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ABSTRACT
JUSTIFICATION AND SANCTIFICATION IN THE SOUTHERN BAPTIST CHURCH
IN WEST VIRGINIA; IMPLICATIONS IN WORSHIP AND PRACTICE OR-AITH.
Todd E. Hill
Liberty Baptist Theological Seminary

Mentor: Dr. Charlie Davidson

The purpose of this project is to investigate thetdnes of justification and progressive
sanctification and its implications in the SouthBaptist Churches in West Virginia. In the
Southern Baptist Churches in West Virginia, thesenss to be much confusion concerning the
subject of justification and sanctification in tiife of the believer. This confusion appears to
grow out of a misunderstanding of sanctificatiod &a relationship to justification from the
error of Roman Catholic doctrine of blending jusation and sanctification. The result of this
study will expose the disparity of understandingaarning these doctrines and produce a
teaching resource for a deeper understanding amagelr walk of faith in the church.

Through an online survey of church leadership &edstrvey of theological studies, the
various understandings to be presented are analgastpared andvaluated, on the basis of the

relationship of justification and sanctification.

Abstract length: 146 Words
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CHAPTER ONE

INTRODUCTION

In the vast beauty of the mountains and acrossttte of West Virginia, there is great
confusion in thought among the Southern Baptistqrga®f West Virginia regarding the
theological thought of justification and sanctifica. It appears to this writer that many
Southern Baptists in West Virginia are embracingliffering degrees, a non-classical Protestant
understanding of the doctrine of sanctification @adelationship to the doctrine of justification.
The end result is problems expressed in the eitted /iews of perfectionism, the infusion of
righteousness, and wrong understandings of theenafuithe Christian. This has led some to
deny the principle of sin within the believer anate to rationalize sin with a practical license to
sin more by counting it less.

This was made very evident one day as this wraemsthe living room of a man who
claimed to be a Christian. His life and lifestgleowed no evidence of a true walk with Jesus, it
was a life filled with open sin and a total dismejéor the church. When | inquired about his
spiritual condition, he responded by telling met twas ok with Jesus, he was just one of
those “carnal” Christians.

Imprecise theology has led to spurious teachingpaiadtice among many Southern
Baptists in West Virginia. There is a need to ustdand the doctrine of justification and
sanctification in its theological context and taoreat the doctrinalmprecision which has

worked its way into the Southern Baptist church\agst Virginia.



Statement of Problem
In the life of the Southern Baptist Church in Wégginia there seems to be a great deal

of misinformation concerning the subject of jusifiion and sanctification in the life of the
believer. Through personal conversations wittofelpastors, this confusion appears to grow
out of a misunderstanding of sanctification andetationship to justification. All the current
thought and distinctive movements of theologicalight at all levels, are influenced by the
Roman Catholic error of blending, in various degréle doctrines of justification and
sanctification. Many, in differing degrees, arebeating a non-classical Protestant
understandings of the doctrine of sanctificatiod @g relationship to the doctrine of
justification. These non-classical Protestant ustd@dings are demonstrating a lack of
commitment to the classical Protestant view ofifigsttion and sanctification as opposed to a
Roman Catholic perception. Some of the teachiregsgoapplied are perfectionism, and wrong
understandings of the nature of the Christian. feHacy of this kind of thinking is address by
John MacArthur.

Ironic as it may seem, however, it is equally dainge — or surely even more so — to think

spiritual perfectionism is something attainableGjyistians in this lifetime. Church

history is littered with examples of sects anditatt who taught various versions of

Christian perfectionism. Nearly all these groupséneither made utter shipwreck of the
faith or been forced to modify their perfectionismraccommodate human imperfection.

This has led some to deny the principle of sin inithe believer and even to accept a

practical license to sin by considering one’s dicfinduct as righteousness.

! John MacarthuiThe Vanishing Conscien¢Pallas, TX: Word Publishing, 1994), 126-127.



Special Terminology

Below is a list of terms used throughout the pdpat is not found in the normal

dictionary. These are given to assist the read#rd reading and the understanding the topic.

Amillenialism — A view of eschatology that teaches that the @-yar period reign of Christ

after His return should be taken metaphorically
Baptistic — A term that refers to Baptist thinking or thegjo

Dispensationalism — This is the view that God deals with mankinatigh “well-defined time-

periods.®

Erasmian — The teaching and theology of Desiderius Erashus.
Hamaritology — The theological study of the subject and topisiofin scripture.
Neonomianism - A form of legalism.

Pelagianism — The teaching of an ascetic movement in the ¢himrthe Fifth Century which

Pelagius is commonly regarded as the founder ammqter’
Positionally — An adverb that speaks of that state of beirgparticular standing.

Premillenialism — This is a teaching of eschatology that holds$ @hrist will return to

inaugurate a thousand year reign upon His return.

2 Abner Chou, “Millennium,” ed. John D. Barry andZaaus WentzThe Lexham Bible Dictionary
(Bellingham, WA: Lexham Press, 2012).

3 Sinclair B. Ferguson, David F. Wright, and J.IcReax, eds.New Dictionary of Theologfteicster,
ENGLAND: Inter-varsity Press, 1988), 200.

% Ibid, 226.

® Ibid, 499.



Sinlessness — A term describing the state of being without sin

Yieldedness — A term describing the state of yielding, thelwgness of yielding or giving.

The Theoretical Basisfor the Project

The theoretical basis for this project is scriptainel the great truth of our salvation
revealed in the atoning work of our Lord and Savesus Christ. A misunderstanding of
justification and sanctification brings implicat®of diminishing the holiness of God and the
practical walk of godliness for the Christian ireeyday life. Imprecise theology leads to
spurious teaching and practice. There is a neaedderstand the doctrines totally and the logical
implications of the teachings. An examination iriteéd based upon the diverse understanding
of sanctification and justification in the South&aptist Church in West Virginia. In order to
accomplish this examination, it is necessary toeyselected viewpoints of sanctification and
justification prior to American Christian historyt is also needful to survey various Baptist
understandings in American Christian history. Ehessential surveys address the doctrines of
justification and sanctification in detail. Theeatdant doctrines of justification and
sanctification are identified and discussed inrtheationship with the grace of God in salvation.

The purpose of this study is to understand anduet@lselected Southern Baptist
teachings of the doctrine of Sanctification inrgationship with Justification and their attendant
doctrines. This analysis and evaluation is basetthe classical Protestant formulation of these
truths. Therefore, it is necessary to understhactlassical Protestant formulation as proclaimed

and maintained from the Reformation to the preséns also necessary to perceive its

® Abner Chou;The Lexham Bible Dictionary



distinctiveness from Roman Catholicism. Therefareunderstanding must be grasped of the
Scholastic and Tridentine formulation of justificet, sanctification, and their attendant
doctrines. The direct influences and applicationte Southern Baptist Church in West

Virginia will be stated.

The Statement of Limitations

This project will be limited to the understandinigsanctification and justification as
taught by Southern Baptist Churches in West Viggiridsing Baptist theologies and the Baptist
Faith and Message as the foundation of teachimegwtiter will seek to present an
understanding of sanctification and justificatienpeesent in scripture, history, and theological
writings. This project is limited to only the vievof sanctification and justification presented
historically and to that which the writer, a SouthBaptist Pastor in West Virginia, has been
exposed to in personal conversations with othett&on Baptist pastors in the West Virginia

Convention of Southern Baptists.

The Statement of M ethodology

Four major contemporary understandings of Justiitaand Progressive Sanctification
among Southern Baptists are examined in this projElee four views are: the dispensational
view, the deeper life view, the potential perfecism view, and the classical view. These are
the four most common views encountered by the wiritéhe Southern Baptist Churches of West
Virginia. The type of research applied is an asialpf pertinent books and articles that provide
significant data from the past and present conygtiia doctrines of justification, progressive
sanctification, and their attendant doctrines. sideration is given to individuals of a non-

Southern Baptist background who have conclusiveppased justification and sanctification



views that have contributed to these contemporadgtstandings.

After addressing the classical Protestant formahatine selected contemporary views of
sanctification are examined. They are evaluateddiscussed with the goal of right
understanding and application.

This project is divided into five chapters. Thé&rdaluction is given in chapter one
sharing the statement of the problem, statemelnahtions, theoretical basis of the project,
statement of methodology and a brief review ofditere. In chapter two, Understanding the
error: the Roman Catholic formulation of justificat and sanctification is represented in order
to give the reader a true understanding of theifice between it and the Protestant
formulation and how this thought is reflected ie thcal Southern Baptist Church in West
Virginia. Chapter three develops the classicatéatant formulation. This is achieved by the
presentation of selected individuals in the Refdioma A discussion of the Baptist Faith and
Message, the summary statement of belief by théh®ouBaptist Convention, is included. A
brief survey of three select historical Southerptidd systematic theologies is given to
demonstrate the shift of thought that occurredis Thapter concludes with a summary of the
relationship of the concepts of infused and impuiglkteousness. The primary purpose of these
chapters rests in their showing a clear concepistification and sanctification that can be
referred to properly as the classical Protestamddation.

To the same degree that the chapters two and déineefleundational concerning a good
understanding of classical justification and sdietiion, the fourth chapter presents an
understanding of justification and progressive ffioation in comparison. Four contemporary
understandings of justification and sanctificateoa analyzed and compared with the classical

Protestant understanding. In the fifth chaptes,résults of the survey conducted from the



leadership of the local Southern Baptist ChurcWest Virginia is discussed. This project

concludes with a personal reflection and summairhadight.

The Review of Literature

Books

Justification and Sanctificatidn This work seeks to introduce the subject of jusdifion
and sanctification in three parts. It begins vaithexamination of the meaning of righteousness
and holiness in the scriptures. It is not meattd@omprehensive in its approach, but to give
the reader a position in which to evaluate theotexidoctrines of justification that have be a part
of the Church over the centuries. The second fdhntecbook gives a history of the doctrine of
justification and sanctification in relation to tReotestant doctrine contrasted with the Roman
Catholic expositions of the Council of Trent. Tireal part gives examples of some
contemporary Protestant and Roman Catholic expasitf the doctrine. The goal of the author
is to promote further study in both doctrines dftification and sanctification. It is an excellent
work for getting a grasp of the subject from thetBstant viewpoint and the Catholic
perspective.

Justification: Five View& This one volume is essential in understanding/ghimus
views concerning justification. No single volumautd possibly cover all Christian views of
the doctrine of Justificatio.his volumecourageously selects five contemporary views and
helpfully presents and critiques them. Each vieexigounded and defended by a leading

proponent and then critiqued by other contributbhiehael S. Horton shares the Reformed

" Peter ToonJustification and SanctificatiofLondon: Marshall, Morgan And Scott, 1983), 52-53.

8 James K. Beilby and Paul Rhodes Eddy, ellstification: Five View§Downers Grove, IL: Intervarsity
Press, 2011).



view. Michael F. Bird shares the Progressive Ra#at View. James D.G. Dunn shares the
New Perspective view. Veli-Matti Kakkainen shaties Deification View, and Gerald
O’Collins, S.J., and Oliver P. Rafferty, S.J. shifwe Roman Catholic view. The book is
divided into two sections; the first part sharess listorical and contemporary debate. The
second part shares the views. This is an excdileok to get a good understanding of the
various views. The responses of each writer tather is very valuable.

Christian Spirituality: Five View$ This book presents five views of sanctificatioonf
five well-informed and fully articulate scholar$his book is an excellent study, comparison,
and critique of the Lutheran, Reformed, Wesleyamt&costal, and Contemplative views on
Sanctification. The Lutheran view is presented fig Gerhard O. Forde and follows the
teachings of Lutheran tradition. The Reformed viellows with Sinclair B. Ferguson and the
teachings from across the spectrum of the refoomas given. The Wesleyan view is present
by Laurence W. Wood with an emphasis on the tegshafithe Wesleyan theology. This is
followed by the Pentecostal view by Russell P.t&piand outlines the thought of the
Pentecostal community. The book closes with thatiBehistorian Glen Hinson presenting the
Contemplative view. Again, like the previous waonlentioned above, the responses of the
writers to each other is priceless.

Five Views of Sanctificatiolf. This is an earlier work than the one mentioneaivab It
covers the Wesleyan Perspective, the Reformed &g, the Pentecostal Perspective,

Keswick Perspective and the Augustinian — Dispenisak Perspective. Meliven E. Dieter does

° Donald L. Alexander, edGhristian Spirituality: Five Views of SanctificatigDowners Grove, IL:
Intervarsity Press, 1988).

19 Melvin E. Dieter et alFive Views on Sanctificatiord. Stanley N. Gundry (Grand Rapids, MI:
Zondervan, 1987).



an excellent job presenting the Wesleyan view. faheed Anthony A. Hoekema presents the
Reformed view. The Pentecostal view is given nigty M. Horton. The very common
Keswick view is presented by J. Roberston McQuijlkimd the foremost evangelical theologian,
John F. Walvoord presents the Augustinian-Dispémsaltview. The responses of each of the
writers to the each other’s view of sanctificatisipriceless.

Theology of the Reformets Dr. George develops a great introduction to theltwy of
the four most influential reformers during the esiant Reformation. The first two chapters set
the stage by giving a detailed description of #te Middle Ages. The third chapter is dedicated
to the life and works of Martin Luther and cataldws pursuit for the doctrine of grace. The next
chapter sets forth the life and works of HuldryakiZgli and gives an excellent summary. The
fifth (and longest) chapter is on John Calvin. Gesspends time dealing with his Institutes of
the Christian Religion but also delves further itite broad plethora of Calvin's writings. The
sixth chapter gives a summation of Menno Simonsaauts a new appreciation for this often
misrepresented and underrated reformer. Georgdutaswith a chapter on the relevancy of
studying Reformation Theology. Each brief biognagbes a good job of capturing and
summarizing the theology of each of the reformers.

Faith Alone: The Evangelical Doctrine of Justificat.’? The purpose of this book is an
investigation of the difference between what evéogks and Catholics believe about
justification. It was published in 1995 in respotsé¢he ECT (Evangelicals and Catholics
Together) document jointly released by some leadirapgelicals and Catholics. The author

notes that there was no reference to the centnat pbcontention of the Reformation in this

" Timothy GeorgeTheology of the Reformegilashville, TN: Broadman Press, 1988).

12R. C. SproulFaith Alone: The Evangelical Doctrine of Justificat (Grand Rapids, MI: Baker Books,
1995).
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document. R.C. Sproul wrote this book to contdrad the evangelical doctrine of justification
still matters, and is not secondary, but a cewtoatrine. In nine short chapters, along with
notes and bibliography and indexes, the author sanmaes and defends the doctrine of
justification by faith. Chapter one: Light in Dawss, shares the history of the doctrinal dispute
concerning justification and the definition of wlzat evangelical means. Chapter two:
Evangelicals and Catholics: together or in dial&glieey share the points of discussion
concerning this document. Chapter three: Waterah&dorms shares the history of Martin
Luther and the doctrine of justification by fait@hapter four: Justification and Faith, shared the
essential truth of the reformation being that atiFalone. Chapter five: Imputed
Righteousness: the Evangelical Doctrine, speakset@orensic justification. Chapter six:
Infused Righteousness, the Catholic Doctrine shttae®oman Catholic view of Justification.
Chapter seven: Merit and Grace, share the truticthgples with the reformation of faith alone,
and that of grace alone. In the history of Augwestand Pelagius controversy, the author shares
the importance of this vital doctrine. In chapteght: Faith and Works, the author contrasts the
two different views of justification by faith in laion to works. And in the final chapter, the
author shares the timeless truth of only one gospel

The Faith: What Christians believe, why they bai#yand why it matterS The book
is divided into two parts. Part One, “God and tlagh;” looks at the six major doctrines of the
nature of God Himself. Part Two, “The Faith andel’ifcontinues on with the doctrines dealing
with God’s relationship to His creation. The sultgemovered are as follows: Chapter two “God
Is” describes the existence of God (we have thheéces - the belief in no God, the belief in an

impersonal God, or the Universal Mind, or the dehea personal God (the God of the Bible).

13 Charles W. Colson and Harold Fickéthe Faith(Grand Rapids, MI: Zondervan, 2008).
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Chapter three “God Has Spoken” discusses the whtterd, the canon of the Scriptures, the
process of archeology, verifying textual integrapmd most important, it's transforming power
and the testimony of changed lives. Chapter fouutfi” takes on the challenge against the fact
that there is an absolute truth and we can kno@hapter five “What Went Right, What Went
Wrong” is an excellent discussion on the existeare the problem of suffering and evil.
Chapter six “The Invasion” covers the doctrineshaf Incarnation (God becoming flesh), the
Cross and atonement, and the bodily resurrectidraaoension. Chapter seven “God Above,
God Beside, God Within” is a superb discussionenrtature and the importance of the doctrine
of the Trinity. In Part Il, The Faith and Life Chap 8 “Exchanging ldentities” discuss what
Christ did on the Cross to attain our salvationa@hr nine “Reconciliation” covers both our
reconciliation to God and to others. Chapter tengChurch” is the community of the saints. In
reviewing the last four chapters, Chapter elev&a Holy - Transform the World” discusses the
importance for believers to live lives worthy ofraalling. In Chapter twelve “The Sanctity of
Life,” Colson explains the Biblical pro-life posita. Chapter thirteen: “Last things” is a
discussion of the return of Christ and the End istéty, and Chapter fourteen: “The Joy of
Orthodoxy” is an inspiring discussion of how theetibeliever’s life is filled with excitement and
joy. The final chapter, “The Great Proposal” wrajpsall of the doctrines and concludes that
“Christianity does not seek to impose, it propo3é® Gospel is the Great Proposal...All are
welcome and it’s never too late.” This book iscad believer's and unbeliever’'s guide to
understanding the basics of the Faith.

The Vanishing Conscienéé As with all of John MacArthur’s works this bookes an

excellent job of laying out the problem and theovting biblical solutions to solve it. The

14 John MacarthuiThe Vanishing Conscien¢Pallas, TX: Word Publishing, 1994).
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author’s purpose in writing this book was to addresw the Church and individual Christians
both view and deal with sin, and then to look awlilbe maintenance of a good conscience can
help the Church of Christ have a greater influendée world. The Church should be salt and
light but its purpose and commission is to procl#ue gospel, God's message of salvation. In
Chapters two and three, what the conscience ifiawdt functions is an invaluable part of the
book. A weak and seared and healthy (or strongg@ence are very clearly distinguished.
Chapters five through ten are concerned with varempects of sanctification. Chapter six is
one most valuable chapters for this reviewer.edls with the teaching of Perfectionism.
MacArthur does a wonderful job of outlining thesa@hoods and pitfalls of such teaching. Other
areas that are addressed are: Temptation (Chaghey, dortification of sin (Chapter seven)
and keeping the mind pure (Chapter nine). Theamigbundance of practical help to enable
Christians to live a more godly life. There arkatigely few books in our day that deal with the
conscience specifically and this elevates the inamae of Pastor John MacArthur’s valuable
contribution on this subject.

Perfectionisnt® There is no greater work on the doctrine and temrhbf perfectionism
than this work. This book contains a descriptibthe history and development of the false
doctrine of 'present sinless perfectionism', whilchnot become a widely accepted dogma until
the early 1800's. It still exists in various fortogay. People and places will be named, those of
Europe and here in America. He dwelt especiallyhenprominent teachings of Charles Finney.
Though the work was written over a century agowhe also a good writer, lively, and will hold
your attention. The subject is exhaustively preseéiaind the corrections are stated clearly and

directly.

15 Benjamin Breckinridge Warfielderfectionismed. Samuel G. Graig (Philadelphia, PA: The
Presbyterian And Reformed Publishing Company, 1967)
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Theologians of the Baptist Traditidh This book is a historical survey of Baptists,
mainly from the standpoint of theology. Althouglistbook does discuss history in general, it is
much more concerned with the development of Bagitmight and literature over time as
opposed to a specific lineage of Baptist people@ades. Each of the theologian’s theology is
shared in brief and the particular points of eacé i8 highlighted. The book is divided into
many short chapters, covering a total of sixtedth the earliest being John Gill to the latest
being Millard Erickson. This work is very helpfial understanding and capturing the thought of
the early Southern Baptist theologians like Boyoeé Broadus. A good work that is very helpful
and insightful.

A History of the Christian ChurcH This work is one of the classics of church history.
In this writer's humble opinion it remains one bétbest. This is one of the most comprehensive
and thorough single volume works of Christian Churistory that | have ever read. It was
originally published in 1918 by Yale Universitylstus Street Professor of Ecclesiastical
History.” The book is nicely divided into sevenl(\Mperiods. These seven periods are: Period 1
- The Beginnings to the Gnostic Crisis. This pemogters the first two centuries of Christianity
from Christ's time to the apologists ending in$leeond century. Period 2 - From the Gnostic
Crisis to Constantine. This is one of the bettetisas or 'Periods’ marking the growth of the
Church, the formation of Catholicism, and the depelent of theology. Period 3 - The Imperial
State Church. This section covers controversigsafuge (Arianism, Pelagianism, etc.). It also

covers the division which occurred between the Badtthe West, Augustine of Hippo, the

18 Timothy George and David S. Dockery, ed$ieologians of the Baptist Traditiofidashville, TN:
Broadman & Holman Publishers, 2001).

" Wwilliston Walker,A History of the Christian Churghith ed (New York, NY: Charles Scribner's Sons,
1985).
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Growth of the Papacy, etc. Period 4 - The Middt¢geéto the Close of the Investiture
Controversy. This section covers the expansionhsisBianity into Europe, The Greek Church,
the Papacy and the Ottoman Empire, and much niedod 5 - The Latter Medieval Ages. This
is another excellent section covering the riseadfdfasticism and its thinkers (Anselm, Aquinas,
etc.), the rise of Orders (Dominicans, Franciscatts), the effects and theology of mysticism,
Wycliffe and Hus, and into the Italian Renaissanthis section was extremely helpful
formulating the thought of the Council of Trent afttomas Aquinas concerning justification.
Period 6 - The Reformation. This section coverseaspect of the Reformation from beginning
to end in as much detail as can be allowed in abbQtpages. Period 7 - Modern Christianity.
This section covers the end of the Middle Ageseodurrent day. Christianity in America,
Britain, the rise of Protestantism, the Great Awakgs, Deism, Pietism, the Puritans, Colonial
discoveries and the spread of Christianity to Nénmerica, etc. are all covered in this section.
The bibliography is very helpful. Overall, this Wwas very well balanced, and very well written
in such a short space. It covers nearly every Idetan major to minor.

The Christian Faith: A Systematic Theology for Ritts on the Way® This work is not
your usual systematic theology with chapters endirig ology" like Christology, Hamaritology,
ecclesiology. Instead, Michael Horton means toaedtory because the doctrines of Scripture
arise out of the drama of Scripture. Michael Hottielis the story of God, from beginning to end.
After an opening section covering the presuppasstiof theology called "Knowing God",

Horton shapes his systematic theology in a moreahae-like fashion around the following
chapters of history: 1. God Who Lives, 2. God Whedtes, 3. God Who Rescues, 4. God Who

Reigns in Grace, and 5. God Who Reigns in Glorlge benefit of the approach is that The

18 Michael Horton The Christian Faith: A Systematic Theology for Rifgs on the WayGrand Rapids,
MI: Zondervan, 2011).
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Christian Faith doesn't read like your normal systgc theology. Instead, the very words that
Horton uses to describe biblical doctrine and thgp| words like "drama”, "story", and
"narrative," are also perfectly fitting words tosdeibe Horton's book. He also includes a lot of
the history of theology, and does so in an equaliyaging way. Names like Augustine, Barth,
Berkhof, and Schleiermacher need not necessitdtdl eead, and Horton soundly makes this
point. This work is good for defining and addregsihe issues discussed in this project.

Manual of Theology and Church OrdEr Known as the first Baptist systematic
theologian in America, John L. Dagg overcame exti@ary odds; limited education, near-
blindness, physical disablement, to become a psofasf theology and the president of Mercer
University in Georgia. His magnum opus, the twoewoéManual of Theologywas highly
influential and widely used as a textbook. Thetfusdlume is an in-depth treatise on Christian
doctrine, the second, a treatise on Church Ordéris wonderful work truly gives the reader
insight to the thinking of early Baptist and thealogical thought they employed. His teaching
of sanctification and justification is pricelesgdameighty in its presentation. The two-volume
work is a great help.

Abstract of Systematic TheoloGy This systematic theology by the first presidefthe
Southern Baptist Theological Seminary is well veritand easy to follow. This work is great
for those who want to know and understand the badi&outhern Baptist Theology. Boyce
shares that he learned his trade at Old Princetdnraleed the spirit of Jonathan Edwards, A. A.
Archibald and Charles Hodge are immediately se&rs Work along with Dagg's "Manual of

Theology," constitutes one of the two great worksSbuthern Baptist theologians in the

9. L. DaggManual of Theology and Church Ordgtarrisonburg, VA: Gano Books, 1982).

% James P. Boycébstract of Systematic Theologgprinted in 1987 (Escondido, CA: Dulk Christian
Foundation, 1887).
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Nineteenth Century. This is an eminently biblicadl&ound volume answering almost any
guestion concerning theology the average Southapti® may have. This work is very helpful
and insightful, especially concerning justificatiand sanctification.

Systematic Theolody The author, who was the President of Calvin Serginad
professor of Systematic Theology at the same tmthkae first half of the twentieth century, has
given us a wonderful comprehensive yet brief actofiReformed theological thought in this
volume. The subject is treated in the classicaéstyoving through the Doctrines of God, Man
in Relation to God, the Person and Work of Chtist, Application of the Work of Redemption,
the Church and the Means of Grace, and the LasigEhHe is decidedly Calvinistic in his
approach to soteriology, giving an excellent treaitrof the classical Reformed view of the
doctrines of grace. His chapters on the Atoneraenamong the best in Reformed theology;
and his chapters on the respective parts of theidgipn of Redemption (regeneration,
conversion, justification, sanctification, etc.gammensely helpful. The study on justification
and sanctification are very helpful. His doctrofehe Church is Presbyterian. The final section
on Last Things gives a helpful overview of futueschatology, with Berkhof rejecting
Premillenialism. His critique of Dispensationalissninsightful. This is an excellent work that
was beneficial to this writer.

Systematic Theology: An Introduction to Biblicald¥ine?? This is one of the best
systematic theologies written in the 20th centiitye author uses faithful exegesis of Scripture

with simple, uncomplicated language and clear tinigikit combines theological insight, and

2 ouis Berkhof,Systematic Theologyepented and enlarged May 1986 (Grand RapidsyW: B.
Eerdmans Publishing Co, 1939).

2 \Wayne GrudemSystematic Theology: An Introduction to Biblicaldirine (Leicester, England: Inter-
varsity Press, 1994).
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practical application. This work is readable anfdrmative. Every chapter starts with a
guestion and ends with application questions amghan! The arrangement of topics is typical.
Grudem covers the doctrine of God, man, Chrisyjag@n, church, and last things. The section
on theology proper (the doctrine of God) is outdiag. Grudem's explanation of the Trinity is
very helpful avoiding both Modalism and Arianismshreatment of God's character and
attributes is especially good, arguing stronglyiagjathe "open" view of God and process
theology. The chapters on Creation and Providanealso very well done containing lengthy
Scriptural arguments for his position. His soterigpl is Reformed and not much different than
Berkhof. He spends much time discussing the 19plyit and especially the church. His
understanding of the nature of the church is egnékvoiding denominationalism. He is
baptistic in polity, though not dogmatic on theuissHe believes that charismatic gifts are still
current in the church today, but is wary of extren@n last things, Grudem defends historic
premillenialism and presents some thoughtful argus® both amillenialism and
dispensational pre-tribulation premillenialistsidts a good work that gives a perspective that
this writer had not been exposed.

Christian Theology® This large work is well done and a thorough thdfugtexposition
and exploration of numerous subjects related tas@an belief. The author explores many
perspectives on the many subjects it treats: tiggahmd philosophy, scripture, methods, God,
creation, humanity, sin, salvation, the church, &meés and a lot of detailed issues on all of
these. Erickson gives much food for thought, layong several differing views from many
thinkers past and present, and then respectfullyitg on that which he believes to be most

biblical. Erickson is very thorough in his treatrhehthe philosophical landscape, both in

% Millard J. EricksonChristian Theology2nd ed (Grand Rapids, MI: Baker Books, 1998).
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presenting crucial background information and suse of philosophical materials in crafting
his theology. This work is very helpful in addregsthe current thought concerning justification

and sanctification. It covers twelve sections.

Pamphlet

The Baptist Faith and Message: A Statement addptelde Southern Baptist Convention
June 14, 2000. This statement summarizes the Basidne that unites the Southern Baptist

churche<?

Journals

Sanctification and the New Perfectionism, by ToMeltles. Mid America Theological
JournalVol. 9, NO. 2. Fall, 1985

In this article Dr. Nettles outlines the fallacydagrror of the thought embracing Southern
Baptists concerning the new perfectionism. He eskls the error of understanding of the
doctrine of justification and its relation to theatirine of sanctification.

Viewing justification through Calvin's eyes: An smnical experiment, by William M.
Thompson.Theological Studies Vol. 57. Issue 3 (Sep 1996Y-4 Thompson discusses John
Calvin's thoughts of justification as a guide tovegthinking the substance of the distinctive
Reformation teaching. Calvin appeals to Scripteréha warrant for the distinction between

justification and sanctification.

%4 The Baptist Faith & Message: A Statement Adopteih@yBouthern Baptist Convention, June 14, 2000
(Nashville, TN: Lifeway Press, 2000).

% Tom J. Nettles, "Sanctification And The New Petifeism,"” Mid-America Theological Journdl,
(1985, Fall): 69-78.

2 william H. Thompson, "Viewing Justification Throbgalvin's Eyes: An Ecumenical Experiment,”
Theological Studie§7, no. 3 (1996, September 1): 447.
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Justification and Sanctification: Classical Concgrnd Contemporary context, by
Julia Gatta The Journal of Ecumenical Studies, Vol. 23, Is3u@an. 1986) page 51%.

An article that addresses the classical realitiesistification and sanctification and the
contrast with current thought.

John Wesley’s Doctrine of Grace in Light of the Gtian Tradition, by Ralph Del Colle.
International Journal of Systematic Theology. \llssue 2, (July 2002) page 1*#2This
article explores Wesley’s understanding of gradé lboits relation to experience — inward
religion — and in relation to his doctrines of jlisation and sanctification. Wesley’s treatments
of justification and sanctification are comparedrtose of Luther, Calvin and Trent.

Reclaiming the Doctrine of Sanctification, by Dakergusson Interpretation. Vol 53,
Issue 4 (Oct 1999) page 380 Any contemporary doctrine of sanctification facestain
problems, including the charges of individualisraldgianism, and detachment from the
concerns of the world. Nevertheless, a strong awctf sanctification is the necessary

counterpoint to a doctrine of justification.

Scripture

The following verses will potentially be used by thriter of this project to show the
work and wonder of God’s grace in Christ justifyiaugd sanctifying the believers.

“I tell you, this man went down to his house justifratherthan the other; for everyone

" Julia Gatta, "Justification And SanctificationaSsical Concerns And Contemporary Contefihé
Journal of Ecumenical Studi@8, no. 3 (1986, January 1): 513.

8 Ralph Del Colle, "John Wesley's Doctrine Of Grawd.ight Of The Christian Tradition lhternational
Journal of Systematic Theologyno. 2 (1986, January 1): 513.

% David Ferguson, "Reclaiming The Doctrine Of Jirsifion," Interpretation53, no. 4 (1999, October 1):
380.
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who exalts himself will be humbled, and he who higathimself will be exalted.” Luke 18:3%

“and by Him everyone who believes is justifiednfrall things from which you could not

be justified by the law of Moses.” Acts 13:39.

“Therefore by the deeds of the law no flesh willjbgtified in His sight, for by the lavg

the knowledge of sin.” Romans 3:20.

“being justified freely by His grace through tleglemption that is in Christ Jesus,”
Romans 3:24.
“Therefore we conclude that a man is justified &ytf apart from the deeds of the law.”
Romans 3:28
“Much more then, having now been justified by Hisod, we shall be saved from

wrath through Him.” Romans 5:9.

“Moreover whom He predestined, these He also @¢aildhom He called, these He also
justified; and whom He justified, these He alsorifiied.” Romans 8:30.

“Knowing that a man is not justified by the workistioe law but by faith in Jesus Christ,
even we have believed in Christ Jesus, that we thigljustified by faith in Christ and not by the
works of the law; for by the works of the law neshshall be justified.” Galatians 2:16.

“That having been justified by His grace we shdudome heirs according to the hope

of eternal life.” Titus 3:7.

“Sanctify them by Your truth. Your word is trutts As You sent Me into the world, |

also have sent them into the world And for their sakes | sanctify Myself, that theg@imay be

% The Holy Bible, New King James Versidtashville, TN: Broadman & Holman Publishers, 1996l

the scripture is from the New King James VersiothefBible, unless otherwise noted.
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sanctified by the truth.” John 17:17-19.

“So now, brethren, | commend you to God and toxbed of His grace, which is able to

build you up and give you an inheritance amonghalse who are sanctified.” Acts 20:32.

“that 1 might be a minister of Jesus Christ to @entiles, ministering the gospel of God,
that the offering of the Gentiles might be accelgtakanctified by the Holy Spirit.” Romans

15:16.

“And such were some of you. But you were washetlybu were sanctified, but you
were justified in the name of the Lord Jesus anthkySpirit of our God.” 1 Corinthians 6:11.

“Husbands, love your wives, just as Christ alsebtbthe church and gave Himself for
her,26 that He might sanctify and cleanse her with thehivasof water by the woray that He
might present her to Himself a glorious church, mmting spot or wrinkle or any such thing, but
that she should be holy and without blemish.” Eudres 5:24-25.

“Now may the God of peace Himself sanctify you céetgdy; and may your whole
spirit, soul, and body be preserved blamelesseatdming of our Lord Jesus Christ.” 1 Thess.
5:23-24.

“For both He who sanctifies and those who are beargtifiedare all of one, for which

reason He is not ashamed to call them brethrenptédes 2:11.

“By that will we have been sanctified through tfeering of the body of Jesus Christ
once for all’” Hebrews 10:10.

“For by one offering He has perfected forever éha#o are being sanctified.”
Hebrews 10:14.

“Therefore Jesus also, that He might sanctifypéeple with His own blood,

suffered outside the gate.” Hebrews 13:12.



“To those who are called, sanctified by God théhEr, and preserved in Jesus

Christ:2 Mercy, peace, and love be multiplied to you.” Jae2
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CHAPTER TWO

UNDERSTANDING THE ERROR: THE ROMAN CATHOLIC FORMULAION OF
JUSTIFICATION AND SANCTIFICATION

In order to understand clearly the distinctivenafsthe Protestant view of
justification and sanctification, one must first@ave the viewpoint of Roman Catholic

theology. This chapter will address the ScholasircSchoolmen and the Council of Trent.

The Scholastics

Scholasticism covered the approximate period frioenninth century to the fourteenth
century. The Scholastics, or Schoolman, soughtesent their thoughts in a logical manher.
They did not adhere to identical beliefs in all sgds of theology, but they did have some general
beliefs concerning justification and sanctificatiorcommon. Thomas Aquinas is known as the
greatest of the Scholastic theologians of the Middjes. His works and thought seem to have
had the greatest impact upon Roman Catholicisne Aduncil of Trent depended primarily on
the works of Aquinas for its decre®es.

Justification for Aquinas began at baptidnit was understood as a process, not a

pronouncement. By necessity, it demanded the seeriof penance and confession. When one

! Tim Dowley, ed. Eerdmans’s Handbook to the History of ChristianityScholasticism byollin
Brown, (Grand Rapids, MI: Wm. B. Eerdmans Publigh@o, 1977), 279.

2 |bid, 288.

® Peter ToonJustification and SanctificatiofLondon: Marshall, Morgan And Scott, 1983), 48.
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in the justification process sinned, he must hawesthod of restoration. This restoration was

understood to be effected by the grace of God thi¢hcooperation works of the penitént.

This concept of grace communicated by Aquinas wasegmted as being by the initiative
of God and not by the merit of manThis grace was infused into the very essencheof t
baptized man and became the source of the virtulestto, hope, and love. Infused grace, as
presented by Aquinas, produced both justificatiod sanctification in the sinner. Because of
the interrelationship of these ideas, Aquinas ditlhelieve thabne could maintain the
viewpoint of a man gaining justification by metit.

According to some, Aquinas’s idea of justificatimay not have presented merit as
playing an essential part in the gaining of Godacg and justification. However, the
meritorious action on the part of man certainly waslved and was extremely crucial in the
maintenance of justificatioh.Thomas Aquinas said:

Four requirements for the justification of the gitieous may be listed: namely, the
infusion of grace; a movement of free choice deddbwards sin; and the forgiveness of
sin. The reason of this distinction lies in thetfidat, as has been said, justification is a
kind of movement, in which the soul is moved by Gauan the state of sin to the state of
justice. Now in any movement in which somethingisved by something else, three
elements are required; firstly, the motion giverthiy mover; secondly the movement of
that which is moved; and thirdly, tkempletion of the movement, that is arrival at the
end®

Peter Toon described Aquinas’s position concerjustification in a detailed manner.

He commented concerning Aquinas’s four requiremfantgistification which had the

4Toon, 53.
® Ibid, 51.

® St. Thomas Aquina§umma Theoligia, 60 Voled. Thomas Gilby, vol. 30he Gospel of Grage
(Oxford: Blackfriars; London: Eyre And Spottiswoodexford Press, 1972), 66-199.

"Toon, 52-53.

8 Aquinas, 181.
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infusion of God'’s grace as a primary element:
Considered as a process or movement, justificatiay be said to have four logically
distinct elements. Using the analogy of physicaement, he listed four requirements for
the justification of the sinner.... This whole preses the result of operative grace, and it

involves both a right relationship with God and tigit ordering of the Christian life
towards the love and obedience of God.

For Aquinas, a baptized man could gain merit froad @n the basis of infused grace and

God'’s cooperating grace. This cooperating grackided God cooperating with man and
man cooperating with God in justification and séfwetion.® Toon accurately
summarized Aquinas’s position:
Within the process of Justification the baptigdttistian may gain merit through the
effect of cooperative grace (gratia cooperans). quiAas held that while man cannot

merit grace, he can in a state of grace and weth#ip of grace gain merit before God by
his cooperation with God and his use of the grawengto him by God*

Aquinas appealed to Augustine’s distinction betwiéenoperative grace of God and the
cooperative grace of God. The operative graceanf Was God’s initiating grace, which made
man willing to be justified. The cooperative gradésod was God’s continuing process of
perfecting the one who had experienced His operafiace"?

Peter Toon concluded that there was really nordistin between Aquinas and Augustine
concerning operative and cooperative grace. Hetdid his perception of the reality of
Aquinas’s position: “Such teaching is fine whersitlearly expounded and clearly understood.
Regrettably it has often been so taught or so vedehat it appears to produce a doctrine of

salvation by works or by human effort. Certaifipisands of Protestants have understood

®Toon, 53.
19 |bid, 54.
1 bid.

12 Aquinas, 129-33.
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Aquinas and the tradition of theology connectedhwiim in this light.*® The conclusion that
Peter Toon states is not readily embrace by all vaterence to the position of Aquinas
concerning grace. Itis accurate to state thaethas a sense in which Aquinas believed that
fallen humanity could only be restored by the untedrgrace of God. However, Aquinas
understood this grace to be an infused grace wdiies man enablement to merit salvation. Itis
a love created within mankind through and by therazaents of the church.

This human disposition or habit of charity makes $sinner acceptable to God and
enables the sinner to live a life in obedience ea’& will. Salvation was presented as
impossible without the human exercise of this hablbve. Even though Aquinas believed that
God’s grace was unmerited, it was only unmeritethensense adnablement for its recipient to
merit salvation through his own actiotfs.

Louis Berkhof indicated that there were some uaitg diversity among the Schoolmen
concerning justification: “The Scholastics weragelly agreed as to what was included in
justification, and never conceived of it as a merputation of the righteousness of Christ to the
sinner. They differed, however, in their deterntimra of the logical order of the various
elements in justification’® For Aquinas, the infusion of God’s grace precethah’s turning to
I-°

God. This turning to God was done on the basmani’s free will.” However, other

Schoolmen insisted that man'’s turning from sin pdal the infusion of gracé. The infusion

8 Toon, 54.

4 Williston Walker,A History of the Christian Churghith ed (New York, NY: Charles Scribner's Sons,
1985), 343-44.

!5 Louis Berkhof,The History of Christian Doctrinesinth Printing 1988 (Grand Rapids, MI: Baker
Books, 1937), 213.

1% Ibid.

7 bid, 214.
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of grace in justification was a point of unity angathe Schoolmen. They also misconstrued
justification and sanctification. Berkhof statéfheir common teaching is that justification is
effected through the infusion of sanctifying gram® the soul by God®

Although the Scholastics viewed justification astamtaneous and as a process, the
Council of Trent placed much more emphasis upas & process and as anthropocentric. It was
anthropocentric because it required man’s cooperddir salvation. This is not in the sense of
man’s activity in expressing faith and receivingd@ogift. It is in the sense of man cooperating
with God in a causal manner and thereby bringirguajustification as well as maintaining it

through one’s meritorious acts. This was trueaihlihe Scholastics and the Council of Trent.

The Tridentine For mulation

The Council of Trent (1545-63) was a primary agarthe Roman Catholic Reformation.
In its attempt to resist the teaching of the Ptat@sReformation, it set forth the doctrines of
Roman Catholicism’

The Council of Trent was called by Pope Paul 111545 to address the matter of
Protestant expansion and teachings. This couraslaiso for the purpose of stating Roman
Catholic beliefs and practices in order to inséitneeded reform in the church. The Tridentine
formulation of justification was accepted in thainoil’s sixth session in 1547.

Peter Toon provides a summary of the intent angqse of this decree:
This Tridentine decree on justification is the Ron@atholic Church’s answer to the

teaching of Luther and the early Lutheran Confessif Faith.... It served to make clear
the basic differences between Roman Catholic dagmdaProtestant teaching. The thirty-

18 Berkhof, 213.

¥ Dowley, ed., 409.
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three czgé)ns expose and condemn errors whilexteenichapters provide the positive
teaching:

Toon’s clear assessment of the Tridentine undedstgrof man’s ability in salvation must be

understood as the Roman Catholic position concgmmian’s ability without God’s cooperation.

In the Roman Catholic understanding, man was edablenerit salvation with God’s

cooperation. The Tridentine formulation preseatsation to be by grace but with man’s

cooperation with the preparation for justificatihich includes regeneration. This is clear in

the statement of the Council “...that they who bylsad been cut off from God may be deposed

through his quickening and helping grace to contiemselves to their own justification. 2%”

The Council of Trent left little doubt concernirtg belief:
Now, they (the adults) are disposed to that justiben, aroused and aided by grace,
receiving faith by hearing, they are moved freelydrd God, believing to be true what has
been divinely revealed and promised, especiallytti@sinner is justified by God by his
grace, through the redemption that is in Christigeand when, understanding themselves
to be sinners, they by turning themselves fromf¢lae of diving justice, by which they are
salutarily aroused, to consider the mercy of God raised to hope, trusting that God will
be propitious to them for Christ’s sake; and thegib to love Him ashe fountain of all
justice, and on that account are moved againgiysancertairhatred and detestation, that

is, by that repentance that must be performed bdfaptism; finally, when they resolve to
receive baptism, to begin a new life and to keepctimmandments of G&d.

The cooperative nature of man’s participation ieparation for salvation and actual
regeneration is clearly evidenced in these chapffetfee Council of Trent.

Toon’s summary of the Tridentine decree revealmdsy weaknesses concerning
justification and sanctification. Chapter thredlod decree indicates that the one born again is

made just or actually was righteous. This is testant of infused righteousness as opposed to

2 Toon, 67-68.

%L Roman Catholic ChurciGanons and Decrees of the Council of Trémns. Rev. H. J. Schroeder (St.
Louis, MO: Herder Book Co, 1941), 31.

2 bid, 32.
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imputed righteousness. According to chapter fustjfication is a process and not an
instantaneous act. It begins with baptism or #rd for regeneration and continues. The
preparation for the process is the enablement of &al man’s cooperation with the Holy Spirit.
This process is preceded by repentance with itsgbdéine unregenerate man’s cooperation with
the Holy Spirit in producing this infused righteoess. A man’s heart is turned to God by the
illumination of the Spirit, but a mamust respond positively and cooperate with theifepdf
the Spirit*®
The Council of Trent set forth a very similar pasitas that of Aquinas and other of the
Scholastic tradition. In addition to the ideamiuise grace, the Tridentine formulation clearly
expressed the manner through which adults are meépa disposed toward righteousness prior
to receiving God’s infused grace. This predisposits incited and assisted by God and results
in an adult seeking and embracing penitence antisbap
In this sense the Roman Catholic place the actofitpan in a cooperating relationship

with God’s infused grace to bring about or initiaistification. It is not that man just responds
to the Gospel but that man cooperates with thatSpithis justification that is also regeneration
and sanctification. Because justification and s&oation were one concept in the Tridentine
decree, it must be concluded that salvation waagiodd by man’s merit with God’s grace and
maintained by man’s merit with God’s grace. Jusitfon was not by faith alone. Faith itself
was defined as more than a man’s confidence ins€hfihe Council of Trent stated:

Can. 9.5iq] If anyone says that the sinner is justified bigtfalone, meaning that nothing

else is required to cooperate in order to obtagngttace of justification, and that it is not in

any way necessary that he be prepared and dispgdbé action of his own will, let him
be anathema.... Can. 18d] If anyone says that justifying faith is nothiatpe than

ZToon, 68.
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confidence in divine mercy, which remits sins fdwiSt's sake, or that it is this confidence
alone that justifies us, let him be anathéta.

This teaching of making faith a work instead ofi@strument is very evident. The Roman
Catholic commitment to infused righteousness ajettien of imputed righteousness is very
clear in this expression:

Canon. 244ic] If anyone says that the justice [righteousnessgived is not preserved

and also not increased before God through goodsaauk that those works are merely the

fruits and signs of justification obtained, but tio¢ cause of its increase; let him be
anathem@&>

Righteousness for the Roman Catholic is a righteess of his own that is infused and is
through good works increased.

The sanctification of the Roman Catholic is not stimng progressively resulting from
regeneration and justification but rather somethaiaally making one more and more
righteous before God. Imputation of the Lord’shtepusness and progressive sanctification in
a non-meritorious sense was denounced as accudsedrding to the language used by the
Council of Trent, excommunication was the only thdeserved by one believing in imputed
righteousness and progressive sanctification.

The Scholastic and Tridentine formulation of justfion and sanctification is an

infusion of righteousness.

...itis clear that Rome does affirm some sort ofifuasition by faith. What Rome affirms,
however, differs dramatically from the Reformatioaw of justification by faith. Most
obvious is Rome’s exclusion of the wabbne (sola) Martin Luther and the Reformers
insisted that justification is by faith alone. Remifirms that justification is “by faith,” but
not “by faith alone.®

24 canons and Decrees of the Council of Treidt
% |bid, 45.

% R. C. SproulFaith Alone: The Evangelical Doctrine of Justifiwat (Grand Rapids, MI: Baker Books,
1995), 122.
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This Catholic righteousness is not imputed andtseerperienced through the instrument
and gift of faith, it is experienced by one’s ceggting works and God'’s grace. “The
Roman Catholic Church understands justificatios@sething that changes us internally
and makes us more holy within. ‘According to teadhing of the council of Trent,
justification is ‘sanctifying and renewing of thenier man.”®’ The Roman Catholic grace
for righteousness, though merited by Christ, rezgione’s cooperation to initiate its being
personally experienced. This cooperation is n@t gnace or instrumental sense but rather
in a meritorious sense.

The Roman Catholic view may be said to understasitification as based not anputed

righteousness but anfusedrighteousness — that is, righteousness that Gaghlacput

into usand that changes us internally and in terms ofeatual moral character. Then he

give us varying measures of justification accordimghe measure of righteousness that
has been infused or placed within*fis.

After one is made righteous he then is requirethéoit continued righteousness. Although
salvation in the Tridentine sense was stated asgli®i God’s grace, it was really by God’s grace
and man’s effort. Timothy George writes:

Apart from the sacramental infusion of grace no cmdd earn a real merit (meritum de
condigno). However, by “doing one’s very best'cdee quod in se est: literally doing
what in one is), it was possible to earn a seminfereritum de congruo). By His ordained
power, God had committed Himself to bestow gracewaryone who does the best one
can. Thus it was possible for the sinner to haweesclaim upon God, even to demand
certain things from God, on the basis of one’s matural abilities and good workS.

Even if the merit for continued righteousness vamsaved, the work of faith in the initiation of

2" Wayne GrudemSystematic Theology: An Introduction to Biblicaldirine (Leicester, England: Inter-
varsity Press, 1994), 727.

2 bid, 728.

% Timothy GeorgeTheology of the Reformeflashville, TN: Broadman Press, 1988), 66.
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justification would still reveal it to be a salvari by works. Consistent with this
anthropocentric approach to salvation is the Ro@atolic view that one can lose God’s
saving grace after having experienced it.

This understanding of justification by works meitelf into the concept of
sanctification. Sanctification is in reality jutation and is a process of mefit.lt is not
progress in spiritual growth and holiness in a nweritorious manner as will be seen in the
classical view of justification and sanctificatioithis sanctification is not seeking to live by
God’s moral law because one has experience salvaRather it is seeking to live by the laws
of God in order to experience salvation. As siidls,a work by man which is a cause of
salvation. In the Tridentine mindset these goodkeaveremeritorious for salvation and in

salvation.

%0R. C. SproulFaith Alone: The Evangelical Doctrine of Justificat (Grand Rapids, MI: Baker Books,
1995), 98.



CHAPTER THREE

THE CLASSICAL PROTESTANT FORMULATION

A decisive change occurred in the Reformation eamag justification and
sanctification. The anthropocentric view was repthwith a theocentric view. Martin Luther
was the main human instrument in promoting the ghand setting the climate for the
maintenance of the classical Protestant formulati®nmary attention is given to Martin

Luther’s viewpoint.

TheViewsof Martin Luther and John Calvin
Martin Luther

Martin Luther (1483-1546) is known as the fathePoftestantism. He is especially
known and appreciated in the Reformation for hesdicommunication of justification by faith
and man’s bondage of the will. While a profesddha University of Wittenberg, Luther
transitioned from being a scholastic theologiabding a biblical humanist. As he began to
embrace a precise biblical understanding of justifon by faith, he discovered himself to be in
conflict more and more with the Church of Rome.Hautfirst sought to reform Roman
Catholicism but soon realized that reform was insgme and that the real need of Christianity
was a return to the teachings and practices dl#we Testament church.

Luther’s understanding of the nature of faith amel hondage of man’s will brought him

33
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to the conclusion that salvation was wholly a wofkod’s grace which man experienced
through justification by faith. This justificatiomas the foundation of the explanation of the
Gospel. His understanding of justification was thatt it was an actual infusion of Christ’s
righteousness as man’s own but rather that it wasputation of Christ’s righteousness: “It is
an alien righteousness in the sense that it neslengs personally to the sinner; it is totally
different from and contrary to his owon)righteousness-"How then should the Christian
understand the sanctifying work thie Holy Spirit? Philip S. Watson wrote concerningher’s

understanding of sanctification:

The sanctifying work of the spirit in believer'se do with their relation both to God
and to their fellow men.... Nevertheless, Christiaresnot perfect, not sinless....The
saints, therefore, are at the same time sinneus thBy are pardoned sinners, and by the
help of the Spirit they fulfill the commandments@bd, though not perfectly. Hence we
must distinguish, Luther says, between two kindaspfects of Christian holiness. On the
one hand there is the holiness of Christ HimsetherWord of God, of which we lay hold,
and in which we patrticipate, by faith; and on tiieeo hand, there is the holiness of works
and life, or of love, which is the fulfilling of thLaw. .. We are thus both pure and impure:
pure in Christ and impure in ourselves. Yet thiotlge work of the Spirit we have a real
though weak and imperfect measure of purity, wi@cid “drives and exercises through
the cross and suffering, to make it stronger ancerperfect, so that our faith may increase
and our remaining impurity and sin may daily deseetill we come to the graée.

Luther distinguished between two kinds of holinessch indicated his concept of
progressive sanctification. His understandingainess or sanctification was at least twofold.
“Sanctification” according to its normal use in fpture is the holiness of Christ Himself. This
holiness is perfect, and the Christian participatahis holiness or experiences it through faith.

Sanctification, according to its normal theologioatlerstanding, concerns progressive holiness

! peter ToonJustification and SanctificatiofLondon: Marshall, Morgan And Scott, 1983), 52-53.

2 Philip S. Watson, "Luther And SanctificatiotConcordia Theological Monthlgo. 30 (1959, April 1):
248-49.
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in the Christian’s works and life. For Luther,ghatter sanctification was imperfect and impure

because of the principle of sin that still residethe believer.

Luther’s viewpoint concerning justification, saticition and related doctrines was

distinctive from the Roman Catholic view. Lutherderstood that the only righteousness God

accepts is Christ’s righteousness. For the graGod in salvation to be grace, man could not

have any merit or work in it. It was essential lagtification be perceived as a declaration or

righteousness on the basis of Christ’s righteowssakme. No condition in man, ability in man,

or action by man could be viewed as the meansstifization. Luther was careful to protect

this understanding when he addressed “faith.” Thym&eorge said:

Luther insisted that we appropriate God’s gracd,t@mnce are declared righteous, by faith
alone. Faith is here understoodidsicia, personal trust, reliance, a grasping or taking
hold of Christ. In the medieval tradition faith sveonsidered as one of the three
theological virtues, along with hope and love. Yoaiiter overcoming the view of faith as a
virtue formed by love could Luther embrace the fmé#aning ofiduciaas relationship

with God. “If faith is not without all, even thensllest works, it does not justify; indeed it
is not even faith” At the same time, Luther warebal to guard against the temptation to
consider faith itself a meritorious work. Propespeaking faith itself does not justify; it is
SO to speak the receptive organ of justificatittrdoes not cause grace to be, but merely
becomes conscious of something already in existemoehave faith is to accept the
acceptance which is ours in Jesus Christ. Butsm®t a self-generated human activity; it
is a gift of the Holy Spirit.

For Martin Luther, man’s faith was truly passivgustification. George stated precisely what

justification is and what is the proper, non-mefdas, view of man’s faith in salvation. The

view of faith as anything but passive makes it akwand no longer faith. This perception was

essential to the Gospel in the mind of Luther. lde&r, Luther did not deny man a will. Again

Timothy George writes:

Luther freely granted that even the enslaved withiot a nothing,” that with respect to
those things which are “inferior” to it, the wiktains its full powers. It is only with

® Timothy GeorgeTheology of the Reformeflashville, TN: Broadman Press, 1988) 70-71.
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respect to that which is “superior” to it that th#l is held captive in sins and cannot
choose the good according to God. Understoodea&tiu-given capacity to make
ordinary decisions, to carry out one’s respongibgiin the world, free will remains intact.
What it cannot do is effect its own salvation. 1Bis score free will is totally vitiated by
sin and bondage to Satan........ The purpose of gracerétease us from the illusion of
freedom, which is really slavery, and to lead ue the “glorious liberty of the children of
God.” Only when the will has received grace,...onhen Satan has been overcome by a
stronger rider, “does the power of decision rebtigome free, at all events in respect to
salvation...*

Man’s decision in the experience of justificationfhith is not man’s part in causing salvation
but is a passive instrument. Faith is activelyregped by man but is passive concerning
causality. God by His grace prepares man for salvand applies salvation to man.
Concerning justification, the significance of mawsl and faith was addressed
extensively in Luther®&ondage of the WillThis work, according to Luther, was st
important work. Luther understood the relationdbgbween man’s will anflistification to be
of the most importance. This fact was indicatetliswresponse to Erasmus, who could not
tolerate the idea of man’s will being in bondagspaitual matters. Erasmus fully embraced
the Tridentine formulation in its teachings condegrman’s will and salvation. Luther
extolled Erasmus the Catholic for having attachednhost essential aspect of justification as
it related to faith and man’s will, “Moreover, g you hearty praise and commendation on
this further account —that you alone, in contrast a&ll others, have attacked the real thing,
that is the essential issue....You, and you alone Baen the hinge on which all turns, and
aimed for the vital spot” Luther perceived the importance of a proper wstdeding of the

bondage of man’s will if one was to have a corvéetv of God’s grace. In the context of the

* Timothy George, 76-77.

® Martin Luther,Bondage of the Wijlled. With An Introduction By J. I. Packer, Tradd. Packer, and O.R.
Johnston (Old Tappan, N.J: Fleming H. Revell C7)9319.
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Reformation and all the discussion concerning isflusghteousness, imputed righteousness,
preparation for grace, grace, justification, anacgéication, is the bondage of man’s will.
This is so because for grace to be grace, man taane the slightest part in causing
salvation. “Free will' was no academic question_uther; the whole Gospel of the grace of
God, he held, was bound up with it, and stood bafeording to the way one decided jt.”

The distinct issue in the Reformation between Ro@atiolics and Protestants
concerning justification and sanctification was timelerstanding of man’s faith. The Roman
Catholic view of faith was one of an act that brougbout salvation. The Protestant view of
faith was one of passivity by which one experiensalgation. The contention of Erasmus
with Luther was that man had a part in salvatidmeére is, he affirms, a power in the human
will (though, admittedly, a very little power onl{dy which man may apply himself to those
things that lead to eternal salvation,” and thergéyn merit (though, admittedly a very little
merit only). Itis by this meritorious applicatiom spiritual concerns that salvation is
secured.” Erasmus, as a good Roman Catholic, held faithdausal relationship to
justification. For Luther, this was unacceptablecause it denied justification by grace
through faith. Luther would not accept any merisalvation:

All ideas of merit, he insists, whatever names gme them and whatever distinctions you
draw between them, come to the same thing- maopesfsome action independently of
God which does in fact elicit a reward from Godn is basis salvation comes to man

through God’s response to what man has done. Marsdis passage; man in the last
analysis, saves himself. And this is in princiBiagianisni.

When the condition of faith in justification is usdtood as being causal in salvation,

® Luther,Bondage of the WijlK2.
" Ibid, 48.

8 1bid, 49.



38

justification is based on Christ’s righteousness mran’s merit in his decision.

The one trusting in Christ is declared righteoith wWhe righteousness of Christ alone.
This is totally by the means of God’s grace in @hriThis justification is experienced through
the instrument of faith. To understand the cooditf faith in justification as causal or man’s
part is to deny grace. This kind of faith is matibus no matter how insignificant or small it
may seem. Smallness of merit, even a decisiatillisnerit.

Luther was not alone in the Reformation concerting fundamental view of
justification and the place of man’s will and faitAccording to Packer the other Reformers
were unified with him in his understanding of maféih as related tfustification.

Historically, it is a simple matter of fact that Mia Luther and John Calvin, and for that
matter Ulrich Zwingle $ic] Martin Bucer and al the leading Protestant thgalos of the
first epoch of the Reformation, stood on precigeysame ground here. On other points,

they had their differences; but in asserting tHplhssness of man in sin, and the
sovereignty of God in grace, they were entirelgra’

A right understanding of justification by faith dands a right understanding of the grace
of God as being the means of the faith that mamemses in his salvation experience. The
Reformers understood the crucial relationship betwbese two concepts. Man’s merit and
work has no place in justification. This was esgigctrue in the expression of faith whereby
one experiences salvation. The doctrine of falittne, demanded grace alone.

The classical Protestant formulation concerningjfjaation began with Luther as he
sought properly to express biblical truth. Jusifion in man’s experience was described as an
alien righteousness because it was not man’s bust@Ghrighteousness. It was not infused and
had no relationship with merit. This was true eaéthe point of faith in Christ. Faith is not

man’s contribution which causes justification. M#oes experience justification when he

® Luther,Bondage of the Wijll 58.
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expresses faith in Christ. This faith is the giflGod and is not the causal missing link in
salvation. If faith is man’s contribution whichithgs about his salvation, then justification is no
longer imputed; but it occurs because of some sehisdused righteousness in man. This
conclusion is required because man is presentedaperating with God'’s grace for
justification.

As Luther began to understand biblical justificatlee exchanged the language of
an infused righteousness for an imputed righte@ssn&he forensic imputation Bghteousness
was at the heart of a classical view of justificati When imputed righteousness is understood
as being declared just on the basis of Christisteigusness, it lays the foundation for a proper
understanding of sanctification. Sanctificatiorsvidentical with justification in a Roman
Catholic sense. It was a process accomplisheddrysneffort and infused righteousness with
God’s grace.

The classical formulation of sanctification in @fstant sense was the progressive
pursuit of holiness. It is not that the Christi@@tomes more holy and that this condition place
him in a better standing with God. The Christiasipon is one of righteousness because he has
been proclaimed righteous on the firm foundatioCbfist’s righteousness. This standing
before God cannot be improved; but because thesthriis a regenerated man he pursues a life
that glorifies God.

This sanctification is progressive in the sensettha Christian mortifies the deeds of the
flesh. The Christian’s conduct is more and mor@atterized by godliness; and yet, in this life,
it is never without imperfection because of theapiple of sin residing within him. For Luther,
good works were not the source of man’s goodnésgood man, who is good because of

regeneration and justification, does good workke justified man desires to serve God more
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and more in life’® Sanctification in a progressive sense is an eviedeha changed life. Luther
wrote frequently about this relationship in the teom of the Christian’s life and works: “’Faith,’

he wrote, ‘is a living, restless thing. It canbetinoperative. We are not saved by works; but if

there be no works, there must be something amissfaith.”**

Luther did address what this writer calls the alzddProtestant formulation of
sanctification. He did not refer to it as progressanctification, but he did relate it as such.
The term “sanctification” was understood by Luthreits restricted New Testament sense
concerning the renewal of the heart of the onesbiglg in Christ so that the believer would
overcome sin and do good worésHowever, there is no doubt that Luther adhered to
progressive sanctification. His statements orstiigect were very clear. Philip Watson
describes Luther’s progressive sanctification view:

Although the saints are also sinners, in daily nafetie forgiveness of sins “till we reach
that life where there is no more forgiveness, afspns there being pure and holy,” yet
there is a real increase of holiness and decrddake power of sin even in this life, for
those who truly belong to the communion of sairfitke sanctifying work of the Holy
Spirit is carried out, Luther affirms, “not onlyrtbugh the forgiveness of sins, as the
antinomians foolishly believe, but by the abolitiopurging out, and slaying of sins [this is
mortification of the flesh].... Moreover, we oughtdgamine ourselves in the light of the
commandments in order to see “how far the HolyiSpas brought us in His sanctifying
work, and how much we still fall short, so that may not become careless and think that
we have now done all that is required. Thus wecanstantly to grow in sanctification
and ever to become more and more a new creat@kriat.”*

Luther understood man’s justified state to incladmntinual struggle with sin. Sinless

2 Roland H. BaintonHere | StandNew York: Abingdon Press, 1950), 230-31.
" Ibid, 331.

2 Martin Luther,Luther's Small Catechism.p.; reprint ed (St. Louis: Concordia Publishitguse, 1943),
129.

13 philip S. Watson, "Luther And SanctificatioiGoncordia Theological Monthlgo. 30 (1959, April 1):
250-51.
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perfection was not possible in the Christian’sldgife. Holiness was understood to increase
progressively in the life of the Christian on eaghd he was to examine himself according to
God’s commandments. As expressed by Luther, itifinef the Christian, sanctification was
progressive growth in practical holiness.

Contrary to the anthropocentric Tridentine formwlatof justification and
sanctification, Luther promoted a theocentric folation. God was the cause of man’s
imputed righteousness, and sanctification in a@egjve sense was the normal result of man
having experienced God’s grace. Man was freed 8ins bondage by God’s grace, and he

experienced justification by faith which was alsgifa of God.

John Calvin

John Calvin (1509-64) was the most systematiceoltigical expression of the
Protestant Reformers. R.S. Wallace wrote inNB& Dictionary of TheologyWhen he began
his theological work, the Reformation was enteangmportant second phase in its
development® He is known as the theologian who systematizeddrgheachings. Some
refer to him as the “first systematic theologiamis theology is characterized by a commitment
to a theocentric and Christocentric perspective.uHderstood that man was responsible for his
sin and that man expressed faith in salvation. éi@w, he and Luther were convinced of the
need of God’s grace in a causal sense for marvatsah. Man was in bondage because he had a
sin nature which made him fall short of God’s petrfgandard in every thought, disposition and
activity of life.

For Calvin, justification was the imputation of @tis righteousness which was

14 Sinclair B. Ferguson, David F. Wright, and J.IckRa, eds.New Dictionary of Theologft eicster,
England: Inter-varsity Press, 1988), 120. s.v. Wdaldohn," by R.S. Wallace.



42

perfect fulfillment of law:

23.[sic] Righteous — not in ourselves [infusion] but ihrGt.... You see that our
righteousness is not in us but in Christ, that wespss it only because we are partakers in
Christ; indeed, with him we possess all its richasd this does not contradict what he
teaches elsewhere, that sin has been condemnsit forChrist’s flesh that the
righteousness of the law might be fulfilled in ®o(. 8:34). The only fulfillment he
alludes to is that which we obtain through imputaf’

Calvin did not find an infusion of righteousnessimy of Paul’s letters. He understood that
the demand of the law were required of each huneargltand that the meeting of that perfect
demand for righteousness was fulfilled only in GhriCalvin taught that man was imputed
with Christ’s righteousness through faith alone.
According to Calvin, the scriptures teach that teglusness comes from God by grace.
Because man is dead in sin, he needs God'’s grace:
5.[sic] Righteousness before God comes not from wohkajgh ever so good, but from
grace. But the proof will shine even clearer if s& the grace of God directly against the
natural condition of man. For Scripture everywhen@claims that God finds nothing in
man to arouse him to do good to him but that heesofinst to man in his free generosity.
For what can a dead man do to attain life? Yemateillumines us with knowledge of
himself, he is said to revive us from death (Jot2b}h to make us a new creature (Il Cor.
5:17).... By this confession we deprive man of @hteousness, even to the slightest
particle, until, by mercy alone, he is reborn itite hope of eternal life, since if the
righteousness of works brings anything to justdy we are falsely said to be justified by
grace®®
Calvin did not accept any idea of man’s cooperatwth God’s grace to be the cause of
regeneration. He maintained the spirit of Luth@osition in that man did not initiate our cause

salvation; God did. Calvin stated that man’s favds active in trusting Christ, but even this

faith was God'’s gift.

15 John Calvin)nstitutes of the Christian Religiomols. 20-21st ed, ed. John T. McNeill, trans.d=or
Battles (Philadelphia: The Westminster Press, 1,9688.

18 calvin, 771-72.
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Calvin was committed to this justification in thiagsical Protestant sense. He also
described progressive sanctification accordingpéoRrotestant formulatiorConcerning

justification, regeneration, and sanctificationsteted:

....Yet we must bear in mind what | have already ghiat the grace of justification is not
separated from regeneration, although they argshdistinct. But because it is very well
known by experience that the traces of sin alwaysain in the righteous, their
justification must be very different from reformatiinto newness of life (cf. Rom. 6:4).
For God so begins this second point in his eled, @ogresses in it gradually, and
sometimes slowly, throughout life, that they areagls liable to the judgment of death
before his tribunal. But he does not justify imtgaut liberally, so that they may appear in
have as if endowed with the purity of Chriét.

“Reformation” was used by Calvin in the sense ofigpessive sanctificatio. It was a
“gradual” progress but a real progress. This stcation is not perfect in the Christian’s
earthly life. Calvin clearly concluded that simrans in the one declared righteous; therefore,
justification and progressive sanctification ariéedlent. One is experienced instantaneously
while the other is experienced progressively. ification is the declaration of righteousness,
but progressive sanctification accomplishes nothawgard one’s righteous standing from God'’s
perspective. Progressive sanctification is thalteds regeneration and living by faith. God’s
grace is the cause of both justification and séoation.

As one adhering to the classical Protestant forimiaCalvin rejected any viewpoint
that promoted infused righteousness. He rejectaxkfully the infused righteousness of the
Roman Catholic Church. For Calvin, righteousnesmiy in Christ and not in any works or
merit of a regenerated man. The Christian hasgiagousness of his own but only has the

external righteousness of Christ. His conceptsfification and sanctification was in the

7 calvin, 739.

% Ibid.
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tradition of the theocentric classical Protestantfulation.
Millard Erickson sums up the difference betweertifigation and sanctification
in this way:

Justification is an instantaneous occurrence, ceteph a moment, whereas sanctification

is a process requiring an entire lifetime for coatipin. There is a quantitative distinction

as well. One is either justified or not, whereas may be more or less sanctified. That is,

there are degrees of sanctification but not justifon. Justification is a forensic or

declarative matter, of the character and condiiotine person. Justification is an

objective work affecting our standing before Godl, elationship to him, while

sanctification is a subjective work affecting onnér person?

The Baptist Faith and M essage
To understand the mindset of the Southern Baphsir€h in West Virginia concerning

justification and sanctification one must underdttire statement of faith of Southern Baptists.
There has been three revisions of the Southerndajatcument, titled, The Baptist Faith and
Message. The original was published in 1925. Sde®ond was published in 1963. And the one
that is most recent was published in 2000. Oneaaumnderstand the brevity of the original
theological expression in the 1925 statement withealizing itsrelationship to the New
Hampshire Confession. From a classical Protestahtngtanding, this brevity and a clear
drifting soteriology resulted in a weakened confassThis is especially obvious when
compared with confessions which kept the spirthefclassical Protestant formulation. The
direct connection between the 1925 statement amtlléw Hampshire Confession is
demonstrated by the observation of respected chustbrians and the official records of the
Southern Baptist Conventions of 1925 and 1963.i&wlIL. Lumpkin absolutely left no doubt

concerning the connection between the 1925 Comfiessid the New Hampshire Confession

when hestated, "The New Hampshire Confession actuallyeskns the basis of the

¥ Millard J. EricksonChristian Theology2nd ed (Grand Rapids, MI: Baker Books, 1998),.982
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document.®® The association of these documents was clearlyeaddd in the report of the
1925 Committee on the Baptist Faith and Message:

In pursuance of the instructions of the Conventaonrd in consideration of the general
denominational situation, your committee have [diggided to recommend the New
Hampshire Confession of Faith, revised at certaintp, and with some additional articles
growing out of present needs, for approval by teavention, in the event a statement of
the Baptist faith and message is deemed necessinig eme?*

This connection is further noted in the motion ¢oept the 1963 statement at the 1963 Southern
Baptist Convention. The record stated:
The 1925 Statement recommended "the New Hampshbmé&€sion of Faith, revised at
certain points, and with some additional articlemxgng out of certain needs. "Your
present committee has adopted the same pattdras kought to build upon the structure

of the 1925 Statement, keeping in mind the "cema®ds" obur generation. .. In no case
has it sought to add to the basic contents of &25 $tatement?

The 1925 statement was characterized by strengdaknesses, and contradiction. The
articles on justification and sanctification wereakened representations of the classical
Protestant formulation. There was a conspicuousfsbim the classical theocentric
understanding of these doctrines and accompanyiagides to an obvious anthropocentric
understanding. The article on justification wasipes in the fact that works of righteousness
were denied a part in maracquittal in justification. The term "acquitté"appropriaten a
forensic sense but is not a term of the same guaditimputation.” This article was weakened
in that it does not deny infused righteousnessoAgzanying articles are even more imprecise or

weakened. Man's acceptance or rejection of Cluristade the cause of salvation or the loss of it.

2Wwilliam L. Lumpkin, Baptist Confessions of Faivalley Forge, PA: Judson Press, 1969), 391.
%L Robert A. BakerA Baptist Source Bookd. Comp (Nashville, TN: Broadman Press, 1968), 2

22 Herschel H. HobbdReport of the Committee on the Baptist Faith andddge ed. Chairman (Nashville,
TN: The Sunday School Board Of The Southern Ba@tistvention, 1963), 5.
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The artide on the freeness of salvation stated, "Nothinggts the salvation of the greatest
sinner except his own voluntary refusal to acceptd Christ?® This statement does not see
man in bondage to sin and makes man's decisiolcausalvation. Although this article from
the New Hampshire Confession had been strength@nadevision, the revision was left out of
the Southern Baptist statement thereby promotingrgysm.

The article on regeneration is openly synergi®iegeneration is described as "a work
of God's free grace conditioned upon faith in GHfi$ This understanding akgeneration
demands synergism. The Tridentine formulators wbialkte been very comfortable with this
description of faith in the framework of regenerat It would fit very well with their
understanding of cooperating grace, and it actusdfyears to be more Roman Catholic than
Baptist. The classical Protestant formulation aaéccompanying doctrines are in direct
contradiction to this perception of faith in regeat@n. The classical view clearly presented
man as being spiritually dead before regeneratiaqqukening. In the 1925 statement, this
article espoused a spiritually deaa@n exercising a spiritually live disposition. Targicle on
repentance and faidontradicts the article on regeneration. It is s&céduplication of a
revision to the NewiHampshire Confession. This article presentedh faithe true spirit
of the classicaProtestant formulation:

8.[sic] We believe that repentance and faith are sacredsjaind also inseparable graces
wrought in our souls by the regenerating SpiriGoid, whereby being deeply convinced of
our guilt, danger, and helplessness, and of theafaglvation by Christ, we turn to God
with unfeigned contrition, confession, and supplarafor mercy; at the same time heartily

receiving the Lord Jesus Christ as our Prophe¢sPand King, and relying on him alone
as the only and all sufficient Saviowid)*®

2 Baker, 201.
24 bid.

% Baker, 202.
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This article is an excellent statement maintair@uyl's sovereignty and man's activity. Faith
was initiated by the Spirit of God in regeneratidhthe same time of this regeneration, man
turns to God and receives Christ. Man is the one twimed confessed, and trusted in Christ.
These spiritual activities by man were caused byégenerating Spirit of God.

The article on sanctification was clear in presenthe gradual, progressive
sanctification in the life of the believdtowever it was confusing concerning the possibility
of perfecton in the believer's earthly life. There was noideof perfectionism and no
statement of indwelling sin in the life of the lesler This kind of weakness in a confession
gives opportunity foerror among its adherents.

The clear theological drift that would continue amg@outhern Baptists in this century
has not been positively helped by the confusingmafiropocentric and theocentric
understandings of salvation in this confessi8ynergism could have been denied a place
among Southern Baptists in this century. Howevas, abvious that man's cooperation in grace
was beginning to be accepted in 1925 and that SouBaptisieaders were not sensitive to
this encroaching Roman Catholic dogma.

The Baptist Faith and Message statements of 1923963 had similarities and
uniqueness of expression but were clearly connentteir relationships with the weaknesses
of The New Hampshire Confession. The connectiainede confessions is a historical fact.
Southern Baptists intentionally used The New Harmpsbonfession as a ba$ms their 1925
statement. They followed the same approach in ubi@d.925 statement as the basis for their
1963 statement. The 1963 statement grew out ofidattontroversy among Southern
Baptists. For nearly one-half century, SoutherntBéphad been drifting more and more

toward an anthropocentric and experiential autatvié approach to salvation and doctrine in
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general. The sturdy, theological moorings amongl&oun Baptists in the nineteenth century,
which were in the spirit of the strong Philadelp@ianfession, had become weak and anemic by
the middle part of the twentieth century.

The weaknesses of the New Hampshire Confessiothent®25 Baptist Faith and
Message were obviously present in the 1963 statefRenexample, the statement on
justification was reduced to two very brief sentnclustification was not explained as
imputation of Christ's righteousness. There wasoofse no reference to the denial of infused
righteousnesslhe disclaimer concerning faith as a work was blatantly absent.

Sanctification in a progressive sense was statgdpdrfection was mentioned as its goal
without a reference to perfection being unattaieablthis life Moreover, there was no
reference to the principle of sin in the life oétbeliever.

On a positive note, "faith in the Lord Jesus Ghm&s clearly stated to be the sinner's
response to regeneration or the new birth whichaaased by the Holy SpiriThis was a solid
classical statement on causality and faith. Thé &xpressed by man juastification was not
synergistic in this article on salvation. Accordinghis statement on regeneration was a strong
affirmation in the spirit of the classical Protedtéormulation. However, the explanation of the
statement by the chairman of the committee wasdfiith a pure synergistic approach to
salvation. Herschel Hobbs's explanation of regeaimeraenied the statement on regeneration in
the article concerning salvation. He said that,d&teeration is the result of conviction of sin,
repentance from sjfiaith in Jesus Christ, and the confession of f4ittkaith and confession are
set forth by Hobbs as the cause of regeneratioen fstification was not properly understood

as being experienced by faith. It was understodatesesult of faith. Faith in the presentation of

% Herschel HobbsThe Baptist Faith and Messagidashville: Convention Press, 1971), 60.
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Hobbs is not passive but active. Hobbs demonsttagzdommitment to this position in his
popular eplanation of the place of man's will in salvatioktdwever, to all who of their own
wills will open the door, he enters and saves guasly apart from man's own efforts or
merits.”’ Hobbs did not seem to realize that his positiomaf's will in faith opening the door
of salvation was a meritorious understanding. Hebtsnclusion was very much in the spirit of
Erasmus and Romadatholicism.

Progressive sanctification was presented in thel@atoncerning salvation. The
believer was said to be "enabled to progress"drsanctification as a result of God's work of
regeneratio® The weakness of the statement is that perfectianneadenied as a possibility
in this life, and the principle of sin in the lité the believer was natated.

The Baptist Faith and Message 2000 statement isatime as the 1963 statement on
salvation with only a change in presentation by img¥rom a paragraph form to bulleted
sentences and by changing the word “perfectioritraturity.”°

On the basis of the classical Protestant formrutaBouthern Baptists have
become imprecise and anemic in their confessidatrments during this century. This seems
to be a reflection of the non-theological age inahiSouthern Baptists and all other Christians
live. The desire for liberty in an anthropocentrianner has brought great suspicion upon
creeds and opened the door of opportunity to ttemgttheological attitudes of most Southern

Baptist a multitude of theological errofhis is a departure from church leaders from the

previous century.

2" Hobbs, 67.

28 Lumpkin, 395.
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Select Southern Baptist Theologies

It is important to understand the historical bagisvhich the slow and gradual
departure has occurred. The writer will now oHidsrief survey of three historical
systematic theologies and their teaching on juastiibn and sanctification. They were
chosen to highlight the historical shift that tqaice concerning the understanding of

justification and sanctification in the theologySduthern Baptists.

Manual of Theology and Church Ord&r
Daggs integrity as a Southern Baptist theologian asdéputation among his
peers was affirmed at th&79Southern Baptist Convention. TomNkEttles said:
In 1879, the Southern Baptist Convention gave gtexpression to an endorsement of
Dagg's basic theological position. Led by W. H. Witt, the convention resolved "that a

catechism be drawn up containing the substandeeoChristian religion for the instruon
of children and servants and that brother Johndggdhbe desired to draw it Up>"

Dagg's writings demonstrate that his grasp offljgation and sanctification was
accordance with the classical Protestant formutati®eflecting the classical Restant
formulation, Dagg clearly demonstrated his undeditag of justification from the
perspective of those who have maintained the iittegf the classical \aw:

ALL WHO BELIEVE IN CHRIST, ARE JUSTIFIED BY HIS RIGTEOUSNESS
IMPUTED TO THEM [sid]. . . . Justification is by faith. . . . Faith dorot justify, because
of its own merit. .. "Faith worketh by love." Butis not as a work, or as producing other
works, that faith justifies; but as renouncingpgtsonal merit and setéliance, and
receiving salvation as a gift of grace through deShrist. In justification, righteousness is
imputed [not infused], accounted, or reckoned is.hot jointly meritorious with the

2. L. DaggManual of Theology and Church Ord@tarrisonburg, VA: Gano Books, 1982).

%0 Ibid, vi.



51

obedience and sufferings of Christ; for they arthemselves perfect: and, without
addition from the works of the sinner, magnify the and make it honorabfé.

Dagg's description affirmed imputation and deniaithfas a work. Although he did not use
theterm infused righteousness, he did deny it by comfig that faith does not work with
Christ and therefore gain merit. The Roman Cathotincept of infused righteousness
enables marto increase his mrit.
Dagg confirmed mdsa need and helplessness as evidence of the ngcekgiace:

That salvation is entirely of divine grace, mayaogued from the condition in which the
Gospel finds mankind. We aretotally depraved, andperfectly helplesé’ He connected
the lost man's condition with the necessity of therdy of regeneration in a caaksense to
any holyact:

IN ALL WHO ARE FINALLY SAVED, THE HOLY SPIRIT PRODWCES A GREAT

MORAL CHANGE, BY WHICH THEY BECOME INCLINED TO HOLNESS.gic In

our natural state we are totally depraved. No ivatlon to holiness exists in the carnal

heart; and no holy act can be performed, or setei¢god rendered, until the heart is
changed”®

For the faith that trusts in Christ to exist, sinces a holy act, the Holy Spirit must do
sonething. Dagg stated this in the context of his disausgif regeneration. He also

demonstrated a classical Protestant understandisgnctification:

THE HOLY SPIRIT CONTINUES TO SANCTIFY THOSE WHOM HHAS
REGENERATED, AND FINALLY PREPARES THEM FULLY FOR THHOLY

31 Dagg, 265-68.
% |bid, 259.

3 \bid, 277.
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SERVICE AND ENJOYMENT OF HEAVENS{ic] Regeneration is the beginning of
sanctification, but the work is not completed & tutset™

This understanding was further explained with kigirence to gfection:
The process of sanctification, which is continuadry the present life, is completed
when the subjects of it are perfectly fitted foe gevice and enjoyments of heaven.
Having been predestinated to be conformed to tlagéof God's dear son, the purposed
work of grace is not completed until we appearloryg with our bodies like the glorious
body of the Redeemer. . . . The work of grace moll be completed until theecond
coming of Christ. Besides this final perfectionytbich the saints are taught to aspire,
there are stages in their progress to which theenaerfection is, in a subordinate sense,
applied in the Holy ScriptureEven in the present life there are stages in thest@n's
progress to which the term perfection is appliddo perfection to which the people of
God attain in th@resent life, includes perfect freedom fromSin.

For Dagg, sanctification was progressive. In thesdin clings to all that the believer does,

and kewill not be free of it until he arrives inlgry.

Abstract of Systematic Theololgy James P. Boyte

James P. Boyce was the founder and first presmfefite Southern Baptist
Theological Seminary. Th&bstact Systematic Theologg/the compilation of his class notes
for systematic theologyis teaching on justification and sanctificationsithe classical
Protestant view. Boyce demonstrated a percepfigustfication of which was completely in
keeping with the classical Protestant understanainig He also expressed the necessity of a
proper understanding of the close connection betyesification and other fundamental

truths, "A correct conception of it cannot existambother truths are ignored, or only partially

3% Dagg, 285.
% bid, 301-2.

% James P. Boycé\bstract of Systematic Theologgprinted in 1987 (Escondido, CA: Dulk Christian
Foundation, 1887).
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received.?” Boyce presented justification as a judicial &bustification is a judicial act of
God, by which, on account of the meritorious woflCarist, imputed to a sinner and received
by him through that faith which vitally unites him his substitute and Saviour, God declares
that sinner to be free from the demands of the &, entitled to the rewards due to the
obedience of that substitute.”® Boyce goes on to state, “...This judicial acjustification

is made necessary because the law has been broKeBoyce believed and taught that
justification was solely a work of God through Ghri“... It thus appears, that the ground of
justification is the whole meritorious work of Chriéf.”

Boyce precisely presented a forensic view of theutation . Boyce also presented a
clear understanding of the of Christ's righteousrnieshe believer and denied an infused
righteousness view. This statement clearly refldetsclassical Protestant formulation. Boyce
also presented a clear understanding of the rakttip of regeneration, conversion, faith, and
justification, “It is not every sinner that is juUstd. It is the believer in Jesus. . .. The
Scriptures teach that faith is reckoned for rightewess. Rom. 4: 5-9. By this is not meant,
that faith is accepted in the pladerighteousness as the cause of justification, e have
seen, that place is occupied by the meritorioukwbChrist.... .”** Boyce believed that
even man’s participation was a work brought byHlody Spirit. He states, “It is also an act

of the sinner, to which he is gracioyslisposed and led by God himself throughpgbever of

3" Boyce, 394.
% |bid, 395.

* |bid.

O lbid, 399.

“11bid, 400.
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the Holy Spirit."*?
In keeping with the classical Protestant view atification, Boyce realized that faith
is not to be understood as the cause of justitioatie did believe that faith was a condition
of justification but not a cause of it. This failas initiated in the sinner by God. Boyce was
very clear in his presentation of the causalitgofl in the application of regeneration to
bring about conversion and faith:
This is the result of regeneration. The new heaprrépared to turn to God and does
actually so turn. Without regeneration, the sinésls of man keeps him away from God,
causes him to set his affections upon self anadwwis pleasure, and to find gratification in

things which are opposed to God and holiness. &benerated heart has new affections
and desires and is, therefore, fitted to seek &t and holines§

Boyce tenaciously held to the priority of regenerain a causal sense with reference to
conversion. He understood the same kind of relalignbetween regeneration and man
expressing faith,As it occurs in the heart of a sinner, so it mwestte act of a
regenerated heart which alone is inclined to swtiefas constitutes trust. And it is
attained by this heart through the illuminatinduehces of the Spirit of God?”

Boyce not only maintained the classical Protegtasttion concerning justification and
the basic foundational truths undergirding it, batalso adhered to the classical
understanding of sanctification as welle sanctified are those who are in Christ Jashe
have been regenerated, and have been justifiedghraith....But, not only regeneration, but

justification alspmust precede sanctification, a change in natuik character; and

“2Boyce, 401.
3 bid, 379-80, 382.

“bid, 386.
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justification a change only in relation to the I&.

Boyce says that the nature of sanctification fiecBnt than that of justification.
Though justification is a onetime act, sanctifioatis a lifelong process. “Itis not a
sanctification to be completed in this life. lnst, like justification, a single act, but is a
continuous process. The work goes on throughouiftétene of the believer, nor is it
completed before death..*® He illustrates this with this thought, “ Christiae not
presented in the New Testament as completely judédaly, but, on the contrary, the very
best of them acknowledge the existence of sinfulléacies, and pronounce any idea of
freedom from the presence of sin to be a delusibrBbyce concludes this thought by stating
that, “ ...sanctification will not always be incomplete. Inaken perfect purity and holiness
will be the portion of the believer.... The partiahstification of this life is also
progressive

For Boyce, the believaloes not have a righteousness of his own but isieet
righteous with the righteousness ofrS8h Man's sanctification is a process that is pgegive.
Moreover, there is never a second in the Christiégfie' when he is perfectly pure and holy.
His sanctification will be without sin only when B&ands in heaven fate face with his

Lord.

“5Boyce, 411.
“% |bid, 413.
47 bid.

8 bid, 414.
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The Christian Religion In Its Doctrinal Expressith

E. Y. Mullins lived from 1860-1928. He was the Rdesit and Professor of Theology
at The Southern Baptist Theological Seminary fr@821928. As an influential Southern
Baptist he was the Chairman of the Committee on the 192Bi€d-aith and Message. The
theology of Mullins was expressed in a highly exgetial manner and was stated
anthropocentrically in its soteriology comparedhnititat of Boyce and Dagg.

There was a definite theological shift in Mullihdis understanding of the relationships
of regeneration, faith, jusication, and sanctification was not as clear asahBoyce and
Dagg. This lack of clarity and imprecision was atstdenced by his obvious influence upon
the 1925 Confession of Southern Baptists. Reganaraéemed to pose Mullins's greatest
difficulty:

Regeneration is the result of the direct actiothefHoly Spirit upon man's spirit. In it the

penitent believer receives a new natute.In Scripture the change of nature is diésd
as the "new birth" or the "new creatiof?."

Mullins did properly understand regeneration akange of nature. Also, he understood
the initiation of salvation as something that Gadt 4The gospel is efficacious with some and
not with others because God's grace is operatitleeione case beyond the degree of its action
in the other.>* Mullins demonstrated his understanding of Godaitive: “It would be easy to
multiply passages showing how the calling of sisredfectually to. . their regeneration, ase].

. attributed to God's initiative and gracé.'However, Mullins's expressions of his viewpoints

9 Edgar Y. Mullins,The Christian Religion in Its Doctrinal Expressi¢hiladelphia: The Judson Press,
1917).

*OMullins, 52.
1 bid, 343.

52 bid, 344.
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became contradictory and confusing. He deniedrthsistible grace of God in salvation. On the
one hand, he understood grace as producing a sfroman; on the other hand, he believed
that man's response made grace effective.

An obvious departure from the orthodoxy of his g@eksors occurred when he stated,
"As we have seen, faith and repentance are conditbregeneratior™® This very language was
used in the article on regeneration in the 1925essmon. Mullins did go on to indicate that he
believed that regeneration and man's responsecsairrent events. This was an orthodox
position, but the causality of God in regenerati@s not clearly expressed. He understood that
faith was the condition of regeneration in the saerese that it was the condition of justification.
This was a departure from the use of the term "tmmd by men in the classical Protestant
tradition. Faith lost its passivity as an instruin@nd became an active participant in causing
regeneration. "Man is not wholly passive in thergeathus wrought.... Faith is the condition of
the new birth">* From a classical Protestant understanding, this wiefaith was, in the best
sense, imprecise and, in the worst sense, erronkotine classical Protestant formulation, faith
was passive and nonexistent in regeneration freauaal or initiatory perspective. It did not
produce or condition the change of nature that @dy could causé-rom the viewpmt of
man's experience, however, faith as a conditiofuigtification was a simultaneous event with
regeneration. Man was not presented as being aisshis experience of tlehange, but he had
nothing to do with the cause of it.

Mullins continued his imprecision on this subjed¢tem addressing faith and justification

and the conditional relationship of faith to jusition:

3 |bid, 384.

5 Mullins, 379.
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There is another reason why faith is the conditibjustification. It is because faith is the
universal principle of the Christian lifé is the germinal principle of the spiritual life.
regeneratiopadoption, sanctification, good workzerseverance, gidication, are all fruits
of faith. So also is justification. Justificatioelbngs to the great series of spiritual
blessings which come to us in and through Christ Aaith is the condition of them all.
Properly understood, it is the total human respoogkbe approach of God's saving grace
in Christ to sinful men®
Here faith was presented as producing regeneratiois own fruit. Technically, Mullins
elsewhere presented fadhd regeneration as simultaneous events withréeegf God
initiating salvation. He did understand regeneratis a rebirth from spiritual death to spiritual
life but made this change conditional on faith. &&8 he was expressing regeneration in a
broader sense than his initial definition, his ustending of faith and its relationship with
regeneration was lacking in precision. It presemtagiritually dead unbeliever exercising
spiritual qualities that only a regenerated persamexercise or possess.

Positively, Mullins presented justification as lalicial act of God in which He declared
the sinner free from condemnatj@md restored him to divine favtt. He also understood
justification in an imputed sense and denied then&oCatholic view. Concerning the Roman
Catholic understanding, he stated:

This teaches thatistification is a gradual process, going on thrauglthe Christian life.
Penance and various forms of discipline are necg$saecure justification. Men are

justified only so far as they are sanctifidthe result is that men are never assured of
salvation in the present lifé.

According to Mullins, the infused righteousnesfoiman Catholicism teaches that man has a
righteousness of his own through which he meritth&r sanctification. His sanctification is

incomplete in this life and can then only be acclishpd in the confines of purgatory.

%5 |bid, 392-93.
%6 Mullins, 3809.

5" 1bid, 394-95.
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Mullins maintained a classical position concernsagctification: "Sanctification is a life
process. It is necessarily slow.Mullins understood that justification was an insgareous
event and that sanctification was a process towarfiction that was never accomplished in this
life. His view of sanctification in this regard wasesented clearly in his addressing the wrong
views of sanctification:

(2)[sic] The other wrong view is that of the perfectionists held by some that in the
present life the Christian may attain sinless mtida. WWe must reject the view, however,
that sinless perfection is attainable in the prebfen

a.[sic] Sinless perfection in this life involves attainmef a divine ideal by a body and
soul maimed by sin. Such attainment is impossible.

b. [sic] No Christian can at any stage apply to himselébsolute standard of holines¥.
Mullins gives several additional reasons for therreof the perfectionist by sharing that the
Christian experience testifies against the idesirdéss perfection in this lifehere is no basis in
scripturé®
E.Y. Mullins concludes this thought with this sunmna

First, that sinless perfection is never attainablhe present life. SecondMhat it is

possible for Christians to make steady progresatduwhe goal of perfection. Thirdly

there is danger that we may mistake the attainwiesdme stages of the Christian life for
the attainment of perfection. We may attain to €ttan assurance, but this is not
sinlessness. We may have a so-called "second fug'ssi which we make rapid spiritual

progress. But this is not perfection. We oughtdueha third, and a fourth, and a thousand
more blessing&"

As recently as the early part of the twentieth egntSouthern Baptists maintained the

classical Protestant view of justification and gdioation. The only lack oprecision

%8 Mullins, 422.
% bid, 429.
0 1bid, 430.

1 Mullins, 432.
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concerned the priority of regeneration in a caubalpcentric sense with reference to man's
will and his exercise of faith. The hinge upon whaproper understanding of faith,
justification, and sanctification was secure forralLuther was lost in a Southern Baptist
context with Mullins. From the classical Protestimmmulation perspective, cooperating grace
in justification has crept into acceptance amongtisern Baptists.

This is a true, definite step back toward Romarh@latism and the Tridentine

formulation of justification and sanctification

The Relationship Between | mputed and I nfused Righteousness Summarized

This summary is for the purpose of assisting tlaglee to grasp the theological data
presented up to this point. It is the writer's suamyrof the main theologit@oncepts which
have been presented in their historical and dadtdantext. This presentation is primarily
theological in order that the imputed and infusgtiteousness concepts and their attendant
doctrines may be set forth and understood in andie® manner

Imputed and infused righteousness are oppositésfining what kind of righteousness
the Christian possesses, how he received it, ard wgresults are. Imputed righteousness is
being declared righteous on the basis of Christnggperfectly fulfilled the law of God to
which all men are in debt. Infused righteousne$®iag actually made righteous through
Christ's righteousness and God's grace. In infugléteousness, the one made righteous has a
righteousness of his own by which he can meritagadn or be perfect.

Imputed righteousness is distinct from sanctifmatiand yet the two are closely related.

In the classical Protestant formulation of jusation and sanctification, this distinction and
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relationship are essential for a proper understandf the out-working of God's grace in
salvation and for its results. Man does not receiveerit a right standing with God through
sanctification. Biblically, sanctification usualtgfers to the act of being separated unto God
because of salvation. Theologically, sanctificai®normally expressed as a progressive
experience of growth in God's grace.

Infused righteousness is not understood as bestmpdi from sanctification in a Roman
Catholic context. Justification and sanctificatame essentially identical in the Tridentine
formulation. Righteousness is merited by a manutjnchis cooperation with God's grace.
Salvation, in the Roman Catholic understanding, pgocess and not an event in one's life.
Infused righteousness, in one of its recent Prat¢stxpressions, is accepted as instantaneous in
an imputed manner but is perceived in a perfedtaniinfused manner:

A Christian is not simply a person who gets forgiees who gets to go to heaven, who
gets the Holy Spirit, who gets a new nature.A Christian, in terms of his deepest
identity, is a SAINT $ic] a born child of God, a divine masterpiece, actbii light, a
citizen of heaven. Not only positionally (true metmind of God but not true in actuality
here on earth), not only judicially (a matter ofdzomoral bookkeeping), but
ACTUALLY][ sic. Contrary to much popular teaching, regenerafiming born again) is
more than having something taken away (sins forgiee having something added to you
(anew nature with the assistance of the Holy Spiitits becoming someone you had

never been before. This miracle is more than acjall act of God. It is an act so REAL
that it is right to say that a Christian's essémigaure is righteous rather than sinftil.

In the classical Protestant formulation of justfion and sanctification, the attendant
doctrines of sin, grace, regeneration, faith, andks are understood in a specialized manner.
Each of these doctrines was explained in a theoceartd Gristocentric perspectivdhe
Tridentine formulation of justification also hag bwn spei@lized understanding of these
doctrines. Each, in a Roman Catholic approach,expkined with primary attention given to

an anthropocentric perspective.

%2 David C. NeedhanBirthright (Portland, OR: Multnomah Press, 1979), 47, 61.
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The classical Protestant formulation presents nsamsiness as a condition which is
manifested in his conduct. Man is totally deprairelis condition and is without ability to
conduct himself in that spiritual deportment whislpleasing to GadHis sinfulness extends to
his will and decisions. He is in bondage to higwdinondition concerning anything having to do
with his salvationThis is the reason that the grace of God is simi@h's only hopeAny idea of
merit in the sense of initiation or maintenance of/atbn is absolutely unacceptable unless one
begins to return to a Roman Catholic understandirtgs grace does not enable man to
cooperate with God in order to bring about salvabat is applied by God to malurther, this
applicationchanges a man so that he will and can experiereatiesm. Accordingly, salvation is
the work of God alone.

The Tridentine formulation was quite distinct frdlhe Protestant. It understood man's
sinfulness as a condition that is manifested irchisduct but with a different application. Man is
enabled by God and is able to cooperate with Galddrsecuring of salvation. Man's sinful
condition does not demand a spiritual change iemtareceive the gift of eternal lifédlan only
needs some help in order to merit salvat®alvation is the work of God and man.

The Rotestant formulation consistently defined faittsalvation in such a way as to
prevent it from being perceived as a work in jusaifion. Note the primarglements: a man does
exercise faith in Christ, and this faith is the rsdaith. Howeverthis faith is not what caused
justification. Justification and sanctification ax@used by God's gradéence, man does
experience justification by the means of graceughothe instrument of faith; consequently, man
is saved by grace through faith alone.

Moreover man has to trust in Christ to experience this figstiion. This faith is God's

gift and is not an ability that a lost man has withimself. Furthermore, the faith that man
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exercises in justification is an active trust ie #ense that man expresses it, but it is passive wi
reference to justification being declared by Gaal. t8is gift of faith is from God and appears in
a man as God changes his deadness in sin to lifeebyerson, power, and work of Chrisbd
initiated this change and this change is cause@duy

It is in the context of God's grace operating up@n that he simultaneously trusts in
Jesus Christ. The change which takes place in mealled regeneratioit is sometimes called
sanctification or renewal, with thexderstanding that man's salvation condition wa®ckfiit
from his lost condition. Justification and sancttiion in this context occur at the time of the
application of God's grace which caused the chavige.is declared righteous in this
justification and is separated unto God in ordeddsire and pursue holiness. Some refer to this
sanctification as positional sanctification.

The Tridentine formulation invariably presentedtiaas the beginning of man's salvation.
Note some salient points: this faith prepares diseperson for justification which is a process. It
is the very foundation of salvation and is evercdbed as the power of justification.
Furthermore, it enables a man to do the works sacgs$o prepare for and to obtain
righteousness. This faith is not passive in amgselt is active and has man and his will as its
object rather than Christ and His work alone. Fai#is described not as an instrument whereby
one receives justification but as a work and afitghvhereby a man merited justification and
sanctification.

Some Tridentine statements denied that faith wagteneus, but every detailed
explanation presented it as man cooperating witth'sSgrace for salvation. Faittot only
preceded and was the cause of justification, kais@ preceded conviction. The grace of God in

association with this faith was not a change in'mgpiritually dead condition but was
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enablementThis grace stimulated man's will which then byowen power invoked works which
made the man worthy of divine justificatialustification and sanctification were, in coopenati
with God, obtained and increased by man's faithmaedt The grace of God was infused to the
one who was worthy of it and deserved it. It waecgrin the sense that it made salvation
possible foman.

The Protestant formulation not only presented scetion with the usual Biblical
meaning of renewal, but it also connected it witigaing good works in progressive
sanctification. These works which grow out of regration are never perfect in this life.
Although the Christian's desires and pursuits ugerfect, they did not affect his righteous
standing with God since the believer is declarghtdous on the basis of Christ's righteousness.
Righteousness is not gained or its quality improweprogressive sanctification. A saved man
does experience more and more mortification oflgsh and a greater pursuit of holiness. These
are not the cause of regeneration but are thetrelsrdgeneration. Furthermore, righteousness is
not gained by exercising faith or giving great efia progressive sanctification. They both are
the fruits of God's grace in salvation. The on@ssantaneous, and the other is both
instantaneous and progressive.

Although progressive sanctification is relatedustification, it is distinct from it. The
Christian's justification is complete in the workGhrist, and he has been imputed with Christ's
righteousness through faith. However, the Chrigiaanctification is not complete in the sense
of sinless perfection until glorification. Progregssanctification is a process which began when
one was born again. It is perfected when the Ganstands face to face with Christ at
glorification. Louis Berkhof summarizes it nicely

1.IT IS A SUPERNATURAL WORK OF GODBjd|. ...It consists fundamentally and
primarily in a divine operation in the soul, wheyahe holy disposition born in
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regeneration is strengthened and its holy exercisegareased. It is essentially a work of
God, though in so far as He employs means, mammdiis expected to co-operate by the
proper use of these mean<>...

He goes on to state that it consists of two p#reskilling of the old man and the body of sin and
the making alive of the new man, created in Cliéstus for good work¥.

The Protestant formulation further stated thatGheistian cooperates in this
sanctification and is to strive and to give effiortts progress. His actions in this endeavor are t
be in accordance with the means that God had aygoband provided. This is not merit or work
on man's part because sanctification is begun lysGpace, and man the time that he trusts in
Christ. Moreover, the believer's did not gainanging of righteousness before God through
sanctification. The Christian pursues sanctifiaafiom progressive sanctification is not
properly expressed by "let go and let God." It isedded-ness to God if this yielding is
characterized by obedience and the pursuit of essinThe Christian seeks to glorify God in all
of his conduct. The reason that a person doessthiscause hieas experienced God's grace
salvation.

The regeneration that is characterized by faitGhnist was also characterized by
progressive sanctification. In the Protestant fdation there is no place for an understanding of

a regeneration characterized by faith that doesisotdemonstrate sanctification.

%3 Louis Berkhof,Systematic Theologyepented and enlarged May 1986 (Grand RapidsyW: B.
Eerdmans Publishing Co, 1939), 532.

54 bid, 533.



CHAPTER FOUR

FOUR CONTEMPORARY UNDERSTANDINGS OF JUSTIFICATIONND
SANCTIFICATION

Four views of justification and sanctification gnesented in this chapter. These views
are the most prominent views encountered by theemwin the Southern Baptist Church in West
Virginia. They are the views most expressed insérenons and in conversations by the

Southern Baptist pastors of West Virginia.

The Dispensational View

A question is often asked, “What is Dispensati@ma#t” Dispensationalism is a
systematic approach to understanding the Bible lwhas its roots in Presbyterianism,
Congregationalism, and the Brethren movement. Disgigonalism began to gain prominence in
the late nineteenth century and has continued & fmpular viewpoint. Two names usually
connected with the systematization of modern disggonalismare J. N. Darby and C. I.
Scofield! Dispensationalists themselves normally appe&icafield and the Scofield Reference
Bible as setting forth their system with accuradymerous Southern Baptist preachers and
laymen have embraced this approach to understatiténBible and systematic theology due to
the popularity of the Scofield Reference Bible.

It appears that the theology of many Southern Baptastors has been influenced by

! Sinclair B. Ferguson, David F. Wright, and J.Icka, eds.New Dictionary of Theologfteicster,
ENGLAND: Inter-varsity Press, 1988), 200-201.
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dispensational writers to a greater extent thanadhgr source of doctrinal is instructidrhe
notes of the Scofield Reference Bible seem to Ih@em the most influential source of doctrinal
information. However, the writings of Lewis Spehafer, John F. Walvoord, Dwight
Pentecost, and Charles C. Ryrie continue to be pepylar sources for doctrinal instruction
among Southern Baptist preachers and laymen.

Dispensationalism defines the term "sanctificaisrmeaning to set apart. Sanctification
is understood as having three aspects: positipnagyressive, and ultimate. Concerning the
meaning of positional sanctification, Ryrie statdtlinvolves being set apart as a member of
the household of God, and is true regardless ofi¢iyeee obne's spirituality. Each Christian
is sanctified in the sense of being set apart. Fhitification is one of real separation and
dedication to God, but positionally sanctified beérs are still not perfect in their daily walk
Accordingly, this dispensational understandingcsoading to the classical Protestant
formulation. Progressive sanctification is presdras a process in the Christian's life. It does
not include perfection in thigfe. Perfection is experienced ittimate sanctification, the third
aspect of sanctification, which occurs when theistilan comes face to face with Christ.

Ryrie stated: "The second aspect of sanctificagdhe present experiential progressive work
of continuing to be set apart during the whole wf Ghristian lives

Sanctification is distinct from justification. Justation is presented as a forensic
concept. Ryrie shares the meaning of justificatienTo justify means to declare righteous....

The concept does not mean to make righteous, laririounce righteousness. It is a courtroom

2 Charles C. RyrieBalancing the Christian LiféChicago: Moody Press, 1969), 61.

® Ibid.
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concept so justify is to give a verdict of rightsou.”™

Ryrie did not confuse justification and sanctifioat Justification is an instantaneous
event, and sanctification is both positional amappessive. Justification is a declaratain
perfect righteousness. It is the righteousnessholsCby which the demands of the law are
met. Progressive sanctification is the procegkenChristian's experience of being more and
more set apart to God's purposes. The goal of#nistification is to be conformed to Christ's
image and to mortify the deeds of the flesh. Thygsds are produced by the Holy Spirit in the
life of the Christiart. These dispensational viewpoints are also in thet sifithe classical
Protestant formulation.

However, progressive sanctification does not ineladaluation by, or pursuit of, the
moral law of God as summarized in the Ten Commamdsndhe goal for the Christian in
sanctification is the law of Christ. This is noalebrated upon in a clear manner, but it is
declared. Ryrie stated: "Now the Mosaic Law wasedawvay in its entirety as a code. It has
been replaced by the law of ChrifThe dispensationalist recognizes the true moral,
ceremonial, and civil aspects of the law and idimgtithe TerCommandments as the moral part.
However, he believes that each of theas beeiterminated. He is not willing to view himself
as an antinomian because he believes that Chgsti@nunder the law of Christ. Although the
dispensationalist does not accept the charge ofantanism, it is a charge consistently made
by the Christian who maintains the classical Ptatesformulation.

All Christians are sanctified because they haveeegpced salvation by grace through

faith. The Christian is called a saint because ag separated unto God at the precise moment

* Charles C. RyrieBasic TheologyWheaton, ILL: Victor Books, 1986), 298.
® Ryrie, Balancing the Christian Life53.

® Ryrie, Basic Theology, 305
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that he was being saved. Christians are sanctfieldare being sanctified. Lewis Chafer stated,
"Every born-again person is as much a saint the embime is saved as he ever will be in time or

eternity.”

This position of sanctification is true of each Shan. Progressive sanctification is
also presented as being true of every Christiargrding to the dispensationalist. This
understanding is very much in the spirit of thesslaal Protestant formulation.

Positionally the Christian is sanctified, and pexgively he is being sanctifiddis a
personal event in the life of the believer in tihdés personally experienced. This is different
from justification which is seen as imputed. Intjlication the Christian is declared righteous,
not made righteous. This sanctification is charaote by the pursuit of godly conduct. The
sanctified is not perfectly righteous in this Iifat will be so when he is united with Christ. The
outworking of progressive sanctification is closedlated to the dispensational view of the
nature of the Christian. Before salvation man has aatureBut after salvation, according to
the dispensational schentiee Christian is a twaatured manwWalvoord believes that
dispensationalism arits two-nature scheme of tk#ristian are in the tradition of the
Reformation. He perceived this view to be a popkhaingelical position in orthodox
Christianity:

C. I. Scofield and many twentieth-century Evangd$icparticularly dispensationalists,
have adopted the two-nature theory as a biblicatept. The central problem for all these
views was and continues to be the extent and pofr&n in Christians after their

conversion and the means of sanctification, orlg life, in view of the sin factor that
remains’

The influence of Dispensationalism among SoutheptiBts is reflected in the popuits

" Lewis S. ChaferMajor Bible Themes2nd ed, ed. John F. Walvoord (Grand Rapids: Zorae 1974),
204.

8 Melvin E. Dieter et alFive Views on Sanctificatioed. Stanley N. Gundry (Grand Rapids, MI:
Zondervan, 1987), 201.
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of this viewpoint among them. Walvoord and Scofiatd not the only popular promoters of this
view. Chafer and Ryrie are also favored sourcespfanation and teaching in this area. Chafer
said:

Havingreceived the divine nature (2 Pet. 1:4) while séithining the old nature, every

child of God possesses two natures; one is incapdldinningand the other is incapable
of holiness’

Chafer did not clarify his understanding, but ipagrs that he thought of the new nature received
in regeneration as an addition to the old natucerant a change of nature. Ryrie tried to clarify
some of the confusion in the various uses of the teature” by substituting the word

"capacity.” This change appears to be an attemgiaal the understanding of "essence” or
"substance” by the term "nature.” "Capacity" setmnise used to express the idea of
"disposition.” However, the idea of essence or &rze is present in Ryrie's explanation of this
matter:

THE MOMENT ONE ACCEPTSHdic]Jesus Christ as his personal Saviour he becomes a
new creation (Il Cor. 5:17). The life of God witham begets a new nature which remains
with him along with the old as long as he lives.

...Too often when people think of the sin nature trenew nature they pictut@o

distinct people who live inside their bodies. Repr&ations like this are noecessarily to
be discarded entirely though they often lead tadka that it is not really | who do these
things but that "little man" inside me.... It is faetter to define nature in terms of a
capacity.... Conversion brings with it a new capauwiith which we may now serve God
and righteousness. The unsaved man has only oaeitgput the Christian has two. This
means that the unsaved person has only one cduastian--to serve sin and self, or to
leave God out of his lifewhile the believer has an option. He may serve @ad,as long
as he |ls0 in a human body he may also choose te [Bad out and live according to the old
nature.

Although Ryrie appreciated the term "capacity" mihi@n the term "nature,” he used language

® Chafer Major Bible Themesl190.

19 Charles C. RyrieBalancing the Christian Life34-35.
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that leaves the impressitimat the Christian has two distinct people livingide him. The
Christian is described as having two capacitiesgh@mote two courses of action. Ryrie's
description seems to indicate that the Christianateose to live out his life without any
evidence of the new nature or capacity. Evenisfidenied, according to this explanation the
new nature or capacity is no stronger or dominaan the old nature or capacity. It is as if a
person can truly be a Christian and never expegipnagressive sanctification.
Walvoord did not think that "capacity” is an adegurm for "nature” because "flesh” or
"sin nature" seems to indicate more than capadibyvever, like Ryrie, he sensed the need to
qualify the term "nature” in an apparent endeaganéke it less of an idea of substance or
essence. He also concluded that his view is thal @alvinistic view. Walvoord stated:
From the writings of Calvinists such as Hodge ameitieth-century dispensationalists
such as Ryrie and Chafer, it may be concludedtbhi@fugustinian dispensational
perspective considers the sin nature an entity gk substantive character than the two
natures of the incarnate Christ. ...Though a dozkaratefinitions could be debated, the
concept of a sin nature can probably be best suinetbas a complex of human attributes
that demonstrate a desire and predispositiomtoAsithe same time, in one who has
experienced Christian salvation, there is a newreatvhich may be defined as a complex

of attributes having a predisposition and inclioatio righteousness. These definitions
fairly summarize the Augustinian-dispensationalagpt of the two natures in a person

As with Ryrie, Walvoord appeared to make thesenatures equal in the Christian. However,
Walvoord did identify the sanctification problenatitharacterizes the dispensational view. The
problem is: how can a Christian with these two regwachieve a relative measure of
sanctification in his life? Walvoord understood d#rcation to occur by God's grace and
enablement. The Christian's sanctification on Gpdts requires provision for his spiritual need;

on the Christian's part it requires appropriation.

1 Dieter, 206-207.

12 Dieter, 208-09.
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This dispensational dualism of the nature of tlyenerated man is further demonstrated
by the designations used to describe man. The edsaan is described as a "natural man" in
accordance with the biblical designation. The daare given two classifications. These are the
"spiritual man" and the "carnal man." The "spiritoan" is understood to be the divine ideal.
The "carnal man" is perceived to be a babe in €hris

The description of the "carnal man" is of one beaiegenerate but conducting oneself in
an unregenerate fashion. According to Dispensdismait appears that the Christian not only
has two natures but he can also abide and livgreeanent with the old nature as a carnal
Christian. Chafer statedBut the "carnal” Christian is also characterizedabyalk" that is on
the same plane as that of the "natural” man. Tlexbbes and affections are centered in the
same unspiritual sphere as that of the "naturati.th& The dispensationalist actually believes

that a Christian can live and act with the samedifbns of an unregenerate man.

The dispensationalist's second kind of Christiaonis who is a "spiritual man." This
Christian is a Spirit filled Christian. Chafer degd spirituality:
It may be said in conclusion, that a spiritual Gtian is a Spirit-filled Christian in whom
the unhindered Spirit is manifesting Christ by proidg true Christian character, which is
the "fruit of the Spirit"; by personal instructiomthe Word of God; by inspiring true praise
and thanksgiving; by leading the believer in anrokbn "walk in the Spirit"; by

actualizing into celestial heart-ecstasy that wiiak been taken by faith concerning the
positions and possessions in Christ; and by inginillumination and empowering the

believer in the prayer of intercessitn.

For the dispensationalist, though he denies péofesin and the second-blessing methodology
of spirituality, the "spiritual man" is one who se®to be without sin or is qualified under a
limited definition of sin.

The means of the Christian's becoming or remaiaitgpiritual man" is threefold. He is

13 Lewis S. ChafertHe That Is Spiritugl2nd ed (Grand Rapids, MI: Zondervan Publishingi$g 1967).
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not to grieve the Holy Spirit or quench the HolyirBput is to rely on the Holy Spirit.
Concerning grieving the Spirit, Chafer stated:
No attempt should be made here to name sins wlnclehthe Spirit. He is grieved by
any, and all, sin, and He is abundantly able tosca® the one in whom He dwells of the

particular sin, or sins which grieve Him. So, ali$ds an issue only of known sin; for no
personcan deal intelligently with unknown sffi.

Though Chafer stated that the Holy Spirit is grebbg all sin, he immediately qualified this
position assertion with the limitation of known sithe second means of being a "spiritual man"
is not to quench the Holy Spirit. This is definedrasisting or refusing to yield to the revealed
will of God. The presupposition is that man is petly able to do this; and the qualification is
according to man's knowledgehe last means is reliance upon the Spirit as éhever lives the
Christian life.

Lordship is also a part of dispensational proguessanctificationThe dispensationalist
does not believe that when one trusts imi€tat salvation he must trust in Christ as Saaiuit
Lord. The Lordship of Christ, as one's masteryésented in the context of a post salvation
experience or experiences. Salvation, for the dispionalist, is experienced by trusting in
Christ as Savior alone. This does not mean tlegtdio not believe that the one being saved can
trust in Christ as Savior without properly ideniify Him as deity. According to Ryrie's
understanding: "lordship in that sense of deigtisolutely essential to the work of\sgtion, for
the Savior must be a God-man in orttebe able to save® Ryrie thinks that Lordship
salvation, in the sense of sovereigmuster, isadding extra conditions to faith. It is as if the

dispensationalist does not believe that one eximg$aith in justification is relying upon Christ

4 Lewis S. ChafertHe That Is Spiritual70.

15 Charles C. RyrieA Survey of Bible Doctrin€Chicago: Moody Press, 1972), 136.
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the Lord as Prophet, Priest, and King. If the conigetrusting in Christ as King or Ruler as well
as Priest, then it is an extra condition as iféeabwork®

This difficulty may very well be an extension o&tHispensational view of faith as
enablement and the "carnal man" as a state fdClinistian. Faith as enablemesativiewpoint
of dispensational ism concerning the relationskigegeneration, faith, and the work of the Holy
Spirit in effecting regeneration. The dispensatiishalaims thahe believes that faith and
regeneration are simultaneous events in salvaigrie denieghat faith is causal in salvation,
but he is not consistent in this denial. He 0iid appear to understand the causal relationghip o
regeneration to faith. Instead, Ryrie presenteth faia causal relationship to regeneration. When
describing the means of regeneration, the pladaithf, and the work of the Holy Spirit, his
position is clearHe stated, "Faith is the human requirement whicbbes the Spirit to
regeneraté’’

This kind of faith has the sense of being a menvork though many dispensationalists
would deny it It is as if the dispensationalist is seeking ta@cofaith from beingnything more
than a mere intellectual assent. This teachinghiast\@ppears to bring the charge of easy-
believism against the dispensationalist.

The connection of the dispensational carnal Clansiith Lordship salvation was a
concern named by Ryrie himself. He seemed to certfusting in Christ as one's Lord with
cleaning up one's life before trusting in Chrit.this context he addressed the carnal Christian.

Ryrie stated, "As far as sanctification is concdrneonly committed people are saved people,

18 Charles C. RyrieBalancing the Christian Lifel69-76.

" Charles RyrieThe Ryrie Study BiblgChicago: Moody Press, 1978), 1941.
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then where is there room for the carnal Christi4fisthe desire to have a category of Christians
conducting themselves as nGhristians creates an understanding of commitnee@htist as
Lord in salvation as being no more than acknowleglgnof who Christ is.

The dispensationalist understands spiritual graamith spirituality as separate entities in
the Christian life. Being a "spiritual man" is vied/as a present state of blessing and power in
the believerGrowth is identified with a process of developmevith the likeness of Christ
being its end. So/#hough spirituality has a place pnogressive sanctification, it is not as
closely identified with it as Christian growth’s

Moreover, the dispensationalist denies perfectoattainable, achieved, or experienced
in this life. Trueperfection for the Christian will not occur untitimate sanctification is a
reality in glorification. Growth and maturity in eky case is understood to occur in progressive
sanctification. This is viewed differently from immmplete yieldedness or incomplete victory over
sin.

The means of sanctification for the dispensatiehaifirst and primarily God Himself.
Since God is eternally sanctified, He also saregibr sets apart others. This occurs in salvation
by the power of God through the work of Christ. $hsanctification is presented as coming
through union with Christ. The Word of God, faiimd the body of Christ are all understood to
have a part in this sanctification. Positionalctdication is presented as coming through the
initial operation of salvation. Chafer said:

a. POSITIONAL.Eic] This is a sanctification, holiness and sainthadiich comes to the
believer by the operation of God through offeririghe body and shed blood of the Lord

18 Charles C. RyrieBalancing the Christian Lifel70.

¥ Lewis S. ChafertHe That Is Spiritugl67-69..
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Jesus Christ. Those who are saved have been redegeleansed in His precious
blood, forgiven all trespasses, made righteousutiitahe new headship in Him, justified,
and purified?®

Other than motivating the Christian to live a hlilg, this sanctification has no relationship with
progressive sanctification. Progressive sanctibicedoes not have anything to do with the
Christian's position in Christ. It does haaeerything to do with the Christian's daily lifehi$
sanctification depends on some degree of yieldexioeGod, separation from sin, and Christian
growth already evidenced in the believer's lifeeldedness is understood in the qualification of
man's limited knowledge. Separation from sin isrfrevery knowrsin. Christian growth results
in more and more progress in sanctification. Traeteeking to obey God's will, confessing
one's sins, and growing in the grace and knowledigiee Lord Jesus Christ are all means in this
progressive sanctificatic.

The dispensational view of sanctification is iniditive accordance with the classical
Protestant view, with a few inconsistencies. Ryngicated the progressive nature of
sanctification: "All the exhortations of the NewsIament concerning spiritual growth are
pertinent to this progressive and experiential fa¢sanctification.?? He also believed that
sanctification will be complete in the believerpymlhen he is glorified. However, progressive
sanctification in a dispensational framework hasedationship with the moral law of God. This
IS quite contrary to the classical Protestant fdaton and the attendant understanding of the
Law. The dispensationalist defines sanctificatimam accurate manner in accordance with the

classical Protestant formulation, but he depadmifthe classical understanding of the attendant

2| ewis S. ChaferSystematic Theologyol. 7, (Dallas: Dallas Seminary Press, 19479, 27
2L Lewis S. ChaferSystematic Theolog280--84.

22 Charles C. RyrieA Survey of Bible Doctrine 31.
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doctrines of justification and sanctification iretecheme of salvation.

The dispensationalist maintains the classical \oéyustification. It is understood as
forensic and is a declaration of righteousn@&bss righteousness is presented as Christ's
righteousness and not the believer's in any infesede. It is a one-time event experienced when
faith is placed in Chris However, as with sanctification, the attendardtdoes are presented in
an unacceptable manner when evaluated by the cd@§sntestant formulaDispensationalists
normally understand regeneration and faith to brikaneougvents in the scheme of salvation.
Chates C Ryrie stated!Both regeneration and faith have to occur at trassmoment?®
Although Ryrie did not demonstrate a clear undeditey of the priority of regeneration to faith
in a causal sense, he did state that faith is aadative:

Salvation is always through faith, not becauseaghf(Eph. 2:8). Faith is the channel

through which we receive God's gift of eternal;litds not the cause. This is so man can
never boast, even of his fafth.

This gives the impression that Ryrie's understapdinn the realm of the classical
understanding. However, it has already been detrated that Ryrie's understanding is not in
the spirit of the classit#®rotestant tradition. Aimdicated earlier, he believed that man's faith
enables the Holy Spirit to regenerate. Ryrie thadd to keep faith from being a work of man in
salvation; however, his understanding of faithageneration is very much in the spirit of the
Roman Catholic concept of cooperating grace. Lutfarld have rejected this Erasmian
understanding of man's ability to express faitlopio regeneration in a causal or enabling sense.
A major inconsistency of dispensationalism with thessical Protestant formulation is

the belief that the Christian has two distinct nesuJohn Walvoord presented two views

% Charles C. RyrieBasic TheologyWheaton, ILL: Victor Books, 1986), 326.

** Ibid.
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expressed by dispensationalists which technicaélyraconflict:
From the writings of Calvinists such as Hodge ameitieth-century dispensationalists
such as Ryrie and Chafer, it may be concludedtbi@fugustinian dispensational
perspective considers the sin nature an entity gk substantive character than the two
natures of the incarnate Christ. While Ryrie pretée word capacity, Chafer uses the
word nature in the sense that includesitieéination of even a Christian, who has a new
nature, to continue in sff.
Walvoord merely appears to grasp the fact thategenerated man does not have two natures in
the sense that he is a two-natured person. Theicd®rotestant view teaches that the nature in
the regenerate man is authentically new but ndepie The Christian's desires and affections
are toward God, but there is an ongoing struggth thie flesh. This nature is different from the
old-natured, unregenerate man in that the desmgsfiectionf the new nature are toward
God. However, Walvoord does not understand the-again man from this historical and
reformation perspective. He presents the Chrigtgaa two-natured person, and for all practical
purposes perceives that these natures are equal:
... once a person is saved, the spiritual statkatfperson includes a new nature and an old
nature. That is, the believer still has an old reata complex of attributes with an
inclination and disposition to sin; and the newun@t received (along with eternal life) at
the time of the new birth, also has a complex witattes, but these attributes incline and
dispose the Christian to a new manner of life, thia is holy in the sight of God. From the
Augustinian dispensational perspective, the basiblpm of sanctification is how

individuals with these two diverse aspects in thatial character can achieve at least a
relative measure of sanctification and righteousiiresheir life?®

This difficulty and the erroneous view of the natof the Christian may be a major reason for
the dispensational conclusion that a person caabed and remain in a state of carnality.

Anthony A. Hoekema perceived this dispensationebmsistency:

% Dieter, 206.

% bid, 208-9.



79

My basic problem with Walvoord's presentation &tflin my judgment, he fails to do full
justice to the fact that a decisive break withweas brought about by Christ for believers
(Rom. 6:6)--so that sin, though still present ia believerno longer has dominion (v. 14)
-and to the amazing truth that the believer is meed a new creature, old things having
passed awag Cor. 5:17)....He [Walvoord] gives the impressiontttiee Christian is
something like a spiritual seesaw with two contreatly types of inner tendencies. With
both [equally] tugging at one's heart, a beliewar go either way . . ..[Hoekema rejects
Walvoord's understanding and states the classioé¢$tant understanding] Believers
should therefore see themselves as new personangtaeing progressively renewed--
genuinely new but not yet totally nefv.

This is precisely the problem with the dispensatidnarnal man" and "spiritual man."
The classical Protestant understanding of the @Gamisinderstands him to be a regenerated man
who is being progressively renewed, not seesawkaelea two natures. There is a struggle with
the flesh, the principle of sin still residing witlthe believer; but the desire is godihere is a
struggle, but the principle of sin is not the prigndisposition of the Christian. The Christian's
primary desire is to honor God.

Technically, the dispensationalist presents theclaefinitions of justification and
sanctification in accordance with the classicat&stant formulation. However, in the
explanation of these truths and their attendantroh@s, the dispensationalist view is not
according to the classical Protestant understandiaigh, in its relationship to regeneration, is
understood to be the enablement of the Holy Sfihits is causal and violates the truth most
protected in the Reformation. The dispensationadiabt guilty of promoting a complete infused
righteousness in justification but is guilty of proting a form of the Roman Catholic doctrine of
cooperating grace. Also, when one expresses faithrist as his Savior, dispensationalidoes
not teach that it is necessary to trust in Chsdt@rd. This dichotomy does not appear to have

any bass in the classical Protestant view

2" Dieter, 231.
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Sanctification is defined properly, but progressseactification is presented without the
standard of God's moral law. This understandinitlygorings the accusatiasf antinomianism
against the dispensationalist. He denies the ationdaecause helaims to pursue the standard
of the law of Christ. However, the dispensaticstaiunderstanding is not different from those
referred to as antinomians by classical Protestants

Progressive sanctification, in its practical apgiions, is also presented in a fashion
contrary to the classical Protestant understandihg entire perception of how a Christian
experiences sanctification is erroneously set fortthe context of the "carnal man" and
"spiritual man" categories. This appears to growafuhe dispensational dualism of the old
nature and new nature simultaneously existingenChristian.

These carnal Christians are understood to be &lieviers because they have made some
decision, public or private, for salvatioihen no spiritual fruit or progressive sanctificatis
evidenced in their lives, the problem is assessdibang their carnal-Christian statiisie
classical Protestant perspective would assesgtiiden to be that these people are lost and
need salvation

This concept of progressive sanctification gigsomotes a misunderstanding of sin in the
life of the believerin order to experience Lordship or the filling b&tSpirit, complete
commitment and confession of sin is required. Havelecause the Christian can never in this
life perfectly yield, commit, or confess sin, sgndefined as "known sin." This understanding is
presented as if it settles the problem of indwglkm in the life of the Christian.

The dispensational understanding of justificatiod aanctification is in the final analysis
an anthropocentric understanding. It does not tlavelear theocentric integrity of the classical

Protestant formulation. Further, it misunderstathdsrelationship of sin, regeneration,
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justification and the law, angfogressive sanctification and the law. The dispemsalist's dual-

nature understanding of sanctification is an altiemaf the classical ®®testant formulation

The Deeper Life View

The deeper-life view has become a predominant ineBouthern Baptist life among
conservatives. This group expresses a sincereededie pure and godly but falls into the
theological indiscretions of the Keswick movememi ®ispensationalism. Sanctification for the
deeper-life adherent becomes intertwined with asgdlessing. Some deny this intertwining
but then describe sanfttiation in such a way that it is demandécery likely, Jack R. Taylor is
the most popular Southern Baptist of a deeperpiesuasion. Taylor's bookhe Key to
Triumphant Livingis probably the most popular deeper-life resoaroeng most Southern
Baptists. Many pastors have a copy in their Ijarar

Another influential proponent of the Deeper Lifedtogy is James Robison. He, with
other deeper-life adherents of the 1970s, embrémedrinciples and teachings of potential
perfectionism in the 1980s. Robison, in descrilthgrequirements for the infilling the Holy
Spirit in the life of the believer, used the teryield" as an expression of a post salvation act of
freely giving oneslf to God. He also said, "So, the matter of beillgd with the Spirit is simply
giving ourselves completely to himf®"

The deeper-life persuasion has been identified vatious names in the Unit&tates
and England. It has been known as the higherthieyictorious life, and the inner life.
Originally it appears to have been promoted as the highardevas popularized by the

American Presbyterian minister, William Edward Biaan (1810-86). Boardman wrote in his

2 James Robisorgeven Ways | can Better Serve the L¢dshville: Broadman Press, 1971), 61.
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book,Higher Christian Life that the experience of sanctification was a nitstivork of grace
from justification?® Hannah Whitall Smith and her husband, Robert Pb&wiith, joined
Boardman in his itinerant ministry of promoting thigher life. Hannah Smith is best known
among adherents of the deeper life for her bdble, Christian's Secret of a Happy Liféhis
book promoted the concept of the Christian's cresgeerience with the "rest of faith" which
among many Southern Baptists is known as "let gbleinGod.*°

The direct connection of this historical movemamd &s tenets with the deeper-life
adherents among Southern Baptists is evidenceapypils recommended reading list
Christian growth. In the list, he names numeroysuper writers who promoted a deeper-life
approach to Christianity: Hannah W. Smith, Chaflegnbell, A. B. Simpson, and James H.
McConkey. Each of these was associated with thieehilife or victorious-life movements of the
last two centuries. The writings of more recentaadhts are also promoted as recommended
reading. These deeper-life movements became clogelywined with the Keswick
movement?

There is a problem with precisely presenting areluating the deeper-life doctrinal
stance on justification and sanctification. Onewiek adherent has expressed it well. His
confession of the lack of a doctrinal system ingisavhy it is so difficult to appraise the deeper-
life doctrine:

Keswick is not a doctrinal system, much less amoiation or denomination, which
perhaps explains why participation in it has beebread. Since there is no official

% Sinclair B. Ferguson, David F. Wright, and J.IcRar, eds.New Dictionary of Theologys01.

% George M. Marsderundamentalism and American Cultuiéew York: Oxford University Press,
1982), 75-77.

31 Jack R. TaylorThe Key to Triumphant LivingNashville, TN: Broadman Press, 1971), 155.
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theological statement, ... and a broad variety otrilwad positions have been held and
taught by those associated with the name Kesfick.

Although the deeper life or Keswick understandiftghe Christian life is not as systematized as
Dispensationalism is, there are some tenets of/tbig that are held in common. The
understanding of justification and sanctificatiomn $ome who adhere to this view is, to a degree,
technically in the terms of the classical Protesstarmulationbut practically inconsistent with it.
The deeper-life understanding of sanctificatioftasset apart.” This setting apart is a separation
from sin and a consecration to God. This sanctificas understood in a threefold manner
Positional sanctification is being set apart framtBrough forgiveness and justificatiorhese
are understood to be judicial transactions betviged the Father and God the Son.
Regeneration is also considered a part of thistsaation but is understood as coming
after justification. Progressive sanctificatiorthe second aspect. It is experiential sanctificatio
and is a process of the outworking of the Chrisiafficial position Finally, complete
sanctification occts at glorification>
Perfection is not possible in this life for the geelife ChristianHowever, silessness in
the realm of the known will of God is not only pilds but also expected in the normal Christian
life of the deeper-life devotee:
In this way the Keswick teachers could offer a doetthat in practice had many of the
same implications as the more Wesleyan Holineshiegs, buin theory avoided the
claim, so offensive to those with Calvinist leargngf ever bmng totally without sinin

effect, the promise was that as long as Christ twehe heart a Christian could be free
from committing any known sitf.

%2 Dieter, 155.
33 bid, 158-60.

34 Marsden, 78.
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Generally, they accept justification as a judidectlaration of righteousness. They do not believe
in the priority of regeneration to faith in a causanse. In fact, forgiveness and justification
precede regeneration in the theology of some srttovement. They accept sanctification as a
process and do not believe that this process ipeuntil glorification. However, similarity
with the classical Protestant position becomesdeassess evident in the deeper life teaching of
how a Christian experiences sanctification
The deeper-life Christian believes that all Chais§ have received positional

sanctification through faith in Christ at salvatiéiorgivenesgustification, and regeneration are
understood as the three ways that a Christiart spset from sin in positional sanctification.
One author said:

In these three ways, every believer has been $addihrough the atoning death of Christ

(Heb. 10:10), has been made holy (Eph. 4:24), sutlauis legitimately called a saint (1

Cor. 1:2; 6:11). This first element in sanctificatinas been called "positional
sanctification" because it is the condition of gvieue child of God®

Though all Christians are presented to be sangtfasitionally, the impression is given that
they are not all being sanctified progressivelypdgPessive sanctification is recognized as a
process and is understood to be available onlyagositionally sanctified

The deeper-life Christian understands the beliew&e sanctified positionally but not
necessarily progressively. The relationship of s&oation to justification and regeneration is
not precisely clarified. Moreover, the attendanttdoes of justification and sanctification are
not addressed in a systematic fashion. Sanctificas understood primarily from an
anthropocentric orientation. The experiential aspé&sanctification is understood to occur in

the Christian who partakes of the crucified lifeg total abandonment of self-life, or the

% Dieter, 1509.
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making Christ Lord of life.

This understanding of progressive sanctificati@o ahcorporates the dispensational
scheme of a two-natured Christian and the "carraad, fri'spiritual man" designations. In this
approach, sanctification is experienced by thé&itapl man" who is spiritual because he is
filled with the Holy Spirit® Taylor teaches this understanding of progressinetsaation.

This is contrary to a classical Protestant formaigatTaylor's writings consistently promote a
deeper-life understanding of salvation and sawmetifon. One major aspect of this viewpoint is
his publicizing of the "carnal man™" and "spirituaén" designations as proper ways of
understanding progressive sanctification.

Taylor understands the "carnal man" to be a Chnstrho is not Spirit filled. He

is described as one in whom Jesus has come to.dweellever, outside of Jesus being the
"carnal man's" Savior, this Christian is presemtgdthaving more in common with the
unregenerate man than with the regenerate manoudthperfection is denied as a possibility
in progressive sanctification, descriptions of wimatkes the "carnal man" what he is can only

be understood in the context of perfectioni3maylor said:
The carnal Christian is any person who is not stileahito the total rule of Christ in his
life. We have talked about this person befored. lzawve discovered him or her to be

anyone who has settled for less than all of Cimisil of the life®

Even though the carnal Christian fails in this sigsion, Taylor believes that the spiritual

Christian is properly identified and described vitiis perfectionistic terminology.

% Marsden, 78.
37 Jack R. TaylorThe Key to Triumphant LivingNashville, TN: Broadman Press, 1971), 53.

* Ibid.
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According to the deeper-life adherent, the spitiClaristian is one who has discovered
the secret of Christ being alive in him. Taylor disescriptive language which sounded
perfectionistic when describing the activity andptisitions of the "spiritual man":

THE SPIRITUAL MAN([sic]

1. He has effected a total "sellout” to Christ

2. He has died to himself....

6. He has enthroned Christ in his life and now &lpresides over his entire personality.

The relssgiding Christ becomes the presiding Chrise fiesident Christ becomes the reigning
Christ!

The nature of this understanding is totally lackim@g biblical view of indwelling sinit

promotes a concept of salvation which exalts arsgexperience, other than one's initial
salvation in which Christ is made Lord of one's.likt is only by this experience that a Christian
can have a full Christian life. The experienceal¥/ation is dualistic. Taylor said, "We are saved
from sin because He died for.M§e can be saved from self becattgeis living in us."*® This
understanding makes Christ Savior in‘'enestification, but He is not Lord and Sanctifigntil a
post salvation crises experience occurs. In essémceplits sbvation into two parts.

The "carnal man,"” "spiritual man" designationsha tontext of old nature, new nature
are being systematically taught in many SouthenptiBachurches to new and old Christians
The source of this instruction is tBerrvival Kit for New Christiandy Ralph W. Neighbour,
Jr* 1t is used to promote spiritual growth among bedisv Ten lessons are given to the

promotion of this popular teaching. For Southerptidss, the nature of sanctification is being

% Taylor, 55.
“*bid, 57.

“I Ralph W. NeighborSurvival Kit for New ChristianéNashville, TN: Convention Press, 1979), 42-61.
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presented and understood more and more in a défpexplanation. The deeper-life Christian
believes that perfectionistic language should et the Christian in progressive

sanctification on the basis of a qualified defwmitiof sin. One author has stated:

The only way to describe any mortal as morally @erfs to define sin as the deliberate
violation of the known will of God and perfectios a condition in which one consistently
chooses to act obedientfy/

The deeper-life Christian promotes the same limiteithition of sin in the believer that the
dispensationalist use€onfession of known sin and acknowledging the irltimgeof the Holy
Spirit are part of the requirements for being aig@l man.

The deeper-life Christian does not present asithn in sanctification without matural
proclivity to sin However, the qualified sin definition of the deefifr proponents leaves the
impression that the Christian can have complet®m@ver sin. This accusation toward the
deeper-life view is sometimes denied by its adhsren

The means of sanctification for the deeper-lifepareent is primarily the salvation
experience of a Christian. This sanctificationasrsas God's provision for victorious Christian
living through the activity of the members of thenlty. The experience of salvation is by God's
grace but is understood to be caused by faith.ifipeession is given that man in his will must
in and of himself have this faith. One author said:

God will not impose His blessings on unwilling peaso if individuals want to receive

anything from God, they must trust Him for it (Jaarie6-7)...Faith is thus the key to
appropriating God's provision for successful Charstiving. We cannot live the Christian
life until we have that provision; by faith we gustified and receive the life of the Spirit.

...Faith throws the switch, releasing the currerdisine power. Without faith there is no
light, no power*®

42 Dieter, 171-72.

3 bid, 171.
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This position makes faith the causal means of falvén regeneration as well as in
justification. This faith is not something activedypressed but passive in cause and power. It is
not just what man expresses in salvathlmit it is the cause of salvation. moreover, it is
consistently presented as a cooperation with Gydse which together cause salvation. One
teacher said, "Faith results in salvation by tteegrof God.**! This faith is also presented as
the activating factor for sanctification through the udfgrayer and Scripture.

This view is in accordance with the classical estant formulation in that iechnically
denies that péection is attainable in this life. It encouragediévers tgoursue holy living and
to live a life of faith However, progressive sanctification is presentea pocess but with all

the entrapments of the dispensational understardditige "carnal man," "spiritual man"
designations.

Justification appears to be understood as forehaicthe "spiritual man” is almost
presented as having an innate righteousness.idatih is understood as a onetime event. This
justification is by faith but not in the same psrimeaning of the classical Protestant
formulation. It is expressed as causal in regermraivhich is more Roman Catholic than
Protestant. Moreover, there seems to be no attemytderstand the simultaneous event of
regeneration, faith, and justification in the comntef salvation. Faith appears to be understood as
enablement for the Holy Spirit in salvation andddication in the same sense as the
dispensationalist presents it.

The position of the Christian having two naturesas universally held by all- deeper life
Christians. however, many do adhere to this diilalimderstanding of the Christian. Even for

those who technically reject this position, thexréhie perception of the Christian as carnal or

spiritual, subnormal or normal. The classical Fstatet teaching understands man as lost or
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saved, unregenerate or regenerate. A man who ctenkineself as a lost man is understood to be
a lost man. The only difference between Christiarene of growth in progressive sanctification
and not in spiritual position.

Deeper-life Christians usually maintain justificatiand sanctification as distinct
blessings but teach that these are experienceduebgaime means. The means of this experience
is faith in the sense of no longer relying on setirks Justifying faith brings acceptance with
God, and sanctifying faith achieves obedience @ithl. This understanding is closely related to
Wesleyianism which divides salvation into two parts

One part is the work of Christ as justifier, and tither part is Christ's work as
sanctifier. This understanding leads one to beltbaé salvation comes in two parts for the
believer First, one is saved from the guilt of sin and them the power of sin. From the
classical Protestant viewpoint, there is no suablang of a salvation as this in the Bible. This
errant view, from a classical Protestant evaluathas led some to think that they can receive
Christ as Savior without receiving Him as Sanatifiad Lord. It also is chiacterized by the
dispensational error of two types of Christiansg, 'ttarnal” and the "spiritual." This two-natured
Christian is in reality a practical half-way hodeetheRoman Catholic concept of infused
righteousnes$’ The "spiritual man" is one who istally surrendered and able not to sin in a
practical sense, though this is denied in a techisiense.

The deeper-life understanding of justification @adctification is presented in the spirit
of Dispensationalism but without its theologiceggsion Justificationand sanctification are
understood by definition in much the same sengdbeaslassical Protestant formulation.

However, the explanation of justification, sancttion, and their attendant doctrines is far

4. I. PackerkKeep in Step with the SpifiTappan, NJ: Fleming H. Revell, 1984), 150-51.
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removed from the classic Protestant viewpoint.

Although there is lack of theological precisiondieper-life Christians in expressing
their views, faith appears to be presented as tausegeneration. Their understanding of faith
in Christ also causes Lordship to be a secondaig@vent in the life of the Christian. This
understanding of salvation and sanctification lagplace in the classical Protestant formulation.

Along with this detrimental understanding of Lorigtsls the absence of addressing the
use of the law in sanctificatiomheir whole perception of sin in the life of theliever is
divorced from the classical Protestant understandtarther, the idea that the Christian's
sanctification process is more affected by knowrtisan unknown sin is a definition demanded
by a non-classical Protestant understanding offizetion and the law, regeneraticand
sanctification and the law. The deeper-life teagluiancerning justification and sanctification is
not theocatric as is the classical Protestant formulation.

The deepelife Christian presents faith as the active elemeiiringing about salvation.
The classical Protestant position is that faita gassive instrument whereby man experiences
being declared righteous by Godlhe deeper-life Christian presents faith as arvaalement in
sanctification; and the believer must be passilet,gb and let God." The classical protestant
position is that faith in sanctification is likeittain justification. However, in sanctificatiohe
believer is very active as a participant in beingrenand more separated unto God. This
sanctification does not place the believer in agtyds standing as far as righteousness is
concerned.

According to the classical Protestant view, thepgedife Christian has Roman Catholic
tendencies in his understanding of faith. It andp@nsationalism have that element of

cooperating grace in salvation which was very fluibgrejected in the Reformation. It also
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maintains a view of sanctification, in its practioatworking, which is totally different from the

classical Protestant formulation.

Potential Perfectionism View

This view has had a major impact upon conserv&@wgthern Baptist life. Many in the
deeper life movement have been pulled into thiseex¢ deviation from the classical Protestant
formulation. Some deeper-life adherents have emsldracmumber of the tenets of the potential
perfectionism viewpoint. Jack R. Taylor, Ras B. Rsbn, James Robison, and Jim Hylton are a
few of these. Many in the deeper life movement agr®outhern Baptists which has frequently
promoted deeper life views, have begun to espoonpal perfectionism positions. In 1979 a
book, titledBirthright, by David C. Needhari?,became popular among conservative Southern
Baptists. This was especially true of those indeeper-life movement.

Popular speakers in Southern Baptist circles irpds, such as Taylor, Robinson, and
Hylton began to promote Needham's potential pedeisim view. Their views of justification
and sanctification led to a return to a form of ithfesed righteousness associated with Roman
Catholicism. Sinless perfection is also presengedttainable by this viewpoirBirthright, more
than any other book, seems to have been the prigoamge of potential perfectionism among
Southern Baptists. The connection of this badtk Southern Baptist's potentiaérfectionism
cannot be overestimatéd.

Potential perfectionism mingles sanid#tion with justification and regeneration so that

the Christian is presented as actually righte8asictification ishot adadessed according to

“5 David C. NeedhansBirthright (Portland, OR: Multnomah Press, 1979).

“®Tom J. Nettles, "Sanctification And The New Petifetism," Mid-America Theological Journd,
(1985, Fall): 69-78.
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classical Protestant categosgand sanctification does not include mortificationtloé fle$ snce

the flesh is merglphysical The Christians trdy righteous according to this teaching. Needham

said:
A Christian is not simply a person who gets forgives@go gets to go to heaven, who
gets the Holy Spirit, who gets a new nature. Mark-{a Christian is a person who has
become someone he was not before. A Christiamrmg of his deepest identity, is a
SAINT[sic], a ban child of God, a divine masterpie@echild of light, a citizen of heaven

Not ony positionally (tue in the mind of God but not true in actualityénen earth), not
only judicially (a mattenf Gods moral bookkeeping), butACTUALLY[sic ....

....In the deepest sense of personhood, if you have received J&sust as Lord and
Savior, you are notsinner You are righteous®’

Regeneration, justification, and sanctification lalended together in an infused
righteousness manndrhere is o principle of sin residing within the believer. Sgonly a
weakness of one's physical body, and when itsctwcan be overcom®@erfection in this
life is presented as a real possibility for thei€tian. This perfection includes true freedom
from unknown sin as well as known sin. It is a ptid-perfectionistic view because sin is
recognized as existing in the life of the Christialthough it is not understood as necessarily
existing. This potential perfectionism is so desaiga because the perfection is understood as
normative for the Christian during his earthly ¢gree. Needham said:
Therefore in some sense sinless perfection museéde as a theoretical possibility.
Though the distinction made between willful sin arahwillful sin in the Wesleyan
doctrine of perfectionism is both valid and sigeaint [this is a direct connection with

dispensationalism and the deeper-life understahdinig not believe the Bible supports
the concept that only willful sin deserves theetitin."?

It is clear that this concept of the Christian pras him as being able to have complete

sinless perfection in this life. This perfectiorfisedom from both willful sin and nonwillful

4" Needham, 47.

8 |bid, 135.
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sin. The sinlessness of glorification is seen aslaie in the present. Needham's view is a
total rejection of the classical Protestant vievsactification in a progressive sense, which
maintains that perfection is npossible in this life.

The Christian who experiences sanctification agsefl righteousness is one who knows
and accepts whas "actual truth." All Christians are understoodhave this kind of actual
righteausnessbut only those who know it and use it will expedernit. Lack of knowledge and
action s presented as keepingethactually righteous Christian fromxperiencing his perfectly
sancified condition It is & if this understanding o€hristianity has accepted a Gnostic mystery
religion teachng. Needham said:

But awareness of identity only brings us to theshiold. Through the door now opened in

front of us, the ultimate issue becomes not idgnbitit meaning or purpose in life based

upon this awareness of biblical self-identity. Thiscovery of meaning alone is the
adequate foundation upon which one can confrorasthbuild a life of holines.

This awareness is presented as the Christian kigaivat he has actually been made righteous
and can live accordingly

Progressive sanctifi¢eon has been replaced by actual sanctificaffdmis is tue of the
Christiannot only in separation unto God but also in actualteghisness. Sirs obnly anaccident
from which perfection mabe experienced by acknowledging @nactual condition and acting
upon it. The anctified are Christiansand thasewho know the true meaning of their
righteousness can actaccodancewith it. Theplace d knowledge in this view d sancification
isalmost Gnostic. From a classical Protestant unaiedgtg, the presentation of righteousness is
Roman Catholic infused righteousness. It is likedhtual righteousness of Roman Cathsiic

but without merit.

49 Needham, 61.
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Sanctification is not understood as positionalgpessive, and ultimate. It is presented as
involving perfect righteousness in the Christiatial spiritual condition. Justification from the
classical Protestant perspective is also reje&edeneration and justification are blended by the
adherents of this view and are presented as infugkttousness. Needham said:

Contrary to much popular teaching, regeneratiom@korn again) is more than having
something taken away (sins forgiven) or having sbing added to you (a new nature

with the assistance of the Holy Spirit); it is betog someone you had never been before.
This miracle is more than a "judicial” act of GAthg declaration of no condemnation is
missing]. It is an act so REASIc] that it is right to say that a Christian’s essamature is

righteous rather than sinful. All other lesser iitegs each of us have can only be
understood and appreciated by our acceptance apdmse to this fac?.

Needham's acceptance of a single nature in th@eegi® man is more in keeping with a
classical Protestant understanding than his digpiemsl past. However, his making the
regenerate man a perfectly sinless spiritual ntam the classical Protestant viewpoint, is a
worse corruption than representing man as carrthspinitual in the sense of two natures.
Needham's definition of sin is an important fagtohis conclusions concerning the nature of
the Christian life. His definition of sin is notetsame for the non- Christian than for the
Christian and is a far departure from the clasgtcatestant understanding:
This, then, is the essence of sin. It is more swne carefully worded, theological
definition. That locked-in statement quoted eaienply will not do. Sin is more
pointedly the expression of man's struggle withrtteaning of his existence while missing
life from God. It is all the varieties of ways mdeals with and expresses his alienation
from his Creator as he encounters the inescapsdlie iof meaning. Sin is a transgression
of the law of God. And to reject life, to determiaevill different from the will of God

(which is the law of God) is the most heinous crargerson can commit. The essence of
sin, then, cannot be separated from the issue ahing>"

The importance of this statement is indicated tyday Needham:

%0 Needham, 61.

1 1bid, 25.
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Man's essential nature was now "in the flesh." Ar&Bible says that "those who are in
the flesh cannot please God."...Note: It will be intpat to keep in mind the focus of this
chapter in terms of the relationship between sohthe problem of meaning because the
rest of the book builds on this fundamental concept

"Flesh," as presented by Needham, is material agdigal. It is not presented as that disposition
which is mainly moral rebellion against God. Thegmtial-perfectionism view of sin is seeking
meaning for oneself through physical and mategalities. Thedefinition of sin applied to the
believer is very similar to that for the unbelievdeedham said:

Sin for the Christian is the avoidable failure ko€ individual to fulfill the purpose for
which he exists [the Christian is understood tpésectly able to avoid failure]....

5.[siq Is sin for the Christian truly "avoidable?" Unéesne has in some way been
prejudiced against it, one thing comes througheqcigarly in the epistles. Not only is sin
avoidable, but righteousness is assumed to beadtime for every believer's behavior.
Therefore in some sense sinless perfection musede as a theoretical possibifify.

The perfectionism of the potential-perfectionist@rents among Southern Baptists is
directly related to this definition of sin. The defion is not in the spirit of the classical
Protestant formulation. Two are which dr@ylor and Robinson, they present a number of
perceptions contrary to the classical Protestambditation of justificationsanctification, and
their attendant doctrines. They teach that thesttéan has knowledge of his sin the minute he
commits it. Their understanding of sin as an agtidkea potential-perfectionism understanding.
Confession is presented as the power in regeneratid salvation in general. Taylor expressed
the priority of faith to regeneration when addregghe believer being placed into Christ: "This
is an act, otourse, of the Holy Spirit, prompted by our repentafrom sin and our faith in

JesuChrist. Once this occurs, we are born agafrikith is understood as the thing which

52 Needham, 35.
3 bid, 124, 134-35.
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prompts the Holy Spirit to regenerate the one wa® éxpressed faith.

This potential perfectionism and extended sinlessio¢ the Christian is proclaimed by
Southern Baptist preachers in churches and spmei@lings where many Christians are being
influenced to embrace the concept. One preacherson became a standard for expressing the
concept of living without sin:

"How many sins did you commit yesterday, and howmyrects of righteousness did you
do yesterday?" Let me tell you my record. Sins+ighteous acts, | think around 300.
That's right--around 300 he first act of righteousness | did yesterday ta&s a bath. Do
you know something? Everything a Christian doesgpkthe sins he chooses to do, is an

act of righteousness. Let me say that to you agairerything a Christian does, except
when he sins, is an act of righteousitéss

This understanding of sin in the Christian is defyethe opposite of the indwelling sin in the
believer which is clearly taught in the contextloé classical Protestant formulation. The
viewpoint, which is popular among the proclaimefrpatential perfectionism, is in accordance
with the teaching of the Tridentine formulation. wgh Roman Catholicism, it teaches that
Christians can do perfectly righteous acts in #aighly life. This teaching also rejects the
classical Protestant understanding of a Christe@ngoa sinner saved by grattealso denies the
classical Protestant formulation of justificatiamdasanctification by rejecting indwelling sin in
the life of the believer

The means of holiness for the Christian is kngwabout his true righteous
condition and exercising his will the primary meanoliness. Lordship, church relation
according to his perfect nature in his soul andtspginy conflict in this is only with the
unredeemed flesh and its habits. These can beawerm the Christian's perfection. Of course,

one must have experienced salvatidncl is a primary means in this holiness. The Ciamss

% peter Lord, "Turkeys And Eaglesitiliness Magazine).d, 10.
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imparted righteousness is actual and is to bezatllas a foundational means for real holiness.
This infused righteousness is theans of sanctification in a similar fasn as Roman Catholic
teaching promotes. Knowledge, added with the wdted with spiritual powdrom the Holy
Spirit are ship, and the Bibkre also esmitial ingredients in order for sanctificaton to occur in

a potential-perfectionism view.

The classical Protestant formulation presents @netgfication of the Christian to be
progressive and imperfect in this life. The potapierfectionism view understands perfection to
be attainable in every Christian's earthly life n@oued perfection is possible; however,
extended periods of perfection with periodic sifufas are more characteristic of Christians.
These periods of perfection are periods of com@etiess perfection. This is totally outside the
framework of the classical Protestant formulatibjustification and sanctification.

The classical Protestant formulation presents reigeion as a genuine new birth characterized
by a new disposition and a desire for holiness. Thestian is understood to be genuinely new
but not yet perfectly new. The principle of sinflesh resides within him, but he is not
condemned by it because he has been declaredaighite justification on the basis of Christ's
perfect righteousness. He is only a one-naturemghaind his main affection is toward God.
Though indwelling sin exists in the Christian,stmore and more mortified in the process of
sanctification. This will not be perfectly experesd until glorification.

The potential-perfectionism view understands reggin to be the impartation of
righteousness. It is mingled with justification asahctification so that justification loses its
imputation of Christ's righteousne$somthe classical Protestant perspective this leawes th

Christian under condemnation because the perfgtteousness of the law is not met. Because

% Needham, 141-45.
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the potential-perfectionism view understands malmetee the actual righteousness of Christ
infused into his own life, imputation appears tounmecessary. The adherent of this view does
not address the legal standing of thei€ttan when he accidently sins. This teaching also
presents man to be one-natured but perceives thsti@h as perfect in that nature. The flesh is
not a principle of sin but is only the habits oé gphysical body still to be overcome but able to
be perfectly overcome in this life. The classicaitBstant formulation is completely different
from this viewpoint. One author has clearly delieéahe classical Protestant understanding of
"flesh™:
After the resurrection, although the child of Gl will have the flesh of the body, he no
longer will experience the presence of the "flashich operates in opposition to the
Spirit. In short, flesh is an affection which foesson the enjoyment of the creature,
without primary reverence for and worship of the&or. In the unregenerate man, this

affection dominates all his activities; in the regeate, the flesh is ever present as a
hindering force, but is more and more mortified antjugated’

Much of Needham's expression of concern about wlondnat the Christian really is seems to
be expressed in his former dispensational, dualistderstanding of the Christian's nature. This
is a proper concern and one shared by the clagdiotdstant position. However, in properly
dropping the two-natured approach to the believessence and the so-called carnal Christian,
Needham lost any meaningfulness for the classicaeBtant view of imputation of Christ's
righteousness and embraced a Tridentine infusétengsness understanding.

This understanding of justification and sanctificatamong Southern Baptists is the
farthest removed from the classical Protestant fdatron of justification and sanctification. The
primary distinction between this view and the Tntliee formulation is that the Christian in sin

does not merit his own standing through the Chuddwever, the argument could be made that

5" Tom. J. Nettles, "Sanctification And The New Petifenism," The Wicket Gate.d, 8.
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the Christian in a potential-perfectionism view gloly his actual righteousness, maintain his
own standing with God. The infused righteousneskersianding promoted in this viewpoint
was one of the major contributing factors of thetBstant Reformation in reaction to the Roman
Catholic view. The reason that the reaction wastsimg against this Roman Catholic
understanding was that the Reformers understdodi¢ a heretical rendition of the Gospel of

grace.

The Classical View

The classical view is still present among Soutlgaptists.Baptists. There are Southern
Baptist churches currently using the Second Lordonfession of Faith or the Philadelphia
Confession as their official confessional statem&his viewpoint has existed among Southern
Baptists since they began as a demation in 1845It was promoted in accordance with the
classical Protestant formulation of justificatiamdafaith by many leaders and theologians among
Southern Baptists. Along with the clear teachin@ofipture, its theological roots are deep in the
Reformation according to the classic Protestanitipos

The classical view is in the mainstream of thamefessions, Baptist and otherwise,
which have precisely expressed and maintainedl#issical Protestafbrmulation of
justification and sanctification. THgaptist Faith and Messagatements, although
conservative, appear to be subtle depagdrom the classicalr®estanformulation of
justification and sanctification. The devotee te thassical Protestant formulation may
appeciate the conservative spirit of these confessiouatshe would not view them as providing
clear expressions of biblical justification, safictition, and their attendant doctrines.

It has been demonstrated that Dagg, and Boyce wesgstamt in their understanding of

justification and sanctifi@ion with the classical Protestant formulation. EWullins, though
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drifting from the classical view of justifation in its relationship with the atteaat doctrine of
regeneration, was consistent with the classical wesanctification. Justification itself, for
Mullins, was a judicial act of God; and infusedhtigousness was refuted. This was in the
mainstream of the classical Protestant formulation.

Sanctification is a separation or dedication untal GProgressive sanctification is a
practical holiness which grows in its ethical apation to the Christian's inward and outward
pursuit of holy living. Sanctification means to neadne holy. It is distinct from justification in
that justification is a declaration of righteousn€bhis righteousness is perfect righteousness
because it is Christ's righteousness. Sanctificaaot adeclaration, it is making one holy.

This holiness in a Christian's earthly life is pairt®

Sanctification is, "that dedication of person aifeltto God, which constitutes théitving
sacrifice, holy, acceptable unto God," which islibBever's ‘reasonable servideom. 12:1.%°
It is the process through which holy charactereimty produced by the work of the H@pirit.
Sanctification with a positional application reféossthe one who is born again being initially
dedicated to the service of God. Sanctificatioa progressive application is the Christian's
development in holy living.

The only one who is sanctified is the one who hgeeenced salvation by grace through
faith. That one has been regenerated by the gf&@easand justified through faith.
Sanctification demands a new heart and spiritferdne who is sanctified. Therefore, positional

sanctification is a concurrent event with regenenaand justification. Regeneration is causal in

%8 Jimmy A. Millikin, Christian Doctrine for Everyma(Greensboro, NC: Gateway Publications, 1976),
79-80.

%9 James P. Boycé\bstract of Systematic Theologgprinted in 1987 (Escondido, CA: Dulk Christian
Foundation, 1887), 410.



101

this sanctification as it is with faith. Concernitings regeneration, one Southern Baptist author
has said, But the Spirit not only convicts, he also regeresaRegeneration is simply the
imparting of spiritual life in the heart of the ser. Through this work of the Spirit man is given
the desire and the power to turn from his sinsrandive Christ as Saviouf* Progressive
sanctification is understood as being the resulegéneration, justification, and positional
sanctification. Boyce said, "Regeneration is, Blaactification, a change in nature, and
character; and justification a change only in ietato the law.®

All Christians, no matter how imperfect they may & sanctified. They are
dedicated to God and His servidéis dedication is marked by the transformationcktias
occurred in regeneration and the surrender expteélsaugh faith in Christ. This sanctification
is progressive in that the Christian is becomingeramd more like Christ in his internal and
external character. However, perfection is notioltale in this life.

The righteousness of the regenerate man is avelagjhteousness. The classical
Protestant formulation maintains that Jesus Clwrite only man perfectly righteous and
meeting the full perfection of the demands of #hej? The one sanctified is a Christian. As a
sanctified believer he cooperates in the outworkihganctification. Although sanctification is
by God's grace, it involves the activity of theieeér. The believer diligently pursues that
sanctification without which no man will see thertlo

The nature of sanctification is very personal ia life of the believer. The Christian's

justification was established and accepted in eesgmtative, Jesus Christ the Lord.

80 Millikin, 46.
1 Boyce, 411.

2 Thomas J. Nettle®y His Grace and For His GlorgGrand Rapids, MI: Baker Book House, 1986), 339-
40.
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Sanctification is established and accepted in @adikiidual Christian. It is a real sanctification
experienced in the life of the Christian as cone@dsvith the imputation of righteousness, which
is a legal standing. The pursuit of holiness isgraetice of the Christian. He is not just declared
holy as in the case of the perfeighteousness demanded by the law. The one saakcigiholy

in habit and conduct. He is not perfectly holyhrstlife, but he will be perfectly holy when he is
with Christ face to face. Sanctification impacts thhole nature of man. In regeneration a man is
not made a two-natured being. He is still a onenrat being. As a Christian, he does not exist in
the state of the "carnal man" or in the state ef'gpiritual man.” He is a one-natured being. He
was dead in his sin as evidenced by his total dégrance he experiences salvation, he has
new desires and a heart after God. Before salvagotid not seek to follow God in his attitudes
and actions. After salvation he desires to folloed®y the power of theloly Spirit. His old
nature, in the sense of the power of sin domindtiadife, was don@way. A principle of sin

still remains in him, but now he seeks to morttig tleeds of the flesh and to honor and glorify
God. Prior to becoming a Christian, there was n@bd motivated desire to honor and glorify
the Lord. The Christian is a new man; the lost maold man of the past is no more. However,
the Christian is still the same person. The diffieeeis that a change has occurred in his nature.
Godly dispositions and actions are the obviousltesistead of pleasure in sin characterizing
the person, a hatred of sin and a mortificatioarofthing sinfulis sought.

This sanctification also extends to the body of@eistian. The wrong actions and
passions leading to the use of the body for eeilrasisted in the sanctified. Body and soul alike
are involved in this process of sanctification. eation to sin is resisted in the life of the one
sanctified. Moreover, good works and deeds areeenied and pursued toward men.

Sanctification is not completed in the life of Baristian on the earth. It is a continual process
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that progressively takes place. It is very difféfeam the event of justification through faith.
Justification was an instantaneous event. As intprighteousness, it is complete. Progressive
sanctification continues throughout the whole dgiife of the Christian and is not completed
before death or the return of Chrigwen in the lives of the apostles and other coneahitt
believers in the New Testament, there was no eeelehcomplete freedom from sin recorded
or revealed. This partial sanctification is a pesgive growth and a continual conforming to the
image of Chrisf? The process of sanctification and growth in thei€ian occurs in the

context of great effort and struggle. When one bexa Christian, his struggles with sire not
over. The infamous Southern Baptist TheologianT .onner stated: “The difference between
his present and his pasindition is not that he is now put beyond the nafestruggle and effort;
the difference is rather that now he is given aakgtion that will not let him rest in sin and that
makes it possible for him to overcome§t.”

The Christian man still has an ongoing struggldlie flesh. "Flesh" in this framework
is not only the physical body or its functions bigo the principle of sin which still resides
within the believer. Prior to salvation man is pedp identified with the "children of wrath."
After salvation it is technically no longer apprigpe to refer to the Christian as having a sin
nature. Theologians in classic Protestantism haed tflesh” in describing the principle of sin
which still to resides in the Christian.

For some believers this has created confusion comgethe identity of the nature of a
Christian. The classic Protestant theologians didonesent the Christiaas a dual-natured man.

God accepts the Christian as perfectly righteowsige this righteousness is imputed. It is not a

8 Jimmy A. Millikin, Christian Doctrine for Everyma(Greensboro, NC: Gateway Publications, 1976), 80.

% W.T. ConnerChristian Doctrine(Nashville, TN: Broadman Press, 1937), 248.
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righteousness that is infused in this life. Howevee Christian's new nature is not perfectly
righteous. The Christian has been born again. s Have a heart and a disposition after God.
However, he is not sinless; and he cannot be simethis life.
Any address of the means of sanctification musirbegh God. In progressive

sanctification, the Holppirit is continually active. It is difficult to deribe exactly how the
Holy Spirit moves in the life of the Christian. "§anctification the Spirit moves as mysteriously
as we are taught that he does in regeneration. 3oBifsic].® Christiansdo not have the power
in and of themselves to enhance their lives in €€hEven the primary and secondary means
which God uses to effect progressive sanctificatisnot within themselves the power of the
sanctification process. Concerning these meang,.\@onner said:

3.[si] The means of growth.

They are the same as the means by which we arghtroiio saving contact with

the gospel, such as the church, the ministry, themances, the Bible, prayer, personal
influence, and testimony. This does not signifyt gray of these things within themselves
have the power to augment the spiritual life. Theymore have the power to do that than
they have the power at first to regenerate or nadike. It is the power of God alone that
can regenerate or develop the regenerate life.. s&tlengs are means by which we are
enabled to appropriate the grace of God. Our deweémt in the spiritual life is just as
much a matter of grace as our justification or negation. We can no more make
ourselves grow than we can make ourselves alifiesat®

As the Christian lives by faith he will activelyniaipate in the means of growth. The believer
gives great effort in the process of sanctificatibnis effort is the result of regeneration and
faith. The reason that the Christian desires tgymiholiness and actively seeks it is because

God has changed him from his lost state.

% Boyce, 417.

% Conner, 250-51.
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God uses many things as the means of the Chrg8Banttification. In a causal sense
God is the means. However, as the Christian obseheseffects produced in progressive
sanctification he can know some of the means tloat @aes. The Word of God is probably the
most significant means for sanctification whicluged in the life of the Christian. God's holy
Word is used for a multitude of purposes in thei€lian, and all of them have to do with
sanctification. The Christian uses the Bible whaeetl with sin. Growth in the knowledge of
God and the application of that knowledge is gaiinech the Bible. Correction from sin and
direction in the Christian life is also biblicalyddressed. All of these things are part of
progressive sanctification.

God, in His providence, uses the world, the flestd the devil to ultimately contribute to
the Christian's spiritual life. This takes placdfas Christian struggles to overcome the forces of
resistance to holiness. Even the sins of the Gamistre used by God in the sanctification
process. God providentially provides opportunifeasthe Christian to exercise faith.

As the Christian practices responsibility in theri€ian life, he experiences the sanctification
processAs he embraces the privilege and responsibilitgrafer, worship, witnessing,
corporate weship, fellowship, teaching, preaching, the ordiremn@tc., progressive
sanctification occurs. Healthy, progressive saitetifon requiresesponsible, heart-apprehended
participation in these means that God has designddgrovided.

Confession of sin and reliance upon the Holy Spiétto be practiced by the Christian.
These are also God provided means whereby thet@hrexperiences greater joy and
fulfillment in his obedience to God. Dependenceruod is actively pursued by the Christian.
In the classical view, faith is not a work in sdl@a but is an instrument by which the

regenerated, believing man is declared justifidds Justification is based on the righteousness
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of Christ; the regenerate man who trusts in Cllogs not have a righteousness of his own.
Those adhering to the classical view believe ingiherity of regeneration to faith in a causal or
initiatory sensé&’ Sanctification is progressive and begins at the tiiman's regeneration.
However, it is not completed until glorificati@tcurs. The classical viewpoint vehemently
denies infused righteousness and insists upguted righteousness. The regenerate, believing
man gives great effort in the sanctification prec@shis process of progressive sanctification is
the result of salvation. The regenerdteljeving man zealously pursues this sanctification
because he is a Christian with new desires andtadfes. His desire is to bring glory and honor
to God.

The classical view among Southern Baptists promibiesheocentric understanding of
the classical Protestant formulation of justificati sanctification, and their attendant doctrines.
They maintain God's sovereignty in salvation. Hogrethey seem to be in a minority in the
present non-theological age. There are few cumwenks in print which address the classical
Protestant view. Furthermore, they do not pregeat as a robot in salvation but present this
salvation as God's work, not maffs.

Sanctification is presented as positional at regeiua, progressive during the
Christian's earthly life, and final at glorificatioJustification is imputed and not infused
Regeneration and justification are simultaneousiesveith the understanding that regeneration
is causal. Millard Erickson says this about sdicetiion:

...this divine working within the believer is a pregsive matter. This is seen for example

in Paul's assurance that God will continue to wiarkhe lives of the Philippians: “being
confident of this, that he who began a good workaua will carry it on to completion until

87 Millikin, 68.

% Timothy GeorgeTheology of the Reformer310-11.
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the day of Christ Jesus” (Phil. 1:6). Paul alsteadhat the cross is the power of God “to
us who are being saved” (1 Cor. 1:18). He usagsept participle here, which clearly
conveys the idea of ongoing activity. That this\atst is the continuation and completion

of the newness of life begun in regeneration ig@wi not only from Philippians 1:6, but
also from Colossians 3:9-10: “Do not lie to eadheot since you have taken off your old
self with its practices and have put on the newy gglich is being renewed in knowledge |
the image of its Creator.” The aim of this divimerking is likeness to Christ himself.

This was God’s intention from all eternity: “Forotbe God foreknew he also predestined to
be conformed to the likeness of his Son, that fghtrbe the firstborn among many
brothers” (Rom. 8:29)°

The area for concern in this present-day clas$loatlestant representation, is the threat
of over using and abusing the law. The overempltagiserning the use of the law in
sanctification can bring a moralism without primageyerence to Christ and God's grace. This
occurs when the law is made ideologically or pradly essential with justification. The law is
holy, but the Christian's main point of reverennd py should be in the person andrk of

Christ.

% Millard J. EricksonChristian Theology2nd ed (Grand Rapids, MI: Baker Books, 1998),.982



CHAPTER FIVE

ANALYSIS OF SURVEY OF SOUTHERN BAPTIST LEADERSHINIWEST VIRGINIA

A twenty two question survey was sent to the WesgiNia Southern Baptist pastors
during the summer of 2013. A total of two hundaed twelve appeals were sent, forty eight
pastors responded. The first two questions oftimeey were the respondents consent to

participation in the survey. This chapter willdiss the results of that survey.

Observations on Survey Questions

What theological training do you have
in understanding theology?

m Limited Personal
Study

m Some Limited
study in a
professional
theological

institution.
Normal study

provided in a
religious degree.

m Extensive study
done in post
graduate work.

Fig. 1 - What theological training?

The third questioned asked: “What theological iragrdo you have in understanding

108
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theology?” was asked in order to give the surveyonderstanding of the theological training
that respondent would have attained. A total afyfthree pastors responded to this question.
As shown in Figure 1, 9.30% had limited personatlgt 11.63% had some limited study in a
professional theological institution. 27.91% norstady provided in a religious degree. And
37.12 % had extensive study in post graduate w@vkh the option of “other” 13.95 % gave
statement to their training and degrees attainedligious institutions. The question showed the
reviewer that all claimed to have some understandird preparation in religious training.

However, almost 20% had to some degree a limdedation in understanding theology.

Have you ever read or studied
a work of Systematic
Theology, if so who?

aNo.

BYes.

Fig. 2 — What Systematic Theology?

The Fourth question asked: “Have you ever reatuatied a work of Systematic
Theology, if so who?” was asked in order to attairat understanding of a systematic approach
to theology the respondent would have. A totdbatfy three pastors responded to this question.
As shown in Figure 2, 20.93% answered no, and #8.8dswered yes. Of those answering
“yes” the respondents were asked to list whatastthey had read in Systematic Theology.

The list given included theological writers anddlugians. Wayne Grudem and Millard



110

Erickson were the most frequently mentioned. Thuiestioned highlighted the reality that more

than 20% had never thought systematically throbgttlieology of salvation.

How often do you purposely study
Christian doctrine and theology?

m Never.

H Not that
often.

Only as
needed.

Fig. 3 —How often do you study theology?

The fifth question, “How often do you purposelydiChristian doctrine and theology?”
was asked to discover to what continuing effortltrespondents place on studying theology.
As shown in Figure 3, 2.33% answered, “not thagroft 27.91% answered, “Only as needed.”
And 69.77% answered “very often.” Though the rissaf this question is affirming in that
nearly 70% purposely study doctrine and theoloigig, disheartening to learn that nearly 30%

make no concentrated effort to study doctrine &edlogy.
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Is study of Christian doctrine or
theology a regular part of your
personal spiritual growth?

mNo.
mYes.

Fig. 4 — Is theology a part of your spiritual growit

The sixth question asked, “Is study of Christiantdoe or theology a regular part of
your personal spiritual growth?” was asked to meabow much personal effort is given by the
respondents to the study of doctrine and theoldgg/shown in Figure 4, only 9.30% answered
“no.” 90.70% answered “yes.” This question, Wire to stand alone would be encouraging,
for over 90% of the pastors responding expresstftfirenation of theology and doctrine as a part
of their personal spiritual growth. However, tieality that almost 10% of pastor have no desire
to learn doctrine and theology is high when onesters that the principle job of the pastor is to

share the truth of Christianity.
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Is the study of Christian doctrine a part of your
sermon preparation?

H No.

® Somewhat, but very
limited.

Only as needed in
my sermon
preparation.

H Yes, a vital part of
my weekly sermon
preparation.

Fig. 5- Doctrine and sermon preparation.

The seventh question, “Is the study of Christiaatdioe a part of your sermon
preparation?” was asked to narrow the scope oflstudy done by the pastor. After all the
majority of study by any pastor is sermon preparatiAs shown in Figure 5, 34.88% answered,
“only as needed in my sermon preparation.” 65.H2#wered, “yes, a vital part of my weekly
sermon preparation.” This question, if answerathfully, gives a true indication of the actual
study done by the pastor in understanding and tegcloctrine and theology. With nearly 35%
of the respondents answering, “only as neededs"rthieals a neglect among a third of the

pastors in growing in understanding of doctrine Hrablogy.
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How important is Christian doctrine to you in
our preaching and teaching?
your p g g = Not

important.
m Somewhat

important.
Important.

M Very
important.

Fig. 6 — How important is doctrine in your preagin

The eighth question, “How important is Christiarcttme to you in your preaching and
teaching?” was asked to give a different perspeativthe need of understanding and teaching of
doctrine and theology. As shown in Figure 6, 0%wveaaTed, “not important,” and “somewhat
important.” 23.26% answered “important.” And 787 answered, “very important.” The vast
majority claims to make doctrine and theology apantant part of their ministry. The only

guestion is of what value does the pastor place uoatrine?

How does your understanding of
Justification and Sanctification
influence your ministry in preaching
and teaching?

B Not
influential.

m Somewhat
influential.

Very
influential.

Fig. 7 — How does your understanding influence?
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The ninth question, “How does your understandingusitification and Sanctification
influence your ministry in preaching and teaching®ves the respondent to a more direct
understanding to the influence of good doctrine thietlogy. As shown in Figure 7, 9.30%
answered “somewhat influential.” 27.91% answereghynnfluential.” And 62.79% answered
“vital to my ministry.” This question points todltonsistent fact that a third, over 36% of the
pastors surveyed do not feel that the doctringsstification and sanctification are vital to their

ministry.

Do you believe that Justification and
Sancitification are two separate doctrines
by the work of Christ or one doctrine?

H One doctrine.

m Two separate
doctrines.

Fig. 8 — Are there two separate doctrines?

Question ten asked, “Do you believe that justifmatind sanctification are two separate
doctrines by the work of Christ or one doctrinetAvas given to highlight how many of the
those surveyed believe that there are two sepdoateines. The overwhelming majority survey
believed that there are two doctrines. As showrigure 8, 93.02% answered that they believe
it to be two separate doctrines. But surprisir@iB8% believed it to be one doctrine. This

illustrated the continue need of theological instian.
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Do you understand the difference between infused
righteousness and imputed righteousness in
relation to the doctrine of Justification?

M| am not
familiar with
those
doctrines.

M| have a limited
understanding
of those terms
describing
{'L]lcstification.

ully
understand
both terms
describing
justification.

Fig. 9 — Understanding the difference?

Question eleven asked, “Do you understand therdifitee between infused righteousness
and imputed righteousness in relation to the doetoif justification?” This was asked to show
the distinction of the two understandings of juséifion. As shown in Figure 9, 2.33%
responded by stating, “I am not familiar with thaketrines.” 39.53% responded by stating, “I
have a limited understanding of those terms desgrijistification.” And 58.14% shared, “I
fully understand both terms describing justificatio These shocking results point to the fact
that over 41% do not have a good understandingsbification. that over 41% do not have a

good understanding of justification.
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Do you believe in an infused
righteousness from Christ or an
imputed righteousness from Christ?

H|am not
familiar with
the terms.

u | believe in
an infused
righteousnes

s from Christ.
| believe in
an imputed
righteousnes
s from Christ.

u | believe in
both.

Fig. 10 — Infused or imputed righteousness?

Question twelve is one of most pivotal in the syrvé&he question, “Do you believe in
an infused righteousness from Christ or an imputg@eousness from Christ?” is shared to
expose the respondents understanding of justificat.65% shared that “they were not familiar
with the terms.” As shown in Figure 10, 2.33% atiathat “they believe in an infused
righteousness from Christ.” And 11.63% stated fttiagy believe in both an infused
righteousness and an imputed righteousness.” i lalgrming, almost 20% of the respondents
do not have a classic understanding of justificati81.40% stated that “they believe in an
imputed righteousness of Christ.” Though thisfisraing, to have almost two out of ten
Southern Baptist pastor in West Virginia not bedi@r understand a classical view of

justification is disconcerting.
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What is your understanding of holiness
in the life of the Christian?

M| have no
understanding.

M | have a limited
understanding.

W 1have a
comfortable
understanding.

M | have a strong
and solid
understanding.

Fig. 11 — Understanding holiness.

Question thirteen asked, “What is your understagadinoliness in the life of the
Christian?” It is given to transition the respontenthe subject of sanctification. As shown in
Figure 11, 34.88% responded by stating that, “theeye a comfortable understanding.” 65.12%
responded that, “they have a strong and solid wtaieding.” On the surface these numbers are

encouraging and affirming.

How does your understanding of Christ's work

influence that understanding?
as no Influence on

my understanding of
Justification and
Sanctification.

H |t has a limited
influence on my
understanding of
Justification and

] ﬁ?}%%"g%wmﬂuence
on my understanding
of Justification and
Sanctification.

m|tis vital and essential
to my understanding
of Justification and
Sanctification.

Fig. 12 — What influence does this effect?
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Question fourteen asked, “How does your understanoi Christ's work influence that
understanding?” It is designed to move the respaindethinking more acutely to the subject of
sanctification. As shown in Figure 12, 20.93% wexted by stating, “It has every influence on
my understanding of justification and sanctificatio And 79.07% responded by stating, “It is
vital and essential to my understanding of jusdtficn and sanctification.” This is an affirming
response from the pastors concerning the undeistanfithe work of Christ and the doctrines

of justification and sanctification.

What is your understanding of
Sanctification?

| have no
understanding of this
Christian doctrine.

m| have a limited
understanding of this
Christian doctrine.

| have, what | believe
to be a good
understanding of this
Christian doctrine.

m| have a strong and
solid understanding
of this Christian
doctrine.

Fig. 13 — Understanding sanctification.

Question fifteen, “What is your understanding oh&#dication?” was designed to verify
that the respondent has some understanding, bryawai admission, of the doctrine of
sanctification. As shown in Figure 13, 41.86% wexfed by stating that they have, “...what |
believe to be a good understanding of this Chndliactrine.” 58.14% responded by stating that

they have, “...a strong and solid understanding isf @hristian doctrine.” This response is
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affirming to know that all who were surveyed be&dvhat they had a good understanding of the

doctrine of sanctification.

Can your understanding of sanctification be

described with one of the following titles?
M Dispensational.

M Potential
Perfectionism.
m Deeper life.

M Classical.

® None of the
above.

Fig. 14 — What description do you use?

The sixtieth question, “Can your understandingasfcsification be described with one of
the following titles?” was meant to highlight a pemlar school of thought concerning
sanctification. The choices were, DispensatioRatential Perfectionism, Deeper life, Classical,
none of the above and other. As shown in FiguréBB% state that they were
“Dispensational” in their understanding. 9.30%etiethat they were “Potential Perfectionism”
in their understanding. 13.95% stated that theneWwieeper Life.” 20.93% declared that they
were “Classical.” 25.58% said that “None of theo&” reflected their understanding. And
23.26% shared that they were “Other.” Of thosé shared “Other,” half would say, by their
response, that they believed in Progressive Saattdn, thus putting them in the classical
category. This question reflects the overall nieeda better understanding of this doctrine.

Over 67% of those responding to this question ddoebeve in a proper, traditional, view of
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sanctification. Only 33% of those responding bedievthe historical view of Progressive

Sanctification.

Do you have an understanding of Progressive
Sanctification?

@Yes.
ENo.

0ODo not understand
the term.

Fig. 15 — Understanding Progressive Sanctification.

In light of the results of the previous questidre seventieth question, “Do you have an
understanding of Progressive Sanctification?” ieresting. As shown in Figure 15, 88.37%
stated that they do. 2.33% stated that they do Aot 9.30% shared that they do not
understand the term. This question reveals thdusan concerning the doctrine of

sanctification that exists with the Southern Bagiestor of West Virginia.
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Do you preach or teach Progressive
Sanctification your ministry?

M Never.

B Somewhat.

Definitely.

m Do not
understand
the term.

Fig. 16 — Preaching Progressive Sanctification.

Question eighteen, “Do you preach or teach Progre&anctification in your ministry?”
reveals, again, the confusion about this doctrie shown in Figure 16, 6.98% said that they
never teach this thought. 20.93% stated that doeso, “somewhat.” 65.12% stated that they
“definitely” teach this school of thought. And 8% stated that they do not “understand the
term.” With nearly 35% sharing that they eitherrdd, or do so on a limited basis, this reveals a
definite need for a clear understanding of thistdioe in the Southern Baptist Church in West

Virginia.
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How much does your understanding of Justification
and Sanctification effect your public worship?

H None.
M Very little.

A significant
amount.

M Itis very
influential.

Fig. 17 — The understanding of sanctification irrsip.

Question nineteen was asked to reveal the praatittes understanding in the local
church. “How does your understanding of Justifmatnd Sanctification effect your public
worship?” As shown in Figure 17, 6.98% stated thlaas “very little” effect on public worship.
44.19% shared it has, “a significant amount” conirgy the effect on public worship. And
48.84% stated that it has, “a very influential feet on public worship. These numbers reveal
the respondents are fairly evenly split on theafté the understanding of justification and
sanctification in relation to public worship. Woiglstyles are often directly related to the

understanding of these doctrines.
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How influential is your understanding of
Holiness in the life of the believer, especially in
your public worship?

H None.
| Very little.

A significant
amount.

m Very
influential.

Fig. 18 — Influence of holiness in worship.

The twentieth question, “How influential is yourderstanding of Holiness in the life of
the believer, especially in your public worship&’hieant to reveal a practical practice of the
doctrines of justification and sanctification irettocal church. How much thought is given by
the respondent in public worship to the understamdf holiness of the believer. As shown in
Figure 18, 4.65% said that it has “very little”ludnce. 51.16% said that it has, “a significant
amount.” And 44.19% stated that it is, “very irghtial.” These results point to the reality that a
good understanding of these doctrines have a weigfitience on the local church’s practice of

faith.
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Would you say that your congregation has a good
understanding of Justification and Sanctification?

H No understanding.

M Very little
understanding.

A good
understanding.

Fig. 19 — The congregation’s understanding of fjiestion and sanctification.

Question twenty one, “Would you say that your ceggtion has a good understanding
of Justification and Sanctification?” was meanshow the pastor’s perspective of his
congregation’s understanding of these doctrines sifown in Figure 19, 37.21% answered that
they believe their church has, “very little undarsting,” of these doctrines. 55.81% answered
that they believe that their church has, “a goodeustanding.” And 6.98% stated that they
believe their congregation has, “a very firm anddjanderstanding of the doctrines.” The
results of this question highlight the need foiidbiblical and historical teaching on the

doctrines.
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Would agree that there is a need for

continual education in teaching your

congregation of the work of Christ in
Justification and Sanctification?

m Do not
agree.

W Agree
somewhat.

Agree.

B Strongly
agree.

Fig. 20 — The Need for continual education.

The last question on the survey asks, “Would yaeaghat there is a need for continual
education in teaching your congregation of the wafrhrist in Justification and
Sanctification?” This question was designed tadpto the mind of the respondent the need of
proper understanding, teaching and practice okthial doctrines. As shown in Figure 20,
4.95% stated that they “somewhat agree.” 27.918eshthat they, “agree.” And 67.44% stated

they “strongly agree,” that there is a need fortcwal education concerning these doctrines.

Summary Thoughts on Survey

The survey revealed a need for further understgnal more precise teaching
on the doctrines of justification and sanctificatia the Southern Baptist Church in West
Virginia. The inconsistencies of the those whanaléo value and understand the doctrines are
glaringly evident. The misunderstanding of imputigtiteousness and infused righteousness is
too high. Even if one pastor preaches and teatleedoctrine of justification with the

understanding of infused righteousness, it is ugggiable in a Baptist church. The fact that
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some don’t even understand the terms is alarming.

The historic and classical understanding of sanatibn also needs reaffirming. The fact
that a percentage of pastors actually believe @achta potential perfectionism is shocking. The
logical and doctrine ramifications of these erieellogies has no place in the Baptist Church.
The survey exposed dangerous thoughts and mincseterning these two vital and essential
doctrines of faith.

What this study and survey reveals is importaritese are not inconsequential matters,
they are at the heart of who we are concerningliioech. When Desiderius Erasmus wrote his
Diatribe against Martin Luther, Luther actually thankeddtnas for not attacking him on
matters that Luther considered to be trivial; rgtBgasmus addressed the core issue of the
Reformation, which was the question of how a sirfimgls salvation in Christ. Luther asserted
that the doctrine of justification by faith alorsethe article upon which the church stands or
falls.! How a person is made right with God is everythiifghat we believe and practice
concerning justification and sanctification reallyes matter. All of Christian doctrine connects.
So much so, that if one of those doctrines arerdshed or denied then the eventual logical
collapse of all biblical doctrine is the resultThe benefits of right understanding of the

doctrines of justification and sanctification aneefold.

It begins with joy. A right understanding of jifisiation and sanctification produces joy
in the Christian. The rich understanding of howase right with God and how we live a holy

life before God brings glory to God in that we yreinjoy Him. Jesus said, “These things | have

! R. C. SproulAre We Together? A Protestant Analyzes Roman Geitral(Sanford Fl: Reformation
Trust Publishing, 2012), 29.
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spoken to you, that My joy may remain in you, amak tyour joy may be full.” John 15:11This
writer truly believes that many do not experiertee joy God has for them because they are
caught in the destructive cycle of “working theiaymo God.” Understanding the wonderful
truths of the riches of God’s grace to us in theknadf justification and sanctification, brings
light and hope and joy. It fills the Christiansanewith a satisfaction in Christ because of what

He has done for us.

This joy is manifested in our worship. A right wmgtanding of justification and
sanctification in the Southern Baptist Church insi\Wirginia brings an true worship of God.
Understanding the imputed righteousness of Chrisur lives compels the worshiper to truly
praise God. Not with vain reputation of words tivatve the emotion of the individual but with
a true delight and desire of appreciation of théhtof scripture to the work of Christ and the
power of the Holy Spirit in the believers life bgiradically changed. Singing the doctrinal
truths of justification and sanctification transfoour worship from self-exaltation to true
celebration of God. Our worship becomes evangelistthe proclamation of the Word in song.
Our mindset is not shaped by entertainment, b tstye awe of the holiness of God. Today,
more than ever, the Southern Baptist Church in Weginia needs to embrace the truths of the
absolute holiness of God and the reality of themete sinfulness of man. Understanding the
truth of justification and sanctification will nonly enhance our worship but even our
architecture of the buildings we worship in. Mbsildings built today are built for the

worshiper’s comfort and entertainment. They arnd kith the concept of a theater in mind and

2The Holy Bible, New King James Versidtashville, TN: Broadman & Holman Publishers, 1996
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prone to have the worshiper look down to a stagethis writer's opinion, the right
understanding of justification and sanctificationguces an awe and wonder to the grace of

God. It truly causes the worshiper to look up tm@ worship, not down.

This worship reveals a witness. The preachingtaaching of justification by faith alone
through Christ alone brings a powerful witnesdw lost world around us. As we preach and
teach the right truths of justification and sancéifion our minds are gradually conformed to the
mind of Christ. A true compassion for the lostnigasted and our lives are set free to boldly
proclaim the reality of a saving Christ. We ardager bound by a works demanded salvation,
but we are free to share the love of God with aeustdnding that God will change lives with His
saving truth. The saving work of Christ in justifg us produces a freedom to share the gospel
anytime, anywhere, with anyone. A right understagdif justification and sanctification enables
us to share the gospel more fully and complet®any believers do not witness because they
are overwhelmed by the thought of trying to conegisomeone to become a Christian. The right
understanding of justification and sanctificatioaes the believer from this guilt. The more
deeply we know of God’s love for us, and Christenderful work of redemption, the more that

love will compel us to talk about it with others@ar.5:14).

This witness reveals a holiness. A right undeditamof the doctrines of justification
and sanctification forces the Christian to haveght understanding of the doctrine of sin.
Understanding sin and the problem of it, giveslt@ever a clear picture of the ugliness of it
and the absolute hatred God has for it. The dsesemes more than just a piece of jewelry or

just another religious symbol, it becomes our masand our life. When we truly understand the

% Jeanne Halgren Kild&yhen the Church Became Theafdew York, NY: Oxford University Press,
USA, 2002), 9-10.
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righteousness of God and the sinfulness of manwewill truly understand the work of God’s
love in saving us. Holiness is the goal of God&@kwof sanctification. His work of

sanctification came to us because of His work sfification. Because God is holy, He demands
holiness from us. Peter saidgs obedient children, not conforming yourselveth&former

lusts, as in your ignorance; but as He who callaaig holy, you also be holy in all your
conduct,because it is written, “Be holy, for | am holy.” Anf you call on the Father, who
without partiality judges according to each onetsrky conduct yourselves throughout the time
of your stay here in fear;” 1 Peter 1:14-*1We do what we do as Christians, not because we
have to, but because we want to. It is God’s wdrkistification and sanctification in our lives
that causes us to live different from the fallerri@round us. It is God’s work of holiness that

proclaims the power of the gospel and brings petuptgorify God.

This holiness reveals a love. A right understagdihjustification and sanctification
produces a pattern of love. These wonderful doesriand the right understanding of them gives
us a solution for absence of love in our churchiartie world. Jesus did not love us only in
“word or tongue but in deed and truth,” so we nalsb love one another in very simple and
practical ways. (1 John 3:16-28We know that God is love and He has loved us wausly in
Christ. His love for us is the basis, source aaitigon of our love for Him, our neighbors, our
fellow Christians and even our enemies. That isveanifested in a unity. A oneness of Christ
and one another. A togetherness that presenétedhld around us a real concern, care and
compassion for one another. Jesus commands ofiinlB:34-35, “A new commandment |

give to you, that you love one another; as | haved you, that you also love one anotHgy.

* The Holy Bible, New King James Version

® Ibid.
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this all will know that you are My disciples, if ychave love for one anothet.'Understanding
the work of justification and sanctification shothie world a love that is only possible through

Christ and His atoning work in saving us.

This survey reveals a need and a demand for evesst Wirginia Southern Baptist
church to preach, teach and live a right understgnof justification and sanctification. Pastors
should continually grow in this right understandinme should be dedicate in the Pastor’s
personal study to theology. This can be accomgtighrough the commitment to read good
systematic theologies. Small group studies shifmdds on these doctrines. The pulpit should
boldly proclaim these wonderful truths. The Stamvention of West Virginia Southern
Baptists and local Associations should provide sirokintense training, study and dialogue of
these doctrines. Every pastor wants the churchviliich God has called and entrusted to them,
to be a church of joy, worship, witness, holiness lve. A right understanding of the doctrines
of justification and sanctification will result joy, worship, witness, holiness and love in the

believer personally, and in the West Virginia SeuthBaptist Church corporately.

® The Holy Bible, New King James Version



CHAPTER SIX

CONCLUSION

This project has sought to demonstrate that tiseaeciear need, for more intense and
diligent growth, in understanding of the doctriégustification and sanctification in the
Southern Baptist Church in West Virginia. The slaal protestant formulation of justification
and sanctification has existed from the Proted®aibrmation to the present. Sanctification is
understood to be positional, progressive and filganctification is connected with regeneration
and justification but is also distinct in its vareomeanings. Regeneration is causal in its
relationship with faith and justification. Althohgt is understood as being causal, it is
simultaneous event with faith and justificatiomiian’s experience of salvation. Justification is
by imputation and not by infusion. It is an impida of Christ’s perfect righteousness which
satisfies the demand of a holy God and pronouncestndemnation” on the believers. The
only standard for progressive sanctification isri@ral law of God that the believer delights to

fulfill. This viewpoint maintains a theocentric ggaof salvation and the responsibility of man.

This project has sought to show that the otheetpreminent Southern Baptist views, to
a some degree, incorporate the Roman Catholic flatron of infused righteousness and its
accompanying distortions. This seems to trangpn@ugh the inadvertent or purposeful
blending of the understandings of the Tridentimenfalation with the classical Protestant

formulation.

The dispensational view is the least deviant frobedlassical Protestant formulation in
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its definitions of justification and sanctificatiotHowever, in its practical explanations of these
doctrines it drifts away from the classical vielvalso presents man’s faith as the cause of
regeneration. This is a critical departure from ‘thinge” on which a theocentric understanding
of salvation swings in the minds of the Reformerd kter adherents to the classical view. This
departure is very compatible with the cooperatixacg teaching of the Tridentine formulation.

The deeper-life view has similar weaknesses adifpensational view but is less precise
in expressing its tenets in normal theological gates. It is even more anthropocentric in its
presentation of justification and sanctificatioartithe dispensational view. Some of the better
known Southern Baptist preachers who believe tisiwpoint have demonstrated an affinity to
the infused righteousness of the potential- padaiEm view.

The potential-perfectionism view is by far the mdeyiant from the classical Protestant
view. It has returned to the imparted or infusgtiteousness of the Tridentine formulation. As
with the Roman Catholic viewpoint, it has minglesl dlended regeneration, justification and
sanctification.

Today more than ever, a true vigilance is neededereadership of the Southern Baptist
Church in West Virginia to guard against an antbogmtric soteriology. There is a true need
for more Martin Luther’s to stand up against etegblogy. For the Church to truly be the
Church in proclaiming and practicing the true gégpp@ur Lord and Savior Jesus Christ. That
the Gospel that brings salvation is by faith aldnegrace alone, by Christ alone and by scripture

alone.
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APPENDIX A

SURVEY ON JUSTIFICATION AND SANCTIFICATION IN THE S8UTHERN BAPTIST CHURCH

IN WEST VIRGINIA

Justification and Sanctification in the Southern Baptist Church in West Virginia

Q1 CONSENT FORM: JUSTIFICATION AND
SANCTIFICATION IN THE SOUTHERN
BAPTIST CHURCH IN WEST VIRGINIA;

IMPLICATIONS IN WORSHIP AND

PRACTICE OF FAITH. Todd E. Hill, Pastor of

Grace Baptist Church, Parkersburg, WV. a

D.Min. Student at Liberty Baptist
Theological Seminary, Liberty University.
You are invited to be in a research study
for my D.Min project of justification and
sanctification in the southern baptist
church in West Virginia. You were selected
as a possible participant because you
pastor a southern baptist church in West
Virginia. | ask that you read this form and
ask any questions you may have before
agreeing to be in the study. This study is
being conducted by fellow pastor of a
southern baptist church in West Virginia;
Pastor Todd E. Hill Background
Information: The purpose of this project is
to investigate the doctrines of justification
and progressive sanctification and its
implications in the Southern Baptist
Church in West Virginia. In the Southern
Baptist Churches in West Virginia, there
seems to be much confusion concerning
the subject of justification and
sanctification in the life of the believer.
This confusion appears to grow out of a
misunderstanding of sanctification and its
relationship to justification from the error
of Roman Catholic doctrine of blending
justification and sanctification. The result
of this study will produce a teaching
resource for a deeper understanding and
stronger walk of faith in the church through
stability and security of the local church
leaders and attenders. Through survey of
church leadership and the survey of
theological studies, the various
understandings to be presented are
analyzed, compared and evaluated, on the
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Justification and Sanctification in the Southern Baptist Church in West Virginia

basis of the relationship of justification and
sanctification. Procedures: If you agree to
be in this study, | would ask you to do the
following thing: | will ask you to go to
consent to the survey and complete the
survey. It will take you no more than ten to
fifteen minutes to complete. | then will ask
you to email me so that | can reward you
for your time and effort with a five dollar
gift card from Amazon.com. Risks and
Benefits of being in the Study: The study
has no more risks than the participant
would encounter in everyday life. The
benefit to participation is a good
understanding of your grasp of the
Christian doctrine of justification and
sanctification. Compensation: You will be
reimbursed for you time with a five dollar
gift card from Amazon.com.You will
receive payment by email from Todd E. Hill
when you email him with your email
address @ TEHill1517@gmail.com
Confidentiality: The records of this study
will be kept private. In any sort of report |
might publish, | will not include any
information that will make it possible to
identify a subject. Research records will be
stored securely and only the researcher
will have access to the records.

Answered: 25 Skipped: 23

Next

0% 20% 40% 60% 80% 100%

Answer Choices Responses

2/25
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100%
Next :

Total

140



Justification and Sanctification in the Southern Baptist Church in West Virginia

Q2 Voluntary Nature of the Study:
Participation in this siudy is voiuntary.
Your decision whether or not to participate
will not affect your current or future
relations with West Virginia Convention of
Southern Baptists, the investigator Todd E.

Hill or Liberty University, If you decide to
participate, you are free to not answer any
question or withdraw at any time without
affecting those relationships. Contacts and
Questions: The researcher conducting this
study is Todd E. Hill, Pastor of Grace
Baptist Church, Parkersburg, WV. If you
have questions, you are encouraged to
contact me at TEHill @ casinternet.net or
304.485.4071. My advisor is Dr. Charlie
Davidson, Director of the Doctor of Ministry
Degree Program at Liberty Baptist
Theological Seminary. He can be contacted
by phone: 434.592.4140 or email:
cdavidson@liberty.edu. If you have any
questions or concerns regarding this study

and wanld lika ¢a talle 4 enamanna athar
QAW FWWUUIWU 1INT LV WdAin LW OVITITVIHIC Vwicl

than the researcher, you are encouraged to
contact the Institutional Review Board,
1971 University Blvd, Suite 1837,
Lynchburg, VA 24502 or email at
irb@liberty.edu. IRB Code Numbers:
1615.060413 IRB Expiration Date: June

Answered: 48 Skipped: 0
| consent to
participate
in the study.
| decline to
participate
in the study.
0% 20% 40% 60% 80% 100%
4/25
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Answer Choices

| consent to participate in the study. 100%
i ici i 0%

| decline to participate in the study.

Total

Responses

48

48
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Q3 What theological training do you have
in understanding theology?

Answered: 43 Skipped: 5

Limited

Personal

Study

Some Limited

studyin a

profession...

Normal study

providedin a

religious...

Extensive

study done in

post gradu...

Other

(please

specify)

0% 20% 40% 60% 80% 100%
Answer Choices Responses

Limited Personal Study 9.30% 4
Some Limited study in a professional theological ingtitution. 11.63% 5
Normal study provided in a religious degree. 27.91% 12
Extensive study done in post graduate work 37.21% 16
Other (please specify) 13.95% 6
Total 43

6/25
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Q4 Have you ever read or studied a work
of Systematic Theology, if so who?

Answered: 43 Skipped: 5
No- -
Yes. _

0% 20% 40% 60% 80% 100%
Answer Choices Responses
No. 20.93%
Yes. 79.07%

Total

7/25

143

34

43
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Q5 How often do you purposely study
Christian doctrine and theology?

Answered: 43 Skipped: 5

Never.

Not that
often.
Only as
needed.
very - _
0% 20% 40% 60% 80% 100%

Answer Choices Responses
Never. 0%
Not that often. 2.33%
Only as needed. 27.91%
Very often. 69.77%
Total

8/25

30

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia
Q6 Is study of Christian doctrine or
theology a regular part of your personal
spiritual growth?

Answered: 43 Skipped: 5

No‘ .
Yes. _

0% 20% 40% 60% 80% 100%
Answer Choices Responses
No. 9.30%
Yes. 90.70%
Total

9/25

145

39

43



Justification and Sanctification in the Southern Baptist Church in West Virginia

Q7 Is the study of Christian doctrine a part
of your sermon preparation?

Answered: 43 Skipped: 5
No.

Somewhat,
butvery
limited.

Only as
needed in my
sermon...

Yes, a vital

part of my

weekly ser...
0% 20% 40% 60% 80%

Answer Choices

No.

Somewhat, but very limited.

Only as needed in my sermon preparation.

Yes, a vital part of my weeKy sermon preparation.

Total

10/25

100%

Responses

0%
0%
34.88%

65.12%

28

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Answer Choices

Not important.

Somewhat important.

Important.

Very important.
Total

Q8 How important is Christian doctrine to
you in your preaching and teaching?

Answered: 43 Skipped: 5

Not
important.

Somew hat
important.

Imponant -
Very
important.

0% 20% 40% 60% 80% 100%

Responses

0%
0%
23.26%

76.74%

11/25

33

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Q9 How does your understanding of
Justification and Sanctification influence
your ministry in preaching and teaching?

Answered: 43 Skipped: 5

Not
influential.
Somew hat
influential.
Very
influential.
Vital to my
ministry.
0% 20% 40% 60% 80% 100%
Answer Choices Responses
Not influential, 0%
Somewhat influential. 9.30%
Very influential. 27.91%
62.79%

Vital to my ministry.

Total

12/25

27

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Q10 Do you believe that Justification and
Sanctification are two separate doctrines
by the work of Christ or one doctrine?

One doctrine.
Two separate
doctrines.

Answered: 43 Skipped: 5

0% 20% 40% 60% 80% 100%
Answer Choices Responses
One doctrine. 6.98%
93.02%

Two separate doctrines.

Total

13/25

40

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Q11 Do you understand the difference
between infused righteousness and
imputed righteousness in relation to the
doctrine of Justification?

Answered: 43 Skipped: 5

I am not
familiar with
those...

I have a
limited
understand...

I fully
understand
both terms...

0% 20% 40% 60% 80%

Answer Choices
| am not familiar with those doctrines.
| have a limited understanding of those terms describing justification.

| fully understand both terms describing justification.

Total

14/25

100%

. Responses
2.33% 1
| 39.53% 17
58.14% 25

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Q12 Do you believe in an infused
righteousness from Christ or an imputed
righteousness from Christ?

Answered: 43 Skipped: 5

I am not
familiar with
the terms.

I believe in
an infused

righteousn...

I believe in
an imputed
righteousn...

I believe in
both.

0% 40% 80% 100%
Answer Choices Responses
I am not familiar with the terms. ‘ 4.65% 2
| believe in an infused righteousness from Christ. ‘ 2.33% 1
| believe in an imputed righteousness from Christ. ‘ 81.40% 35
| believe in both. ‘ 11.63% 5
Total 3

15/25

151



Justification and Sanctification in the Southern Baptist Church in West Virginia

Q13 What is your understanding of
holiness in the life of the Christian?

Answered: 43 Skipped: 5

I have no
understanding

| have a
limited
understand...
| have a
comfortable
understand...
| have a
strong and
solid...
0% 20% 40% 60% 80% 100%
Answer Choices Responses
| have no understanding. 0%
| have a limited understanding. 0%
| have a comfortable understanding. 34.88%

I have a strong and solid understanding. 65.12%
Total

16/25

28

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Q14 How does your understanding of
Christ's work influence that
understanding?

Answered: 43 Skipped: 5

It has no
influence on
my...

It has a
limited
influence ...

It has every
influence on
my...

Itis vital
and essential
to my...

0% 20% 40% 60% 80% 100%
Answer Choices Responses
It has no influence on my understanding of Justification and Sanctification. 0%
It has a limited influence on my understanding of Justification and Sanctification. 0%
It has every influence on my understanding of Justification and Sanctification. 20.93%
. 79.07%

It is vital and essential to my understanding of Justification and Sanctification.

Total

17/25

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Q15 What is your understanding of
Sanctification?

Answered: 43 Skipped: 5

I have no
understanding
of this...

| have a
limited
understand...

I have, what
| believe to
be a good...

| have a
strong and
solid...

Answer Choices

| have no understanding of this Christian doctrine.

| have a limited understanding of this Christian doctrine.

| have, what | believe to be a good understanding of this Christian doctrine.

| have a strong and solid understanding of this Christian doctrine.

Total

18/25

60%

80%

100%

Responses
0%

0%
41.86%

58.14%

25

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia
Q16 Can your understanding of

sanctification be described with one of the
following titles?

Answered: 43 Skipped: 5

Dispensationa
I

Potential
Perfectionism

Deeper life.

None of the
above.

Other
(please
specify)
0% 20% 40% 60% 80% 100%
Answer Choices Responses
Dispensational. 6.98% 3
Potential Perfectionism. 9.30% 4
Deeper life. 13.95% 6
Classical. 20.93% 9
None of the above. 25.58% 11
Other (please specify) 23.26% 10
Total 43

19/25



Justification and Sanctification in the Southern Baptist Church in West Virginia

Q17 Do you have an understanding of
Progressive Sanctification?

Answered: 43 Skipped: 5

Yes.

No.

Do not

understand

the term.

0% 20% 40% 60% 80% 100%
Answer Choices Responses

Yes. 88.37% 38
No. 2.33% 1
Do not understand the term. 9.30% 4
Total 43

20/25
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Q18 Do you preach or teach Progressive
Sanctification your ministry?

Answered: 43 Skipped: 5

Never.

Somewhat.

Definitely.

Do not
understand
the term.

40% 80% 100%
Answer Choices Responses
Never. 6.98% 3
Somewhat. 20.93% 9
Definitely. 65.12% 28
Do not understand the term. 6.98% 3
Total 43

21/25
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Justification and Sanctification in the Southern Baptist Church in West Virginia
Q19 How much does your understanding of

Justification and Sanctification effect your
public worship?

Answered: 43 Skipped: 5

None.

Very little. .

A
significant
amount.
Itis very
influential.
0% 20% 40% 60% 80% 100%
Answer Choices Responses
None. 0%
Very little. 6.98%
A significant amount. 44.19%
It is very influential. 48.84%

Total

22/25

21

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Q20 How influential is your understanding
of Holiness in the life of the believer,
especially in your public worship?

Answered: 43 Skipped: 5

None.

Very little. I
A
significant
amount.

Very
influential.

0% 20% 40% 60% 80% 100%
Answer Choices Responses
None. 0%
Very little. 4.65%
A significant amount. 51.16%
44.19%

Very influential.

Total

23/25

22

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Q21 Would you say that your congregation
has a good understanding of Justification
and Sanctification?

Answered: 43 Skipped: 5

No
understanding

Very little
understanding

A good
understanding

Avery firm
and good
understand...
0% 20% 40% 60% 80% 100%
Answer Choices Responses
No understanding. 0%
Very little understanding. 37.21%
A good understanding. 55.81%
6.98%

A very firm and good understanding of the doctrines.

Total

24/25

24

43
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Justification and Sanctification in the Southern Baptist Church in West Virginia

Q22 Would agree that there is a need for
continual education in teaching your
congregation of the work of Christ in

Justification and Sanctification?

Answered: 43 Skipped: 5

Do not agree.

Agree
somewhat.

Agree.

Strongly
agree.

0% 20% 40% 60% 80% 100%
Answer Choices Responses
Do not agree. 0%
Agree somewhat. 4.65%
Agree. 27.91%
Strongly agree. 67.44%

Total

25/25

29

43
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IRB Approval

LIBERTY

I VERS I T Yu

The Graduate School at Liberty University

June 4, 2013

Todd E. Hill
IRB Exemption 1615.060413: Justification and Sanctification in the Southern Baptist Church in
West Virginia; Implications in Worship and Practice of Faith

Dear Todd,

The Liberty University Institutional Review Board has reviewed your application in accordance with the
Office for Human Research Protections (OHRP) and Food and Drug Administration (FDA) regulations and
finds your study to be exempt from further IRB review. This means you may begin your research with the
data safeguarding methods mentioned in your approved application, and that no further IRB oversight is
required.

Your study falls under exemption category 46.101 (b)(2), which identifies specific situations in which
human participants research is exempt from the policy set forth in 45 CFR 46:

(2) Research involving the use of educational tests (cognitive, diagnostic, aptitude, achievement), survey
procedures, interview procedures or observation of public behavior, unless:

(i) information obtained is recorded in such a manner that human subjects can be identified, directly or
through identifiers linked to the subjects; and (ii) any disclosure of the human subjects' responses outside the
research could reasonably place the subjects at risk of criminal or civil liability or be damaging to the
subjects’ financial standing, employability, or reputation.

Please note that this exemption only applies to your current research application, and that any changes to
your protocol must be reported to the Liberty IRB for verification of continued exemption status. You may
report these changes by submitting a change in protocol form or a new application to the IRB and
referencing the above IRB Exemption number.

If you have any questions about this exemption, or need assistance in determining whether possible
changes to your protocol would change your exemption status, please email us at irb@liberty.edu.

Sincerely,

Fernando Garzon, Psy.D.
Professor, IRB Chair
Counseling

(434) 592-4054

LIBERTY

UNITVERSI

Liberty University | Training Champions for Christ since 1971

162



VITA

Todd E. Hill
PERSONAL
Born: February 6, 1960
Married: Mary Lee Hill, November 26, 1983
Children: Hampton Samuel Hill, March 3, 1998
EDUCATIONAL
Georgetown College, Georgetown, KY.
Bachelor of Arts
Graduated 1983 - Major-Psychology, Minor-Music
Mid-America Baptist Theological Seminary, Memphigy.
Master of Divinity
Graduate 1987
MINISTERIAL

Ordained: Southern Baptist Minister, Springboro Baptist Church, Springboro, OH. October,
1983

PROFESSIONAL

1999 to present. Senior PASTOBRrace Baptist ChurclR.O. Box 4267, 55 Rosemar Rd.,
Parkersburg, WV.

June 1991 to March 1999. Pastor of Unity Baptistt€h, Simpsonville, SC.

August 1987 to May 1991. Pastor of East BraineagdtBt, Church, Chattanooga, TN.

163



