
Rome™!

Chapter 4 oDn the Unity of the Churcis controversial and has been the subject of
much jousting between Roman Catholics and ProtiesstRoman Catholics like to stress that
Cyprian mentions Peter as the rock upon which theah is built (Matt 16:18), and the one told
to feed Christ’s sheep (John 21:17), and that Redethority is “the origin of that unity, as
beginning from one.” However, Protestants likettess Cyprian’s qualifier that “assuredly the
rest of the apostles were also the same as was Betewed with a like partnership both of
honor and power™®2 Unfortunately, the manuscript tradition is unevéth the text existing in
two different versions. One version (the “Prima@xT or PT) is more favorable to the Roman
cause than the other (the “Textus Receptus” or FBljowing Bevenot, scholarship is now

fairly settled in the conclusion that both are fr@yprian’s hand and that Cyprian reworked the

149hid., 65-66.

130 Brent argues further that Cyprian, given his posigs a wealthy and privileged Roman, naturally
gravitated toward the principles of the Roman pege system. As Brent sees it, the five rebel gtesbopposed
Cyprian because, in their view, Cyprian had shrgwdked his wealth to secure for himself an eccitisial
patronage arrangement that bypassed them. Tharnaigirthage accepted this arrangement becausssitnitheir
best interests to do so. This is why they heaetihbraced Cyprian as their choice for bishop an@émnmsisted his
plan for restoring the lapsed even though it wasplacated and contentious. Because he was theinmat was
natural that Cyprian would remain safely outside d¢hty during the period of persecution, and that‘tlients”
would look after his interests in his absence. #asted byt etter 13 financial support from Cyprian was expected
as part of this arrangement, and Cyprian nevezdai provide it when needed. See Br&ytprian and Roman
Carthage 72.

151 5ee, for example, Philip R. Amidon, “The Procedofr&t. Cyprian’s SynodsYigiliae Christianae37,
no. 4 (Dec 1983): 328-36. Amidon concurs with thdier conclusions of French scholar P. Batifol e African
synods and the Roman Senate stood in the samedpratéradition, but Amidon disagrees that the Einitly
extended all the way to an identical ordering ef theetings.
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original PT into TR during the later rebaptism ixi® order to clarify his meaning and refocus
his stress on episcopal equality and ufrty.

On the Unity of the Churcrails against the rigorist Novatianists in Romeyell as the
laxist schismatic presbyters in Carthage, abouttseage they are doing to the church from
within.** Cyprian writes, “These are they who of their owrard, without any divine
arrangement, set themselves to preside among thngddrangers assembled, who appoint
themselves prelates without any law of ordinatishp assume to themselves the name of
bishop, although no one gives them episcopateSchism is related to heresy in that those who
subscribe to false views soon find themselves mesmifecompeting communitiés® Creating
schism that divides the church from within is a seocrime than having lapsed during the
persecution. The lapsed only harm themselves, \abdhe schismatics harm others in the
church. Even the confessors, who have given suly g God and gained so much for

themselves, will lose their reward if they unitemschismatics and depart from the peace of the

152 Cyprian,0On the Unity 4.

153 sage Cyprian 399-402. Sage, like many others, follows Bevemat agrees both versions are from
Cyprian’s hand. See also Russel Murray, “AssessiadPrimacy: A Contemporary Contribution from theitigs
of St. Cyprian of CarthageJournal of Ecumenical Studidg, no. 1 (Winter 2012): 54-55.

154 Novatian was a presbyter (as well as theologiahaanthor) who had himself elected as the rivaldgish
of Rome in the midst of the power vacuum causethbypersecution of Decius. A rigorist, Novatian achted a
severe program of penance for the lapsed, inclugirefusal to ever grant peace to certain lapsesbps, even at
the point of death. Novatian was able to gathepettprs in Rome and other major cities like Carthd&y the year
252, there were three rival bishops in Carthaggrian represented the Catholics, Fortunatus reptedehe laxist
party, and Maximus represented the Novatianisyp8ee DecreEarly Christianity in North Africa58 and also
Burns,Cyprian the Bishop6-7.

135 Cyprian,0On the Unity 10.

1% |pbid., 2. See also Geoffrey D. Dunn, “Heresy acoti§m According to Cyprian of Carthagdgurnal of
Theological StudieS5, no. 2 (Oct 2004): 559, 573. Dunn argues thatlieological terms “heresy” and “schism”
would come to be distinguished in later years,auhis point they were very closely connected ¢s&im
interchangeable) in Cyprian’s mind.
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church®®’ Cyprian adds that because there can only be ametthsacraments performed outside
of it (by those who depart from it) cannot possibéwe any validity>® This is a theme that
Cyprian will return to with renewed intensity insHater struggle with bishop Stephen of Rome
over the rebaptism of heretics.

Cyprian understands that the Novatianists anditta¢ presbyters are opening up an
internal breach in the church which cannot be adidwo persist. What kind of faith can
Christianity be if different versions of it are afjually valid? What will happen to the church if
some of its members are proclaiming one messages@ne another? Won't outsiders laugh at a
church that has two or three bishops in each dait#ghe ordained clergy insist that the lapsed
must be forgiven through a structured program ofpee directed by a priest, while the never-
ordained confessors insist that the lapsed caorge/én without such a program, and the
schismatic followers of Novatian advocate a thirdgsgam, what does that say about the strength
of the church? Cyprian argues that a divided faithnot stand for long. If different teachings
can coexist together under the same banner of, patians outside the church will scoff at the
Christians. Just as Tertullian knew there needdxbta “rule of faith” with which to interpret
Scripture, or else any heretic could make it sagtever he wanted, Cyprian knows that there
must be one orthodox policy on reinstating the dapsr else the church becomes chaotic and
weakened. By defending the esseniiaty of Christianity, Cyprian engages in apologetic

element (4): a defense of the faith against hesesid other internal forces of division that

would weaken it.

157 Cyprian,0On the Unity 19-21.

158 hid., 4, 13, 15.
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In Cyprian’s view, the truth of Christianity hasvalys been opposed. The enemies of the
truth—whether pagan idolaters outside the chunchpotentious men inside the church—always
allow themselves to be deceived. Deceit and dimisi@ the tools of Satan. Satan knows he
cannot alter the truth of the Gospel, so he tnegeiad to subvert the truth by creating
disagreement and division within the chufehHe tries to convince men that they can still
possess the truth even though they have depaaedthre source and guarantor of that truth,
which is a unified church under its bishops. Tleisonates with the earlier thinking of Ignatius,
who had written in hig€pistle to the SmyrnaeariShun divisions, as they are the beginning of
evils. All of you are to follow your bishop...He winmnors the bishop is honored by God; he
who does anything without the bishop’s knowledgeeethe devil **°

Church unity, Cyprian continues, is the primaryrelegeristic of the Christian faith and
the clear teaching of Scripture. The church isathee of Christ; Christ cannot marry two brides.
The church is the seamless robe of Christ; suciv@ cannot be torn. Christians are lambs and
doves who love peace, not ferocious wolves who towear and devodf?! Scripture warns
ahead of time that false teachers and divisive wirspring up, so nobody should be surprised

that they are here, now that the Last Days haweeart®” God is not present “where two or three

gather in my name” (Matt 18:20) if those two oraihave intentionally chosen to separate from

159hid., 1-3.

180 |gnatius Epistle to the Smyrnaear®-9. Harper notes that for Ignatius, unity is setmuch an end in
itself as it is @ means to ensure that apostalit ttan be carried forward unimpeded. See Georgdanper,
“Breaking with Cyprian’s Paradigm: Evangelicalsclesiological Apathy, and Changing Conceptions bfich
Unity,” Evangelical Review of Theolo8®, no. 4 (Oct 2008): 310.

161 Cyprian,0On the Unity 6-8.

162 1hid., 10, 16.

82



the others with a spirit of discot&® Jesus’ promise that he would be with small grougas his
assurance that he would be withitedbelievers no matter how small in number; it washis
sanctioning of breakaway groups.

For Cyprian, maintaining the unity of the churcimat just important; it actually is a
salvationissue. In chapter 6 of this treatise Cyprian geasamous phrase, “He can no longer
have God for his Father who has not the churclhi®mother,” and adds, “If anyone could
escape who was outside the ark of Noah, then heafsayescape who is outside the churéi.”
Cyprian would go on to state this even more diyegtlew years later in hisetter 73 “There is

no salvation outside of the churaxfra ecclesiam nulla salys™°

The schismatics against
whom Cyprian writes are not just weakening the chuthey are departing from it entirely, and
so they are on their way to perdition. Like Solonoodudas, who once enjoyed favor with God
but lost it when they walked away from him, eveavear confessors from the Decian persecution
will lose their reward if they refuse to maintairotherly love and move into schistif.

Breakaway groups, who now “bear arms against thectll’ cannot possess Christ. Like the Old
Testament priests who offered unauthorized fireteethe Lord, those who create their own
doctrines and traditions will be severely punishgdsod®’

In conclusion, the bishops need to do their padtramain united, so they can speak the

truth authoritatively with one united voi¢& Cyprian understands intuitively that if churchtyni

%% bid., 12.

%4 |bid., 6.

185 Clarke, Letters 4:66.

186 Cyprian,0On the Unity 16, 20-22.
%7 bid., 17-19.

188 Decret,Early Christianity in North Africa74-76.
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is broken, the whole Christian enterprise is & afkdying. “God is one, and Christ is one, and
his church is one, and the faith is one, and tloplegoined into a substantial unity of body by
the cement of concord,” writes Cyprian. “Unigofcordig cannot be severed, nor can one body
be separated by a division of its structure, nor toto pieces, with its entrails wrenched asunder
by laceration. Whatever has proceeded from the weanipot live and breathe in its detached
condition, but loses the substance of hedlthTo defend the unity of the faith, then, is to
defend the faith itself. Cyprian is engaged herapalogetic element (4), a defense of the faith

against heresies and other internal forces ofidivihat would weaken it.

Letters 44-54

Decius dies in June of 251 and Cyprian is abletorn to Carthage as the imperial edict
is abandoned’® A final batch of letters is written in the middd€251. These letters concern the
situation in Rome with Novatian having arisen taltgnge Bishop Cornelius for the chair of
Peter. They reiterate Cyprian’s theme that theywfithe church is absolutely essential for its
strength. To defend that unity is to defend thehfiom its enemies within, to engage in
apologetic element (4).

In Letter 44 which is addressed to Cornelius, Cyprian notasNovatian’s appointment
as a rival bishop cannot possibly stand. Cornélasbeen duly elected by the testimony and

judgment of the peopl&¢ plebis testimonio et iudidio’* Those who seek to undermine this

189 Cyprian,On the Unity 23.
10 Decret,Early Christianity in North Africa55.

1 Clarke,Letters 2:67-68. In a number of his letters (elgetters 44, 58, 5%nd67), Cyprian stresses the
involvement of the people in episcopal electiortsisTs a confirmatory sign, once the clergy hast fapproved of
the candidate. Pontius carefully notes that Cyfgiawn election was made with the explicit approvithe laity in
Carthage. Granfield notes that Cyprian’s willingnés give weight to the voice of the people anchgbian the
cause of community participation in episcopal étext is somewhat surprising, given his very eledaiew of the
episcopacy. But it is not without precedent. Hiybas of Rome, for example, also believed that lshghould be
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process weaken the church. What Novatian and hawfers are doing not only hurts the church,
but also renders impotent any witness for the fdugt they wish to have. Those who “claim to
be the champions of Christ and the gospel” must lie, by definition, a part of the church they
wish to champiort’? Here Cyprian describes the church as “catholi¢tgren he uses to
distinguish the authentic and lawfully constitu@aristian community, headed by its duly
appointed bishops, from all heretical and schistrgrpups.’®

Letter 45 like several others in this group, revisits thetaphor of church as “mother”
that Cyprian presented in @n the Unity of the Churcihose who depart from mother church
cause confusion and uncertainty in the minds asehehom they seek to reach with the gospel.
“We must do all we can to gather within the chutted bleating and wandering sheep,” Cyprian
writes, who “are being separated from their mothesugh the attacks made by members of a
willful and heretical faction®“ What the rebels are doing is causing the sheemtuler away,
and this is weakening the church.

Cyprian pend.etter 46to a group of confessors who have gone over tcahiaw's side.
Cyprian is incensed. The very thought of two conmgebishoprics is a sacrilege. It is forbidden.

And it hurts the gospel. “Nor should you suppos# flou are acting as champions of the gospel

chosen with the consent of the people. See Poiiigs 5; Hippolytus Apostolic Tradition 2; Evers, Post populi
suffragium” 171-77; Patrick Granfield, “Episcopal ElectioinsCyprian: Clerical and Lay Participation,”
Theological Studie87, no. 1 (March 1976): 41-51.

12 Clarke,Letters 2:68-69.

173 Cyprian also applies the term “catholic” to thevensal church spread throughout the world, which
includes all valid local churches. Cyprian did naan primarilydoctrinal uniformity when he used the term
“catholic,” although he seems to have assumedathatell. See, for example, Edward W. Fashole-LiR#at is
the Catholic Church?Communio Viatoruni6 (Spring 1973): 65-67.

174 Clarke,Letters 2:69-72.
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of Christ,” Cyprian warns ther{> Cyprian writed_etters 47and48to tell Cornelius that he has
taken the rebel confessors to task, and has sgreadord in North Africa as best he can that
Cornelius, not Novatian, is the rightful bishtp Cornelius responds withetter 5Q in which he
castigates the rebel confessors, batder 49 in which he expresses relief that some of thesn ar
now returning to the fold’’ Letters 51-5%onfirm their returrt’® In Letter 54 the last from the
Decian collection, Cyprian thanks the returningfessors for the steps they have taken to set an
example for others. Now that they have come bat¢kdahurch, they are once again guides into

truth, rather than guides into error.

Conclusion

From a review of this period, it is clear why Cypribegan to be so closely associated
with ecclesiastical unity, discipline, and goveroanWith intense passion and eloquence,
Cyprian argues over and over again for the essemtigy of the Christian church and the
necessity of maintaining proper discipline and ordighin that church so that it will remain
strong. This is importantly ecclesiology, but iaiso importantly apologetic element (4), a
defense of the faith against heresy and othematdorces of division that would weaken it. To
a lesser extent, Cyprian continued to discuss ¢nefits of the faith, element (1), and the
coherence of the faith as a worldview, elementi(2dhis period. These elements would be

stressed more forcefully in the next period, chiaméed by a fearful and deadly plague.

5 bid., 72-73.
7% bid., 74-76.
Y7 bid., 76-80.
78 |bid., 80-86.

179 hid., 86-88.
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Plague Period (252-54)
Introduction

As if Cyprian’s episcopate were not difficult enbugjready, the city of Carthage was
affected by a severe plague in the aftermath oDbaan persecution. This was most likely a
form of smallpox that started in Ethiopia in they@50 and gradually worked its way
northwestward. Outbreaks would occur in North Adran and off over the next twenty years,
with an intense one occurring in the years 252-Z#l.reeling from the effects of the Decian
persecution, the Christians of Carthage were datebby this latest development.

Cyprian’s treatises from this period, along witmBwes’ Life of Cyprian are the best
contemporaneous sources for the details of thaupla@yprian records many of the physical
symptoms, and Pontius discusses how widespreaththage wa® The bodies of the dead
gradually started to pile up around the city. Gratl Roman society was on the verge of giving
way, replaced by chaos and many people giving théo basest survival instincts. During this
time of strain, Cyprian rose to the challenge dmulsed himself a very strong leader for the
church. He helped his flock to remain faithful tod; and to show benevolence toward everyone
both inside and outside the church. He helped hinech maintain an effective witne¥s.
Cyprian’s writings from this period are very passite, and are once again rich in apologetic

content.

180 sage Cyprian 269-70. Vivid descriptions of this plague canftend in Cyprian’sOn Mortality and his
Address to Demetrianuas well as in Pontiugife of Cyprian Because of the graphic details provided by Cypria
and his biographer, this particular outbreak isviamdo history as the “Plague of Cyprian.” See Huniist.
Cyprian,” 35.

181 pontius Life, 9.
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On the Lord’s Prayer(early 252)

The first treatise from this period, written in lga252, isOn the Lord’s PrayerThis
treatise, which is the finest early expositionted t. ord’s Prayer in Latin, is broadly similar to
Tertullian’sOn Prayerbut is better organized and shows signs of indégrere® In this
treatise, Cyprian engages primarily in apologeenent (1), as he argues that the ability to pray
and have one’s prayers answered is a significamgflieof the Christian life.

Cyprian opens the treatise by observing thatdgesprompts men to pra{/> To pray is
to follow God'’s loving discipline, which has beewen to men for their own good. The one who
prays has the privilege of standing in the presafcgod. He should be humbly grateful for
this}®* Cyprian exegetes the Lord’s Prayer word by wohowsng how it represents a
compendium of heavenly virtues and benefits. Thaesttan who prays the Lord’s Prayer shows
that he has fully renounced his former carnal widf@and has embraced a new spiritual way
of life which is far more beneficiaf® Echoing a theme from tfighree Books of Testimonies
Against the Jew<yprian notes that the Jews have given up the tegcall God their “Father in
Heaven” because they are unbelieving, whereas t@@mss(through prayer) now have power to

keep from falling away®® Prayer enables them to be victorious in theirggiies against the

182 5age Cyprian, 288-89 and Junghoo Kwon, “Cyprian, Origen, arlltbrd’s Prayer: Theological
Diversities between Latin West and Greek Easténtthird Century,’Asia Journal of Theolog?6, no. 1 (April
2012): 57.

183 Cyprian,0On the Lords Prayerl.

184 |bid., 2-4. See also D. Richard Stuckwisch, “Pipres of Christian Prayer from the Third Century: A
Brief Look at Origen, Tertullian and Cyprian witloi@e Comments on Their Meaning for Today6rship71, no. 1
(Jan 1997): 11.

185 Cyprian,0On the Lord's Prayer9, 15.

1% bid., 10-13. Christians now have the privilegéatiss of sonship, an important benefit. See alsofw
“Cyprian, Origen, and the Lord’s Prayer,” 60-63.
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flesh, as they unleash the power of God to helmt}{é Prayer gives them the power to love
their enemied® Prayer gives them the power to overcome temptafitRrayer delivers them
from evil. Christians can ask God for deliveranwerf the evil of this world, which is now so
pressing and so obvious due to the ravages ofiigei@. Pagans cannot do this. What better way
to go through life, Cyprian reasons, than with Gsdne’s guardian® What greater benefit can
one have than God’s protection in a world whereibfso short and precarious? That the
Christian God will save and protect his people, @hs the pagan gods cannot, is an enormous
benefit of Christianity and is accessible througiypr.

As in To Donatus Cyprian argues in this treatise that wealthse@ducer and a deceiver.
The wise man will see that his wealth is neverisigfit and can never satisfy him, and so he will
choose to willingly renounce it. Doing so makes ltiependent on the Lord for his daily bread,
but this is not to be feared because the Lord hesya shown himself faithful to providé® The
wise man also realizes that people need the panmergive each other, and this power can only
be found in Christianity. The man who forgives &imds in unity, because he has prayed, will be

found innocent on judgment da¥. These are all benefits of the Christian faith.

187 Cyprian,0On the Lord's Prayer14-16.
% bid., 17.

189 hid., 25-26.

190 pid., 27.
91 bid., 18-21. For Cyprian, one way to receive ylailead from the Father is to participate in the
Eucharist at the church. Another way is to freesetfdrom the entanglements of wealth, by distiibbgifproperty to
the poor (as Cyprian himself did), and by livingiaple life of poverty—seeking first the Kingdom®é6d and then
allowing God to provide for daily needs. See Kwiyprian, Origen, and the Lord’s Prayer,” 70-71 ptign does
not assume that the Lord is obliged to provide laingt more than the basic necessities of life, at #mything more
should be required for believers. See Hays, “Resiomp of Radicalisms,” 270.

192 Cyprian,On the Lord's Prayer8, 22-24, 30. This is no doubt a thinly-veiledicism of the schismatics
who, because they have prayerless and unforgivéagt$, will not come under the authority of theirdl bishop.
See Kwon, “Cyprian, Origen, and the Lord’s Pray&8”
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Address to Demetrianu@mid 252)

The second treatise written in 252 is Cypriahigiress to Demetrianufn this treatise,
Cyprian incorporates apologetic elements (3), (@) @). Cyprian writes this work because he
feels compelled to respond to the charge—made bhyeD@&nus and others—that the plague which
has affected Carthage has been caused by reaalc@inaistians refusing to worship the
traditional Roman gods. That Christians shouldihgefred as the source of the empire’s troubles
is by this time a well-worn idea to which pagartsine again and again, especially in times of
stress in the political and natural realms. Ihis same idea that drove Decius to try his program
of universal sacrifice two years earlf€f.And it is something that already has a long histidr
apologetic refutation.

Cyprian sets out to defend the faith against tleefeharges now brought against it by
Demetrianus. Demetrianus is an ignorant, mistalted,senseless man whose faulty logic needs
to be set straight with wisdom. So Cyprian undersak reasoned response, hoping Demetrianus
can be persuaded by “the cogency of trdfiThe decay that the world is experiencing has been
going on since the beginning of time, Cyprian asjaad cannot possibly be blamed on
Christians’ not worshipping the traditional Romag'® The world and everything in it has
always been decaying; this is its natural condifetoic idea). Should Christians be blamed
when men grow old and their hair turns grey? Thatworld is decaying momapidly now is a

different thing, and is to Cyprian a sure sign thatend times are nef. The world is hurtling

193 sageCyprian 277-78. In a sense, Cyprian’s motivation for ingtthis treatise is similar to Augustine’s
motivation for writingCity of God

194 Cyprian,Address to Demetriany$.
% bid., 3-4.

1% bid., 4-5. Cyprian’s view that the end of the Wais near is quite evident in this treatise, agds inTo
Donatus and as it will be in the upcoming treati€&s Mortality andExhortation to MartyrdomCyprian believes
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towards an end because the pagans will not feapnship the true God. They offend God with
impunity and they refuse to repent, so it is theyd(not the Christians) who bring wrath upon
the world*®” Here Cyprian makes many of the standard argunfeuts! in element (3) of
apologetics. For example, he notes that to be & is either a crime or it is not; if it is,abe
who confess it should be put to death, and ifnttjsChristians should not be persecuted.

Cyprian segues from the rebuttal element (3) intbdoherence element (2) of
apologetics. The pagan gods, he argues, arelsitigs: crocodiles, apes, stones, and serpents. If
those are worthy of human worship, why does Deluetis need to defend them? Let them rise
up and defend themselves if they really exisorfthe other hand, Demetrianus is greater than
these gods he reveres, then he should be asharsedkdheir protection. The wise man will see
the obvious incoherence of the pagan system. Tigld lead him to abandon false gods and
turn to the real God in heavé®.

Cyprian also incorporates apologetic element (€ jeamentions some of the benefits of
the faith. Christians may be in the same boat @ap#yans, Cyprian writes, but only to a degree.
Both may die a gruesome death from the plagueafert that, Christians will be welcomed into
an eternal hom&? Pagans will not. The pagans should envy themresgnt them, because the
Christians can know with confidence they are gaog better place. In the final portion of the

treatise, Cyprian pleads with Demetrianus to canvefore it is too late and his opportunity for

that the plague and the other natural disasteestaify the natural realm, as well as the heresidsahisms
affecting the church, are part of a cosmic pattkan fits with biblical prophecy. It also fits wittoic ideas of
natural law and “hylomorphism.” Cyprian appearsltare these Stoic presuppositions with both MirsiEielix and
Tertullian. See BrentCyprian and Roman Carthag82-110.

197 Cyprian,Address to Demetrianug-11.
%8 pid., 12-16.

199hid., 19.
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salvation has passed. Demetrianus is facing theppib of certain damnation, and once he has
died, it will be too late for him to repent. Bugtie is still hope for him. He isn’t dead yet. “To
him who still remains in this world no repentansédo late,” writes Cyprian. “The approach to
God’s mercy is open, and the access is easy te thibs seek and apprehend the trdffi.This
is another wonderful benefit of Christianity. Exke concerned pastor, Cyprian tries to persuade
Demetrianus to abandon his ill-conceived positiod accept the saving grace of God.
TheAddress to Demtrianusiust be classified as an apologetic treatisemfileys many
of the same apologetic arguments—both defensiveHadsive—that characterize the classic
second century works from Justin, Athenagoras, Btat) Minucius Felix, and Tertullian. It is
addressed to a pagan audience outside the chtggjadl is to defend Christians against false
charges and to make the case for Christianitya@sharent worldview and a faith with various
compelling benefits. If this treatise were his osilyviving work, Cyprian would surely be

remembered as a Christian apologist, even in th&t oomventional sense of the tefth.

On Mortality (late 252)

This beautiful and passionate work, probably wnittieiring the worst part of the plague,
is a powerful apologetic for the benefits of thei€lan faith in the midst of great suffering.
Most likely originally a sermon, it is directed tiee wider Christian community of CarthaQé.

As with many of Cyprian’s works, a broad secondasglience—including pagans—is in view.

2001hid., 20-25.

21| fact, this is one of the works which causestigng to label Cyprian an “apologist,” under his eor
restrictive definition of the term. See Engbergh&TEducation and Self-Affirmation of Recent or Pitd
Converts,” 134-44.

22 gcourfield notes that Cyprian’s phrdsatres dilectissimprobably refers to both the clergy and the laity.
See J. H. D. Scourfield, “THee Mortalitateof Cyprian: Consolation and Contexyigiliae Christianaes0, no. 1
(Mar 1996): 14, 34.
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This treatise is a good example of an offensivdamatic that incorporates elements (1) and (2),
a positive declaration of the benefits of the faiimbined with arguments for the fundamental
coherence of the Christian worldview.

Cyprian begins by noting that many Christians Hasen wavering and need
encouragement at this difficult tini&® He is happy to provide it. As in his previous tig&To
DemetrianusCyprian notes that the world is now rapidly dengyas it enters the Last Days.
Various natural disasters and pestilences are noguas should be expected. These are signs
that the world is passing quickly away, and theg¢iom of God is close at haftf.The
Christian can face the prospect of death with beddrand confidence. He knows he is about to
be united with Christ. He is about to be “withdrafkom these whirlwinds of the world” and
“attain the harbor of our home and eternal seciifffyHe is about to be set free from his long
and painful struggle with the devil. It makes nasethat he should want to stay here in this
world. “What blindness of mind or what folly it isyrites Cyprian, “to love the world’s
afflictions and punishments and tears, and noerathhasten to the joy which can never be
taken away!*°® The world has nothing to offer the Christian. Tisiseminiscent of Tertullian’s
observation in hig\pologythat “only one thing in this life greatly concems, and that is, to get
quickly out of it.”2°” Cyprian argues that the only reason to fear deatiid be if one didn’t

know God, or didn’t believe that what God promisess really trué®® To be able to leave this

293 Cyprian,On Mortality, 1.
2% bid., 2.

2% |bid., 3.

% bid., 5.

27 Tertullian, Apology 41.

208 Cyprian,0On Mortality, 6.
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world with confidence, knowing what lies aheada igreat advantage that the Christian has and
the pagan lacks.

Unfortunately, the plague makes no distinction leetwbelievers and non-believers. All
people right now are affected equally: the sameditegy from the eyes, the same fever,
weakness, vomiting, uncontrollable bowel dischargeds amputation of limbs because of
putrefactior’®® Christians are not promised any lesser sharei@htirrendous suffering. What
God does promise them, however, is that he wilh leém remain steadfast and resolute in the
midst of their suffering. The Bible is filled wigxamples of righteous men who were able to
endure suffering with patience and courdddhe Christians of Carthage can now do the same.
They must remember that they are just strangetssrworld. Their approaching death is a
means of release from this world and entrancetheo eternal dwelling. The Christians, who
are approaching immortality, can be joyful desphr losses because these losses are not
scandalathey are occasions for batffe.But for the pagans, who are rapidly approaching’&o
judgment, their pending death is a terror and acsoaf grief”'* God intends that pagans wake

up to the fact that they have a deficient worldviglich must change. Rational pagans should

% |pid., 8, 14.
#10bid., 10-13. Cyprian particularly stresses tharagles of Job and Abraham/Isaac.
211bid., 11-13, 19-22, 26. See also Scourfield, “TreeMortalitateof Cyprian,” 16.

#2 gcourfield disputes the thesis that there are neanpections to be found between this treatise and
earlier pagan “consolatory” writing. In the StoioMdview, which some scholars argue informs thesitise, a
certain amount of grief was permissible and coddnolulged in. But the Bible-based belief systenpi@n
advocates here differs importantly from the Stgistam in how it regards grief. Cyprian’s goal ig tmoffer
consolation to grieving Christians, but ratherttesgthen and unite them. For Cyprian, accuratés@dun teaching
(distinct from Stoic teaching) is critically imparit at this juncture, and it provides Christianthwie best source
of comfort. See Scourfield, “THee Mortalitateof Cyprian,” 13-21, 31-32.
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repent and believe the gospel while there istatilé. Cyprian expects many will. Through the
terror of the plague, Cyprian writes, “the heatharesconstrained to believé'?

On Mortality is a beautifully written and moving treatise desid to reassure the
Christian community of the benefits they possessShrist—peace, security, assurance, hope—and
the fact that their worldview is more coherent aedsible than the pagan alternative. These
advantages are brought out clearly by the grimtreslof the plagueOn Mortality is a good
example of an offensive apologetic which incorpesaglements (1) and (2). In this sense, it is

somewhat similar to thieetter to Diognetusind theOctaviusof Minucius Felix.

On Works and Almgearly 253)

With thoughts of death and mortality in the ainwmis a good time for Cyprian to teach
his flock about the importance of giviftf The next treatis€)n Works and Almgrobably
originally delivered as a sermon in early 253,sstes apologetic element (1). One of the
important benefits of the faith is the way it erebChristians to be very generous.

Cyprian begins by noting that Christ’s selflessmvis the model for those who follow
after him. Christians have been shown mercy bysthso they can show mercy to others
through their giving. If they refuse to show metoythers, God will withdraw his mercy from

them?'® Generous Christians have an advantage over otireimthat their God is faithful and

213 Cyprian,0On Mortality, 15. The implication is that backslidden Chrissiatoo, can be moved to repent
and prove the genuineness of their faith at thietiSee also Scourfield, “Tie Mortalitateof Cyprian,” 27-28.

Z4The majority of scholars (Quasten, Sage, Dunn,adhelrs) date this treatise to the plague peribé. T
placement of its reference in Pontilig, 9) implies that as well. Nevertheless, some sulsalate it earlier, to the
Decian period. These include Clarke, Fahey, andrsttSee Downs, “Prosopological Exegesis in Cyfwian
Opere et Eleemosyni288 and Geoffrey D. Dunn, “Cyprian’s Care foetRoor: The Evidence @fe Opere et
Eleemosyni$ in Studia Patristicad2, ed. F. Young, M. Edwards, and P. Pafldsuven: Peeters, 2006), 363-64.

215 Cyprian,On Works and Alms-5.
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will not allow them to ever be in serious wattThe Christian who shares his wealth with
another really shares it with Christ, and becomeartner of Christ in his heavenly kingdSi.
The one who is worried about caring for his fansihpould take note that giving to the poor is the
best way of securing God’s blessing. Leaning otstike Proverbs 16:6 (“By mercy and truth
iniquity is purged”), Cyprian argues that faithfjiving helps secure post-baptismal forgiveness
of sin?*® Giving also enlists God to act as the guardianmotector of a Christian’s family once
he is goné’® What other religion provides a man with such veleansurance beyond the
grave? To save for one’s children what should HmBaen given to the poor will just backfire
because it will lead one’s children to the deviitead of Christ?® When pagans give, they
receive a public recognition which is fleeting. Vii@hristians give, they obtain a perpetual

reward in the Kingdom of Heaven. These are alliBgant benefits of Christianity.

#%bid., 9-11.
27 |pid., 13. Cyprian was keenly focused on caringtfie needy throughout his episcopate. He had i mi
a discipleship that was characterized by renurmiasimple living, and generous giving. That saig stopped

short of advocating something as radical as thenwamal sharing of goods. See Hays, “Resumptions of
Radicalisms,” 269-71.

218 Cyprian,0n Works and Alm<, 4, 18-19, 21-26. Interestingly, Cyprian argties acts of charity,
especially the giving of alms, work to appeaserdivivrath and purge sin from a believer’s life. Ajivéng helps to
win favor with God and to stave off his retributigkparent’s giving even helps to purge the chitdBein. Dunn
agrees that this treatise is not so much concemitbdthe general benefits of charitable givingtas with the
specific benefits that accrue to the giver, espigdiae purging of one’s sin. Downs, likewise, aeguhat this
treatise focuses on the redemptive value of gigimd does so by employing “prosopological exegesisyethod
which can also be found in Justin Martyr and Téetnl The belief that almsgiving helped to purgelscame
increasingly prevalent in the fourth and fifth aamngs. See Weaver, “Wealth and Poverty in the EGHwurch,” 373-
74; Dunn, “Cyprian’s Care for the Poor,” 364-65¢md, “The White Crown of Works,” 740; Boniface Rayse
“Almsgiving in the Latin Church: The Late FourthcaBarly Fifth Centuries,Theological Studied3 (1982): 226-
59; and Downs, “Prosopological Exegesis in Cypa&re Opere et Eleemosyiii279-85.

219 cyprian,0n Works and Almd.6-18.

2201pid, 19.
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Letters 55-66

The letters that belong to this period hegters 55-66As with the letters from the
previous (Decian) period, these letters are comckron their face, at least—with issues of church
order, discipline, and the restoration of the lab®&t they are also apologetic in that they
engage in a combination of apologetic elementg4)efense of the faith against heresies and
other internal forces of division that would weakemnd apologetic element (1), a positive
declaration of the benefits of the faith.

Cyprian’s lengthyLetter 55 which probably dates to early 252 because iexesithe
decisions made at the African and Italian courafilhe prior year, details the councils’ thought
process about penance for the lapsed and notesliffevent programs of penance have been
prescribed for different types of offengéSHere Cyprian argues that the rigorist Novatian’s
position is by definition wrong because heugsidethe church. “I must make clear to you that it
is not right for us to even want to know what ihesis teaching, since he is teaching outside,”
writes Cyprian. “Whoever he may be, whatever higlitjes, he can be no Christian who is not
inside the Church of Christ? Novatian must be stopped because he is dividiagtiurch and
all those who divide are necessarily wrgfitCyprian also notes in this letter that his oppasien
idea that all sin is equal, and therefore equatyissible, is not a Christian idea but rather a
pagan philosophical idea found among Stoics. Echoertullian, he insists that Christian

philosophy rooted in the Scriptures must neverddused with—because it is superior to—all

221 Clarke,Letters 28, 40-47. According to this program, the onlpple who should not count on being
reconciled to the church are those who refuse tangopenance at all during their lifetimes. Cypneas never a
rigorist. See Taylor, “St. Cyprian and the Recaatibn of Apostates,” 39-45.

222 Clarke,Letters 3:48.

223\bid., 51-2.
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pagan philosophical ided$' To accept such ideas would be to weaken the cHroohwithin.
In Letter 65,addressed to a church whose lapsistiop wants to return to his office without
doing full penance, Cyprian echoes some of themaegits and themes. Church order and
discipline must be followed or the church will beakened from withiA?®

With the next letter, Cyprian shifts to apologetlement (1), a declaration of the benefits
of the faith. One of the main benefits of Christipms God’s grace. Cyprian writdsetter 64in
the middle of 252, shortly after that year's anmefairch councif?® Here he discusses the
council’s decision that infant baptism should ocasiisoon as possible after birth. This letter
speaks not only to the growing popularity of infaaptism by the mid-third century, but also to
the urgent crisis environment in which the churolwriinds itself. In such an environment, with
plague and death all around, God’s grace is taioehlold of with a renewed sense of urgency.
Now the cries of the newborn seem like “nothingeddat imploring for our help,” and now is a

time when “we must do everything we possibly caprevent the destruction of any sotd”™

224 |bid., 42-43. Cyprian could not accept that thad® had purchasdibelli were in the same position as
those who had sacrificed and should be treated althen it came to penance. Likewise, there hae ta distinction
made between those who sacrificed right away aosktfivho did so only after a long and brave strugiie idea
that all sin is equal is a pagan idea that theahuorust never accept. Cyprian writes, “But quitfedent, dearly
beloved brother, is the thinking of philosophensparticular of the Stoics: they claim that allssare equal and that
it is quite wrong for a man of gravity to be easiipved to pity. But the fact is that a vast distaseparates
Christians and philosophers, and we are warnetidppostleBeware lest you fall prey to the empty wiles of
philosophy We ought, therefore, to shun any notions whiclalioissue from the clemency of God but which are
rather begotten of the arrogance and rigidity afoglophy” (as quoted in Edward D. Junkin, “Committhéo the
Fallen Brother: Cyprian and thepsi” Austin Seminary BulletiB7, no. 7 [April 1972]: 39-40).

225 Clarke,Letters 3:113-16.

226 Thjs |etter is sent by Cyprian and a synod ofyssik other bishops to a certain Bishop Fidus, the
location of whose episcopal see is not known wéhtainty. See G. W. Clarke, “CypriarEpistle 64and the Kissing
of Feet in Baptism,Harvard Theological Revie®6, no. 1 (Jan 1973): 147.

227 Clarke,Letters 3:110-12. Augustine would later point to Cyprimembrace of infant baptism as
evidence that the practice had, by Augustine’s tipeeome established tradition in the church. Ingaly for
Augustine, Cyprian also arguesliatter 64for the doctrine of original sin, stating that rewmn infants have
inherited from Adam “the ancient contagion of deaBee AugustineQn Merit and the Forgiveness of SiBs4-
3.7; and Peter Browugustine of HippgLos Angeles: University of California Press, 2D(844-45, 387-88.
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The Christian faith is valuable because it preventh destruction. The Christian God is one
who distributes his heavenly grace equally toveilhout respect to age. No one is disbarred
from access to his grace because God “is meréifut], and loving towards all med?® These
are significant advantages.

Letter 59 the next written, shifts back to apologetic elatr{@). This letter is penned to
Bishop Cornelius in Rome. Cyprian’s rival presbgteave been stirring up trouble in Rome as
well. Fortunatus has set himself up as a rivaldysim Carthage, and his co-conspirator
Felicissimus has travelled to Rome seeking to awverecognized. The letter derides these
excommunicated men for the schism that they adeo€tprian argues that those who depart
from the church in this way become enemies of Cli®, with “raving madness” and “frenzied
shouting,” harm the message of the GodpaNobody has the right to oppose a validly elected
bishop who has been approved by God, the otheopsstand the lait§*° The election of a
bishop is an act of God that reflects the will afidsBecause God ultimately appoints the bishop,
the person who seeks to overturn the bishop idrsgéd overturn the providential reign of God
in his churct®! This would cause great damage to the church frathirny

In 253, Cyprian produces five more letters. Thstfihree focus mostly on the benefits

element (1) of apologetics. For exampletter 56 written in the spring, addresses the difficult

228 Clarke,Letters 3:112.
229 |pid., 68-79.

230 Henk Bakker, “Towards a Catholic Understandin@aptist Congregationalism: Conciliar Power and
Authority,” Journal of Reformed Theolody no. 2 (2011): 166-70. Dunn also takes noteygfrian’s stress here on
the collegiumof the bishops. Theollegiuminvolves independence for each bishop but alseatgr measure of
influence and power for some, like Cyprian hims8Ee Geoffrey D. Dunn, “Cyprian and His Collegaatréhage
and the Episcopal Synod of 253g3urnal of Religious Histor27, no. 1 (Fall 2003): 7-12.

#Lpaul J. Fitzgerald, “A Model for Dialogue: CypriahCarthage on Ecclesial Discernmeritieological
Studiesh9, no. 2 (June 1998): 241-47. Fitzgerald notasttie four essential steps of an election, in @ys view,
are: thetestimoniunithe testimony or character witness provided leydthner clergy and the laity), thaffragium

99



guestion of penance for those who at first stoed tround but eventually gave way under the
extreme pressure of torture. This matter will becdssed at the upcoming council, but it is
Cyprian’s judgment that these men, who have replesnte sought the Lord’s mercy, should find
forgiveness in the church. Such is the love anchefecy of the Christian Gdd? Letter 57
written after that council, expresses more softgiminhow the lapsed are to be handled. A
quicker reconciliation is now to be offered becatimechurch expects hostilities to begin again
shortly. Those who are about to return to the éftd on Christ’s behalf should be fully
reconciled to Christ before they go back out. Goherciful and gentle and full of compassion;
he knows those who are his, and he does not wamhhirch to be too severe with them. Such is
the goodness of GAd’ Letter 58centers on the theme of martyrdom and uses thié afiot
military battle. The time of Antichrist is upon thenow, and the church needs to be fully
prepared for the end of the world. Now is the tbméollow Christ and imitate what he did. The
Christian God will give the soldiers of Chrishi{es Christ) the strength to go through the battle
that lies ahead without any fear. He will give tharorown ¢orong as a reward>* Such is the
value of the Christian religion.

The next two letters return to apologetic elemdintl(etter 60reveals that Cornelius has
been arrested for his confession of the faith. @yppraises him and argues that he is a model of

truth for the rest of the Roman church to followavdtian, in contrast, who sows seeds of

(the voting), theconsensugthe accord among the church), anditigicium (the action of divine will).
232 Clarke, Letters 3:53-54.
% |bid., 55-59.

34 bid., 60-68. Cyprian describes this period aday*of pressure,” a “day of affliction,” and a “dafy
persecution.” The Christian should be glad aboist tiowever, because he has a share in the syffeninChrist.
Suffering confirms him as a son of God. See VosUthverse of Meaning,” 73-92.
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division in the church, is but a “teacher of prigeid a “corruptor of truth®*® In Letter 61
addressed to the new bishop Lucius after Cornetnastyrdom, Cyprian reiterates that
persecution has the beneficial side-effect of conéting heretics like Novatian who seek to
weaken the church from withfi®

There are four final letters which date to 254. Tirst two stress apologetic element (4).
In Letter 66 Cyprian writes to a fellow bishop to deny somisdaallegations that have been
made about him. Cyprian argues that because Gademsehis church, he will see to it that
bishops who have been validly appointed to offidélve worthy men. Because the bishop bears
apostolic authority, including the authority todore sins, believers must have confidence that
he can be relied on firmly. Here Cyprian famoushtes, “You ought to realize that the bishop
is in the Church and the Church in the bishB3.God acts in this way to protect his church from
within.

Letter63is addressed to a fellow bishop. Here Cyprianardp to a question about the
communion cup. Cyprian argues that it must alwaghide a mixture of water and wine, not just
water. He argues that to mix the elements in tlag is to follow the Lord’s example and his
explicit teaching. The church must continue whati€timself did and what the apostles after
him proclaimed>® Those who teach otherwise are violating the réifaith, sowing seeds of

confusion. To continue this would be to introduegsion from within.

25 Clarke,Letters 3:88-91.
2% pid., 92-94.

%7 |bid., 116-19. See also John Behr, “The TrinitarBeing of the Church,3t. Vladimir's Theological
Quarterly48, no. 1 (2004): 83.

238 Clarke, Letters 3:98-103. Cyprian notes that both the water aedaine have important typological
significance which cannot be ignored. See alsoyBdtrCraig, “Potency, Not Preciousness: Cyprianip@nd a
Modern Controversy,Worship81, no. 4 (July 2007): 299-301.

101



Letter 62shifts back to apologetic element (1). Here Cypuaites to express solidarity
with a group of Christians, including some virgindio have been kidnapped by barbarians and
are being held for ransom. The Christian faithrie where believers are united in love and
willingly come to one another’s assistance. Cyptiaites his heart with them in prayer and
encloses a monetary gift for thefl Letter 82(possibly spurious) was written some months later
to express relief that those referencetletter 62have been returned home safely. Here Cyprian
rejoices because God answers prayer and God hbkeéradl of them—both women and men—to

remain faithful to their ecclesidisciplinaduring this time of testingf"’

Conclusion

The treatises and letters from the plague pe&dome of great suffering and strain for
the church, are again quite rich in apologetic enttAll four elements of apologetics can be
seen in this period. Cyprian engages in elemeragt)e describes the many benefits of the faith.
A believer can pray and have his prayers answéetias access to the grace of God, he can
endure the ravages of the plague knowing that dantgebetter awaits, and he can give
generously knowing that doing so enlists God agpfogector and the guardian of his children.
Cyprian also engages in element (2) as he arguésda@oherence of the faith. The pagan gods
are silly and to cling on to them, instead of thei§tian God who can help them, is especially
foolish and senseless when death is so near. @ypnigages in element (3) as he rebuts the false
charges made by Demetrianus and his followersthigaChristians are the cause of the plague.

Finally, Cyprian engages in element (4) as he dixfe¢ine faith from heresy and other internal

29 Clarke,Letters 3:95-97.

240 Clarke,Letters 4:106-07. Dunn argues that this letter is likelyghentic and notes that it is important as
a window into Cyprian’s view of women and pastarate. The women addressed here are treated assorggjust
like the men. Cyprian also sees himself as bottrioff) pastoral car® them, and receiving lay cafm them. See
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forces of division by arguing for the continuity @bostolic teaching and forcefully rejecting
Novatian and the rival presbyters of Carthage wdek<o sow confusion and division among

God’s people.

Rebaptism Period (255-56)
Introduction

The fourth major period of Cyprian’s ministry mag teferred to as the “rebaptism”
period because it is dominated by Cyprian’s streggth Stephen, the bishop of Rome, over the
rebaptism of heretics. In this period, Cyprian @gitwo more treatise&n the Good of Patience
andOn Jealousy and Envgis well as nine more letters. The issue of repaptivhich is a
theological and doctrinal issue, directly inforrhede writings. But apologetic elements also
permeate them, especially element (4). Cyprian ageen makes a sustained effort to strengthen
the church against internal forces of division.

The rebaptism issue came to the fore becausewsrsepeople who had been baptized
by Novatianist clergy who subsequently wanted o fbe Catholic Church. Did they need to be
rebaptized because their original baptism, perfdrinea heretic, was invalid? Cyprian had
argued earlier i©n the Unity of the Churctinat because there can only be one church,
sacraments performed outside that one church caydefinition, have any validit§** The
sacrament of baptism could only be efficaciouslihaistered by one possessing the Holy
Spirit. To possess the Holy Spirit, a presbyter twable in the one true Church, which was the

sole repository of gracé?

Dunn, “Cyprian and Women in a Time of Persecuti@8-10.
241 Cyprian,On the Unity 4, 13, 15.

242 5ageCyprian 304 and Clarke,etters 4:39-40. Dallen notes that Cyprian, like Terarlibefore him,
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Stephen disagreed with this understanding. In i vex-heretics who had been
previously baptized could be admitted to the chiihcbugh penance and the laying on of
hands**® Importantly, Stephen argued franadition as well as Scripture for his position. The
laying on of hands in such cases had been theiggarftthe Roman church for a very long
time 2** Cyprian recoiled at the thought that tradition mifump what he understood to be the
clear teaching of Scriptufé” Stephen’s appeal to tradition would make thisrapdrtant early
test case in the evolving Roman Catholic “dual-seufScripture and tradition) view of

authority?*°

strongly believed that it was impossible to receh& Holy Spirit outside of the one true churche 8allen, “The
Imposition of Hands in Penance,” 227.

243 stephen’s position was expressed in several $etiiethe Cyprian corpus, suchlastters 6973, 74, and
75. For Stephen, a baptism should be considereda aptism if it involved water, the use of theeimbgatory
guestions, the baptismal creed, and the invocatidresus’ name. The Novatianists did all of th&ephen agreed
these baptisms were deficient because they dibewibw the Holy Spirit, which was not present ia Novatianist
church, but the Holy Spirit could be bestowed amittdividual through the laying on of hands oncehtered the
Catholic church. See William C. Weinrich, “Cypriddgnatism, Augustine, and Augustana VIII: Remarkgle
Church and the Validity of Sacrament§dncordia Theological Quarterlg5, no. 4 (Oct 1991): 270-71.

#4The policy in Rome, as well as Alexandria and 8tile, was penance and the laying on of hands. The
policy in North Africa and Asia Minor was rebaptis@yprian points out ihetter 71that the Roman tradition on
this matter is technically irrelevant, becauseoimfer times it concerned people who had been kaptizthe
catholic church and left, whereas now it concenpeople whose original baptism was performed outiide
catholic church. See Justo L. GonzaleHistory of Christian ThoughErom the Beginnings to the Council of
Chalcedonrev. ed., vol. INashville: Abingdon, 1987), 241; Decr&arly Christianity in North Africa61; and
Clarke,Letters 4:50.

245 Cyprian inherited Tertullian’s suspicion aboutraxbiblical traditions creeping into the church.
Tertullian affirmed that Scripture must remain #ssential root, source, and fountainhead of aliticm. While
acknowledging that Scripture was ambiguous in splaees, and that arguments conducted purely obakis of
Scripture could not always be won, Tertullian waseerned about extra-biblical traditions arisingttivere not
well grounded in Scripture. He was fearful thatlitian would gradually grow by “space of times,hfiuence of
persons,” and “privilege of regions.” These woutdthe sources which, “from some ignorance or sititglicustom
finds its beginning; and then it is successivelgftmed into a usage, and thus is maintained irosjiipn to truth.”
See Tertullian©On the Veiling of Virginsl.1; idemPrescription Against Hereti¢49-21, 28, 37, 43; idenAgainst
Marcion, 4; and Osborrfertullian, 34, 115, 151-58.

248 Karl Barth, for example, notes in Hhurch Dogmaticshat Cyprian’s position in this dispute was
something that the later Reformers could point lacks evidence that the church fathers did ndotmiy
embrace what would become later the official “tveanse” view of authority in the catholic church.eS¢arl Barth,
Church Dogmaticstrans. G. W. Bromiley, vol. 1 (Peabody, MA: Heicllson, 2004), 546-49.
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The dispute between the two bishops dragged osefzeral years, and became
increasingly heated as both sides dug in theirsh&sfprian, who took pride in the autonomy of
the African churches, garnered the support of sév@arthaginian councifé’ But he failed to
win Stephen over. He eventually let the matter drepause he thought that maintaining church
unity was more important than being right, and lgendt want to become himself a schismatic
after spending the majority of his ministry condengrthat practice. In addition, the persecution
of Valerian began to divert attention away to maressing matters. As a result, the dispute had
no explicit resolution during the lifetimes of Cijam and Stepheff? Both perished as martyrs:
Stephen in August of 257, and Cyprian in Septerob868. In later years, it was Stephen’s

position that would come to be judged as orthoddx.

247 Decret,Early Christianity in North Africa59-60.
248 5age Cyprian 325-27.

49 n the fourth century, for example, EusebiG#igrch History 7.3) took Stephen’s side in the conflict,
noting that Stephen had become indignant and stbfgprian when Stephen realized that the church nmats‘add
any innovation contrary to the tradition which Heebn held from the beginning.” Canon 8 of the CdwfdNicea
would concur, and conclude that the Novatianistddbe received into the church through the layingf hands.
See Behr, “Trinitarian,” 85. In the mid-fourth cang, Basil the Greatfe Spiritu Santcu27) was the first to argue
that there are actually some aspects of Christith &nd practice which are not found in Scriptatrall, but only in
the traditions of the church. A further step tow8tdphen’s position took place in the early fifdmtury with the
work of Augustine. In Augustine’s discussion of bam (On Baptism Against the Donatisgs], 2.8, 4.6, 5.5, 5.17
and 6.1), he explicitly mentions Cyprian and hispdite with Stephen over this issue. Augustine tyreatued the
work of Cyprian and had an extensive knowledgei®faorks. Augustine notes that Cyprian, to his @retid not
break the communion of the church over this issieme¢hough he disagreed vehemently with Stephentabo
Augustine also admits that Cyprian’s arguments fRaripture were strong. However, Augustine thoubht
Cyprian’s policy on rebaptism was a local and shieetd innovation particular to North Africa, hagregun only
at the time of Agrippinus (c. 220), and thus refely new, and this made it less appealing thatt&iejs position
which had a longer (i.e., Roman apostolic) traditio it. Augustine generally gave weight to pragsievith long
traditions behind them. Importantly, Augustine’sglites with the Donatists had pushed him to thelasion that
the sacraments possessed an inherent efficacgdhlat be separated from the merits of the indivisliravolved.
This implied that baptism in the name of Jesus datill be efficacious even if administered by agtie. The
Donatist church would stress that their opposimywivas consonant with Cyprian’s and that they wieeereal
successors to Cyprian. Augustine rebutted thisregsef continuity with Cyprian by noting that Cstan would
have condemned their schism. Vincent of Lerinsiocoed to reflect on the relationship between Sargtnd
tradition in hisCommonitory Vincent argued that doctrine had to be validdgthoth the authority of Scripture and
the tradition of the church, using the three-prahgiandard of universality, antiquity, and congeuobd ubique,
quod simper, quod ad omniQu&volution of the two-source doctrine continubtbtigh the Middle Ages as canon
law was increasingly built on the twin foundatiafsScripture and tradition. The two-source viewaiged official
expression at the Council of Trent. In its fourdlssion, the council affirmed that while Scriptueslfa higher
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The dispute about rebaptism of heretics would bestlbject of several large councils in
North Africa in 255 and 256. Cyprian believed ttia patient work of councils could prevent
and heal divisions in the church. His next treafde the Good of Patiencean be firmly dated
to the period just before the council of spring ®86ause of its referencelietter 73°>° This
treatise seems designed to bolster Cyprian’s owiergae, and that of others around him, in the

face of this latest controversy in the church.

On the Good of Patiencéearly 256)

On the Good of Patiendecuses on apologetic element (1), and makingsitipge
declaration of the benefits of the Christian falflyprian begins this work by noting that patience
is a virtue that is of heavenly origin. The faattiChristians can be patient people is something
that commends Christianity over the pagan altereatiPagan philosophers may hala@medto
have had the virtue of patience, but they did matehit in fact because they did not know the one

true God from whom patience derives. Christiansighbe considered the real “philosophers,”

dignity than tradition, Scripture depended upoditfan to be properly interpreted. Truth from thel{d Spirit was
contained in the written books of the Bible andjadty, in the unwritten traditions of the Catholiturch. Both
were “preserved in the Catholic Church by contirsisuccession” and both were to be received “witegural
affection of piety and reverence” (Pope PaulThe Canons and Decrees of the Fourth Session @ahbecil of
Trent, accessed December 1, 2014, http://www.historpbanedu/texts/trent/ct04.html, 18). See Vincent,
Commonitory 2-3, 17, 23, 29; John Frankihe Character of Theolod¢rand Rapids: Baker Academic, 2005),
144-46; Heiko Obermamhe Harvest of Medieval Theolodyabriel Biel and the Late Medieval Nominalism
(Grand Rapids: Eerdmans, 1967), 369-72; Paul vasG®ectus ardet Evangelica pietate, et pectori resgond
oratio: Augustine’s Neglect of Cyprian’s Striving for $#rity,” in Cyprian of Carthage: Studies in His Life,
Language, and Thoughtd. Henk Bakker, Paul van Geest, and Hans van [oeuven: Peeters, 2010), 203, 213-
17; Abraham van de Beek, “Cyprian on Baptism,Ciyprian of Carthage: Studies in His Life, Languaged
Thought ed. Henk Bakker, Paul van Geest, and Hans van (loguven: Peeters, 2010), 156-64; Matthew Alan
Gaumer, “Augustine of Hippos’ Nuanced Claim to ghehority of Cyprian of Carthage,” i@yprian of Carthage:
Studies in His Life, Language, and Thouygitt. Henk Bakker, Paul van Geest, and Hans van [loeuven: Peeters,
2010), 184, 192-94; Sageyprian 328; and PelikarThe Emergence of the Catholic Tradition, 100-6ZHP.

20 Clarke,Letters 4:69. Cyprian mentions at the end of this letitet he has recently composed a treatise
on patience, a copy of which he encloses.
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Cyprian argues, and not the pagans, because thieg bhve the power to practice what they
preach when it comes to virtues such as?tis.

Christians are uniquely empowered by their religmibe patient and longsuffering, like
their Father in heaven is. God continually shoveve on all the people of the world despite
their many sins and provocations, waiting patiefdatythem to repent. Likewise, his Son the
logosis also a model of patience. He patiently endstgtering at the hands of evil men, up to
and including his crucifixio>? Christians who are patient prove that they areigendisciples
of Christ. They prove that they understand trutmfrGod?>® With a thinly veiled reference to
Stephen, Cyprian argues that the way a Christiaciseo challenging circumstances—whether he
works through them patiently or not—is a baromefawvhat is inside of hini>* Those who do not
cultivate patience open the door to the d&VilGod empowers his followers to be model citizens
possessing desirable virtues like patiefiéd.o be patient is to be like God himself, something
that is possible only through the restorative aaddformative power of Christ. Pagans do not

have this ability. This is a significant benefittbe Christian faith.

On Jealousy and Envysummer 256)
Written later that same year, the next treatisoimething of a companion piece in that it

decries the opposite of patience: jealousy and.efvy increasing friction between Cyprian and

%1 Ccyprian,0On the Good of Patiencé-3.
%2\bid., 6-7.

23 bid., 13-14.

%4 bid., 16-17.

9 hid., 19.

26 bid., 20.
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Stephen over the rebaptism issue once again larkeibackground of the treatise and informs
it. Stephen has not ceded any ground to Cyprianm #fe last council. Cyprian writ€n
Jealousy and Enwyn the eve of the last and largest of these ctaifaghty-six bishops), held
in September of 256 He hopes that it might somehow soften hard heemismd him. It is
written in the context on ongoing clerical jockeywhere ecclesiastical jealousy and envy are
sadly on display. Like the previous treati®s Jealousy and Enwstresses element (1) of
apologetics and the benefits of the faith. It @Besses element (4), an attempt to defend the
faith against the internal forces of division thatuld weaken it.

Jealousy and envy, Cyprian argues, are vicestbap in quietly. The Christian must
guard himself carefully against them. Satan, whe east down from heaven because he was
jealous and envious of God, seeks to infect huneamgls with the same destructive emotions
that he ha$®® Cyprian list the various Bible characters who gave these sins and the harm
that resulted® These sins are part of a larger linked chainms ghat culminate, eventually, in
violence and murdér® As in previous treatises, Cyprian argues that ibe inward sins of the

heart that cause the outward symptoms of heresgtamdh schism®! Those who are jealous

%7t is clear by this time that Cyprian’s embracet® “synodal tradition” is a key characteristichis
episcopate. Typically, local councils in North Affiwould involve about forty bishops, and provihoiaes would
involve about sixty bishops. The fact that Cypriatls an even larger plenary council in the yed @8lects the
fact that the previous year’s council had contradiche position of Stephen, and thus it now seewigel to bring
the collective judgment of an even greater numihéishops to bear. See Decrggrly Christianity in North Africa
47.

28 Cyprian,0On Jealousy and Eny$-4.
#9bid., 4-5.

20 pid., 6. See also Paul M. Blowers, “Envy’s NaiwratScripts: Cyprian, Basil, and the Monastic Sagyes
the Anatomy and Cure of the Invidious Emotioridddern Theology5, no. 1 (Jan 2009): 28.

%1 cyprian,0n Jealousy and Eny$.
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prove that they are carnal, not filled by the H8lyirit.?°* They do tremendous damage to the
church. With Stephen no doubt in view, Cyprian mg against a “contest for exaltation,” and
calls on his listeners to “love those whom you prasly had hated,” “favor those whom you
envied with unjust disparagements,” and “make yelfisssharer with them in united lové®
Cyprian is trying to protect the church againstgaay and envy as sources of internal division
in the church. This is element (4) of apologetics.

Fortunately, the Christian is not powerless to giveo jealousy and envy. Because he is
regenerate in Christ, and has been born agaireimthge of God, he has the power to change.
He can begin to be what he was not before as lpemds positively to God. Unlike the pagan,
who has no such ability, the Christian has the pdwéive as Jesus Christ diff The Christian
can strengthen his mind through prayer, spiritigdidline, release of his worldly goods, and
reflection on the divine precepts found in God's&&° The Christian God is the one who gives
his followers the power to live radically changeats. This is a benefit of the Christian life

which pagans do not have. Here Cyprian is engagetément (1) of apologetics.

Letters 67-75
The letters that fit into the rebaptism period laegters 6775. They are focused on
strengthening the church from internal threats.ciig apologetic element (4)etter 69is the

first chronologically?® It lays out the case for why those who have begtibed by heretical

%82 |pid., 13.

%% |pid., 10, 17.

%% |bid., 14-15.

25 |bid., 16-18. See also Blowers, “Envy’s Narrath&l, 37.

#®Thijs is the generally accepted view, as argue@layke, but Burns believes that this letter belongs
somewhat later in the controversy, after the syhledi@rs of 255 and 256 étters 70and72). The exact timing
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groups must be rebaptized in the catholic ch@f€fthe Holy Spirit, Cyprian argues, is only
present in the catholic church. People baptizegldisre don’t possess it because it hasn’t ever
been conveyed to them. All sacraments performelaegtics outside the catholic fold are by
definition invalid because they are perfornzedside and thus without the Spirit. Heretics are
without and rights or powers whatsoever, Cypriamtaans. Even if the baptized followers of
Novatian were to believe all the correct thingsotbgically, this is irrelevant. They do not have
the Spirit. It has never been imparted to tHé%T.o let them back into the church without
rebaptism would be to damage the church.

Another attempt to strengthen the church comé®iter 70 This isa conciliar letter
which notes that the 255 North African council hgseed with Cyprian’s positidfi’ Cyprian
argues that if the catholics admit that baptisnéop@ed by Novatianists are equally valid,
which they do when they simply lay hands on corsyehien they are giving their tacit approval
to the entire schismatic enterprise and weaketiaghurch from withif’® In Letter 68
Cyprian urges Stephen to throw his weight behimdetfiort to excommunicate a schismatic

bishop of Arles. Unless the bishops remain uniéed, share a mutual concern for the flock of

does not affect the apologetic content. See B@wyprian the Bishopl100-131 and Karl Shuve, “Cyprian of
Carthage’s Writings from the Rebaptism Controveisyo Revisionary Proposals Reconsiderelirnal of
Theological Studie61, no. 2 (Oct 2010): 628.

%7 This letter is a testimony to the North Africarstam of rebaptizing heretics, a custom recognized b
both Cyprian and Bishop Magnus, to whom the letexddressed. See Shuve, “Cyprian of Carthage'snfysifrom
the Rebaptism Controversy,” 630-31.

28 5ee Clarkel etters 4:34-40. Cyprian argues that the Novatianists osgythe same baptismal creed as
the catholics do, but their words are meaninglessibse they are spoken outside the church. Betaise
Novatianists do not impart the Holy Spirit, theagptisms must be considered profane, adulteroustcaaity
without effect. See Weinrich, “Cyprian, Donatismygdustine, and Augustana VIII,” 275 and Gaumer, “Bstine of
Hippos’ Nuanced Claim to the Authority of Cypriah@arthage,” 189.

29 Clarke, Letters 4:45-46.

2%1bid., 46-48.
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Christ, wolves will eventually savage the flo¢kThe church will cease to be a place of
protection and safe pasture because the sheebegdime confused about who the real
shepherds are. In order to defend the faith agéhrsstorrosion from within, then, the bishops
have no choice but to lock arms in urfifg.

Letter 67 a conciliar letter, makes a related point. Itraddes the problem of two
bishops who have been found guilty of idolatry amahoved from office. Cyprian writes to
encourage the presbyters and laity who remain. s his church to be pure and undefiled.
He wants his ministers to be upright. The churahaay be a strong testimony to the outside
world if it remains internally pure and takes stepgnsure its clergy remain disciplined and
holy. The clergy and laity should work togethectmfirm new bishops and to depose those who
are guilty of wickedness?

The baptismal issue comes back into focus Wwittters 71-75which date to the early
months of 256. These letters again stress elemgof @pologetics. Iihetter 71 Cyprian replies
to a bishop’s question by clarifying the conclusieached by the most recent coui&iiHe
notes that Stephen’s argument—based on traditioveaker than his own argument, which is
based on Scripture and reason. Cyprian insistghiathurch must always “convince by reason”

rather than “lay down regulations simply from custdoStephen should behave like the apostle

21 The bishops, in Cyprian’s view, not only have arary responsibility to oversee their episcopaksee
but also have a secondary shared responsibiliby¢osee the health of the universal church. A lpshibo falls into
sin has to be promptly removed in order to pretieatuniversal episcopal college from being infecad the
holiness of the universal church from being taintgele Burns, “Establishing Unity in Diversity,” 388.

272 Clarke,Letters 4:29-31. See also Murray, “Assessing the Prinid,

23 Clarke,Letters 4:21-27. See also Bakker, “Towards a Catholic&sstnding of Baptist
Congregationalism,” 168-71. For Cyprian, the braalle participation among the clergy and laity liet¢ter a
candidate’s qualifications could be known and @rssér the chance that “an unworthy person may éné@phe
ministry of the altar.” Such broad participatiorig®ethe church discern the divine will of God. S&@anfield,
“Episcopal Elections in Cyprian,” 42-43.

274 Clarke,Letters 4:48-51.
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Peter, who, when confronted by Paul about his drejal treatment of Gentiles, “did not assert
that he had the rights of seniority and that thereetipstarts and latecomers ought rather to be
obedient to him#”® Cyprian knows that the church will be weakenednfrwithin if it departs
from the teachings of Scripture, and from solicssmang, and instead clings to ill-advised
practices that have for whatever reason managkeddome customary.

Cyprian addressdstter 72to Stephen. It attempts, once more, to win hinr.o@gprian
thinks it is so important to convince Stephen taatpng with the North African consensus that
he persists in this relentless program of lettéting.”’® It is extremely important that there be
agreement on this issue, Cyprian writes, “for &fseclosely upon the question of episcopal
authority and the unity as well as the dignityloé Catholic Church as laid down and instituted
by God.”"” A church lacking unity is a weakened and vulneatblurch that will start to lose its
dignity. When the bishops can’'t agree on somethang, one bishop (in Rome) tries to force the
others to go along against their will or threatdresm with excommunication, then the authority

of all the bishops, and the respect accorded tiesgriously undermined®

25 |bid., 49-50. Cyprian’s desire to see reason @eripture) elevated over tradition will become more
intense in his upcoming letters, especiakyter 74 Just because the Roman church can claim a meet di
relationship to Peter doesn’'t mean that they viillag's be right. Peter himself could make mistakssyas pointed
out in his confrontation with Paul over associativith Gentiles in the Antioch church. Cyprian notege again in
this letter that his position has some traditiohibé it, as it extends back to the time of theiealorth African
bishop Agrippinus (c. 220). Other references te North African tradition can be found ietter 7andLetter 73
See Clarkel etters 4:51, 56.

27® Geoffrey D. Dunn, “Validity of Baptism and Ordimat in the African Response to the ‘Rebaptism’
Crisis: Cyprian of Carthage’s Synod of Springjtieological Studie§7 (2006): 274. Here Cyprian shows his great
skill as a leader and protector of the church.

277 Clarke,Letters 4:51-52.

278 ndmittedly there is a tension in Cyprian’s thougktween the need for unity among bishops and the
need for autonomy of bishops. Cyprian maintains tdinsion by arguing that autonomy must be exatdiséhe
context of unity. Cyprian reiterateslietter 72that the Roman church must seek to force itsamilthe North
African churches, and vice versa. “We are not fay@nyone in this matter; we are laying down nq’lawites
Cyprian. “For every appointed leader has in hisegninent of the Church the freedom to exercise is will and
judgment, while having one day to render an accotihts conduct to the Lord” (Clarkéeetters 4:54). TheActa
from the council of 256 will also record Cyprias'sntiment on the matter: “For neither does anysofet himself
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Letter 73 addressed to bishop Jubaianus of Mauretani&risaps Cyprian’s most
complete theological statement on the rebaptisntemdthis is where Cyprian makes his famous
statement that “there is no salvation outside efdurch” éxtra ecclesiam nulla saly$’® He
stresses in this letter that the catholic churahthae truth and heretics do not. To accept their
baptisms is to imply that they share in the trilthing this undercuts the entire catholic
enterprise. The clergy has to protect the lifesggwivaters of the church so that they remain pure
and available to those thirsty individuals on thés@e who come looking for theff’ The
clergy must not confuse people about where tha tegides. When heretics return to the
catholic church to confess their sins and be redtaron’t it be confusing to them (and to those
who watch) if the church tells them their sins halready been forgiven? “We who preside over
the faith and truth,” Cyprian writes, “must not dae or mislead those who come to the faith

and truth.®®* Any compromise about truth will weaken the chuircim within.

up as a bishop of bishops, nor by tyrannical tedimas any compel his colleague to the necessitpedience; since
every bishop, according to the allowance of hisrijp and power, has his own proper right of judgimand can no
more be judged by another than he himself can jagg¢her” (Decretiarly Christianity in North Africa63-64,
77). As Dunn sees it, Cyprian’s position is essdigtthat bishops can do whatever they want pravidhey are
aware they must eventually answer to God for i Bann, “Validity of Baptism and Ordination in tAdrican
Response to the ‘Rebaptism’ Crisis,” 263; and S@gerian, 319.

29 Clarke,Letters 4:66. Poorthuis notes that this phrase would diodtinued expression in centuries of
later Roman Catholic documents. It can be seereitemnals from the Fourth Lateran Council (1215 Wmam
Sanctanmof Boniface VIII (1302), and the decrees of theuicil of Florence (1442). This phrase of Cypriamgs,
until the latter part of the twentieth century, beaken by Catholics to mean that all non-Chrigting., Jews,
Muslims) as well as non-Catholic Christians (Gré€ekhodox, Protestants) are condemned to perdionrthuis
argues that this overly rigid understandingxfra ecclesiam nulla saldsas led to unnecessary intolerance and
condemnation of various groups. Properly interptelte argues, Cyprian’s concept should encouraligvbes to
search for salvation within the community of beéievrather than to preclude dialogue with peopletioér faith
traditions. See Marcel Poorthuis, “Cyprian andThierance of Our Mother the Church: A Heritage hestw
Identity and Exclusion,” irfCyprian of Carthage: Studies in His Life, Languaged Thoughted. Henk Bakker,
Paul van Geest, and Hans van Ldbeuven: Peeters, 2010), 252-55, 265-68.

280 Clarke,Letters 4:54-60.

%1 |bid., 65-68. A valid baptism is related to thetkr of the faith itself. Therefore, a Novatianigiav
confessed a creed in a false (heretical) gathedndd not have received a valid baptism. See WainfiCyprian,
Donatism, Augustine, and Augustana VIII,” 276.
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The tone of the last two letters is increasinglgshaCyprian is doing his best to follow
his own advice and demonstrate patience, but fiedsg that difficult. InLetter 74 a fellow
bishop has asked to know Stephen’s position. Cgpaaounts Stephen’s view, adding that
“there is much that is arrogant, irrelevant, selficadictory, ill-considered, and inept in what
[Stephen] has writter?®* Stephen has remarked that there must be no “itiom/and that the
church should remain with its (Roman) traditiont Bur Cyprian, it is Stephen who is the
innovator. Cyprian gets furious. He “cannot comerehthe pigheadedness nor understand the
presumption which places human tradition beforéngiwrdinance ?®* For guidance on matters
like this, “We must go back to the Lord as our seuland to the tradition of the Gospel and the
apostles,” writes Cyprian. “Let our conduct dras/ntiles from the same source from which our
beginnings and our precepts took their ris8 Fere Cyprian draws his famous conclusion: “For
a custom without truth is but error grown of§>’Custom without truth must not be allowed to
stand because it will weaken the church from within

Letter 75is sent to Cyprian from the Cappadocian bishomitisn, who is aware of the
controversy and takes Cyprian’s side in it. He agrhat Stephen’s “appalling discourtesy,”

“outrageous actions” and “insulting arrogance” hamwaecessarily ruptured the peace between

82 Clarke, Letters 4:70. Cyprian is not only insulted by Stepherssation that the North African
procedure is an “innovation,” but also rejectsadlsertion that the Roman practice mentioned byhStepctually
dates back to the apostles themselves. See alss,Byprian the Bishopl0.

23 Clarke,Letters 4:71.
24 pid., 77.

285 |bid., 76. Shuve notes that the dispute, in Cypsianind, is now not just about a misguided
understanding of baptismal theology, but aboutsgoided understanding of tradition and its propacein the
church. As mentioned above, Karl Barth highlighis guote by Cyprian as indicating an early reaistato the
budding two-source view of authority in the churBlarth, the great theologian of the Word, highlgtitis as the
main reason for the separation between the Rom#rl@achurch and what will always be the true “egalical”
church. See Shuve, “Cyprian of Carthage’s Writifigen the Rebaptism Controversy,” 642; and Ba@hurch
Dogmatics 1:546-49.
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the bishop$®® Firmilian, like Cyprian, sees the obvious damagmg done when a bishop like
Stephen “finds the location of his bishopric sudoarce of pride, who keeps insisting that he
occupies the succession to Peter,” yet who isesarlglin the wrong®’ He agrees with Cyprian
that this is custom in opposition to truth, and tha clergy’s primary obligation should be to
stand for the truth regardless of custom. If tlehbps overlook this, they are guilty of
“darkening the light of the church’s truth,” andthwill be “the cause of death to those who
wished to have life?*® He agrees with Cyprian that prideful bishops wisist on custom rather

than truth are damaging the church from within.

Conclusion

The documents from the rebaptism period are thémbgnd doctrinal on their face, but
this does not preclude them from containing impurggpologetic elements. Cyprian mostly
stresses apologetic element (1) in his treatises this period. Christianity is a faith that has
various benefits. Christianity is a religion thangroduce citizens with the very important virtue
of patience. This is because patience derives ot and can only be bestowed on God’s
children. Similarly, the Christian religion enablesfollowers to escape the vices of jealousy
and envy. Not every Christian avoids these vicethaltime—even a bishop like Stephen falls
prey to them occasionally—but the Christian whbumble and prayerful will be able to avoid
them if he tries. Pagans have no such power.

Cyprian mostly stresses apologetic element (4)sndtters from this period. Christianity

is a faith that must continually be defended agdiesesies and forces of division. The church

26 Clarke,Letters 4:79.
287 bid., 88-89.

28 hid., 92.
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cannot give in to the idea that the Novatianisiseehan equal share in the truth and can convey
sacramental powers equally. It cannot give in ®oitlea that a practice backed by Roman
custom and tradition is as important as one bablyea@ason and the plain meaning of Scripture.
If it does so, the authority and dignity of the attuis threatened, people are confused about the
truth, and the church is greatly weakened from wit@yprian is motivated to write relentlessly

and apologetically to prevent this from happening.

Martyrdom Period (257-58)

Introduction

The final period of Cyprian’s ministry is his martypm period. By 257, the Emperor
Valerian had come to share many of Decius’ concabasit instability in the empire and non-
compliant Christians being the cause of that inta5®° Valerian, like Decius, decided he had
no choice but to act. He directed his edicts—egfigthe second one—at the structure and clergy
of the church rather than the citizenry as a whblhes was more targeted than Decius’ plan had
been, and would hopefully expend fewer resourcesrasult® In Carthage, the proconsul
quickly identified Cyprian as an important targ&tter some preliminary questioning, he sent
Cyprian off to exile in the small town of Curub@yprian would remain there for about a year

before being recalled for trial and execution ie lite summer of 258.

289 |n addition to Cyprian’s materials, a good soufaredetails on Valerian’s anti-Christian measures i
Eusebius, who also details the persecution faceBighop Dionysius of Alexandria. Valerian had t@abwaith
mounting economic problems including a crushingt diedod, a nearly bankrupt treasury, and very haghs of
inflation and currency debasement. Seizing churopgrty and confiscating the assets of wealthy sTilans was
another way to help ease the strain. See Eusdabiusch History 7.10-11; Decretzarly Christianity in North
Africa, 67-68; and Paul Keresztes, “Two Edicts of the ErapValerian, Vigiliae Christianae29, no. 2 (June
1975): 84-94.

290 5ageCyprian 342. Valerian, like Decius, wanted to force therch and its leaders to acknowledge the
Roman gods. He banned church services and Christignals, purged the Senate of Christians, ordéved
confiscation of Christian’s property, and (espdgjadrdered the execution of clergy.
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During this period Cyprian writes hisxhortation to Martyrdomas well as his final
Letters 76-81Knowing that his own death is fast approachiregwhites very passionately. In
these last few works, Cyprian mostly stresses g@etio element (1), with various final

arguments about the benefits of being a Christian.

Exhortation to Martyrdom, to Fortunatuglate 257)

Cyprian writes hi€xhortation to Martyrdonshortly after being sent off to exile. His
goal in this treatise is to provide a compendiurBibie verses to help and encourage his church,
now being stripped of its clergy, in the cominggeaution of the Last Days’ Cyprian gathers
together a large number of verses and organizes ithte a single fourteen-point argument—with
each point supported by Scripture—for why martyrdsmould be embraced by Christians. This
treatise exhibits some continuity with the worKT@rtullian.

Cyprian begins by making some arguments about.ithdsnrites that idols are not gods;
God alone must be worshipped; God warns sternlynagalolatry; God does not easily pardon
idolaters; and God gets so angry with idolaters lieasanctions their death. Cyprian sounds like
earlier apologists as he writes that idols mads&leér and gold obviously have no life in them
and cannot be divine. This is apologetic elemepttfiz coherence argument for Christianity.
But Cyprian goes beyond the incoherence of idol@tigrgue that idolatry infuriates the living
God. Christians must be careful lest they everifisdl it. Cyprian provides many examples from

Scripture of how the people who did so were seyarehished® Idolatry is the gravest sin

291 Cyprian,Exhortation to Martrydompreface. Downs cites this work as another examp@yprian
engaging in “proof-texting” by pulling together taxdtions of passages designed to prove his argurBeetDowns,
“Prosopological Exegesis in Cypria® Opere et Eleemosyii282.

292 cyprian,Exhortation to Martyrdom1-5. Bevenot notes the similarity between the siais
remissibility is depicted here and the way it ipideed inOn the LapsedGod forgives, but he does not forgive
lightly or easily {acile). See Bevenot, “The Sacrament of Penance andyBtiad’'s De Lapsis’ 189.
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there is, Cyprian writes, and God cannot easilgpathose who allow themselves to succumb
to it.?*® This repeats a previous argument from the Lapsed

Echoing themes from Tertullian@n Fleeing in Times of Persecutjas well as his own
earlier works, Cyprian argues that persecutiommsething that God is now sending to prove the
faith of Christians. As a result, it will be vempportant to exhibit courage and steadfastness in
the face of i£>* Believers should not fear when their time comesabse God will protect and
guide them through whatever they must end®té great reward awaits those who are
martyred®®® Dying for one’s faith is the highest and most dfigd calling one can have as a
Christian. Believers must remember this. “Whatgndy it is,” he writes, “and what a security,
to go gladly from hence, to depart gloriously ie thidst of afflictions and tribulations...it
behooves us to embrace these things in our mingetrgfecution should fall upon such a soldier
of God, his virtue, prompt for battle, will not beercome.?*’ Here Cyprian engages in
apologetic element (1) as he declares that to leetaldlie a martyr is one of the greatest benefits

of the Christian faith.

Letters 76-81
Cyprian’s final works I(etters 7681) are similar to th&xhortation to Martyrdonin both
tone and apologetic emphasis. These letters streggeat benefits that Christians have and

inspire the Christians to be encouraged, not disgmd, in this time of increasing strelsstter

293 Cyprian,Exhortation to Martyrdom1-4.

24bid., 9.
2 bid., 10-11.
26 bid., 12-13.

27 bid., 13.
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76, for example, is written to a group of individuatsNumidia who have been imprisoned down
in the mines until they can be sentenced to dddtis. group includes both clergy and laity, and

it includes both women and children as well as Af@Gyprian expresses love for these heroic
Christians, and solidarity with them. He sees hifreehaving a share in their sufferirfgs.
Cyprian praises them and encourages them in taeirahd dreary circumstances. He includes a
financial gift with his letter in an attempt toimle their suffering in whatever small way he can.
Their present suffering will bring them great redjdne promises, and will encourage others to
follow bravely in their path. God will be faithfth help them endure their pain and know what
to say when they are finally brought to tridl.In times like this, the Christian God shows
himself to be very trustworthy and very real. Tleaéfits of the faith come to the fore.

Letters 77-7%ontain the thankful replies from those imprisodedn in the mines. They
share Cyprian’s view that martyrdom will be a crofenthem, and they look forward to it
despite their intense suffering at present. Thiyigprian he has a crown awaiting him, too.
They value Cyprian’s leadership in the church day tare grateful that he has taken the time to
encourage and support them in their hour of neede@lear benefit of the faith is the way
Christians are faithful to help and support eaatttzer in times like thig*

Letter 80has Cyprian back in Carthage under house arrésstaould be dated to August
of 258. Cyprian writes to a fellow bishop to reptbrat the situation now looks bleak. Bishop

Sixtus in Rome has already been killed, and therdnds been given that all confessing

2%To Dunn, this is another example of Cyprian wijtin female confessors. Anyone who was faithful to
maintain churchdisciplina regardless of their sex or status in the chusets worthy of praise and imitation in
Cyprian’s eyes. See Dunn, “Cyprian and Women iinzeTof Persecution,” 217-18.

29 Clarke, Letters 4:95.

%0 pid., 96-100.

301 1bid., 100-04.
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clergymen are to be put to death immediately. Liseyw‘senators, high-ranking officials, and
Roman knights” will lose their property and positsoof status if they don't recatft: Cyprian
knows that as soon as the directive from Rome esrilie will be recalled to Carthage and killed.
He has no intention of resisting the directive whtearrives. He wants his church to remember
that “they should not be fearful but rather joyditthis, the hour of their confession; for they
know that during it soldiers of God and of Chrigt aot slain, but crowned® In times like this,
Christians must keep in mind that it is not debtlt,rather deathless eternity, that awaits them.
The promise of eternal life and reward, which igque to Christianity, is one of its most
important benefits.

Letter 81is Cyprian’s final work, dating to within a week €0 of his death on September
14. Here Cyprian reports that his capture is imminle desires to be martyred at home in
Carthage, in front of his people, so they can lmeraged by his faithfulness. “It befits a
bishop,” writes Cyprian, “to confess his faith rat city where he has been placed in charge over
the Lord’s flock. It is proper that the appointeddier in the Church should bring glory upon all
his people by making his confession in their mid$tHe gives his clergy some final
instructions. They should remember all that hethaght them, remain calm, and not be worried
about what will happen to them, because God igigtgrat their side in their time of need.
Cyprian now prepares to make his full confessmmnf{essip. A confession goes beyond words

and into deeds. It entails a willingness to dieGarrist. “His will,” writes Cyprian, “is that we

%92 |bid., 104. This letter contains a good summaryaiérian’s second edict, issued in 258, which was

intended to tighten the noose further than th¢ ffiesl around the necks of the most prominent Ganist the clergy,
the high-ranking politicians, thrmatronae and theCaesarini See Keresztes, “Two Edicts of the Emperor Vatgtia
84-85.

303 Cyprian,Letters 4:105.

304 |bid.
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should do more thaprofessour faith; we are tgonfesst.”*°® The Christian God is the one who

gives his followers the power to confess theirtfavith blood.

Conclusion

The documents from this period are rich in apoliegaintent, especially element (1),
which is the positive declaration of the benefitshe faith. During times of suffering, the fact
that Christians help each other, and that God sthgdheir side, is extremely valuable. Also
valuable is how the believer is empowered by Goamase a full confession of his faith with his
life. To be able to die as a martyr is a gift fr@ud. It is a glorious crown and a direct entrance
into a deathless eternity. Rather than shrink Ihiask this, the Christian should gladly embrace
it as a significant benefit of his faith.

Cyprian practiced what he preached. The accou@lypfian’s trial and execution is
preserved in thActa Proconsularia Sancti Cypriafi° This document, like Pontiu¥ita, has
an apologetic slant to it and was probably writtgra Christian. Nevertheless, it is more sober
and formal than th¥ita, and records the events of Cyprian’s death inahguage of a civil
servant rather than a discipfé. TheActaportrays Cyprian as a resolute man who does not
waver at all in his final hours. He is asked by pneconsul Galerius, “Do you put yourself
forward as leader for these men of sacrilegioudd®iilCyprian replies, “Yes.” Galerius
continues, “The most sacred emperors order yoetimpn the requisite ceremonies.” Cyprian

replies simply, “I will not do it.” Galerius urgdsm to reconsider and to “consult your interests.”

3% pid., 106, emphasis added.

308 Acta Proconsularia Sancti CyprianiiVI.

397 Bakker, “Instigator and Standard-Bearer of Chaisity (Acta Proconsulariat.2),” 49.
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By saying “consult your interests,” Galerius iselik referring to the fact that Cyprian is a
privileged man from a wealthy curial family whollstias plenty of connections with high-
ranking pagan&>® But Cyprian replies, “In a matter so just, ther@d consultation®® Being

martyred for the faith he has so strenuously deddntbr so long, is his ultimate apologetic.

Summary

Chapter Four has carefully reviewed each of Cyfsitreatises and letters in order to
show that there is a clear apologetic thread tvad through these works. In each of the five
phases of his episcopate, Cyprian engaged in eougalefense of his faith by incorporating the
four basic elements of an apologetic program imgonlmiting. He was deliberate about doing so
even when those writings concerned, on their fare practical matters of church governance.
Because the presence of apologetic elements @)ghr(4) is so extensive, it is reasonable to
conclude that Cyprian—like Justin, Athenagoras,hidtgs, Minucius Felix and Tertullian before
him—ought to be considered a Patristic apologist.

Chapter Five will review the continuity and devetognt in Cyprian’s apologetic, explore
the ongoing relevance of Cyprian’s apologetic ensphdor believers today, and propose some

areas for further research.

3% He may also be referring to the fact that Cypitaa man who heads up a large ecclesiastical bieyar
many of whom are now in attendance at these praegedSee Hunink, “St. Cyprian,” 38.

309 SeeActa Proconsularia3. A similar response is found Actts of the Scillitan Martyrsl.
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Chapter 5

Conclusion

Cyprian the Apologist

This dissertation began by observing that Cyprias ot generally been considered an
apologist of the church. As noted in Chapter Ongarfan is referenced only tangentially—if at
all-in most apologetics texts. Recent studies gfrlay have largely concerned themselves with
other matters, such as his work as a practicalcthadministrator, his views about Catholicism
and church unity, his contribution to the develgppenitential system, and his advocacy of
decentralized church governance. The present stetdyut to explore whether perhaps this was
an oversight and Cyprian should be considered alogist under some reasonable definition of
the term.

Chapter Two canvassed the apologetic literatumeder to settle on a working definition
of apologetics. There is broad agreement that awdefinition must involve multiple elements of
both an offensive and defensive nature. The folhgwvas adopted as a working definition:
Apologetics is a program of support for the Chaatfaith which contains one or more of the
following elements: (1) a positive declaration lo¢ tenefits of the faith, including but not
limited to salvation; (2) an argument for the cofiece of the faith as a worldview that makes
sense and fits well with the world as it really(8) a defense of the faith against false charges
brought against it by the outside enemies of theah and (4) a defense of the faith against
heresies and other internal forces of division tivauld weaken ifThis definition was shown to
fit with the sense of the Greek teragsologiaandapologeomaas used in the New Testament.

In Chapter Three, some recognized works of apalog&iom the latter half of the

second century were reviewed. These include theApaogiesof Justin Martyr A Plea for the
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Christiansby Athenagoraslhe Letter to DiognetuysheOctaviusby Minucius Felix, and
Tertullian’s Apology.These works contain examples of all four of therednts of apologetics
that comprise the definition. Each apologist hasdwn unique approach and emphasis, in part
reflecting the unique circumstances under whiclwiate.

Chapter Four carefully examined each and everymeat (treatise and letter) in the
corpus of Cyprian’s work. Each was assigned toadriee phases in Cyprian’s ministry, in order
to locate them properly in context, and they wed@n@ned in chronological order. The goal was
to see whether these works are characterized bsatine four apologetic elements that are found
in the New Testament writings and in the workshef tecognized second century apologists.
This examination revealed that Cyprian deliberaselgt repeatedly engaged in all four elements
of a robust apologetic program. Time and time adanstressed the benefits and coherence of
the Christian faith, and he labored in various wiaydefend it against its internal and external
enemies. As a result, Cyprian should be considaredtristic apologist.

As mentioned at the outset, one risk in a study tiks is that the primary source
documents are read selectively and forced toftiit &box for which they were not designed.
ShouldOn the Unity of the Churghvhich is clearly a work of ecclesiology, be reada work of
apologetics? Is it proper to look for apologetiereénts in letters which are very practical in
nature—like those encouraging fellow Christiangihy or disciplining virgins, or urging
presbyters to wait for a council to be convened@ diswer is yes. Apologetic themes and
emphases can be woven into all kinds of writtenksoeven those which (on their face) address
other matters. It is reasonable to expect thatlikerCyprian, with strong apologetic
inclinations, would look for every possible oppanity to persuade others about the benefits and

coherence of the faith, and to defend it againstéhwho would weaken it. This is especially true
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when the author knows (as Cyprian did) that hiskeavill circulate among a wide audience of
Christians and pagans. Examining documents cayafuthrder to draw out these apologetic
themes and emphases, while perhaps unusual, ikegdimate because it unearths a significant
amount of information that gives warrant to viewp@lgn as a Patristic apologist. The presence
of apologetic elements (1) through (4) in Cypriant#tings is so extensive that even if only a

fraction of those elements are accepted, one shieatth the same conclusion.

Continuity and Development in Cyprian’s Apologetic

The second century apologetic works reviewed inp@ral hree exhibit a mix of both
continuity and development. There is continuityhat each of the works uses an individualized,
eclectic approach containing its own unique blehtthe four apologetic elements. There is also
development in that these works, as a group, gtigduave away from rebuttal element (3),
which characterizes the earliest works, towardctitfeerence element (2) and the benefits
element (1). Perhaps this is because the apoldglstaore confident as the threat of persecution
faded somewhat as the second century drew to a.cdengthening element (4) was not
strongly evidenced until TertullianApology the last work written. This may relate to the
growth of the church and the fact that internagheathan external, enemies began to pose a
relatively larger threat to the church at the daithe third century.

Cyprian’s work, likewise, is also characterizeddmgh continuity and development.
There is continuity in that multiple apologeticralents can be seen in many of his writings and
in each phase of his ministry. In the Early Perfod.example, Cyprian focuses mostly on
apologetic elements (1) and (2) in his treatise) some attention to element (4) in his letters.
In the Decian Period, Cyprian continues to addeéssents (1) and (2), but shifts more notably

into strengthening element (4), especiallyin the LapsedndOn the Unity of the ChurciThe
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Plague Period involves all elements (1)-(4), wignh@aps the most stress on element (1), as the
worries and struggles of this time lead Cyprianciterate the advantages of the faith for those
near death. In the Rebaptism Period, Cyprian ssesiement (1) in his treatises but element (4)
in his letters, as the church is once again inkred of strengthening from within. In the
Martyrdom Period, Cyprian stresses mostly benefégment (1), as he and his associates face
martyrdom. Rebuttal element (3), which is the miogtortant for the earliest second century
apologists, is the least emphasized in Cyprianisstriy.

Cyprian’s works also show development. His early ke works are dominated by
benefits element (1) and coherence element (2)eviars middle works are dominated by
strengthening element (4). It may be that Cyprias waturally inclined towards offensive
apologetics but was forced to engage in more defergologetics given the burdens and
responsibilities of his episcopate. In the midddang of his ministry, important doctrines such as
penance/reconciliation and rebaptism required ragpdicit formulation. Different factions in
the church took it upon themselves to try to shtapse doctrines, and this created numerous
sources of internal division which required a defea apologetic response by Cyprian.

The preponderance of element (4) in Cyprian’s naiceer writings is likely one of the
main reasons Cyprian has not been considered dogagidy historians of the church. Many see
this as the work of a churchman and not the worknodpologist. Some are reluctant to even
include element (4) in their definition of apoloigst preferring to think of apologetics as a series
of intellectual arguments for the coherence offgii. Even if element (4) is dismissed as the
work of a churchman, not an apologist, there Isatple evidence that Cyprian engaged to such
an extent in the other elements that comprise ¢fiaitton that he should be considered an

apologist. Some of his treatises—like DonatusOn the Vanity of Idol<On Mortality, andAn
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Address to Demetriangare so thoroughly apologetic under the most cainweal definition of
the term that Cyprian would almost certainly bestdared an apologist if they were his only
surviving works. Perhaps it is because those treatire overshadowed by his more famous
ecclesiological treatise©6 the LapsedOn the Unity of the Churghthat Cyprian’s career

became redefined and his work as an apologist aviezd.

Apologetic Emphases and Their Relevance for Today

Benefits

What are Cyprian’s main apologetic emphases and relevance do they have for
believers today? Beginning with apologetic elen{&htCyprian is careful to point out
Christianity’s many benefits. For example, Cypniaminds believers that God is one to whom
they can pray, and who will answer their prayersd & one who places in his children the
desirable virtues of patience and generosity. Gaklas Christians ideal citizens who are
valuable to the harmony and well-being of the std&egives them the power to overcome the
lusts of the flesh and remain disciplined. He pagse attention to what they do, and he
disciplines them for their own good when necessasyCyprian argues i@®n the Lapsedsod
can use government persecution to wake up slegpidgelf-centered Christians. If God should
allow government persecution to strike the modemmeAcan church, which is in many ways
similarly asleep and self-absorbed, Christians fivill that Cyprian’s work can help them frame
the experience properly.

God is one who, after rebuking and chastising,ilisng to tenderly forgive. Christians
have a Father whose mercy and forgiveness trumytéveg, and who will restore those who
are willing to repent, regardless of how long thaye lived apart from him. God also gives

Christians the power to forgive others. Paganisnvegs no such power. God uses Christians to
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financially support those in need. As Cyprian nptédsen a Christian is generous with his
wealth, he enlists God to act as the guardian aotegtor of his children after he is gone. This
protection is something that non-believers despgratant, but no amount of money can obtain
for them. Cyprian also reminds believers how Ildday, like life in the third century, is so brief
and unstable. Christian faith is the best way foecwith its fearful plagues and violence.
Christians have a God who will guide and directiles long as they have to remain here. He is
their enduring source of hope and comfort. Pagansod have anything like this.

Cyprian’s ministry years were characterized by arelenting stream of difficulties and
challenges. In the persecution of Decius, manyekefis suffered greatly. When the persecution
of Decius stopped, a plague started. When the plagased, another round of persecution
began. Cyprian’s apologetic was characterized p#ound sense of the great advantages of
being a Christian during difficult times like the€ghristians in America may not see the
relevance of this for their lives, at least nohtigow, but Christians in the Majority World—who
face suffering on a daily basis—can take great oan what Cyprian wrote.

Like Tertullian before him, Cyprian considered ngestom for the faith to be one of
Christianity’s greatest benefits. For him, it reggeted a swift and glorious entrance into the very
presence of the Lord. Today, many Christians oatsidhe United States face the real prospect
of being martyred for their faith. They can be dgiseancouraged by works like Cypriarletters
5-14and76-81, hisExhortation to Martyrdomand the record of Cyprian’s own fearless

martyrdom contained iftheLife of Cyprianand theActa Proconsularia

Coherence
Cyprian also encourages modern believers to engagmologetic element (2), as they

follow him in arguing for the coherence of the Ghiein faith as a worldview. The coherence
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argument is leveled against Christians with gregtlarity today. As in the third century, many
non-Christians see Christians as ascribing torational view of the origins and operations of
the world. Cyprian’s writings provide useful ammtiom for this battle. Cyprian shows how the
various pagan alternatives, when probed, can rathsly be shown to make less sense than the
Christian worldview. Cyprian’s arguments about weaind the foolishness of trusting in it are
still quite valid. His efforts to reach men like Batus and Demetrianus show how an articulate
engagement with non-believers about the reasoneddesf the Christian worldview can yield
excellent results. His exegetical labor to show tha history of Israel and the consistent
message of Scripture make a plausible case forgGamtion in history can be replicated today.

Rational people can still be persuaded, if Chmstiavill work hard to persuade them.

Rebuttal

As noted above, rebuttal element (3)eiss of an emphasis in Cyprian’s writings than in
the writing of the second century apologists. Byp@an still takes the time to rebut false
charges leveled against Christians. He does th&t naiably in hisAddress to Demetrianus
where he rebuts the accusation that Christianataests who are upsetting the order and well-
being of Roman society, and that they are the calisatural disasters like the plague. In
America today, the accusations against Christiamslifferent, but they still exist. For example,
some argue that Christians are “intolerant” andughbe found guilty of “hate crimes” because
they damage society when they speak out agairsticasinful lifestyle choices. Modern-day
Christians can learn from Cyprian how to fashiafetense against false charges like this, and to

do so with a mixture of firmness and love.
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Strengthening

Cyprian’s apologetic program is focused most imguatity on element (4), or defending
the faith against heresy and the other internalf®of division that would divide and weaken it.
Believers today would do well to reflect on his drapes here and apply them. Christians today
frequently see the need to defend the faith agamsikternal enemies, like atheists and secular
humanists, but overlook the need to defend it ajais internal enemies. Christians should
recall that Paul worked hard to strengthen ther@oian church by refusing to exercise the
various rights that he had as an apostle (1 Cor2Cor 12:19), that Tertullian worked hard to
articulate a “rule of faith” so that doctrinal piyrin the church would be protected and heretics
could be identified as such, and that Cyprian sparth of his time laboring to prevent the
church from division over doctrinal matters likewhto restore the lapsed and whether or not to
rebaptize heretics.

Cyprian shows the contemporary believer varioussaay/can work to strengthen his
church. For example, he can diligently overseedhodividuals in the church for whom he has
responsibility. He can discipline them appropriatéle can respect those in positions of
authority over him, understanding that church gnaace and order have been established by
God. He can work patiently through church coungjtsserning boards, and other forms of group
decision making. He can refuse to sow the seedss/ision and discord in his congregation. He
can be on the lookout for heretical teachings aqmbge them. He can work to convince others
on matters of faith and doctrine by appealing ssom and Scripture, rather than custom and
tradition. Careful observers of Cyprian, like Augins, have pointed out the need for Christians

of all times to follow Cyprian in avenues such lasse*

! Smither notes how Augustine, in nine of his sersnemmmemorating Cyprian, encouraged his hearers not
just to remember Cyprian’s martyrdom but to imit&gorian’s life and how he worked to strengthendherch.
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For Cyprian, maintaining churalmity is perhaps the most important part of apologetic
element (4). This often makes Protestants squitreyon’t like the way Cyprian condemns
them for being “schismatic” and refusing to stayhia Catholic Church. They especially don’t
like Cyprian’s insinuation that doing so costs thiteir salvation. As a result, many Protestants
shy away from the writings of this most “catholiaf’ church father§.However, before
dismissing it, contemporary Protestants shoulekceftarefully on what Cyprian has to say about
unity. Men like John Calvin took the time to dosthin hisInstitutes of the Christian Religipn
Calvin interacted thoughtfully with Cyprian@n the Unity of the Churcliror Calvin, the unity
that Cyprian spoke of can be understood to reféne¢anvisible connection that all believers
have to one another, with Christ as their head ri@gis thinking about the equality, broadly-
distributed control, and limited hierarchal powétte bishops fits with this conception of unity.
For Calvin, church unity was indeed something tixa$ precious in God'’s sight and had to be

defended just as stridently as Cyprian suggebted.

These sermons celebrated his practical work astepi(309); his preaching and writing (310); hisurgciation of
the world (311); his faith in word and deed (3118} perseverance (313); his commitment to truthlaslshess
(313A); his testimony before his persecutors (313 spreading the aroma of Christ (313C); hisstsient
teaching (313D); and his love of unity and pead8E. In chapter 27 of hisfe of AugustingAugustine’s
biographer Possidius considers Cyprian to be d BagnAugustine. See Edward L. Smithbtission in the Early
Church Themes and ReflectiofBugene, OR: Cascade, 2014), 71; idem, “To Eneudaid Imitate’: Possidius’ Life
of Augustine as a Fifth Century Discipleship To@guthwestern Journal of Theolo§9, no. 2 (Spring 2008): 155-
57, 164; Augustineissential Sermongd. Boniface Ramsey (Hyde Park, NY: New City, 1)9369-80.

2 Roldanus notes that many Protestants, as welbay Roman Catholics like Hans Kung, are offended by
the idea that God’s mercy might be tied tightlyotee particular ecclesiastical body, especially with such a
concentrated episcopal power structure. See Johd&widanus, “No Easy Reconciliation: St. Cyprian on
Conditions for Re-integration of the Lapseddurnal of Theology for Southern Afri€2 (Sept 1995): 23.

% John Calvin)nstitutes of the Christian Religipred. John T. McNeill, trans. Ford Lewis Battlesl.\2
(Philadelphia: Westminster, 1960), 1016, 1047, 1186See also Aza Goudriaan, “CypriaDs ecclesiae
catholicae unitateWhy Did Reformed Theologians Consider It a Us&abk (1559-1655),” irCyprian of
Carthage: Studies in His Life, Language, and Thaugt.. Henk Bakker, Paul van Geest, and Hans van Loo
(Leuven: Peeters, 2010), 226-39. Other early Refdrtheologians who found value in Cyprian’s comraetitout
church unity include Scultetus, Mornay, Polanusl ¥oetius.
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Many Protestants believe the natural state of Ganigy is not the structural unity that
Cyprian had in mind, but rather the more holistiasible unity of the type Calvin envisioned as
he read Cyprian. Such unity is not characterizetubyormity,” but rather by an increasingly
elaborate “pluriformity.” Accordingly, the growingumber of religious bodies that characterize
modern Christianity—each with its own specific moss tailored to reach unique cultures around
the world—is something to be accepted rather thgatted. The tremendous growth of
Christianity, especially in places where more tbaa type of church is allowed, seems to
support this Protestant contentibn.

But even if this is true, Protestants should beéd Cyprian’s words and abhor all forms
of unnecessary division. Christians are in a refeiip of communion with one another as part
of the universal church, which is the body of Ctiti§hey are commanded to love one another
and to work together to evangelize the world. Igrtitue that some damage is done to Christ’s
body when one tears at the fabric of the churchdparating from one’s fellow believers?
Cyprian issues a stern warning about this: “Whenths so wicked and faithless, who is so
insane with the madness of discord, that eitheshioeild believe that the unity of God can be
divided, or should dare to rend it-the garmenhefltord—the Church of Christ?This warning

should act as a regulator on the more divisivenot of Protestants. Cooperating with fellow

* See, for example, Gerrit C. Berkouw€he Churchtrans. James E. Davison (Grand Rapids: Eerdmans,
1995), 75; Oscar Cullmakinity Through Diversity: Its Foundation, and a Cobttion to the Discussion
Concerning the Possibilities of Its Actualizati@@hiladelphia: Fortress, 1987), 29; John Macqgeaa@ristian
Unity and Christian DiversityLondon: SCM, 1975), 16; and George W. Harpergdking with Cyprian’s
Paradigm: Evangelicals, Ecclesiological Apathy, @manging Conceptions of Church Unitigvangelical Review
of Theology32, no. 4 (Oct 2008): 313-15.

® Russel Murray, “Assessing the Primacy: A ConterappContribution from the Writings of St. Cyprian
of Carthage, Journal of Ecumenical Studidg, no. 1 (Winter 2012): 56-63. Murray notes tane signs of a
collegial understanding of primacy were presernhaecclesiology of Vatican II. Although Cypriani®rds about
organic church unity are to some extent a prodiitiemage in which he lived, they can still sergeasstarting point
and compass for ecumenical dialogue today.

® Cyprian,On the Unity 8.
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believers and remaining united to the greatesingxtessible is a powerful way to strengthen the
church and defend it from within. Now, just ashee third century, this is an important part of

the apologetic task.

Further Research

This dissertation points to several areas whetbduresearch is needed. One, just
mentioned, is the need for more work on Cypriawgsamn of church unity and its ongoing
usefulness in the modern context. What does ityreaan to speak of “unity” in the modern
church? Who, if anyone, is actually practicinglftthe structural unity that Cyprian envisioned
is (rightly or wrongly), gone for good, what shoutldbe replaced with? Is there a way to do this
while remaining faithful to Cyprian’s underlyingtent? Does “unity” today just mean an
“agreement to disagree,” cordially, as membersefuniversal invisible body of Christ? Or
might it demand something more? Should there lemewed attempt to find common ground in
various doctrinal disputes? Should there be maectcooperation with other Christian
denominations, either at home or on the missidd7i@hese various questions are as difficult to
answer as the ecumenical movement itself has primvea. But reading Cyprian provides fresh
impetus to explore these questions, and to lookrsmwers, as a way of strengthening the church
from within.

It would appear that a much deeper embrace of @ypy evangelical scholars is
warranted. Cyprian is in some ways an ally of tla¢hGlic cause, but in other ways an ally of the
Protestant or evangelical cause. Not only is leswon distributed church governance rather
evangelical, but so is his view on the authoritysofipture relative to tradition and his strong
resistance to any “two-source” view of authoritytive church, as Barth has noted. A careful

reading of Cyprian reveals these various affinjtieg somehow evangelical scholarship has not
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been adequately motivated to mine his work to #mesextent Catholics have. Cyprian is a
fruitful field for more evangelical research.

The dissertation also suggests that more workesdeeto understand apologetics in a
holistic way. Apologetics in the modern era hasopee more or less an academic discipline.
Offering historical evidences and developing lobmraofs is part of the apologetic task, for
sure. This is mostly coherence element (2). Modpologists need to incorporate more of
benefits element (1), rebuttal element (3), anehsfthening element (4) in their work. This is not
just the domain of preachers and churchmen; tlsgpéenty of room for scholarly engagement
here. Modern apologists who would incorporate tledsments in their texts would be returning
to the more holistic understanding of apologetizd permeated the New Testament, the work of

the second century apologists, and the work of @gpr
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