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ABSTRACT
The Revitalization Process in a Small Rural Plateaued Southern BaptishChurc
Rodney Merrill Sprayberry
Liberty Baptist Theological Seminary 2010

Mentor: Dr. Frank Schmitt

New Zion Baptist Church is a small Southern Baptist church in rural
Northeast Texas. The church has been stagnant for approximately three ddtdades. T
project is a record of the journey that the pastor and people of NZBC have travelled
towards revitalization. The researcher began this project intent on impiegn@nt
strategic plan. However about half-way through the process, after engltiagiculture
of NZBC, an intentional shift in methodology occurred. NZBC is a small church and
therefore not a rationally structured, task driven, goal oriented organizati@adnisis a
relational, biological and organic community. Therefore the process of reatahi was
adjusted to reflect this reality. This researcher has concluded that indainforimed by
guantum thought, small churches should embrace this orientation rather than change it. |

doing so, they can become strategic mission posts in a postmodern world.

Abstract length: 143
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CHAPTER |

INTRODUCTION

New Zion Baptist Churchis a small Southern Baptist Church in rural Northeast
Texas. The church is located in Fannin County which is approximately 75 miles north of
the Dallas-Fort Worth Metroplex.

Fannin county is a county in transition. According to census data, this area has
increased in population 27% from 1990-2000. From 2000-2006 it has increased another
9% and if present trends continue the population will increase another 7% from 2006-
20112

Not only is the county in transition, but so is the greater culture. Researchers ha
argued that this present culture is a transitional one between modernism (thiaindust
age) and postmodernism (the information age). Towns and Stetzer write thatftlgsashi

cultural reaction to the lies and unfulfilled promises of moderhRgggie McNeal adds,

! This church will be referred to as NZBC for the duration of the paper.

2 US Census Database, (US Census Bureau), http://factfinder.census.gov/
(Demographic information; accessed October 18, 2007).

% The lies of modernity are 1) Happiness is found in materialism 2) Fulfillment is
found is progress 3) Man and Society is basically good and getting better asedisouss
Elmer Towns and Ed Stetzé&terimeters of Ligh(Chicago, lllinois: Moody Press, 2004),
153-160.



“Though (modernity as expressed in) secularism and nihilism have taken theindiest
to kill God, they have lost. The postmodern world, governed by quantum physics and
with its emphasis on relationships, is God’s end run around the modern WaHdy
further suggest that the American institutional church rose to prominencetiomea
modernity and is not as effective in relation to the rising post modernity.

If the culture is transitioning, then it logically follows that the modern ustral
church is facing change as well. Maston is surprisingly astute in his obsemratde for
an earlier time:

It seems more or less natural for the church to accommodate itself to te.wor
when it is a relatively friendly world and particularly when it becomes stirong
numbers and finances and has attained considerable prestige in the world. Such a
church tends to use worldly standards as its measure of success. . . It frequently

indentifies itself with an order of society that is already passing.alias is
particularly unfortunate when the church is in a revolutionary age such as this.

If Reggie McNeal’s perspective is right then the church is at a precgamisn
history because much of what has come to be called “church” is not going tdlass. T
due to several important developments. First of all, the modern church has been caught
off guard. It did not see the postmodern shift coming. Therefore it does not know how to
engage it. Instead, it is expending more time and resources (with diminishimgyétur
maintaining a church culture that is more suited for engaging a modern woldd w

losing ground in a postmodern orfe.”

* Reggie McNealThe Present FuturéSan Francisco, CA: Jossey-Bass, 2005), 6.

® T.B. Maston;The Christian, The Church and Contemporary Problénaco,
TX: Word Books, 1968), 57-58

® Towns and Stetzer, 157-158.



With all the changes that are happening in the greater culture, the modeim churc
and of course, the county, it is completely understandable that NZBC senses change on
the way even if the anxiety produced cannot be completely articulated and edpress

In some ways they are excited about change. In other ways they dileitesri
the prospect of it. This is a good church with a good heart and great potential. Baut, it is
struggling church, struggling to adapt to some of the changes it is facing inwaddly a
outwardly. Members are dying off. Some just struggle with apathy. depi@ are
visiting but the church is not organized and prepared for growth and assimilatiew of
families.

Most of the Southern Baptist Churches in the area average less than 100 in
attendance. In fact there is no church of any denomination that averages over 350. Thre
of the SBC churches average 250-300. In studying the statistical informatioraocéshe
churches, the great majority of the churches have reached a plateaheib@8d’'s and
many of them, for even longer. NZBC is one of those churches. They have never broke
the 100 mark in average attendance for Sunday school. The average tenure for a pastor in
the 57 years it has been in existence is less than three years. Only twe lpagtastayed
over five years. Both of them left and returned for a second tenure. This churcléras ne
baptized more than 20 people in a single year. Many years this church has ongdbaptiz
one or two individuals. On average the church usually baptizes around five people per

year and most of these are childfen.

" Fannin Baptist Association Book of RepdB®nham, Texas), 1944-2006.



Statement of the Problem

Methodology has changed little in over thirty years. The church has no
constitution or by-laws. They do not have written policies and procedures in place for
anything. They have done little if any long range planning. Many people cotimty do
not even know where the church is located. Those who do know where it is know little
about the congregation.

Culturally, Fannin County is about a decade behind the Metroplex. It is also the
third poorest county in the state. Nevertheless as the Metroplex growsruman
counties such as this one are suddenly faced with an influx of people and problems. Once
again, demographic data reveals that the state of Texas is now officidhgtbst
growing state in the nation. Therefore, growth and the benefits and problé¢msniea
with it are inevitable.

Over the last few years, there have been several factors that have csohtiobat
renewed sense of vitality for this church. A new highway has been completduhless t
one mile from the church. It has made the church facilities visible at waawtgge
points in the county. It has also made the church easier to access. Severaigdhe
church contemplated relocation but was unable to do so due to several factors.ridater, la
was purchased at the present spot. A new sanctuary and gymnasium westezbriipe
church had decided to partner with an upstart Christian Academy on the preséiy site
until that point, there had never been a five day Christian School in Fannin County. A
new pastor was called. He served this congregation before and has felt led toy G

return to shepherd the congregation once again.



This researcher believes that God has great plans for NZBC. It is doubtful tha
Fannin County will be over taken by the Metroplex any time in the near future. Howeve
it will be affected by urbanization. God may not want NZBC to be a megachurch but
God wants it to be healthy, growing, and on mission with God. The aim of this project is
to help NZBC become such a church. It should also help other small churches that are not
growing, to become healthy churches as well.

The latest research states that one out of every four people in Fannin County have
no church affiliation whatsoever. There are over 13,000 people living within a five mile
radius of the church and over 20,000 people living within a ten mile r&ditithe ratio
holds true, then there are 300-500 people that are possible pre-Christian or unchurched
(not to mention those who are on church roles but have not had a personal relationship
with the living Lord). NZBC must make a concerted effort to reach out to fezgse.

The church must mobilize through discipleship those that are reached to be alfi to ful
the Great Commission and Great Commandment.

When this researcher came on the field in 2006, he believed that several things
needed to take place. First, NZBC needed to get its own house in order. Organization wa
a must. The church needed a constitution and by-laws. Policies and procedures needed to
be put into place to aid the church in proper functioning.

He believed that there must be a discovery of priorities. Then the church needed
to organize and allocate resources (money, people, and time) around thosespriorit

Whatever was done needed to be done with excellence. Along the way leadedstaeed

8 North American Mission BoardCenter for Missional Research,"
http://www.namb.net/ (accessed October 15, 2007).



be cultivated and those in the body needed to discover and utilize their gifts #&resabil
The congregation should become a people of prayer and a people who worship God in
spirit and truth. God’s purpose for NZBC must not only be discovered but embraced with
new fervor and commitment.

This researcher believed that the best way to accomplish all of this waghta
strategic preparation process. So this research began to immediatelyithiatew
congregation to develop and implement a strategic plan that was designed to move the
church three years down the road.

This pastor believed that all of this would enable New Zion to mobilize resaorce
maximize the ability to fulfill The Great Commission and Great Commandment
Therefore, this pastor led the church to follow a procedure that combined the
elements of several people’s work: J.K. Milton, Frank Schmitt, Aubrey Malphurs, and
Gary Mcintosh.
Review of the Literature

There is a great deal of resources available to the church seeking to mearel for
successfully. For leadership training, John Maxwell and Ken Blanchard hetenwr
extensively on the issue of leadership. Obviously, healthy and effectivedeade
necessary for any church or organization to move forward. This researcheumés f
leadership model through the bobkey Smell like Shedyy Lynn Anderson that seems
to fit his understanding of what leadership should be. Dr. Anderson writes, “When Godly,

loving, gentle shepherds first build authentic relationships with their flockhandise



up and lead, sheep hungry for biblical leadership and wise guidance will lyilling
follow.”®
George Barna has made available statistical information and analysislfha
church understand modern trends within church and secular culture. Thom Rainer and Ed
Stetzer have completed a large body of research that is helpful in understhading t
revitalization process needed for declining congregations.

This researcher is indebted to the works of Aubrey Malphurs. His work has
helped in understanding the necessity and implementation of strategic planning.

Organizational transformation is not an easy subject to tackle but Jim Collins,
Thom Rainer, Rick Warren, Gene Mims, Leith Anderson, and Dan Sutherland have been
beneficial to this researcher.

Ed Stetzer, Ken Hemphill, EImer Towns, and Peter Wagner have all written
books on church growth principles, generational issues, effective change, andfguccess
churches. They have much wisdom to offer to any church facing the prospect of
transformation and revitalization.

Lye Schaller, Gary Mcintosh, and Anthony Pappas have written about the
characteristics found in churches of various sizes. They have also helpeddaisher
focus on the unique DNA of small churches.

There is quite a bit of research that touts the benefits of small group mimistry
bringing about personal and relational changes. These have been written kgstioé i

Peter Scazzero, Larry Crabb, Henry Cloud, and John Townsend. This researches belie

® Lynn AndersonThey Smell Like She¢p/est Monroe, Louisiana: Howard
Publishing, 1997), 27.



that small groups are the major factors in determining the direction and bktiis
congregation.

One of the most fascinating books out there is a book by Jane Vella called
Learning to Listen and Learning To Teach, The Power of Dialogue in Educating Adults.
Her research calls into question the effectiveness of the master/teami@pgue format
that is utilized in most educational centers including churches. She offenrgaling
argument to reexamine and replace these methods.

Relational leadership is another hot topic and one of great interest to this
researcher. Authors like David Ferguson, Lynn Anderson, Eugene Peterson, tret Hea
Webb all have insightful contributions to the overall dialogue concerning church
leadership, growth, and change. Erwin McManus and Andy Stanley have challenged this
researcher in many ways.

Gary Mcintosh, Lyle Schaller, Anthony Pappas, Glenn Wagner, and Robert Dale
have been helpful to this writer. They helped him understand the unique struggles that
small churches face and they clearly increased his awareness ofahie o@ure of the

church.

Theoretical Basis
Jesus only refers to the church twice in the Gospel accounts. Both accounts are
found in the Gospel of Matthew. The first time occurs as Jesus enters into a discussi
with his disciples about his identity to which Peter affirms Jesus as the, @eiSton of
the Living God. At this point, Jesus responds with well-known words. “Blessed are you

Simon son of Jonah, for this was not revealed to you by man, but by my Father in heaven.



And | tell you that you are Peter, and on this rock | will build my church and tas gkt
Hell will not overcome it.*°
The second reference in found just a few chapters later in relation to Jesus
teaching on interpersonal conflict and correction:
If your brother sins against you, then go show him his fault just between the two of
you. If he listens to you, you have won your brother over. If he will not listen, take
one or two brothers along so that every matter may be established by thertgsti
of two or three witnesses. If he refuses to listen to them, tell it to the church; and i

he refuses to listen to the church treat him as you would treat a pagan or a tax
collector. (Matthew 18:5-7)

It is important to note that Jesus’ teaching centered around four ideas. Fisst Jes
taught He would build (grow) the church. The second important idea was that the church
belonged to Him. The third idea seems to be that healthy interpersonal relatioresigips w
important in the church. Last of all, He taught that dealing with sin was reelbertaken
lightly. Any church large or small that expects to be healthy and growasg) ask and
answer four questions in light of what Jesus says.

1) How does a church grow?

2) Who does the church belong to?

3) How should people relate?

4) How should sin be handled?

The rest of the New Testament offers some guidance on church leadership,
structure, and function but it is far from a complete picture. In fact, it gwgsisingly

little information in comparison to many of the topics that the Bible addreSkerefore,

19 Matthew 16:17-18. All Scripture references are taken from the New
International Version (Grand Rapids: Zondervan Bible Publishers, 1983) unless
otherwise stated.
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people in churches today (including leaders) need to develop a proper hermeneutic in

relation to the Biblical passages that address church life and function. Malphurs

discussion on the development of a proper “hermeneutic for church mitfissriielpful

at this point. He writes:

The Bible does not say as much about the topic as some might think. | believe this
was because the Godhead desires for the church to have much freedom in how it
conducts ministry. The book of Acts gives us some information as do some of
Paul’s Epistles. The key hermeneutical question is how do we interpret thevéexts
do have on the first century church?”

This researcher embraces the “principle approdtin’ dealing with the Biblical

passages that address church life and ministry. He holds to the conviction that the

principles in Scripture are normative for people in every church, in every cuhde

every point in history. Here are some examples that Malphurs offers:

1.

2.

Church beliefs and practices are based on Scripture (2 Timothy 3:16-17)

The church’s purpose is to glorify God ( Romans 15: 5-6, | Corinthians 6:20)

The church’s mission is to make disciples (Matthew 28:19-20)

The church is the body of Christ in the world today (Mathew 16: 16-19, Romans
12: 5, Ephesians 3:10-11)

The church is to meet together regularly (Hebrew 10: 25)

The church is to discipline it's people (Matthew 18:15-17, | Corinthians 5: 1-5)

1 Aubrey MalphursA New Kind of ChurciiGrand Rapids, MI: BakerBooks,

2007), 62-73.

12 bid., 65-66.

13 bid., 72-73.
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7. The church is to celebrate it's ordinances (Matthew 26-26-29; 28:19, Acts 2:38, |
Corinthians 11:23-26)
8. The church is to teach the Bible (2Timothy 4:2)
9. The church is to evangelize the lost (Matthew 28:19-20, Colossians 4:3-36
10.The church is one body with many parts that function together in unity. (I
Corinthians 12: 12-31, Romans 12:1-8, Ephesians 4: 11-16)
11.The church has Shepherd-leaders. (I Peter 5:14, | Timothy 3, Titus 1)
Therefore, a church is a group of people that have made a covenant together to be a
church. There is self-awareness that finds expression in both a local and uniagrsal w
Real spiritual community that honors Christ can occur in many settings, sutfleas B

studies and interpersonal relationships but this does not necessarily constiurteha

Rather, this means that people laetngthe church even if they are not gathering
together, corporately tdo church through the practice of five specific functions:
worship, discipleship, service, ministry, and evangefisffrowns and Stetzer offer a

concise and helpful discussion on the definition of the church both local and universal.

Another foundational conviction is that the church is an organism and an
organization. Because a church is made up of a group of people, there will always be a

degree of organization and structure. There is research that suggestarttfsgtdo not

“Warren, RickPurpose Driven ChurctGrand Rapids, MI: Zondervan,, 1995),
103.

15 Towns and Stetzer, 65-71.
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grow because “they do not organize to fit the need of the next size of chu@rr
George has hypothesized that as a church grows, “it must change orgarigdtiéna
Yet he also warns, “Churches find each time they grow the quality lessens yantte
scramble to implement new organizational structdf&b, good organization is
necessary. There are many good concepts that can be learned from theecorqdaat
And wise business practices are beneficial. But, the fact that a churcheishao@n
organization is an important fact to remember.

Churches organize around many things. Sometimes they are cleary spelhnd
understood. Sometimes they are just implied. For example, Schaller offeral se
“organizational assumptions® that typically affect small churches like NZBC.

Rick Warren reminds leaders that churches needs “a system and a stfl¢ture”
balance the five purposes of a church. If this does not happen then a church usually ends
up organizing around the personality, passion, giftedness, of its leader (s). Rdiner a

Geiger believe that simple churches (verses complex churches) aregetiogiethat are

16 Womack, DavidThe Pyramid PrincipléMinneapolis, MN: Bethany
Fellowship, 1977), 15-17.

7 Carl F. GeorgePrepare Your Church for the Futu¢@arrytown, NY: Revell,
1991), 42-43.

18 |bid., 19.

19 Small Protestant churches are affected organizationally by the fofjagsues:
1) Churches organize around the scarcity of resources instead of abundancdl. 2) Sma
churches are just different. 3) They are not organized to welcome a flood of nenscom
4) Modern technology and competition are two of the biggest issues affecting the future
of small congregations 5) Small churches need to discover how to customize ministry.
One size does not fit all 6) Pastoral tenure as cited in Schaller, LSia&|
Congregation, Big PotentigNashville, TN: Abingdon Press) 14-19.

20 \Warren, 122.
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designed around a straight forward and strategic process that moves peoplettigoug
stages of spiritual growttf Dale suggests that churches are organized around dreams,
beliefs, goals and deeffs.

There are two basic ideas that help to define church form and function.
Leadership styles vary in relation to these perspectives. For the mosepasdrh
elements of both models and methodologies found in every church. However, most
churches will emphasize one over the other and they are two very differenspsoces
understand both methodologies is important. In fact, Dale suggests that both pa&specti
must function together to create a balanced and healthy congregation.

Using a right brain left brain analogy Dale points out that the church needs
leadership that focuses on vision, imagination, intuition, and emotion (right brain
functions) as well as logic, planning, and reasoning (left brain functions) taimai
relational and organizational heafthit is a good thing when they complement one
another. There can be difficulties when they are at odds or one is emphasized more than
the other.

On one end of the spectrum is the business or corporate model. At its extreme,
this approach sees the church as foremost, an organization. Anthony Pappastugiges “i

thing created by managers, brought into being by management decisions and

2 Thom Rainer and Eric Geige3imple Churcl{Nashville, TN: B&H Publishing,
2006), 60.

22 Robert DaleTo Dream Agair(Nashville, TN: Broadman Press, 1981), 78.
*® Ibid., 61.

24 |bid., 58-61.
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behaviors.?® This approach is “rational”, “structured”, “bureaucratic”, “task oriented”
and “energy consuming® This is analogous to Dale’s left brain perspective.

On the other end of the spectrum is the biological model. Glenn Wagner defines it
as a “relationa® model. Viola and Barna define it as “organft The main idea is best
described by Wagner who points out that most of the biblical metaphors used to describe
the church (whatever it's size) are “living” orfésThis is equivalent to Dale’s right brain
approach.

Biology teaches that organisms utilize structure for healthy function and
purposeful life. Sociology suggests that this is true of organizations.

However, wise leaders need to remember that there are two kinds of structure;
formal and informal. These two kinds of structure are usually divided betweehrdeft
organizational, logical, and rational behavior/values and right brain, biologiedionall,
and intuitive ones®

Formal organization is usually created to do work and pursue tangible ministry

and methodological goals. Informal organization usually develops for the purpose of

%5 pappas, Anthony @&ntering the World of the Small ChurdiMerndon, VA:
Alban Institute, 2000), 19.

28 |bid., 19.

2"\Wagner, Glen EEscape from Church, In¢Grand Rapids, MI: Zondervan,
1999), 194-195.

%8 Frank Viola and George Barrfagan ChristianityCarol Stream, IL: Tyndale
Publishing, 2002), Preface.

29 \Wagner, 194-195.

30 Dale, 80.
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meeting needs. Sometimes these two types of structure complement each othe
Sometimes they are in competition. If a church does not have clearly definsdhgaal
flow from God'’s redemptive mission, a “kingdom dredhif which to organize
informally and formally then a church, by default, will “drift'into organizational
survival mode.

If a church has goals (stated or unstated), they usually fall into one of two

[*¥(self-preservation and self propulsion) or “missi8r{God’s

categories; “surviva
redemptive purpose and Kingdom focus). Without intentionality, the default goal is
always survival, or as Schaller describes it, the status quo.

Challenging a church’s survival mode or status quo is never easy. Schaller puts
the question this way,” How does a person who is interested in change intervene in the
ongoing life of an organization that is designed to reinforce and perpetuatattise s
quo?® He then observes that the most wide open point for potential intervention is the
widespread recognition of a crisis. "During times of great crisis, mgharnichange can
occur. The pastor (or some other leader) has the opportunity to become an

“interventionist.’®

3 Dale, 33-34.
% |bid., 44-45.
% Ibid., 63-65.
% Ibid., 63-65.

% Lyle E. SchallerCreate Your Own FuturéNashville, TN: Abingdon Press,
1991), 22

%6 |bid., 25.
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Social Scientists have observed a simple truth. Human beings create orgasizati
and social structures. They are tools that are created intentionally or devgoalty
in response to some need or purpose. Though they may function efficiently and
effectively at the beginning of their life cycle, over time as they grow, ltheg a
tendency to become more and more complex. Also in time, these structures seem to take
on lives of their own. The purpose of existence is usually forgotten or at least
marginalized because more and more of the organization’s resources and mamgower
directed to maintaining the status quo. What once was a tool created by people to serve
people becomes an entity that is eventually served by people. Even a bloated, self-
serving, complex organization functions like a living entity! Emphasizing a empl
corporate aspect of an organization while minimizing and neglecting the ballagt
organic nature of that same organization is perilous. One will always be subsgrvient
the other.

McNeal and Wagner have argued convincingly that the corporate model though
often applied with good intentions is not the best way to help a church be what God
designed it to be. They suggest that the primary reason the North American church is
faltering is the corporate mindset. Wagner writes “We often say thataneto bring
people into a relationship with God, but how can a non-relational model effectively
communicate what it means to be in a relationship? The corporate model currently
favored in the American church opposes the very thing we say we want to create.

Corporations were never designed to create commutity.”

3" Wagner, 197.
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Strong healthy churchdise on a deeper level. This fact is quite evident in small
churches, which may be efficient but not effective or effective but not efficlemt
George recognized that even large growing churches must address “thexstynajld
loss of relational quality” (that comes with the need for more organization) by mgrom
more “people centered, ministry centered, and care centered” throuljlgsmps>®

There is no guarantee that logic, efficiency, organization, goals, input, resourc
and leadership will create a healthy church. They may contribute to efgled and well
run organization but not necessarily, a healthy vibrant and growing church. Ghurche
must beon taskbut if there is an over emphasis on the corporate/business model in
modern church as so many have suggested, then there should be the recognition of a
tendency to be more task driven rather than relationally driven. The biblical temtis se
to be that behavior (or tasks) flow from relationship. “So if there is poor performance,
then it is probably the relational aspect that is at f&ilt.”

In summary, churches are not called to be “primarily goal oriented” and” task
driven” but “relationally oriented.” Small churches often reflect this tenesciruth
because they “keep going and going, almost with an indescribable inertiajrmgudd]|

through but enjoying (relational) lifé'®

3 Carl F. GeorgePrepare Your Church For the Futu(@arrytown, New York:
Revell, 1991), 42-43.

3 Wagner, 195.

“0 pappas, 17.
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Rainer and Rainer advocates reclaiming of what is “essential” to chuech lif
through a process that enhances the ability for a local church to experiemge orga
(biological and relational) growtf*

Church function may improve with things like better leadership and a good action
plan. But, if church members (leaders and laity) are not moving toward relatiaithl he
and redemptive purpose, it will never become what it can be, even with bettamrstruct

Attention must be focused on systemic problems. The researcher acknowledged
earlier that real spiritual community that honors Christ can occur in nedinygs
without necessarily constituting a church. However, it is a fundamental conviwdion t
you cannot be a real church (organizationally) without experiencing reidialpi
community (organically).

Larry Crabb writes:

| think this is what the writer to the Hebrews has in mind. He told us to never stop
getting together with other Christians. And when we do get together todalpa
things that stir a flame into a fire, to arouse the life God’s Spirit has platead
us so we can go through dark nights, or pleasant mornings, with out eyes fixed on
unseen reality. He told us to think hard about what all of that means. But that is not

what we have done. Instead we have found wags thurcheven participate in
small groups that do not require real connecting.

We have walked well-travelled roads, broad highways involving activity,
organization, and ambition and built church buildings along the way. We have
welcomed...the throngs of travelers who walk the roads with us and herded them
into audiences that we call communities... But they are nothing of the sortl. In rea
spiritual community people know each other; they relate in ways only Godts spiri
makes possibl&

“I Thom S. Rainer and Sam S Rairiessential ChurcliNashville: B&H
Publishing, 2006), 7.

“2 L arry CrabbThe Safest Place on EartNashville, TN: Word Publishing,
1999), xiv.



19

Therefore, relational leadership and relational health are the two maindkey
spiritual health of this congregation and will facilitate growth as a by-produyde
Schaeller has stated “small churches are different” and of course, he. S Wit
works in a larger church will not always work in a small rural congregatnd visa
versa. But, relational leadership and relational health can and should be emphasized in
every congregation at some level.

The pastor is not called to do everything. In many churches expectations suggest
otherwise. The pastor is called to equip the congregation for ministry. This equipping
process can be understood with the concept of concentric relationships that thiegsastor
with those in his flock. He will relate with individuals in his congregation inoveri
ways. But his goal should be to multiply ministry by investing in people at vdevels
of intimacy. Anderson puts it this way “The biblical design for spirituadéeship is
summarized as shepherding, mentoring, and equipffng.”

However, “the overall health of any church or ministry depends primarily upon
the emotional and spiritual health of its leadersfiprhis pastor cannot lead to where he
has not been himself.

It is the understanding of this researcher that the church culture must be
conducive to moving people through a specific process of making disciples, maturing

believers, and multiplying ministry. This occurs best in the context of diakgilismall

3 Lyle SchallerThe Small Church is DifferefiNashville: Abington Press, 1992),

44 Anderson, 3.

> Peter Scazzerdhe Emotionally Healthy ChurdiGrand Rapids, MI:
Zondervan, 2003), 36.
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groups. David Benner suggests that dialogue is a necessary part of seiaithgl
formation when he writes:
It demands reciprocity and always involves synergy. In this regard dialagusec
thought of a collaborative creativity. Something new is created or discovaiged, t
being a new understanding of some aspect of reality. When this involves genuinely
meeting another person and ascertaining something of the truth of his or her life,
this understanding holds transforming possibilities for all members of the
dialogue?®
Finally, believers must come to understand that they exist in the context of
community not to do everything but do a few things with excellence, passion, and
giftedness. Every member is uniquely gifted to edify the Body in some wayaehd e

member is uniquely equipped for ministry to the world.

Statement of Methodology

This project is designed to be a help to those pastors and church leaders who serve
in small, established, rural churches. Though it does not offer any formulas for
spectacular growth, it offers an optimistic perspective that suggesthalsnall church
is uniquely positioned for maximum strategic effectiveness in the postmodemedtilt
they will embrace a kingdom dream rather than a survival mode.

The leadership strategies that can be gleaned from this project weezllabong
the way. Observation, evaluation, and interpretation of the uniqgue NZBC culture has
been extremely valuable, even more so than vision casting and strategic planfinsgy. A
this was disconcerting to this pastor, but he discovered by accident while deighing

several disappointing setbacks, that the past properly presented was a poaettul w

“¢ David BennerCare of Soul§Grand Rapids, MI: BakerBooks, 1998), 132.
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motivate the church into the future. Anthony Pappas affirmed what this resdadhe
stumbled upon when he wrote:
Effective leadership in a small church must be able to look forward. Such leaders
must be able to perceive social and demographic trends. Such leaders must be able
to register change within the congregation itself. Such leaders must khe alkent
needs, opportunities, and hurts in their communities. But such leaders must not
expect to persuade small church people to respond on the basis of a forward look.
Rather such leaders can expect the forward look to be disorienting and debilitating
to the congregation . .. The forward look is a function of leadership, not a function
of the whole body of the small church. Having looked forward effective leaders
have only just begun. They must now step back into the world history and heritage,
memory and tradition. They must scan the past for values and behaviors that are

appropriate for the future. Then they must cultivate and nurture. By utilizing the
backward look of the congregation, they lead forward.

This thesis project is a partial record of the ongoing revitalization pratess
NZBC. Each chapter will deal with different aspects of that journey thus far.

Chapter one provides an overview of the project. Chapter two presents several
underlying realities that have shaped the revitalization process & Nii&se realities
are as follows. The culture is changing. The modern church is facing change.alhe loc
church is designed by God to be an organized spiritual community. NZBC is a small
church. Chapter three follows with the story of NZBC'’s history.

Chapter four describes the process that was developed. Initially, gasalesr

proposed a four step-process by combining elements from several sourcesltdrkisM
a Director of Missions for the Bluebonnet Association in New Braunfels, Texas. O

year before the writer became pastor of NZBC; Milton came and did agstrptanning

" Pappas, 79-80.
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session for the Fannin Baptist Association. From the notes of that session heavrote “t
prepare strategically the process must have five phases and answeessibns
Dr. Frank Schmitt, who is a professor at Liberty Universetyeloped a process that
he presents in his class CLED 620. In it, he provides an eleven step fffocess.
Aubrey Malphurs offers up another outline for strategic planning. Using the
illustration of a ship being launched he offers a three part strategy. Hesenswary of
that process’
1. Preparing to sail!
a. Preparing the boat
b. Preparing the crew
c. Laying the foundation
2. Setting the course!
a. Discover core values

b. Develop a mission

8 The five phases include preparation, planning, organization, resourcing, and
implementation. The six questions include: Why are we? Who are we? Howeare
Where are we going? How do we get there? By J.K Milton in a "StrategoiRg
Session," speech delivered to Fannin Baptist Association, 2005.

9 The twelve step process is as follows: The leadership vision, congregational
preparation and committee selection, evaluation/creation of mission stateased on
church objectives and core values, church analysis, community analysis,iclatiemof
needs and priorities, development of a plan, strategy development, goals and aasion pla
presentation of plan by committee, implementation and evaluation of plan as spsl|
in Frank J. Schmitt'Syllabus for CLED 62QLynchburg, VA).

%0 A further explanation of this process which includes many of the samengteme
that the other experts discuss can be found in Aubrey Malphdvanced Strategic
Planning(Grand Rapids: BakerBooks, 2005).
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Create a vision

Introduce a strategy

Discover who we can reach and influence
Develop mature disciples

Build a dream team

What is the ministry setting and presence

3. Launching the boat!

a.

b.

Strategic implementation

Strategic evaluation.

Using information gleaned from the three experts mentioned above, this

researcher initially developed a four stage process. Due to some reassessin

redirection that occurred in 2009, a fifth stage was added. Here is that process.

A Time of Preparation

This is the section that records the personal preparation of the pastor and the

church preparation that occurred. The pastor prayed and fasted as he sought God’s vision
for his life in relation to leading the church. Then the pastor asked the church to pray and

each member to ponder the future of the church. Through a series of sermons, the pastor

communicated the vision for a time period of five months. It was during this tima tha

demographic study was done of the community. The pastor also researchedstinsakbtati

information on NZBC.
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A Time of Celebration
Small churches move forward best if they can celebrate the past. So, during this
time a church history was completed. A new sanctuary was completed in 2006, so there

was a day of dedication that was planned and promoted.

A Time of Introspection
The church was then asked to vote formally to enter into the process of strategic
planning. A Saturday was set aside in which the WHOLE church was invited to a
planning session. That session allowed the church to discover core values, develop a
mission statement, and determine priorities with the use of what Malphisrs cal
“brainstorming, storyboarding, 1-10 scale, and consersuddng the way, a
Constitution and By-Laws team was commissioned to research, create, andgresent

governing document to the church.

A Time of Redirection
At first the initial strategy that had been adopted worked well. By 2009, it was
clear that something was wrong. Attendance was dropping. Financial support ties
decline. Discontent was on the rise. So the pastor took a step back and began to analyze

what went wrong.

°1 Aubrey MalphursAdvanced Strategic Plannir(@rand Rapids: BakerBooks,
2005), 41.
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A Time of Application
After a time of redirection, there was a shift in this pastor’s thinking. cAd@n
church growth was replaced by a focus on church health. A rational approach to
revitalization gave way to a relational approach. The priority focusedhifom

organizational change to organic change. Kingdom thinking replaced church thinking.

A Time of Evaluation
This chapter concludes with some observations cultivated out of hindsight. Then
it presents some challenges that NZBC faces in the days ahead. Finalhg|uides with

some recommendations in direction.

Statement of Limitations

Obviously, there is no guarantee that a church will grow. There are a multitude of
factors which contribute to the success or failure of a church. Spiritual,cgpcal)
emotional, and organizational issues are all involved. Therefore, there is noeofits siz
all formula that is applicable to all churches everywhere. Each church basits
personality, history, struggles, and dreams. Any good leader recogngzaadhwill seek
a customized vision to fit the context.

However, there are basic principles that are applicable in every settpgfully,
the narrative of the journey that constitutes the core of this project will piihiel other
small church leaders. Yet, this is not a guaranteed outcome. However, this pastor ha

been approached by the Director of Missions in the Fannin Baptist associdhidhewi
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idea of finding a way to use this information to help small local churches and their
leaders.

It must not be overlooked that church health and vitality can and should be
measured in different ways. Baptisms, attendance, effective progranisaaraiil
strength are all typical factors used to measure growth. But theogharemeasurements
that are a little more difficult to quantify. Personal transformation aatioahl
reformation are harder to gauge but probably a better picture of health. The only
appropriate measuring stick for these indicators is time.

About two-thirds of the way through the compilation of this project, a seismic
shift occurred with the heart of this pastor which led to a reevaluation and rexdhirdicti
small church leaders are looking for a well structured and rational plan to grepel t
congregations toward growth, they will be disappointed in this project. If tedp@king
for affirmation that this is not necessarily a bad thing, and that the wagurtbmay take
a meandering path rather than a straight one, this project may be of some value.

Attempting to formulate a cohesive plan that fits the personality and needs of
NZBC has not been an easy task. Gene Mims offers good reminder that ang {groces
just a process unless it is spirit-led and kingdom focused. In other words “The kingdom
of God in it simplest form is the reign of Jesus Christ as Lord and King in tisedlive
people. It is the Holy Spirit working in, through, and around people in such a way that

they actually live and do the will of God®”

2 Gene Mims;The Kingdom Focused Chur¢Nashville, Tennessee: Broadman
and Holman Publishing, 2003), 40.
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Though it has been difficult, multiple lessons have been learned. Without a doubt,
there is more to learn and discover. But, the people that make up NZBC finallyoseem t
be headed in the right direction. What the future holds is anyone’s guess. What follow

is only a partial record of the journey so far and the realities that havelgshag@ocess

to this point in time.



CHAPTER 2

THE REALITIES THAT HAVE SHAPED THIS PROCESS

The Culture is Changing

Cultures always change. Barna says “cultures reinvent themselvesheeerfot
five years.® The dominate source of cultural impact for the modern world over the past
five centuries is a global perspective called modernity. It was hdraklthe liberation of
humankind. It signaled a shift from the Dark Ages into an Age of Enlightenment. It
resulted from a development of new technology, expanded travel, commerce, and
communicatiorf. New theories and discoveries that developed out of the scientific
method gave way to a rational view of all reality. What could be seen, touched, and
counted could be explained. “The modern world was bent on demystifying everything.
Modernity vigorously studied the universe to wring from it its secrets and expaosear
mechanisms. Human reason was exalted and education became the religion of the
world.”®

Modernity has always challenged the idea of the existence of God and what his

role in the universe really was. If He (She, or It) existed at all, thenxisatmce was

! George BarnaThe Second Coming Of The Chutblashville, TN: Word
Publishing, 1998), 8.

2 McNeal, 53-54.

% Ibid., 53-54.

28
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beyond the scope of the verifiable and therefore irrelevant to the real wooldieriity
“put God in a corner by taking Him systematically out of circulati¢hat is out of the
marketplace of ideas) and increasingly “relegated Him to the realeligibus dogma
and ceremony.?

Millard Erickson has a helpful explanation of the core tenets of modernism and
the cultural expressions that have resulted. He presents nine basic belwgfsuhtit
recently influenced the modern approach toife.

However modernism is giving way to a new era called post-modernism. Towns
and Stetzer call the shift a radical chaRd#cNeal calls the change a new epoch in
human historyJust as new theories and discoveries produced a rational view of reality in
the modern age, new discoveries and theories are producing a “quaperspective of
reality in this emerging one.

Not all areas are affected in the same way. Urban centers awayte Bible belt
are more affected those urban centers within the Bible belt. Rural and suburbareareas

affected differently than the inner city. Multicultural populations experidmesthift

4 Ibid., 56.

> Millard J. EricksonPost-modernizing the Faith: Evangelical Response to the
Challenge of Postmodernisf@rand Rapids, MI: Baker Books, 1998), 17-19.

® Towns and Stetzer, 155.
" McNeal, 5.

8 A quantum perspective means that we must look at the world in avagwFor
the past 100 years physicists and other scientists have been masgindlgwtonian
mechanics to a new paradigm informed by quantum physics. Justwaenim and
Darwinian theories effected our perception (and interpretation)abfyrethe same thing
is occurring with quantum thinking according to Vella, Jabearning To Listen,
Learning To TeacliSan Francisco, CA: Jossey-Bass, 2002), 26-32.
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more than areas that are more homogeneous. The average age in a certain regions also
makes a difference.

In many areas of this country people still live in the same way as thentpar
before them. However, “even though the societal shift has not yet madeetss unltl
deepest impact many people can sense the meteorite of cultural changg thewviway.
They can see it taking place in their children’s lives-how they think and reasothéypw
view life, and how they act differently.”

Cultural observers note that postmodernism is not just a shift in knowledge
(informed by quantum physics) but a reaction to the failure of modernism to probuce al
that it promised. In fact, Simpson adds that the rise of industrial and commercial
civilization (modernism) actually produces an emptiness that resultsliehogs of
organic community.

Cultural postmodernism has discarded the lies of modernity and started looking
elsewhere for sufficient answers to the important questions of life. Inwitrds, as
people have lost hope in the ideals of the Enlightenment and post-modernity has
increasingly becoming the prevailing worldview, it fills in the gaps that nmitgehas
ignored or refused to address.

Postmodern thought does not fit into a neat little package and the cultural shift

that is occurring is not occurring all at once in a unilateral way. Howeeseg #ie six

° Ed Stetzer and David PutnaBreaking the Missional Cod@ashville, TN:
B&H Publisher, 2006), 7-8.
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general trends that are affecting the culture at various |é¥&sst-modern people
value:

1. Relationship over Task

2. Journey over Destination

3. Authenticity over Excellence

4. Experience over Proposition

5. Mystery over Solution

6. Diversity over Uniformity

There is a final observation that has been made about the postmodern culture. The
rejection of modernism is terrifying to many. There are some in denial ofdhinéa the
shift is occurring. But, those that have taken the time to study its effectsdraesto
believe that it offers unprecedented opportunity for the communication of the Gospel.

This is primarily because many elements of this culture were preséet finst
century. That culture was an extremely pluralistic society yet ittaaducive to the
spread of Christianity not just as a belief system but as a movémédesus and His
followers were able to penetrate the culture of that day, then there is holpis ford.
However, if that is to happen then the modern church needs to take a good hard look at

itself.

0 Towns and Stetzer, 15.

1 McNeal, 16-19, 61.
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The Modern Church is facing Change
It appears that the “North American church culture” is dying and NZBR@Dda
with most other churches) have been overwhelmingly influenced by that culture. Of
course the church of Jesus Christ will not die and the Church will continue to thrive until
the Second Comintf. The Bible makes that abundantly clear. Even though the Church

will continue to exist, local congregations can and do cease to exist for vaasons.

Yet, there is a big difference between the culture of a local church (language
acceptable behavior, thought patterns, traditions, musical style, etc.) and tteitsalf.

But in modern church life, they have become increasingly harder and harder ttesepara

If the Western church has “appropriated the modern worldvieag’ some
believe and “it is living off of the work, money, and energy of previous generatmms f
a previous world ordet* then, in the face of postmodernism many churches are in
trouble unless they are willing to respond to the postmodern shift in an “apprdpriate”
way. If the world is in a new era as has been suggested, then “the postmodern Mvorld wi

demand a new church expression just as did the rise of the modern Rorld.”

12 uke 16:17-19.

3 Harry L. Poe!Making the Most of Post Modernityourney of the Academy
for Evangelisml3 (1997-1998)): 67.

4 McNeal, 1.

15> There four possible approaches to the vast cultural changes that churches can
take. The church can ignore, attack, adopt, or contextualize/incarnate the
unchanging message of the gospel to an ever changing culture as ciarsy T
and Stetzer, 160-164.

16 McNeal, 5.
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The church learned to communicate the timeless truths of the gospel to
generations of people that were ensnared by modernism. But it took time. The
Reformation was the natural (or maybe supernatural) by-product of Thétenligent’

Over time, many churches and the message they proclaimed have absorbed the
worldview they worked so hard to challen{e.

Now, the North American church culture unfortunately reflects the maseniali
rationalism, intellectualism, naturalism, and secularism of the modern ergrédtest
threat to the church according to Chuck Colson “comes not from persecution but from the
spirit of the age. The spirit of the age does not break down church doors like Communist
agents or militant Muslims. It drifts into the side window, largely unnoticedi&eair
that we breathe. We get accustomed to it, breath by breath, until we do not even

recognize its stench?

Modern, Newtonian, and rationalistic thinking has permeated the church culture.
“Not only do we not need God to explain the universe, we do not need God to operate the
church. Many operate like machines, with church leaders serving as meclzododoes
not need to show up to get done what is being dthe.”

As modernism has continued to permeate the church, many of her members have

become practical atheists. In other words, as Wood writes, the church is fihled w

17 |bid., 54-55.

18 Josh McDowell and Thomas WillianiBhe Relational Wor@Holiday City, FL:
Green Key Books, 2006), 11.

19 Charles Colson and Ellen VaugtBeing the BodyNashville, TN: Thomas
Nelson, 2003), 261.

20 McNeal, 6.
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people who have “gladly reduce Christian faith to sociology or culture or patgonal
development®

McNeal continues “Just when the church adopted a business model, the culture
went looking for God. Just when the church adopted strategic planning (linear and
Newtonian) the universe shifted to preparedness (loopy and quantum). Just when the
church began building recreation space, the culture began a search for sam&t spa

It is predicted that the final blow for many churches will occur “when the money
runs out” or when “three-fourths of a generation who are institutional loydlestsff or
both.”>® The organizations may still meet and they still have some sort of function. But
increasingly many so called churches are adopting a bunker mentalitye@#tthe
effects of change in the culture at large. As Colson explains, “Many @hsgsire
discouraged by a sense that the culture wars are being lost.” They speagjlyoingm a
selective memory of better days as “they withdraw altogether, pulling backady like
minded fellowship in Christian enclave¥.Tn doing so, they either develop a type of
spiritual dementia or they trade kingdom vision for a dream of church survival. m othe
words, they forget the reason they exist or they are so focused on survival that kingdom

purpose is marginalized or completely replaced.

%1 Ralph C. WoodFlannery O'Connor and the Christ-Haunted So(and
Rapids, MI: Eerdmans Publishing, 2004), 38.

22 |bid., 59
23 |bid., 1.

24 Colson and Vaughn, 269.
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There is ample research that shows that the American Church is stagnése and i
influence is declining. Rainer and Rainer cite seven symptoms that show a shomch |
life support: doctrinal dilution, loss of evangelistic passion, lack of relevance, few
outwardly focused ministries, conflict over personal Preference, the priofgrofort,
and Biblical llliteracy?®

Some say that this is because the church is not reaching the next generation.
Rodney Stark has offered research that suggests this is not necdssandyd. He writes
“in every national survey of church attendance ever done, young people have always
been less likely to attend church that older people.” He says that the datdsstigges
they are not defecting from church, they are just sleeping in!” That theynbadefected
is obvious from the fact that a little bit later in life when they have marnddapecially
after children arrive they become more regular attendees. This happgns ever
generation.?® However, his research does conclude that though “religion is not on the
way out, it is far less influential and universal that it used td'be.”

The biggest concern among researchers is the loss of influence in the culture.
“Local churches are having trouble relating to their local community angbtimeger

generation. While some peg this irrelevance as the major underlying dhcteclining

25 Rainer and Rainer, 17-19.

26 Rodney StarkWhat Americans Really Belie¢@aco, Texas: Baylor
University Press, 2008), 9-10, 183.

27 |bid., 11.
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churches, we believe that it is merely symptomatic of a much greater tee church is
no longer essential to people’s lives.”

Reggie McNeal knows the church is not dying but he does believe that “the
unique culture in North America that has come to be called church is a vestige of
original movement. It is an institutional expression of religion that is pavilaeligion
and in part club where religious people can hang out with other people whose politics,
worldview, and lifestyle match their§®

Viola and Barna say that the modern institutional church is ceasing to become an
expression of authentic Christianity because of the systemic problems ivie&sped
over time. They have suggested that the “church in its contemporary and orsdituti
form has neither a biblical or historical right to function as it does.” They angue
“theological, historical, and pragmatic grounds that the normative practites fofst
century church were solidly grounded in timeless principles and teachingsih#he
Testament. By contrast, a great number of practices in many churchesreday."a"

They call for a return back to an “organic expression of church which is sincplyreh
that is born out of spiritual life instead of constructed by human institutions and held

together by religious program3'”

28 Rainer and Rainer, 8.
2% McNeal, 1.

30 George Barna and Viola Frarfkagan ChristianityWhealton lllinois: Tyndale,
2008), Xxix-xx.

31 bid., 5.
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These critiques echo the Kierkegardian perspective without the biting aadir
distain when he wrote,” Thou does not take part in treating God as a fool by calting tha
(the institutional expression of Christendom) the Christianity of the Newnhesta
which is not the Christianity of the New Testamefit.”

Malphurs also recognized the sad state of the American church and the need for
change to occur. He believes, much like Barna and Viola, that the “the modern church is
obligated to follow only the principles, not necessarily the patterns and practtbes of
early church. Therefore, he affirms that the principles of Scripture amgative and for
all churches everywheré*This, he suggests is what the church has lost and needs to
recover.

All of these authors recognize a decline. Take note. The decline is tied mostly to
involvement in institutional church life and its impact in relation to the emeumgiligre.
Involvement in church life is what Stark see as a temporary life stage. RaihRamer
rightly observe that the next generation does not see the church as essbfgiahtl
faith.

One culture watcher believes that people are leaving the church “not because
they are losing their faith but because they want to preserfedihbther suggests that
the church is far too easily overlooked. From his perspective, a true vibrant, Spirit

directed, Christ-centered, kingdom focused, and people caring church will edhse‘“c

32 Soren KierkegardAttack Upon ChristendorfBoston, MA: Princeton
University Press, 1944), 59.

33 Aubrey MalphursA New Kind of ChurcliGrand Rapids, MI: BakerBooks,
2007), 71-72.

34 McNeal, 4.



38

non-believers to be repulsed or attracted. But it will not be igndredidla and Barna’s
research strongly suggests that much of what occurs in the modern instituiimeéal ¢
stifles much of the organic expression of fafth.

McDowell and Williams believe “that the modern age has influenced the church
with its emphasis on reason, categories, and systems” to present the truth oh&od (T
Bible) as just another system “of religious dogma rather than an introductioncioethe
true God communicating his intense love and desire for relationstips.”

Nevertheless, evangelical churches in America that are firmly rooteddarmty
“sit in culture that has moved beyond modern idéasThe language, music, and
worldview of the culture have changed. The success or failure of local chigciods
dependant on the continuation of modernity or the embrace of post-modernity.

Rather, what matters is the whether or not each local church is willing fat acce
the challenge of reaching people with the Gospel of Jesus Christ in whatewer thety
find themselves. Therefore “churches need to decide whether or not the can betcontent
be “outposts of modernity in a new agebr embrace the challenge of becoming
something else entirely. The local church must become a cross-cultusaimary

sending and equipping organization in an increasingly postmodern mission field.

% Wagner, 236.

% Barna and Viola, 263.

3" McDowell and Williams, 11-12.
*Ibid., 13.

% Towns and Stetzer, 155.
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Churches Were Created to be Organized Spiritual Communities

Unhealthy systemic patterns are common in churches like NZBC; theyydéstro
ability of church members to develop significant and positive relationships. Waggoner
says that if leaders are going to help their churches grow, they must lsgileches
face these destructive patterns by modeling “healthy relationstapws/ill exemplify
integrity, respect, humility, and brotherly lov&.”

Crabb writes, “Churches are rarely true communities. More often than not they
are social machines that run smoothly for awhile, break down, then are fixed sarthey
smoothly again or just noisily along as best they cdrHe believes that the interactions
between people in these organizations “rarely create community-theyoaseoften
substitute for it.*?

Good organization is a component of NZBC'’s health. It is not the key. Change
needs to occur in methodology but that will only be best if it is done incrementally,
relationally, and in the context of sensitivity to the Holy Spirit. The tineefor change
will be measured in terms of years not months.

Churches like NZBC are not Missional in form and function. This is not because

they do not have the capacity. Instead, they have lost sight of what it means to be

“0 Brad WaggonefThe Shape Of Faith To Com@ashville, TN: B&H
Publishing, 2008), 238.

1 Larry CrabbThe Safest Place On EaritNashville, TN: Word Publishing,
1999), xiv.

42 |bid., xiv.
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Missional. The church can still become what God had uniquely equipped and designed it
to be, it just needs to be reminded of the “original dream that brought it into egi&t&nc

As stated earlier, NZBC has never had a constitution or by-laws. They have had a
church covenant but it has been forgotten over the years. But, they have been organized.
There is no mistake about that. Since 1944, NZBC has been organized around three
things: meetings, family, and personality.

From the 1950s to the present, the church has consistently had a full-time pastor,
Sunday and Wednesday services, and Sunday school, Vacation Bible School, Revivals,
and fifth Sunday singings (up until 2006) were regularly encouraged and supported.
Historically, these things have helped to define themselves as a congregatienabled
them to derived satisfaction and comfort in their identity as NZBC.

Also, as with small rural churches everywhere up until the 70s-80s, NZBC was a
hub of community and family activities. Church growth experts have often pointed out
that loyalty to a certain congregation in the past was based on location arhaélets.
People attended church because that is what they were supposed to do. They usually
attended the church closest to where they lived and they did so as a family.

Finally, church life was influenced by strong personalities and famngrmycs
more than is often acknowledged. There is an interesting observation this redeagcher
made on multiple conversations with people in this community. When they find out what
church this researcher serves, their response is always tempered \attica rgositive
and negative) to individuals and families that attend. This determines whether or nor

their response is favorable or not. It is also interesting how their perception of this

43 Dale, 13.
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church is colored by residual knowledge of past families and personalitiesehai

longer there.

NZBC is a Small Church

Using the Mcintosh typology (15-200), NZBC is a small church. This expression
of church life is the predominate one in America. According to his research, 50% of
Protestant churches in this country average less than 100. 80% of these churelges aver
less than 206

MclIntosh describes the small church “DNAin the following manner: They are
relational in orientation. They usually are single celled in structire |&adership
resides in key families. The leadership style that will function best in tiiisgses the
relational/lover. Decisions are made by the congregation and driven by tleegmee of
history. These churches are lead by a single staff member and/or a Ivaldatder.
Change occurs from the bottom up through key people. Growth occurs through attraction
and existing relationships.

Lyle Schaller defines a small church as a church that averages 125 or less in a
typical worship service. His research revealed that 2/3 of Americarsiuute

congregations belonged in this categ8ry.

4 Gary L MclntoshTaking Your Church to the Next Ley&rand Rapids. MI:
BakerBooks, 2009), 131.

% |bid., 134-135.

%% | yle SchallerSmall Congregation Big PotentiéiNashville, TN: Abingdon
Press, 2003), 23-25.
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NZBC would rate on these templates as a small except in the area df stéfén
this researcher came to the church, he was the only paid staff. Howevar twahjears
a part-time secretary was hired as well as a part-time music and ymigtem

Looking back, the hires were premature and in all honesty, unsustainable
considering the economic developments that have taken place. By the fall of 2009, the
secretary position became a voluntary one and the other staff member choseeto reduc
responsibilities and accept less pay.

Though small churches are well known for being change resistant, small cghurche
are not immune to the societal shift that is occurring. They may not die easilyhaut
researchers are right, many will still die (not because they are lsmafey are outposts
of modernity) unless they change. It may just take a little longer. “Arzong failure to
engage the culture will doom any church into a death spiral as the members of the

modern church culture die off*®

However, the evidence suggests that healthy small churches may have some
advantages over larger congregations. This is primarily because they ayjaesub-
culture within modern church culture. Though small churches in America actedftey
modernity, they are just as influenced by other factors. The characsethstihave
developed over time have possibly set them up to be especially suited for a postmodern

missionary assignment.

" Gary McIntoshOne Size Does Not Fit AlGrand Rapids, MI: Fleming Revell,
1999), 148-149.

48 McNeal, 53.



43

Drawing a parallel between churches and societies, Pappas offersia wiuagel
that he believes expresses the balance between the organic/organizatioealfrtae
small church. The two Biblical expressions he refers to are the “People of Gbthiiea
“Body of Christ”. There are others like the “bride of Christ”, “memberSod’'s
household” and a “chosen priesthood”. All point to a very relational oriented community.
Suggesting that a business model does not do justice to the organic form and
function of the church, He offers up the idea of a “folk society or tdbe?appas
believes that this helps to offer a satisfactory explanation of the roles, tosmi
social interconnections, and focus of the under appreciated small church culture.
Lewis Simpson suggests that the influence of modernism, actually contributes to
the loss of “kinship, custom, tradition, and myfhivhich are vital to the health of
organic community. However, small rural churches exist in such a way thatrthay
least “partially immune to the materialism that is so destructive to mudrestern
religion and culture
Pappas believes that small churches have an exciting future as long ag they a

willing to “coordinate with God’s redemptive purposé.'God wants NZBC to be a

9 pappas, 19.

*0 Lewis P. SimpsorThe Brazen Face of History: Studies in Literary
Consciousness in Ameri¢athens, GA: University of Georgia Press, 1980), 76.

>l Wood, 84.

2 Small churches are mission outposts in a needy world. Each one has great
potential. They proclaim Gospel in an indigenous setting. They are relamha
diverse. These churches are a conduit of infectious joy and blessing. The connect peopl
to God and each other in very personalized way. If they can celebrate thefspeit
heritage and yet distinguish between the power and purposes of God and the veaicles of
previous day then they have a glorious future as cited in Pappas, chapter 11.
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healthy and growing church. In reality this may have little to do with dizdZBC

could become what God designed it to be, like other small churches (who make up the
majority of churches in America) they could become effective expressiamsiath life

for the next generation Size has never been the Biblical standard of Godisdhles
“Divine approval is qualitative not quantitativ& To be successful every church, no
matter what the size, will only find renewed life when it learns to givd ftsethe world

even as Christ did.

Small churches are not without problems. McManus writes: “When you come to
God, you discover that He is perfect. When you come to Christian community, you
discover that God’s people are not. The Christian community is not a place without
interpersonal crisis or challenges. In some sense we are all hyparctitassition. We
are all working it out.>

However, they may have more opportunity and willingness to embrace an organic
relational model than many larger churches. All churches must retool ¢tiveffe reach
the culture. Maybe, God has uniquely outfitted the small church with the organizational
relational, and spiritual DNA to do just that. The evidence suggests that theclsarah
may actually have what it takes to be on the cutting edge of cultural impact.

Though dysfunction is present in many congregations, most are tenacious and

resilient. They weather the changes around them by resisting change Wby can be

extremely frustrating to deal with. Lee is wise on this point when he wfitks,church

®3G. Avery LeeWhat is Right with the Churci{Rashville, Tennessee:
Broadman Press, 1967), 94.

>4 Erwin McManus An Unstoppable Forc@ oveland, CO: Group, 2001), 170.
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does not represent unchanging certainty. Rather the church represents an oppen-ende
search for God’s will and the application of His eternal truth to our lives. The only
unchanging certainty the church has is the reality of Gbd.”

Pappas has written that there are six challenges that small churchesldrass
if they are to become healthy. They are traditionalism, congeniality, clotahtg

conflict management, negative self-perception, and finarfces.

A healthy small church will have spiritual vitality, a sense of callamgommon

life, a mission focus, and good leadership developiient.

This writer believes that it is vital for churches to recognize thes¢iesalMake
no mistake; the “church culture” that exists in most churches has made a tremendous
impact on the hearts and lives of people in the past. However, they are becoming
increasingly less and less effective in the present.

The main emphasis for churches, whether large or small, is not to embrace the
culture and in the process dilute the message of the Gospel. They must seek to understand
both the culture inside the church and the culture outside the church. The church must
then seek to understand the greater culture in an effort to communicate the Godgel clea
in a language that can be understood. They must care for people in the name of Jesus in
authentic ways. They must work very hard to clear the path for people to be converted to

Christ instead of a particular expression of church life, even small church life.

*°Lee, 74.
*¢ pappas, 7.

>’ Pappas, 95-105.



CHAPTER 3

THE STORY OF NEW ZION BAPTIST CHURCH

In 1847, Levi C. Roberts wrote a letterfibe Banner and Pioneerhich was
reproduced in th&ennessee Baptistn that letter he wrote, “The people are crowding
into Texas from every part of the union. Cottages are springing up in everyodirecti
There is a lamentable destitution of religious influence all over the countme &reefew
ministers of the gospel and a majority of them are anything but missioneffpit or
sentiment.*

By 1860, there were approximately five hundred Baptist churches in Texas. These
churches organized into twenty-four district associations and two conventionse By t
late 1800s a church had been organized north of Ector, Texas. It was first called Ra
Hide Baptist Church and later, Cottonwood Baptist Church. However by 1886, it was
called Mount Zion Baptist Church because the records reveal that a “Mount Ziort Baptis
church near Savoy, Texas” was the place where a meeting of the Swster Gr
Association (which was originally organized in 1853) occurred.

In this meeting a process began that resulted in the birth of a new assohgition t
was organized along county lines. It was called The Fannin MissionarygBapti

Association and it was formed in 1888. Mount Zion became inactive around 1927 and for

1 J.M. Carroll A History of Texas Baptist®allas, Texas: Baptist Standard
Publishing, 1923), 299-300.
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the next 25 years there was no Baptist church located between Ector and the Red Rive
until 1944.

Some of theearliest churches in the county included the First United Methodist
Church of Bonham (1844), Vineyard Grove Baptist Church (1847), and First Baptist
Church of Bonham (1852). The county has remained overwhelmingly Protestant since
that time? In fact by 1900, it was said of the residents of Fannin County, Texas:

People take hold of religion with zeal not to be found in the old states. Nearly all

the spare time of the mass of the people is given to religious matters in sp@e sha

or form. Church service, Sunday schools, temperance movements, and orders of
religious inclination, or moral tenderness, claim the attention of the magatity

of the people during their rest from the callings of every day life. In fautifa

County is essentially religious, not the wolf in sheep's clothing kind, but moral,

worshiping, church going Christians. The stranger who comes here is soon

impressed with the truth of this statement, and his admission to society, to some
extent depends upon his religious inclination, it is not to be understood that there
are no anti-church people in the county, for there are and many of whom are

excellent people, but perhaps the majority are either members of some church or
religiously inclinec?

It seems that from the earliest beginnings of organized religious work, Texas
Baptists placed an emphasis on Sunday Schools. There were difficulties of course.
Houses of worship were almost nonexistent. “The buildings that were availakle wer
shared spaces. In those early days it was rare that there were moocaithan f
denominations in any one community. The community school houses were used for all

religious services:”

2 http://www.texasgeneology.org/Fanniaccessed November 21, 2009)

3 http://www.texasgeneology.org/Fanniaccessed November 15, 2009).

4 carroll, 262.
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New Zion, as it is now called, had its genesis in various Sunday Schools
organized at different times in what was known as the Old Caney schoolhouse and later
in the New Fulp schoolhouse (on the present site of NZBC). But, none of them ever
lasted over six to nine months and would usually have to be reorganized during the
summer. One former member, Ann Ray Rinker reflected on those early days:

Mama was one of two teachers in the New Fulp Schoolhouse back then. Before

the church was organized, Sunday services were held in the school auditorium. |

remember a brightly colored stage curtain covered with advertisenidrd one |

remember the most had ‘H.E. Butts Grocery’ on it. | remember Mr. Butts as a

nice man who gave us candy! It must have been a very distractingndetaiuse

| do not remember many church activities that went on in frontof it.

On July 16, 1944, a small group of believers voted to organize as a church at the
close of a revival being held in the schoolhouse. James Batson, the Pastor of Ector
Baptist Church moderated that meeting and thirty-two people were receiveaeinto t
congregation that day.

Some wanted the church to be named Mount Zion, others wanted to be called
New Fulp. After some discussion, a compromise was made and the church became New
Zion.

The annual meeting of the Fannin County Baptist Association met at the Vineyard
Grove Baptist Church in Windom, Texas October 19-20, 1944 where a petitionary letter
was read by Mr. Hez Ray from the New Zion Churkhmotion was carried that

messengers from that church be seated and a committee was appointed to further

investigate the doctrine and practices of the New Zion Baptist Church.

®> Ann Ray Rinker, to Rex Ray, A Collection of Church Memories.
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There have been twenty-one preachers in the history of the church. Some of the
preachers, who were once members of the old Mount Zion Church, were Troy L. Denton,
Dee Fleming, Roy Fleming, Clint M. Hundly, Oby Nelson, David W. Ray, Rex Bnd
Roy Vanhoove.

Members of New Zion who had also been members of Mount Zion were: Mrs.
Floyd Smith Boyer; Mrs. Lena Price Fleming; Claude E. and Priag)(Ricks; Mrs.

Myrtle Buchum Johnson; Mr. & Mrs. Don F. Ray; Mr. & Mrs. Hez F. Ray; and Miss Ora
Smith.

Details of New Zion’s history are sketchy between 1940 and 1948 due to the
impact of World War Il. But there are a few details that are known. In 1948 thehchur
bought an army surplus building from Camp Maxey (North of Paris Texas). towas
down, removed, and then rebuilt on the present church site, where it is still standing
today.

The first four pastors of the church were named Bernard Beasley, Dewgt L
Ewell Crawford, and Clayton Hicks. These pastors served NZBC on a part-tirme bas
The 4" pastor, Clayton Hicks was also a student at Southwestern Baptist Theological
Seminary in Fort Worth, Texas. Clayton preached the first and third Sundaysoude dr
up on Saturday and spent the night in someone’s home. Sunday’s lunch and supper were
in another home. Schedules were made up each month so He and his young wife knew in
advance where to go. After church Sunday night, they would drive back to Ft. Worth so
he could attend classes and his wife could be there to teach school on Monday morning.

Soon after the church called Clayton as pastor, a mission revival was held at the

disbanded Parker Grove School House. Following the revival, a mission Sunday school
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was held each Sunday afternoon. A short time later, this group decided to organize into a
church and petitioned the Fannin County Baptist Association for membership. They

were accepted into the association at the October 1949 annual meeting.dli@ehs c

Parker Grove and Clayton was called to preach the second and forth Sunday. He did this
until he was called to another church. Then, in 1950 NZBC decided to go full-time.

In 1951, the church decided to add additional education space. Material was
mostly from an old school building which the church had bought. Ironically, much of the
material used to build that school came from the old Mount Zion Baptist church! So,
members of the church tore down the school and friends donated most of the labor.
Many worked between their regular jobs during the day and then came to the ohurch t
work into the night. When finished, there were three classrooms and each waibkcces
from the outside without bothering the other classes. It was dedicated in 1952.

During these years NZBC reached it zenith. Older members tell of thvalreVi
1949 when the church had the largest number of people saved. There were so many
adults to be baptized that the church used the baptismal in a nearby church to keep the
water in the cattle tank (pond) that was normally used from getting too micicty!
1952 until the mid-1990’s the church vacillated between stagnation and decline. Several

factors contributed to this trend.

Population Decline and Economic Disaster
The population of Fannin County peaked in 1900 with 51,793 then it slowly
declined from at that point on. The main source of income has always been agriculture.

The number of businesses in the county also peaked in 1900. However, the Great
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Depression took a toll on both agriculture and industry and by 1947 businesses of all
types hit an all time low.

Between 1940 and 1950, the county lost 10,000 residents. The county was in the
center of a region that the government had declared a disaster area duedibuceoprf
1950, a local pastor did a demographic study of Baptist work between 1945 and 1950. He
concluded that the churches were becoming stronger in the midst of the social and
economic upheaval that they were living in. The associational statisticthizeaut,
except in the case of NZBC.

Obviously this was due in part to the fact that World War Il had drawn to a close
and people were returning home. Population growth was short lived. By 1960 it
continued its downward shift and bottomed out in 1970 at 22,700. According to records
from that time, the county experienced another severe drought and crop faiicine w
further decimated the agrarian economy. So, the United States Governmemgddeclar
North Texas and Southern Oklahoma a disaster area.

After 1970, the population started growing again. As of 2005, population is the
highest it has been since 1950. Nevertheless there is still little indodtrja@st of
Fannin County is classified as lower-middle class. Most people commute to Paris
Sherman and the Metroplex to work. The economic downturn is, once again having

significant adverse effects on the county.

Pastoral Tenure/Low Expectations
Pastors have never stayed long at New Zion. The church has always prified itse

on the fact that it has been a training ground for pastors. This has occurred more out of
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necessity than design. Being a small, rural, lower middle class church megaitances
were sparse. So, the church has historically only been able to pay pasttidest, or
retirement age ministers. The close proximity to several theological sahabke
Metroplex has helped to keep the pulpit filled.

This history of NZBC suggests the truthfulness of an observation that Warren
makes.” Healthy churches are led by a pastor who has been there a long timg. A |
pastorate does not guarantee a church will grow, but changing pastoréeevgears
guarantees a church won't groDan Sutherland is even more pointed. “If you are on
your way to another ministry do not dare make changes. If you are not williraytaf st
you are not willing to go slow then don’t make chandes.”

In general, the church has rather low expectations for the pastor. He wag@xpect
to fill the pulpit, marry, bury, and love the people. The pastor has typically Had litt
authority and provided little leadership. But there were good reasons fordhys. G
Mcintosh put it this way “In every church people place their trust in what is constant
Members of the church realize that pastors come and go, but key familiedliats will
always be there®This is why key families/individuals provide so much leadership while

the pastor does not.

® Warren, 30-31.

’ Dan Sutherlandfransitioning,(Grand Rapids, MI: Zondervan Publishing,
1999), 41.

8 Mclntosh,One Size66.
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Internal Conflict/Apathy

As is true in most small churches, there is one key family that has hadcsighifi
impact on NZBC. One long time member wrote before she died, “The three Rhgdam
who were charter members have played a great part in the history of NZBC rby thei
faithfulness, stubbornness and sacrifi¢eMeémbers of this family have been at the core
of every major decision, conflict, or change throughout the history of the churcies Iss
would rise at various times in various ways that would have significant impact ofethe li
of this church. Several incidences appear to be symbolical in importance if ndydirec
So.

First of all, church history states that there was conflict over the name of th
church. Some wanted it to be named Mount Zion and other wanted it to be called New
Fulp. When consensus could not be reached, a member of this key family offered a
compromise that combined the two names into New #on.

Another illustration that came out of interviews with several previous pasters wa
that it was not uncommon to have a member of this family “dress down” a pastar after
sermon, and on occasion in the middle of one over some theological point or personal
preference.

Yet, many pastors also spoke fondly of the generosity and kindness that this

family could bestow. What seems to be clear is that this family held enormpast

® This observation came from a written recollection of the early days ohthetc
by long-time member, Neita Ramey.

19 New Zion Baptist ChurchA History of New Zion Baptist Chur¢Bonham,
Texas: 2006), 1.
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over the influence and success of a pastor. If he was liked and respected thingslive
If not, he did not last very long.

Brad Waggoner suggests that “unbiblical relational patterns” in a churchyare ke
components of stagnation and decline. Sometimes these patterns manifestdseimsel
church members with deep generational roots in a congregation. He writes, “Deep
generational ties offer some benefits but they also can create soous $lervs in the
congregation. Sometimes long standing members see the church as an extehsion of t
family history so they feel a sense of ownership and entitlement.”

These people and patterns are accepted as normal in the congregation and the
congregation has become tolerant, while outsiders see the unhealthy rigpatitaras as
a reflection of the church.

By taking the time to read the minutes from business meetings over the lysars, t
researcher uncovered a repetitive theme. Every 6-10 months or so there would be a
discussion in a regular scheduled business meeting that always centered around “a
discussion on how to get more people in prayer meetiig dppears that NZBC has
always struggled to reach out and connect with the surrounding community.

By the mid 80’s all of these elements had contributed to NZBC becoming
stagnant. By this time, most of the key family had moved away or died. In 1988 the

stagnation turned into decline after the pastor had been asked to leave. At that peint, the

X From a conversation with Claude Hicks, interview by author.
12\Waggoner, 237.

13 Minutes from Business Meetings (New Zion Baptist Church, variousesntri
from 1951-1989, handwritten).
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seemed to be little chance that the church would ever grow again and seeméal to sett
into an apathetic acceptance. However, there were a few hardy members who were
instrumental in keeping the church going. Soon after that pastor resigned, a previous
pastor that was dearly loved came back to help the church heal. Though there was no
significant growth during that time, a subtle shift in attitudes and perspéetian to

occur. By that time, the church had dwindled to about six core families.

In 1994 this writer came to New Zion Baptist Church. It was his last senmester
seminary and he and his young bride needed a place to serve. On the Sunday that he
preached in view of a call, there were twenty-seven people present. Eight ofdieeim
against him because he did not use the King James Bible. After consulting acaise |
pastor, he was told even if the people in that church did not vote for you, if you will
become their pastor, they will love and accept you. After much prayer and schirsgar
this researcher decided to accept the position.

When he came as pastor the church was averaging 25 in Sunday school and 35 in
worship. The church had an annual budget of $51, 000. Four years later he left NZBC to
take an associate pastor position in a large suburban church just outside of Richmond,
Virginia. When he did the church was averaging 56 in Sunday school and 75 in worship
with a budget of $79,000. During this time the vision for a new facility began to stir in
the heart of the pastor, the key family, and the rest of the church body. The church
contemplated relocation and the leadership began looking at land adjacent to a new

highway coming through the county. However the purchase never occurred.
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About a year later, this researcher left. Though externally, he left on gowsl ter
the truth was simple, he was burned out. If change had not occurred, most likely his
marriage would have failed and he would have been out of ministry within five years.

A new pastor was called but the church declined in attendance for two years,
until 2002 when the Sunday school attendance spiked for one year. This seemed to
coincide with a renewed emphasis on Sunday school and evangelism through a
witnessing tool that Southern Baptists called FAITH. There is also a ¢amndb@tween
the attendance spike and the excitement of a new building.

During this particular year the church recorded the highest average Schdal s
attendance in its history. It was at this time that the church also voted tanémter
building program to build a much needed facility. Overcrowding was not the issue as
much as an out-of-date facility was.

Once again, the key family served as a catalyst in this endeavor but it wasethe ¢
families that really stepped up to the challenge. There were many memébdremads of
the church that supported the project through monetary gifts, expertise, pnayar, a
general sense that this was part of God’s will for NZBC. Yet, from 2003-2003hgrow
would stagnate again in every area except finances. This was due to largeryngifist
towards the building project.

The pastor from 2003 to 2006 was a wise and gentle man named Eddie Frazier.
He began serving NZBC on an interim basis because he was retired and platsned to s
that way but was so dearly loved that he accepted the position of pastor. The plan was to
bring on an associate pastor/youth minister who could be mentored and then in time,

become the pastor of the church. A candidate was found, but things did not work out as
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planned. The young man stayed for several years at the church servingsas@ate

pastor and minister to youth, later he did become pastor but in another church. Brother
Eddie, as we was affectionally known, told the church that he could not take the church to
the next level because of family responsibilities and age so they had [zettkrosting

for a new pastor.

In 2006, this researcher was contacted on a completely separate mather, but t
guestion was raised “Was there a possibility that he might consider becontmgobas
NZBC again?” He originally declined but eventually realized that this wastlgxvhat
God wanted him to do.

It seems that God had moved him from NZBC to strengthen, heal, and clarify his
purpose and passion as a husband, father, and minister. He returned with experience and
information gleaned from eight years on staff in a large growing churcalsdeame
with a renewed sense of calling. He knew that God was calling him back to a caynmuni
that he loved and understood to put down roots and invest in NZBC for the rest of his
ministry.

He knew God was calling him back to a church in transition, one that was
struggling to adapt to a changing area and culture. He was open and upfront with the
church in what needed to be done even before he was voted in. The church agreed that
change needed to occur and he was called with a majority vote of 98%.

A question has been raised more than once to this writer. It has been asked why
he would leave a large growing suburban church to take a small stagnated country
church. The question troubles this writer because it reveals a subtle bihsdvesels a

worldly definition of success.
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Sadly, it appears that much of the literature and research on the revitalcfat
churches focuses on how to grow a stagnant small church into a growing large kshurch.
pastoring a small church less of a challenge or calling? Is it always @ddfor a
pastor to be upwardly mobile? Can a church be healthy and growing without becoming a
megachurch?

This researcher believes that God has plans for NZBC. It is doubtful that Fannin
County will be overtaken by the Metroplex any time in the near future. Howewel, i
be affected by urbanization and postmodern shift.

God may not want NZBC to be a megachurch but God wants NZBC to be
healthy and missiological. This is this pastor’s understanding of the c@lliddhas given

him for the rest of his pastoral ministry and it is the aim of this project.



CHAPTER 4

THE JOURNEY TOWARDS REVITALIZATION

A Time of Preparation

When the writer came on the field in August of 2006, He knew he had a difficult
job in front of him. He committed to pray and fast to seek God’s direction for the church.
He also asked the church to do the same. From the start, he had been honest about the
changes that he has felt needed to occur. In fact he gave to the churchnammigséery
philosophy that outlined his perspective and plan on most every aspect of ministry.

However, time and perspective had tempered this pastor's understanding of the
changes that needed to be addressed. Bud Smith, a former professor at Southwestern
Baptist Theological Seminary has said, “A pastor should wait 6 months before &g mak
any major change.” This may not be true in every church but one thing is for sure, in a
small rural church small strategic incremental changes are oftem bes first few years
of a pastor’s tenure. This pastor learned that lesson the hard way!

Over the past three years there have been some good things that have occurred but
there have been mistakes as well. Breaking the “Missional totla’church is not easy.
Stetzer and Putnam write that leaders must embrace a process: They musidiiavg a

from God. They must exegete the community. They must examine ways God is working

! Stetzer and Putnam, 21-28.
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in similar communities. They must help uncover God unique vision for a particular
church. They must be willing to adjust vision in the process of learning the context

Transitions are difficult in any setting where there are ingrainedvimhand
attitudes. Small churches are really good examples of this reality. iegdiprstrategic
planning has been touted as a really good idea. Since WW2, many churches have
accomplished this in a process called long range planning.

However, one of the least recognized and applied concepts from Rick Warren’s
Purpose Driven Churchs the idea that long range planning is not as effective in modern
church growth as it once was. He writes:

| did not have any long range strategy before | started the church. | simply knew
that God wanted me to plant a new church built on five New Testament principles,
and | had a bag of ideas that | wanted to try out. Each innovation we’ve developed
was just a response to the circumstances in which we found ourselves . . . Most
people think vision as the ability to see the future. But in today’s rapidly changing

world, vision is the ability to accurately assess current changes and valaayd
of them. Vision is being alert to opportunitfes.

Granted he was referring to starting a church rather than transfoamiexjsting
one, but the principle is still sound. Church’s have historically used long range planning
to create a roadmap into the future. As rapid change becomes the norm in the modern
culture this is no longer a practical option. McManus infers that in a fast packd w
filled with change, planning is secondary to subservient purpose-filled preparditen
he writes, “The key to dealing with this rapidly changing world is not to catch up but t
give up on keeping up’’A few pages later he adds, “The way not to be overwhelmed by

the radical changes and speed in our world is to know where you are going, why you are

2 Warren, 27-28.

3 McManus, 66.
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going there, and to do it with urgenc¥lh a world filled with fast paced change,
churches that desire to impact the community and culture will find that th@jagreg
catch up, if it invests too much time and energy in strategic planning raimestrategic
preparation and application. Or as McManus declares, “It is only when we move from
the strategic to the tactical that the people of God can be most powerfully udl&ashe

For example, this pastor started this project in January 2007. Almost three years
later, the challenges, needs, and strategy look completely different tlgaontteedid.
Though it is true that churches must learn to respond to change around them by making
needed (and Biblically sound) changes in mission and methodology the “futuresbelong
to those who prepare for it, not those who plan Yor.”

This can only occur through strategic preparation. Without such preparation
churches will spend more time and resources reacting to effects that thesciammel
them impose upon them. As this researcher has often said to the church he serves, “we
will either manage change or change will manage us.”

By the fall of 2006, this researcher was working to implement a strategid¢qol
NZBC. For example, during a two week time period, shortly after the arriviaisof t
pastor on the field, he gave a questionnaire to the congregation over a two week period.
The first notable thing is that only twenty-five people filled it out. Both Sundaycssr
had between 70-80 people in attendance. There were four questions that were asked.

They were:

4 McManus, 74.
®lbid., 125.

® McNeal, 119.
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1. What do you think NZBC greatest strength is?
2 What do you think NZBC greatest weakness is?
3. What do you think NZBC priorities are?

4. What do you think NZBC priorities should be?

The majority of respondents saw NZBC greatest strength was how the pmapl
and care for one another (64%). About one-forth (24%) of the respondents saw the
building as the greatest strength. Another 40% believed NZBC greatdéstessavas
music. While 40% saw that the greatest weakness was a lack of commitment and
outreach, almost half (48%) of the respondents saw NZBC priorities as the building a
ground. A few of the members (20%) said children and youth, while 20% said
people/traditions that already exist within the church. When asked what theqwriofi
NZBC should be, 44% said outreach/community impact, and 32 % said it was important
to become more like Christ.

From the questionnaire to the church it is clear that the church suffered fram wha
Barna and Viola refer to as an “edifice compléNZBC had a brand new facility that
had been mostly completed in 2004. It remained 95% complete for almost two years.
The church had been stagnating in attendance since it had moved into the new building

and this was of some concern to the leadership.

" “Contemporary Christians have a love affair with brick and mortar. This edific
complex is so ingrained in our thinking that if a group of believers began to gather
together, their first thoughts are towards securing a building. How can a group of
Christians rightfully claim to be a church without a building (So the thinking Jj@es.
cited in Barna and Viola, 10.
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It also appears that the church was struggling with several of Mcintostactds
to small church growth. These are: a small church mentality, a downwardntuome
and decision making based on history (we have never done it that way Before).

As suggested earlier some say that a pastor should not make any major ahanges i
the first six months of his tenure. In most cases this is wise advice. But,dtus figdt
that some things need to done immediately. Most likely he was given more freedom t
make changes, because he had been a pastor at NZBC before and there was a certain
level of trust already present.

Therefore, three significant changes were made: Two in worship, and one in
staffing. He began working with musicians to change worship style. He leduhshc
purchase three projectors that had already been voted on before he arrived.Aepart-ti
secretary was hired. This researcher recognized the divisive nature dfiaiigp
innovative methodologies before a church is ready to accept them but felt thatrthe cha
in worship style and use of more technology was a risk worth taking. He did have the
backing of leadership and key families in this matter but it still was nasntensition.

The change was rocky. Most people wanted the change but were afraid of offending
the older more established members. There was also conflict resulted mistli@ang
replaced. The pianist was personal friend of the writer. The conflict was painful on
several levels but it surrounded an issue that needed addressing. Though the pianist and
his family left the church, the pastor and the pianist kept their relationshigl intac

The last major immediate change was the hiring of a part time sgciEtes

researcher is not a detailed person. Within the first six months the church hadtwveeffe

8 MclIntosh, 144-145.
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newsletter and bulletin. Emails, letters, and phone calls were being answaergdiyr

though this still is struggle for the pastor. The church began moving towards
computerizing financial and membership information. The church began to develop
brochures, work on advertising, and began improving the church website. None of this
would have been possible without administrative help to deal with some of the day to day
organizational and relational issues that inevitably occur.

Within the first five months the pastor focused his preaching on spiritual formati
through a series on Sunday morning about the seven deadly sins, followed with a return
to the basics of being a Jesus follower through series on the Sermon on the Mount.

During this time there were demographic research done on Fannin County and
historical studies done on NZBC. The findings from this research were pkgefdar
weeks of Sunday night services.

January 2007 returned to the themes of spiritual formation and renewal. The first
series was calleBirst Things First in O&vhich focused on life priorities. Then there was
a series on renewal and revival from the book of Nehemiah d&fthexh Renewal Really
HappensThrough these series, the groundwork was being laid for the vision that the
pastor believed God had for the church.

During this time he also communicating with church leaders and key fathiies
need for re-structure and re-focus. By the time summer had arrived iteghpleat two
things reversed the “downward momentdritat McIntosh referred to.

First of all, a significant financial gift was given that would allow ¢harch to

finish the facilities and fund some important ministries, Also, a childremsstry was

%bid., 144.



65

revitalized when AWANA and a Children’s Performances Art Choir was dtarteen,
the church had an extremely effective Vacation Bible School. The childremi'stiyihad
an immediate effect on the number of new people that visited and joined. The church
finished the 06-07 year with the most baptisms (14) it had seen in over 35 years.

By the end of the summer 2007, the pastor felt that the church was ready for the

next phase of strategic preparation.

A Time of Celebration
As summer came to a close, the new facility was finally complete. \tithe,
there was recognition of the need to commemorate this milestone in the hid\tBGf
The rationale for this was simple. There is overwhelming evidence thatdas that
churches have life cycles. The older a church gets the harder change becameshMc
offers several ideas to help a church “ride the waves of generationaktl?ahgt were
helpful to this researcher at this time. In general, researchersasgl¥bat church health
can flourish in the midst of change, if there is an honest effort to celebrate andhgonor t
past as the church moves forward. It is a necessary step in the right direc¢tprtghibe
past in proper perspective. McManus states it this way:
While God instructs his people over and over again to remember all of his great
deeds, He does not call us to live in the past. Memories are intended to be fuel for
future faith. They are not intended to become and alternative reality in which we
choose to hide from the present challenges. God promises He is doing something

worth living for right now. And it is happening in front of our very eyes. The
tragedy is that we may not even see it . . . This is the danger of nostatgia: In

19 Gary McIntoshThree GenerationgGrand Rapids, Michigan: Fleming H.
Revell, 1995), 199-202.
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comfort of a safe time-place, we become blind not only to the real world we are
called to engage but also to the movement of God’s Spirit in our'day.

Many experts agree that churches experience life cycles. ThoughglyEmeral
agreement that life cycles occur, the experts are unclear on whetherthardecline
can be circumvented and delayed indefinitely. Is death always ineviiAtla?about
resurrection and rebirth? Is it a realistic expectation to evaluate ehtharganizational
health in terms of birth, life and death, without factoring in the resurrection power of
God? Malphurs says yes if there is an understanding of the “Sigmoid ¢tiraati the
need to start something new. Mcintosh writes there is always a potentigbiidn “if the
congregation is willing to allow the Spirit to work anew in the life of the chuféh.”

Dale says that a church must learn at various times to dream new kingdom dreams
that always include the reality of “redemption of people and institutidrigey all
acknowledge that starting something new requires letting go of the pastvelpwuch
churches are rare.

According toThe Leadership JournaB40,000 churches are in desperate need of

revitalization'® But, revitalization is not an easy task. If it were “70-80 percent of North

' McManus, 92.

12 Malphurs AubreyStrategic Planning10.
13 Gary MclntoshNext Level33-34.

“ Dale, 38-39.

15 http://www. ctlibrary.com/le/2005/fall/8.24.html
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American churches would not be stagnant and declining, and 3,500-4000 U.S Churches
would not close each yeal™

When a church declines and becomes stagnant, it is sick and dying. Whether or not
sustained growth after an extended period will occur is determined by only the power of
God and the response of the people. Also, whether or not this is called revitalization,
rebirth, or resurrection is up to the experts to determine. Nevertheless, if it does not
occur, the church should die. When the church no longer maintains an organic identity as
a vibrant expression of bodily presence of Christ in a community, it is for allgadact
purposes dead anyway. Towns and Stetzer are emphatic on this point. They onite: “S
churches need to die. The advancement of post-modernity will not contribute to the
collapse of the true church, but it will contribute to the collapse of many apostat
churches or dead churchés.”

When people face the departure of a loved one or their own impending death,
pastoral care providers understand the need to help the person(s) through a grieving
process. Inherent in the grieving process is the need to help the dying eaatliate
celebrate the past. This helps them move from past to the present in an effortr® prepa
them for what the future holds. Some experts also suggest that people needowdzt all
to experience grief in dealing with any major loss or life change. Therefas helpful
for declining churches to grieve the loss of passed successes, methods, anésnam

an effort to move forward into a hopeful future.

16 Ed Stetzer and Mike Dodso@pmeback Churche®ashville, TN: B&H
Publishing, 2007), 19.

" Towns and Stetzer, 162.
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The reasoning behind such a belief is inherently theological. During a doctoral
intensive in 2005, this writer was introduced to a thematic understanding of Biblical
truth. It helped define a perspective on life. The themes of Birth, LifathDand
Resurrection happen in creation, in life, and maybe even in organizations such as the
church. McManus wrote, “Only dead men can follow the cross of &dd.bther words,
true life in Christ can only be experience when people (which make up congnsyalie
to self. Jesus, the final authority on these matters taught, “If anyone woulchtemmae,
he must deny himself and take up his cross daily, and follow me. Whoever wants to
preserve his life will lose it, but whoever loses his life will save it.” (Luse2B-24)

This pastor decided to preach a sermon on the memorial stones in Joshua 3 on a
special day of dedication for the new church facility. Invitations weretseit known
living pastors and former members. It was a high attendance day comiptess \old
fashion potluck dinner. Most of the spring and summer of 2007 was spent compiling
historical information about NZBC .A commemorative booklet was printed and given to
all friends, former pastors, and past and present members of NZBC.

During the July 2007 business meeting, the pastor and deacons brought a joint
recommendation with a proposal to enter into a formal process of strategi@poepa
and reorganization. It was voted on an approved by the church body and a date was set to

begin.

18 McManus, 33.
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A Time of Introspection

On Saturday September 15, 2007 the whole church was invited to initial planning
session. Twenty Three people met together in the church sanctuary. The groupaonsis
of deacons, Sunday school leaders, and several key families. The time was skiegt wor
through a process that included what Malphurs calls “brainstorming, storyboarding, 1-10
scale, and consensus.”

But before the group got to work the pastor took time to reflect on some
demographic and historical information. Since the humble beginning of NZBC, the
following statistic can be gleaned:

From it's inception in 1944, NZBC has baptized 252 people. Church membership and
Sunday school attendance have experienced a general pattern of decline since 1950.
There have been spikes in membership, attendance, and baptism but until 1994, there has
never been a pattern of growth that lasted longer than four years.

Between the years of 1944-49, the church recorded its highest numbers in baptisms,
Sunday school attendance, and membership but no sustained growth. The statistical
ceiling after 1949 until 2006 was 120 in membership, 80 in Sunday school attendance,
and 15 baptisms in a single year.

Methodology has changed little in three decades. The church has no governing
documents, few written policies and procedures in place, and has done little if any
strategic planning in its history. Many people in the county do not even know where the
church is located. Those who do know where we are know little about the congregation.
Demographically, it is safe to say that the county is in transition. Accordirmsus

data, this area has grown in population 27% from 1990-2000. From 2000-2006 it has
increased another 9% and if present trends continue the population will incre&se anot

7% from 2006-2011°

The latest research states that one out of every four people in Fannin County have no
church affiliation. Now this does not mean that they are agnostic or athieisist.

19 Malphurs, 41.

20 Us Census Database, (US Census Bureau), http:/factfinder.census.gov/
(Demographic information; accessed October 18, 2007).
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means that they are either unchurched or part of a group that is not included in the study

Within a five mile radius of the church there are over 13,000 people living within a ten

mile radius there are over 20,000 people.

If the ratio holds true, then there are at 300-500 people that may not have a church home
(not to mention those who are on church roles but may not have a relationship with a
living Lord). NZBC must make a concerted effort to reach those people. Thahchur
must disciple and mobilize those that are reached fulfill the Great Coioméssl Great
Commandment*

Out of that meeting several things occurred. First of all many of the older
members present expressed the fact that they had never taken time to work through
such a process and they found it helpful and encouraging. Secondly, some of the newer
members expressed appreciation for being able to have input in the direction of the
church. During this time a mission statement was created. Core valueseveifeed.

Priorities were determined. Six functions of a healthy church were affirnredlyt-the
unique God-given vision for NZBC was articulated.

Organizationally, the need for governing documents was recognized.rexhleusiness
meeting, a CBL team was commissioned with the task of creating the doctionexsrch
perusal and approval. The group sought to create ministry teams that wereeargaoimd
those priorities discussed. The church then voted to replace committees witbrgix pr
ministry teams.

A few other recommendations to the church came out of that meeting. The
group thought that it might be beneficial to the church to shift the Sunday school year

from October —September to June-May. The rationale behind this was that théschurc

busiest time was in the fall. If Sunday school promoted at the end of the school year,

2L These statistics came from a combined study that incorporated census data,
demographic information, and Fannin Baptist Associational records.
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summer was a good time to work out any issues and problems before the church hit full
stride when school started back.

Another recommendation was the suggestion that it might be good to investigdeathe
of small group/in home bible studies as a viable outreach tool. The need for pastaim
member to lead music and/or youth was discussed. A new member’s orientatidsowas a
discussed. For the most part the church appeared to be energized and excited about the
possibilities that lay ahead. They left that meeting, with a sense that atfoarides been
laid.

One year later the church met again to evaluate church progress. Byé¢hasriew staff
member had been hired to due music and youth. The worship service had a more
contemporary feel. Sunday school and worship attendance were growing. Peeple wer
joining and being baptized. A pumpkin patch had been created for a fall outreach, small
groups were formed for a six week time period in the summer, and the childrersgynini
had connected the church with several prospective families. The church was rgeitly to
have a Friend Day. On that day, NZBC would have the highest recorded Sunday school (126)
and Worship attendance (203) in its history and a Team Impact Crusade that woatdg aver
230 people a night with 53 salvations.

Several of the ministry teams were doing good work. Some were struggliag. & the
teams never really got going. The Constitution and By-laws team was npakggss. All
in all, the church seemed to pulse with activity.

Statistically, 2007-2008 would end up being another good year. By all traditional
measures of growth, NZBC would hit another record. But statistics never tell the stbiol

and all was not well. For a church that have never averaged over 100 in Sunday School and
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120 in worship, bumping up against those barriers produces discomfort. An undercurrent of
disharmony began to occur.

The constitution and by-laws committee became deadlocked over personal, dectdina
organizational disagreements. The Christian school that had been using the dhlitiek fa
was a constant focus of conflict. At the end of 2008, the global economic crisis waggoom
All of the sudden two things began to occur. Attendance dropped off and giving declined
dramatically.

At first the decline was attributed to spiritual warfare and the discowiftine people.
issues may have been contributing factors, but they were not the driving ones.

Change is not easy for anyone. In retrospect, the pastor realized thatasbonalfp
administrative measures could have taken to deal with these impending isswed.up fr

However, conflict management is never easy. So, it is easy to overlook thegsarnin
signs when sparks begin to fly.

In reality, a firestorm was brewing. Though in “the early staGitsteeded to be
addressed. As Susek points out “sparks of conflict are generated all thadimeedy go
out. The can smolder for years in a deep emotional memory bank before becoming a
fire storm. To assume they will just vanish is a grave mistake.”

By the spring of 2009, the whole spirit of the church had changed. For that matter, the
energy and excitement felt by the pastor in relation to the task that God had broutght him

NZBC to do had drained away. Using a Biblical analogy, “the brook at Cherith driéd up.”

%2 The life cycle of a firestorm of church conflict follows six observable phase
The earlier the conflict is addressed the better it is for all involvedeakiniiRon Susek,
Firestorm(Grand Rapids, Michigan: BakerBooks, 1999).

23 |bid., 17.
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A Time of Redirection

NZBC was stagnant and has been so for most of its existence. There weakEeuts
through the years where there was a surge in growth. But, it never lasted. The asshaspti
been that this was due to short pastoral tenures and inadequate organization antdwason. |
thought that a change is methodology and strong pastoral leadership would be tbdlkeys
revitalization of NZBC.

Though these factors are components of revitalization, they are not the only ones.
Ministers will often give lip service to the fact that a church is an orgamizand organism.

But, the prevailing belief (whether or not it is acknowledged) is that withgheprocess,

personnel, and programming, an organization can be built to meet needs and expectations.
In frustration (and a little fear) this pastor began to question almost everyiang

thought it may be the end of church ministry for him. However, he came to embrace the

possibility that it might be a new beginning.

Around this time, there was a rediscovery of works from Anthony Pappas, Glenn
Wagner, and Lynn Anderson. God used the writings of these three authors toa¢hieam
writer’s perspective. For example, Pappas writes:

In college, | was well trained. | learned to think logically and analj§icklearned

the knottiest problem could be chopped into little pieces (which makes it easier to
sweep them under the rug). | learned that all problems have solutions. It took much
longer to realize that all solutions have problems. | learned that nothing has to be

the way it is and everything can be improved (in other words nothing is sacred). |
learned about the history of progress and the progress of history. | thought | was

24 Elijah had experienced the guidance of God. At Cherith he found a haven of
provision care. Then the birds disappeared and the brook dried up and God told him it
was time do something different in | Kings 17:5-7.
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just taking courses, but | was learning a way to think about life . . . At Seminary, |
learned everything that | learned in college, though now in reference to church
was instructed on how to be a professional church leader, how to administer the
church, how to organize the coming of God’s kingdom, how to assimilate new
members... | learned the theology of a funeral and experienced the funeral of
theology...then I entered small church Iif2.

This writer became the pastor of NZBC in September 1994. Fresh out of
seminary, he thought he was well equipped to be a pastor. Frankly, he was not.

Four years later, he was burned out. His personal and spiritual life was in shafible
marriage was in trouble.

God in His grace moved the pastor to another church in Virginia where he was
able to serve as an associate pastor, while he healed and matured. At thaintase he
discovering some important truths about himself, his pastoral identity, and his unique
giftedness. His marriage got stronger and his family grew. Beingairgarlchurch has
benefits and drawbacks but the church he served was an unusual one. Though far from
perfect, it felt small and safe (that church averaged around 1000 in worship!Wdtere
no expectation to be everything to everyone. A pastor could be himself and he was
accepted. It felt like, what Larry Crabb calls true spiritual community.

Moving to Virginia began a journey of discovery. Moving back to Texas
continued it. During the spring of 2009, the pastor wrote in a journal a summary of the
lessons learned during that time. Here is an excerpt from that entry:

While in seminary, many of us in ministry were exposed to good theology (or at

least how to think theologically). There was very little taught concerning
interpersonal/relational issues.

Any leadership training that we got was designed to apply to the average.churc
The average church had a 1950s structure/mentality even in the late 80s-90s.

%5 pappas, X.
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By the 80s and 90s, the leadership models that were "effective” weredgleane
more from business models rather than the Bible. Good leadership is good
leadership wherever one finds it but, in my honest opinion, it appears that good
leadership was determined more by "nickels and noses" rather that disciple-
making and concentric circles of relational impact.

So with bad interpersonal skills and faulty leadership training (either 1950s
style...or a pragmatic business mentality) many of us entered into cif@a 195
churches...that were stagnant and dying... because that is what one did...you started
small and grew the church or moved to a larger church when God "called you" to
do so.

Like spiritual pornography we fantasized over every glossy airbrushed beautiful
testimony of a glowing ministerial position and growing ministry giveeng by a
peer, book, or church growth/ leadership conference and assumed that that was
what the church was created to be.

Then one day we found ourselves face to face with reality. Ministry did not
measure up to what everyone said it could be. In all honesty we were drying up
inside. We blamed the churches we served. We blamed the people in our churches.
We blamed the devil. We blamed ourselves. In quiet moments we secretly even
blamed God.

Many of us have been brought to this point by personal crisis: addictions, moral
failures, financial disaster, marriage difficulties, depression, tcapdsc illness or
job loss. We found ourselves at a place where we had to question everything and
the answers we found were no longer pithy, glossy, simple, or even easy t@.expres
Yet they nourished our souls. We still believe that the Bible is true. We stdvbeli
in Jesus and His church. We still have a heart for people inside and outside the
church. We still have questions. We still struggle. We are still learningtie
have good days and bad days but every day is hopeful. We still want to be
successful but the criterion has changéd.

For reasons know only to God, this pastor and his family felt called back to NZBC.
By this time eight years had passed. It did not take long, before two realizatcurred.
First of all, there really is a difference between small congregationsrgedoliaes.

Secondly, this pastor realized he had changed a great deal but NZBC had changed very

little.

26 From thoughts compiled into journal entry (April, 2009) by the author.



76

In an effort to re-create the spiritual community he had experienced imiirgi
he attempted to reproduce, organizationally what he had Beisnwyas his first major
mistake Every church is unique. Even if this were not so, organization does not produce
spiritual community. Instead, it should flow from it.

NZBC experienced a flurry of activity. However, this does not equate to witalit
This researcher has served as a hospice chaplain. He has seen death closesup. He ha
watched families authorize extraordinary measures to keep a loved one aliveehibey
were not ready to let go. Life support may keep the body functioning but it is not living

Individuals will often rally long enough for some final goodbyes before they
finally succumb to death but it is always a temporary rally. McNeal addsHial
activity anesthetizes the pain of loss. It offers a way to stay busy arctppéed while
“not facing the hard truth; none of this seems to be making much differénce.”

In the church, people were attending. They were involved at various levels. But
hearts and lives were not being changed. In the words of McManus, “You can change
things but if hearts do not change, atrophy will kill you in the éAdThe pastor had
neglected this vital spiritual trutithis was major mistake number two

There was a sense by many in the congregation that something was fundgmentall
wrong. The changes that had been discussed and agreed upon by the whole church body

were occurring but it was as if the church was feeling disorientation andatedyil

2" McNeal, 7.

28 McManus, 35.



77

“Nostalgia is an expression of corporate depressivwhen changes happen in a
congregation that fundamentally affects the structure or challengesatilne eptio, it
produces grief. This grief is generally communicated by focusing aorifigd past.

When a congregation spends too much time longing for the good old days, there is no

energy to move forward into a hopeful future.

In time, it became apparent that the church was losing people. There were several
deaths. Some older established members, stopped attending due to declining health. A
few people left because they honestly did not like the direction the church wasgheadi
Those who were honest enough to explain their reasoning did so with little animosity and

in a spirit of good will.

However the largest group of people who chose to leave usually was those who
were unhappy about the church they were attending so they joined NZBC because they
thought a new pastor signified a new direction. Within a few years, the majottiysef
folks had moved on. Church hopping is not a new phenomenon. But, it was interesting to
note that those who left as things got tough had done it before. The new members that
stayed were new believers and people with little or no church background who had

become part of the church family.

Secondly, there was growing struggle over personal preferences ionrébat
music and programs. This manifested itself as an undercurrent of disagresiment r
than full-blown dissention. What was absolutely true was a strong sense otibunstral

anxiety over a lack of perceived Spirit-led direction. It seemed that thelhchad lost

2 Dale, 111.
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focus and direction. Several individuals in leadership commented on the tangible nature

of this feeling.

In Clinical Pastoral Education, this pastor learned about a phenomenon called
parallel process. In an article Bsychology Todayhe author, Michael Formica

describes it this way:

James came to me several months ago, heartbroken over the loss of the love of his
life. He was struggling not only with his sense of loss, but feelings ofylaétras
own responsibility in the matter, self-doubt and an overarching sadness, just to
start. We began to work on developing some perspective - who was responsible for
what? What was this on-going undercurrent of anxiety? What was the place and
motive of this grief? Where was he now and where did he now want to go?

Not long into our therapeutic relationship, | suffered my own loss and, at our next
meeting, | found myself staring straight into a mirror of my own grief. \Welv,
what do you do with that?

You can do two things: you can allow your own issues to get the best of you and
get drawn into your client's spin - very messy -- or you can use your own process
benefit the client, and your client's process to propel your own. That's paralle

process, and it's a powerful tool that benefits everyone when employed judiciously.
It is a teacher, a guide and a merifor.

The pastor came to realize several things due to a parallel process Bith RiZst
of all, both were trying to be something they were not. Secondly, both were experienci
anxiety over the lack of Spirit-led direction. Also, both were focused more on the
external rather than the internal. Last of all, there was recognititre d&ct that the

church was not willing to do the very things he was not willing to do!

30 Michael J. Formica, "The Me in You: Parallel ProceBsychology Today
http://www.pyschologytoday.com/blog/enlightened-living/200901/the-me-in-you
parallel-process-in-psychotherapy
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Leaders must mentor, model, an initiate. They must do so out of an awareness of
God-given strengths, weaknesses, and abilities. They must model autheatitity,
dependency upon the Holy Spirit. They must be willing to be out front “not as champions
of change but catalysts for chandé.McManus puts it another way when he writes:

Remember that velocity is speed with direction. This translates into intergional

When the church is moving on mission with God, velocity and mass together can

create momentum. Velocity is critical to apostolic leadership. The leagsrirave

clear direction and must move with intentionality in that direction. | know it has

been said before but the leader really does nee to be out front...Leadership is not

simply about setting the course or steering the course; it is about running the
course... Something mystical happens when you get over your motion sickness and
began to move with God...

However he writes earlier...

We cannot be so anxious to accomplish the vision that God has placed in our hearts
that we only see the straight line. The journey is full of unexpected twists and
turns- the very context for God’s miraculous surprides.

A pastor must be the mentor and initiator that God had called him to be. Even with
good intentions and proper focus, it is easy to lose sight of the calling to be a courageous
shepherdThis was major mistake number three.

Another contributing factor could have been that historically the church has
changed pastors about every three years. It is almost as if the churchinad bee
conditioned to expect this to occur and to be honest, this researcher often thought leaving

during this time. Could it be that there was uncertainty (or hopefulness) thatghis mi

31 pappas, 125.

32 McManus, 73.
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occur. Did the uncertainty in the hearts of the pastor and people contribute to loss of

momentum? It certainly seemed plausible.

Also, the church experienced major financial strain (and fear) due to thé globa
recession that continues to occur. In September 2008, giving had been on the increase.
However, the church was still spending more than it was taking in. This was made
possible through a large financial gift given in 2007. There was anticipation athgrow
both financial and numerically. With the help of this financial cushion and a hopeful
future, the church adopted a challenging budget in January 2009. By August of 2009,
giving had dropped 20% from 2008 amounts. The 2009 budget assumed a 20% increase.
Needless to say, by September of 2009 financial spending and outlook changed

dramatically.

So, the pastor began to ask questions. What would NZBC look like if it was a
healthy church? What does organic faith look like in this context? How does a small
local organized body of believers that is tenacious, tenderhearted, and tragittonatk
on track when they have lost heart and focus? How does a pastor that spent a goéat deal
time over 30 months pushing organizational change rather than cultivating relational
change, evaluate and redirect his efforts as the shepherd God has called him to be?

By the fall 2009, a redirection had occurred. Tired of busyness and weary of
misdirected activity, the pastor longed to see the day when the church he loved had a
kingdom focus that moved beyond the walls of the building they met in.

Everything up to this point was focused on trying to do church better. In the
process of this quest, the calling to help the church be the church was lost. Giayaniza

was still necessary. But many of the struggles the church was famitdjbe traced back
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to systemic issues that had been around for decades. An explanation of the natural
dynamics of relationships (and leadership) at this level was quite emligbt

Not all firestorms start with malicious intent, just a lack of matuntigandling
differences. If leadership fails here, people’s dispositions chaogedollaborative
to adversarial. While leadership ministers it is God who molds. When people’s
distinctiveness is ignored and an attempt is made to conform everyone to
leadership’s image, small fire ignite... True pastoral leadership nurturegshen
people, even if the people’s various perspectives causes the pastor’'s path for the
church to meander. A pastor must be primarily given to the people’s good and not
his own inflexible goals.

When leadership dominates, people feel that they are being used and not being
equipped to do their own ministry. This usually results in anger or
ambivalence...When ministers equip people instead of using them to accomplish
an agenda; they generally gain a sense of ownership that makes them highly
productive®

In fact the opposite is just as true. In all reality “ineffective equippit a
ineffective assimilation are the two most critical growth stoppers in rolamches
today.”*

By far the greatest transformation in methodology occurred at this point. NZBC
began to be seen from a cultural perspective. McNeal and McManus have pointed out
quite effectively that the North American church has its own culture. Ea¢h Nor
American congregation is a sub-culture of the American church culturell @nnzhes

are no exception. But, actually conceptualizing congregational beliefss ribehavior,
values, in terms of culture was a new idea.

When the pastor came to the church in 2006, a paper was given to the church that

outlined a ministry philosophy. There was arrogance in the assumption that the pastor

33 Susek, 27.

34 Anderson, 80.
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knew what the church needed before he got to the field. Though the principles behind the
paper were sound, the particular application of those principles violated two important
aspects of ministry especially in the small church culture.

First of all, pastors need to be very careful in their zeal to fix what thegipelis
broken in a church, not to commit culture crashing. This is when a pastor or staffrmembe
accepts a position in a church with an established culture, then tries to racheale

the culture.

This is primarily seen in efforts to make old churches young, traditionalresirc
contemporary . . . The intent to draw sinners, not saints to God is good but should
not be at the expense of an existing culture, unless of course, the church is dying
and in desperate need of some kind of change to become effective
again...Missionaries learn the hard way, it is their job to take the gospel into the
culture, not change the culture. Your work (as a pastor) is to root out sin, not
destroy the culture...You must honor the culture in which they learned to follow
the Lord Jesus Christ.

Then and only then can a pastor shepherd a congregation implement needed
changes that contribute to health and vitality, and enable the church to be become cross

cultural missionary sending organization.

Vella suggests that any learning process which actually leads toveffaicd
desired outcomes can only occur “when there is an awareness and respectuliturtile c
context of a group of learner&’Not only must there be awareness and respect, but the
facilitator must amend and adapt the learning process to reflect the coétradigm in

which the learning process is occurring.

3 susek, 97.

3¢ vella, 32.
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In other words, cultural paradigms effect how a group perceives reality and
experiences learning. Church growth experts and cross cultural misstajighis
contextualization. Simply put, the gospel must radically influence people icutinee
(the church culture) before they will care enough to do whatever it takes (withicaBi
boundaries of course) to set aside a comfortable context to reach out to people in anothe

culture (the world).

Becoming a catalyst for “the transformation of a (church) culture esgadrand

volatile undertaking.” McManus offers a helpful five step proééss.

First of all, there must be re-introduction to the God-given purpose of the church.
Followers of Jesus Christ must wrestle with all assumptions of what churcll stecahd
take the time to allow the Scripture (and the Spirit) to speak in a fresh way. Tkey m
move backwards before they can ever move forward. The call to chrursge be tied

directly to God'’s calling and design for the church.

After expounding upon the original purpose of the church, problems (both
obvious and camouflaged) must be exposed and dealt with. Clear problems are related to
the present condition of the church in relationship to the mission of Christ. Camouflaged
problems are the ones that are hidden in the human heart and involve motivation and
values. Prophetic leadership understands that the problems are road guides on the
journey to spiritual health of church not just obstacles. This is not always eé&se Be
problem solving can occur, one must deal with the issues related to avoiding those

problems. When problems are ignored, the truth is compromised and lack of confidence

37 McManus, 186-197.
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in God’s power to overcome them is communicated. The only problems that can be
solved are the ones that are engaged. The only problems that can be engaged are the ones

that are brought into the light.

The third step, after rediscovering purpose and dealing with problems is to
effectively uncover leadership. Vision can only be effective if it is sh&adical
transition can never occur without the influence of key spiritual leaders ngckssa
healthy transition. Indigenous leaders in an established (church) culture mosidrés a
prophetic call to embrace the purposes of God. Many times pastors are lone voices
calling from the wilderness™® They may be loved and welcomed by congregations, but
their voices are never strong enough to lead a people into the unknown. Therefore, the
key to cultural transition “is not to bring something alien into a culture, but to call out

from within that culture those things that are most true and right.”

When a church culture is transitioning, it begins to rediscover purpose, deal with
problems, and rise up indigenous leadership. Eventually, if the process is agdbgin
congregation becomes energized by possibilities. If the first three stepbden
effectively engaged, the community should now be focusdtbarand notwvhy. Many
leaders make the mistake of beginning withatrather tharwhy. This is often because
they believe thevhyis obvious. This is not always so. Once wWieyis understood, then,
the dominating question becontesn? Thehowwill always flow from a strategic

purpose.

38 |pid., 194.

%9 |bid., 194.
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The final step is to integrate the change process in all that is done. The church
must be understood as a catalyst for change. This does not mean that everytlgesg. chan
In fact, it is good to remind those who are experiencing the process of chaligthef
things that will not change. It is vital to call peoplet@ngeand not justhanges
Change is hard. Change cannot occur without experiencing loss (which should be
grieved) or the hope of gain (which entails risk). Even God’s people have a diffroailt t
with grief and risk. Leaders do not have to be the primary agents of change. But, they
must be primary examples of change. When people see that their leadetbray ¢owi
risk and sacrifice for the sake of the Gospel and others, something is stitinechi and
they are more willing to do the same. Maybe this is what the writer oekslrad in
mind when he encouraged believers to “spur one another to love and good deeds.”

(Hebrews 10:24)

However, the process of change cannot be facilitated from a perspective of being
outside of a culture. A culture crasher will never be an effective catatyshange. He
must embrace Incarnational ministry. The pastor realized he had not beemgiodel
Incarnational ministry. In fact, it was discovered that there is ofiaflict between

professional ministry and Incarnational ministry.

It is easy to get things mixed up. “It can be difficult to distinguish between loving
people for who they are (and where they are) verses using them for how the leaders
mission.”? Is the desire to see people converted and the church growing more about

building God’s kingdom or a pastor’s? It is a sobering question to ponder.

40 5cazzero, 176-177.
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How do the needs of people get lost in the midst of the overwhelming
expectations of church work? Obviously, there is a tension in the unspoken demand to
draw and keep a crowd and the desire to have the time to be with people and in an effort
to recognize (and help them do the same) the Lord’s work, and touch in the midst of real

life.

There are over fifty references to mutual ministry in the New Testambis is
when the inspired writers commanded believers in the early church to edifyppray f
minister to, and encourag@e anotherin the modern church this mutual ministry has
been relegated to paid professionals. It is no wonder that ministers are duerd/iagth

the expectations placed on them. God never designed the church to function in that way.

It was a struggle but there was finally a realization that much of identityime
had become wrapped up in an attempt to be seen as successful in church work, After al
most churches usually define success in three ways; buildings, budgets, and attendanc
A good leader is supposed to preach uplifting sermons while managing the church

machinery well.

He is to be available 24 hours a day, 7 days a week, and 50 weeks a year. He must
evaluate the efficiency and effectiveness of the program and personnel needs of the
church with proficiency. He must be able to promote vision and direction with danty
conviction. When these desired outcomes do not occur there are often feelings of

confusion, frustration, fear, and finger pointing.




87

In seminary, ministers were taught so that others could be instructed. “Téuls ‘te
and instruct’ not ‘listen and learn’ were the dominant behavior expected of trained
leaders. Entering into people’s world only occurred enough to change them, not

necessarily to love thent”

It was Bonhoeffer who offered a warning in this area. Too many times leaders
love the “ide&*? of spiritual community. It is much more difficult to actually love the
imperfect people within that community and help them to love another. This is pyimaril

because of the unmanageable, messy world of relationships.
This pastor identified a great deal with Pappas who wrote:

| was confused and frustrated . . . To the degree that these people opposed me and
my position, | thought they were lousy Christians, or nuts, or both. Fortunately |
discovered by God’s grace and my parishioners patience; they were opeuating

of a different system than | was-a system with different valuesgptoas, and
understandings. The world looks different to small church people, and their thought
processes differed from my abstract, rational, educated, individualizeesegbag

point of view. Their worldview was not right (moral, Christian, biblical) just

because they used it, just as it was not wrong just because it differed fronif mine.
any worldview is to be “righted,” however, it must be done from the inside. And if
we are to minister effectively in the small church, we must first stepliae) into

that world. After all, Jesus stepped into ofirs.

This point of view helped to birth some clarity in connection with several vital
truths. Most importantly, God had called the pastor back to Fannin County for a purpose
that was bigger than originally thought. In fact, the original vision that had been

communicated to the church was too anemic. However, there needed to be an intentional

*1 Scazzero, 176-177.
2 Bonhoeffer Life Togethe(New York, NY: Harper & Row, 1954), 29-30.

*3 Pappas, xii.
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effort to enter into (and understand) small church culture and small church people. Only
then can there ever be any hope of leading those in that culture to be cross cultural

missionaries outside of the walls of the church.

Secondly, the church must return back to the original dream it was founded on
and reframe it in the context of the Great Commission and Great Commandment. Also,
there was a clear realization that the focus had attempting had been oigaalizhange

rather than organic change.

Over a period of about three months during the summer of 2009, the pastor put
down this project and picked up the Bible. During this soul searching time with God, an
effort was made to read, not for sermons, or for a thesis but for the vibrancy of the

pastor’s heart and the church that he served.

By delving deeply into scripture and praying a great deal, a new pergpegctiv
calling and gifts was uncovered. Insights from various resources began takhed |
everything that the church was facing and the task that was ahead. Nowiihavé&s get
back to work. By this time, Church attendance had stabilized. Financial suppatilevel
out. The emotional energy that permeated the church what not so much a sense of anxiety
but, rather one of discontent not necessarily with leadership or worship style, tbttievit

status quo however, it was defined.

There seemed to be a tangible hunger for something substantial. The things that
once satisfied were no longer doing the job. This hunger was a hopeful sign. This is
because hospice chaplains know that the dying lose their desire for nourishsnia. A
body shuts down, the capacity and need for food is no longer present. Where there is

hunger, there is bodily function and growth. It was time to dream again.
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A Time of Application

According to Dale, there are four ways to bring change to a church: change
policy, change personnel, change programs, or clarify visfoiThe first three changes

can produce immediate and sometimes only short term results. But, clarifyinggaurpos
(dream or idea) that is a more effective avenue.

Every church and every individual in that church has a unique (and collective)
idea of what a church should be. This idea is called several things: purpose, vision, or
dream. Purpose gives church life shape and function. Organizations are eixpjaihe
dreams that birth them. Vision creates expectations and those expectatiigcamnea
to life. Generally speaking because of this, a congregation’s original purpes, er

vision will shape its future to a large extént.

In other words, a pastor must mine the church’s history to seek out nuggets of
valuable information that can serve as a foundation for moving forward. Daléhemsis
“clue stories*® that help to explain church life, perception, and function. McManus
writes “Every (church) culture has stories that are wrapped up in thgioreltheir
mythology, their folklore. These stories entertain, inform, define and dffeboh

Richardson says that every culture has within its history and heritageniptive

4 Dale, 1.
4% |bid., 13.
46 |pid., 43.

4" McManus, 141.
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lore.”*® These stories are the keys to releasing the transforming power of theigospel
those cultures.

Pappas makes a good case in suggesting that small churches function like a tribe.
Every tribe has stories that are woven into the very fabric of tribal life abdlie¥es
that stories are at the heart of small church'fife.

They are valuable as coping mechanisms for change and tools for reshaping
identity. They inspire faithfulness and galvanize responses to various situatieys
empower individuals and release congregational effectiveness.

A good example of how a story affects perception can be seen in an incident that
happened one Sunday morning at NZBC. In January 2010, the very first sermon in a
series entitled’he Top 10 Things That Make a Congregation a Chuas being
preached. That sermon began with these statements: “The New Testameoalieve
for the church to become something. Instead, it calls the church to live in light ot what i
is! In other words, remember who you are!”

At that moment there were several people in the congregation whose fagpes lit
and they whispered excitedly among themselves. After the service wasnawvsrof
those people came up to the pastor and said, “Pastor as soon as you said that we all turned
and looked at one another and said Aunt Exie! “Aunt Exie was a charter member and part
of one of the founding families at NZBC who taught Sunday school for many years until

she died. She was a wise woman. Anyone who left her house or Sunday school class

“8 Don RichardsorEternity in Their Heart§Ventura, CA: Regal Books, 1981),
59.

9 Pappas, 127-129.
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would be reminded very quietly, “Remember who you are!” The pastor had stumbled
upon a phrase that was packed with meaning and memory and it communicated more
than the sermon ever could!

For the small church pastor the reasdnya church does something is important.
However, thavhyreveals the logic behind a rationally structured organization and a
small church is not primarily such an organization. Most likely, a small church has
forgotten why things are done they way they are done and have just accepted hew thing
are done. However, if there is an explanation offered, it is usually framed wgtonya

Pushing for a reason (without a good reason) or dismissing a practice just
because it is outdated and not understood, leads to confusion and defensiveness unless the
leader has earned the trust and love of the congregation over time.

Barna and Viola write, “If truth be told, we Christians never seem to ask why w
do what we do. Instead we blithely carry out traditions without asking where they came
from.”® Schaller says that “the most effective way to influence both individual and
institutional behavior is to ask questions and employ active listefing.”

Asking questions, seeking understanding, and honoring time-tested rituals are
important activities for cross cultural missionaries. It is also vitalifcarnational
ministry. Pastors, in small church culture can never be catalysts for megnin
transformation in any other way.

Schaller writes “the most serious shortage in our society is for skilled

transformational leaders who possess the capability to initiate planaegecfrom

%0 Barna and Viola, 5.

*1 Lyle E. SchallerThe InterventionisfNashville, TN: Abington Press, 1997), 11.
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within an organization> He calls these leaders interventionists and they must have six
qualities.

First they must have the willingness and capability to earn the trust ofdague
in a congregation this usually requires good active listening skills. Second aadses|
must have credibility which develops through a combination of trust, experience,
competence, Christian commitment, character, and authenticity. The thirty cual
genuine openness to a range of diverse ideas and options; the fourth quality is that he or
she must have the mind of a good chess player which enables them to plan multiple
moves beyond the immediate decision. Another important quality is the capability and
willingness to ask questions and analyze symptoms and behaviors and then be able
diagnoses and suggest the appropriate prescription.

A good example of what not to do in a small church can be seen in the following
account: At NZBC there was an element found in every Sunday morning worship service
up until the researcher returned in 2006. For as long as anyone can remembergdthere ha
been a little white “church bank” located under the podium. Every Sunday morning,
anyone who had celebrated a birthday or anniversary the previous week wageztog
Part of that recognition meant that they had to come forward and put pennies in the bank,
one penny for each year of life or marriage! Then all would sing happy birthday
(anniversary). At the end of the year the money was given to missions.

The pastor stopped that practice, which in retrospect was not the wisest thing to

do. He did not ask to stop it. He did not even make a reference to the change on the

52 |bid., 15.
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Sunday it occurred or offer and explanation. He just removed the practice. One Bunday
was there and the next, it was gone.

About two years later, an elderly deacon and charter member passed around a lis
of things that the pastor had done that proved he was a CEO type pastor. One of his
examples was that the pastor stopped the birthday/anniversary recognition on Sunday
morning without church approval!

There have been other changes. Some have been well- received. Others have been
grumbled about. A few have been silently mourned. Some have been magically
reinstated.

Over the past few years, the pastor has dismantled parts of NZBC’s korah ¢
world (practices that were not bad, or immoral, or unchristian) and took them away
without caring enough to find out, at least, the initial reasons some thing were done.
There was little respect toward the flock, not even enough to honor and celebraté some o
the things that they held dear simply because they did not make sense.

A small church will often keep doing the same things over and over again;
simply because it is the way it has always been done. Even good programs orrpsocedu
that had meaning and purpose years ago are never evaluated, tweaked, or dropped as
outdated or unnecessary. In light of the fact that small churches rarely adqptteyns
of behavior on their own it is important for small church leaders to find ways to inecoduc
new things. If not, it is inevitable that “the repertoire of behaviors and aetiatiailable

in a small church will decrease over time unless new ones are introdtiGadit is

>3 Pappas, 81.
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incumbent of small church leaders help their church evaluate behaviors and aititudes
an effort to be open to the movement of the Holy Spirit.

However in a small church, leadership must move slowly in evaluating and
weathering changes that need to occur. Small churches that are hélhlthgrwge and
grow. ltis just a slow process. As frustrating as this can be, there ixeos®ation.
Once the change is incorporated in to small church life, it has lasting irptaatt that
new way will become the way it is done. So, it is incumbent upon small church leaders to
institute changes slowly and carefully because one way or another thég will
remembered.

According to Pappas, a good leader must be able to look forward and cast vision

but a good small church leader must also do something else:

The leader needs to perceive social and demographic trends, to register changes
within the congregation, to be alert to new needs and opportunities for ministry and
missions in the community and culture. However expecting the small church
respond on the basis of a forward look is often unrealistic. This can be disorienting
and debilitating. Having looked forward, effective small church leaders mpst ste
back into the world of history, heritage, memory, and tradition to scan the past for
values and behaviors that are appropriate for the feture.

So with this in mind the researcher dug back into New Zion’s church history for
clues to unlock this church’s culture. He continued to ask questions and he really tried to
listen. He started evaluating programs, processes, and behaviors not in an effort t
increase efficiency but in an effort to see if they contributed to a kingdommdrea
Sometimes they did. Other times, they did not. There was also a re-examination of the

pastor’s life, motives, and preconceptions. Finally, a second look was taken of the so

% Ibid., 79-80.
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called vision God had given for NZBC. In many ways, it was a fresh startlyfinal
everyone seem to be the right path.

Several themes and stories continued to surface over and over in the church’s
historical narrative. They seem to hold the keys to change and the clues to theschurch’
personality. These reoccurring themes and stories around have been instnactive a
enlightening.

The original church dedication prayer

On May 1, 1949 the church has a church dedication celebration. This was the
opening prayer: “May we not look upon this day as one of triumph, but rather let us
consider it as a day of thanksgiving to God and dedication of our energies, talents, and
lives to His service. Let us pray that the dedication of this much needed building marks
the beginning of an ever expanding ministry for the glory of Gdd.”

That building (which is still standing) marked a symbolic beginning of a dream.
That building was built and dedicated in thankfulness, dedication, and hope. It was a
good dream. It still is as long at the church maintains a kingdom perspective. However
NZBC needed to be reminded that “Kingdom thinking will always challenge church
thinking.”™® A kingdom dream has very specific qualité®edemption will always be
the bottom line of a kingdom dream. Without it a church becomes a social club or a
helping agency. Next, a kingdom dream always envisions God ruling. Loving service and

obedience is the highest value in the individual or collective life of believers, &ls

*> This prayer is recorded on the bulletin used on that day of dedication.
*® Dale, 46-47.

" Ibid., 37-38
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kingdom dream makes Christ concrete. In other words, the church is the hands, feet, and
heart of Christ in the world. This will be reflected in tangible ministry. A &org dream

will also trigger growth and change.

NZBC's original dream contained all of these elements but somewhere along the
way NZBC lost sight of that original dream. It seems that the dream hasszin
shackled to brick and mortar. Some call it an “edifice compi&xChurch people often
think that buildings will attract and keep people. Nothing could be farther frermtith.

Much of the modern American church “presence and penetration into the

culture™®

is tied to real estate. In other words the focus is the growth of the institution
and not the kingdom. It is a limited local mentality not a kingdom perspectise. It
implicitly understood that growing the congregation is the same as beirgf part

Kingdom expansion. The two goals are not necessarily one in the same

In 2006 when the present facility was finally completed and the church celebrated
another day of dedication, the pastor quoted that original prayer but he added another
dimension to the dream. He picked up a single brick from the leftovers. Then, he had the
following words inscribed upon them. “The vision is not complete just because a building

is done.”

Old Innovations

In the early days of the church, before the new classrooms were built, 8sexcla

met in the auditorium. One was in the Northeast corner and one in the Southwest corner.

%8 Barna and Viola, 9.

% |bid., 10.
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The young adult class met outside the church in the Northwest corner of the church
where they got up as close as they could to the building. There were also Saturday night
services that were held in those early days along with “in home” Bible st&dies/en

before these methods were considered “innovative” NZBC had multi-use spacenweek
services, and cell groups! A longtime member wrote, “Everyone seemeaydtien|

fellowship around the Word of God, and the church flourisfiéd.”

Those difficult family members

NZBC has a long history of individuals that were difficult to deal with. One long
time member, remarked with a smile to this researcher, “Over theNearZion has
been once of the most tolerant churches | have ever known. My uncle was a real pistol
and yet this church let him say and do things that would have gotten him kicked out of
any other church. He could be a handftii!”

Here is example that is rather humorous. That man had a brother. These two
brothers were members of a key family. They did not always get a lonmdnaidispute
arose that family members have long sense forgotten the reasons for. Bug, the t
brothers could not stand to be together with one another so they each had separate (but
side by side) Sunday school rooms that they met in at various times. During thexse tim

it was not unusual for these classrooms to only have these two men iff them.

0 This is from a written account of several recollections of a long-timethurc
member, Neita Ramey.

®1 This quote came from a conversation with a long-time member, Raynell Glaser.

®2 From a conversation with Byron Caylor, long time member in an interview with
the author.
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NZBC has historically, valued congeniality (which is one of Pappas small church
challenges) and it has come at a price. As with most small churches, N2ZB€veaal
extended families connected to the church. Because many are related to one adother a
the church sees itself as one big family, there is a fear of hurting one antabkngs or
losing members. Therefore, individuals will choose not to say anything to athaine
might be construed as confrontational/divisive even though it may be needed. Many long
time members of NZBC tell stories that reflect a general sense ofg@&ssrance
towards difficult church members over the years.

If it true that institutions ultimately rise and fall on the strength latienships
and “the sparks of volatile relationships can ignite firestorms” an undensgaoidhuman
relationships” (both God given differences and effects of our fallen natureicialct
appears that the church has been stuck in “stage one” of a possible firestorimeals def
by Susek. He also came to realize that the church vacillated in and out of “phase one” of
most of its existenc®. This was because being nice and not causing a fuss was the
modus operandi of this church.

When conflict comes up in small churches, few people know how to handle it.
Progress is stalled in many small churches because the members haveaneséitte
fight in a Christ-like manner. That is, they haven’t learned to speak théimrtlt love,
to strive for win-win outcomes, or to subordinate their positions to God’s will. Malphurs
says, “It is imperative that leaders communicate their message ertoahs

masses...they are won over through communicafibhiéwever, communication is not

%3 Susek, 25-26.

®4 Malphurs, 62-63.
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just strategic in vision casting and the implementation of change. More impgritistl

imperative for healthy relationships.

Communication Barriers

In recent history, the biggest issues that are quietly struggled wighlack of
communication skills in relation to decision making and methodology. Through
conversations with longtime members, several patterns have been uncovered.

Over the years resentment would wax and wane against church members with
money, or voice, or family connections who made decisions (even good and needed ones)
against the grain of the will, apathy, or actions of the church as a whole.

For example, there were times when a procedural issue needed to be addressed.
Sometimes this involved a new issue that needed attention. Other times itheasya
that needed to occur in an already established procedure. That vote would occur and the
most outspoken members would make their case. The vote would occur. The majority
would usually go along with the loudest voice and the change would be put in the church
minutes. It may last for a few months, year, or maybe the tenure of aspasior. But
sooner later, if the majority really did not care or felt differently, the wateld be
promptly ignored or simply forgotten.

One long time member has often remarked that the best way do avoid doing
something that you do not want to do it just put it off. It seems that individuals either
alone or in alliance with several others would at times employ this method tceimpos
will or perspective on the church as a whole and everyone would smile along thgir merr

way.
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Part-time preachers in a poor little church

Most pastors have stayed less than three years. Because of this)ittts ssse
how the church could develop a passive philosophy in dealing with difficult people and
decisions (including pastors). If there was a concern or distaste over sonagplastpr
said or did, NZBC only had to patiently until the pastor was called to another church.
The expectation has always been that pastors will never stay long at MZ&@G

this pastor left in 1999, he was given a plaque. It read, “In honor of your faithful
service... We grew while you grew up.” Being a training ground for pastors on a
temporary assignment has been built into the psyche of NZBC.

The church reached is zenith in 1949. It did not have a full-time pastor until 1952.
Since then, it has struggled to keep a full-time pastor and pay him a livable wage. The
congregation has always operated the church on the assumption of limited resources.
other words they have always viewed themselves as small church withdhecessto
match!

Churches like NZBC can gatwoe is me attitude. They feel the denomination
does not care about them, that any new person who begins to attenturehrwill be
lured away by larger ones. This is a curious (but understandable) fear. When 80 percent
of American churches average less than 200 in worship attendance, then small churches
are the norm and large churches are the exception.

In 2006, the church agreed to step out on faith and pay more than they had ever
paid a pastor before. The pastor had come from a larger church and has taken #opay cut

return. It was also step of faith. However, this was done under the assumption that the
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church would grow and finances would increase. That did occur for awhile, but it did not
last.

In generalsmaller churches have fewer resources than their larger counterparts
Budget are smaller and there are fewer contributors. Usually tleeomaror two
significant givers in the small church and this church is no exception. These people have
tremendous influence in the life of the church for this very reason. At NZBC,ishene
giver that gives 38% of the regular budget!

Studying NZBC'’s history has helped this pastor uncovered many clues to aid in
mapping a pathway into the future. Studying Church History has led this pastor to
guestion many modern church practices. In the process some core convictions have been

strengthened, changed, and modified.

Out of self-awareness flows purpose. What was true for a pastor is alsortaue f
church. First of all, the church needs to continue to become self-aware condsrning
God-ordained purpose and identity inside and outside the walls of the building. Secondly,
the congregation needs to explore ways to build spiritual community through small
groups and alternative worship experiences. Third, NZBC really needs toittetiie
systemic problems concerning conflict and communication. Next, there must be an

intentional shift towards “organi€® church life where organizational form is developed

%> Modern churches should not (and cannot) reproduce every aspect of NT church
life. However, they should not ignore those things that are theologically aridad|yir
significant either. Viola makes a strong case that many of the origams and functions
of the NT church are vital to healthy church life. He believes in open partigypat
meetings, observing the Lord's supper as a communal meal, church meetings that
cultivate face to face interaction and mutual sharing and edification, eisphate
unity of the church universal (which means a downplay or complete rejection of
denominationalism) and plural oversight by seasoned believers, and decision making by
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rather than imposed. Last of all, the church needs to explore ways to increase reve

and be better stewards of the resources God has given them.

consensus building. Frank VioRgimagining ChurcliOntario, Canada: David C. Cook
Publishing, 2008), 246-252.



CHAPTER 5

AN EVALUATION OF THE PROCESS

Hindsight and Observations
After almost four years at NZBC, some things have changed. Some things have
not. Progress has been made and progress has been lost. There has been success and
failure. The church has adopted a mission statement, determined congregaticasl val
developed action plans, organized around priorities, been exposed to pastoral vision,
explored church history, evaluated community demographics, and completed a

constitution (The by-laws are still in the works).

The majority of people voted to do the things that were done. Key leaders and
core families were all on board. Early on, this process seemed to createcraw lif

NZBC.

For a little over two years, the statistics suggested growth. Baptitemsjance,
and financial support were all increasing. But, life transformation was. $teople were
joining, but most were coming from other churches. Some of them were good solid
mature believers that have become important parts of the church family. Butyenes
simply church hoppers. There have been a few families that have come from ndn-churc
backgrounds, that are growing and maturing, but they came into the church family
through small groups and existing relationships. The great majority of fotksejeimed

to be living life and doing church on autopilot.

103
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As a whole, though painful to admit, most of the growth and activity has been
superficial. Over the past few years much has been learned from siragdlsuccesses.
God has extended grace and the church has been patient. Along the way, people have
begun praying and seeking guidance from the Holy Spirit. It seems thatleopel

wind is blowing.

Through hindsight, there are several important observations that can be nsade. It
possible that there are other small church pastors that can benefit frassihasl

learned.

Good organization is important for revitalization but it is not the key

NZBC (along with most small churches) is notoriously independent and
suspicious of new programs and processes. They have seen pastors and plans come and
go. In their minds they have survived precisely because they have not yielded to t
winds of change.

Therefore a wise pastor will do well to remember that if he is going to be a
catalyst for change, he must be willing to invest time and patience. He may have
knowledge and expertise and the best resources, but those will not win him instant
credibility. The process is guaranteed to be a long one and it is time consuming,
relational, dynamic and organic in scope

Small churches are not rationally structured organizations. They arenalbti
oriented groups that function like a tribal society. Change will never dcpastor is a
culture crasher. He must enter into the small church culture as an Incalratdea He

must be willing to invest time, patience, and prayer in a process that wylekast
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Helping the church re-discover a kingdom dream is vital. Helping the church develop
healthy relationships with God and each other will produce spiritual and emotional

vitality that will result in growth.

Small churches need to cultivate kingdom thinking rather than church thinking

This generation is not concerned with helping the local church be a better
organization. If they come to church at all they are looking for a place to camittect
people in a meaningful way, to explore the implications of faith through a journey of
discovery, a platform to run their lives on, and people that are making a difference.
McNeal writes of a coming reformation (A recovery of kingdom perspectiat) t
reacts negatively to calls for people to become “church members in anefioake the
church successful and significant.” He believes many churches will loge“tiee
institutional loyalist's money runs out.” He also writes, “People outsideltbhech
bubble are not waking up on Sunday morning hoping to find a church they can help make

successful. They are not interested in creating institutional success.”

In light of this reality believers must be intentional about living out their faith in
the marketplace. They must be willing to build intentional relationships with pre-
Christians. They must find creative and consistent ways to be the church sevan day

week.

1 McNeal, 44.



106

There are many believers and pre-Christians that are willing to invest ti
energy, gifts, and resources as long as it is towards something that thegsiomate
about and something that that is making a difference in the world. A good example of this
reality is expressed in the reality of “pockets.”

Small churches are going to have to get creative in cooperating with other
churches, helping organizations, and ministries to increase impact. They lygt@ver
just focusing on the ministries and programs that will help their congregationsifeow
congregation, no matter what its size spends the majority of it's time, manpader, a
financial resources on survival, it will increasingly become a shell of Gbdtintended

for it to be.

Small churches move ahead through exploration of the past

Every church is different. Each one has a heritage, history, and personalisy that
unique. To understand, explain, and exegete a small church culture, there are clye stories
redemptive lore, and cultural myths that help to explain why things are thineyagre.

They help the church deal with change and find meaning and purpose. They are the keys

to unlocking the congregation’s future.

2 In every church there are at least six pockets of giving. In other wordsatkere
people who have resources to put towards certain causes because theyaratpassi
about those causes. If you do not tap those resources, you will lose them. If the church
does not utilize these resources someone else will. Resources from one pdcastiwil
go for the projects of another pocket. Leaders will never know what pockets partishione
have until they take the time to challenge their people to meet needs and make a
difference according to Stan Tolar and Elmer Towri3ereloping a Giving Church
(Kansas City: Beacon Hill Press, 1999), 101-102.



107

McManus writes,” that the key to cultural transition is not to bring something
alien into a new culture, but to call out from within that culture, those things thabate m
true and right.® Whatever those things are will be captured in the narrative history of a
congregation.

In other words, small congregations struggle with what Pappas calls theartior

look."

By necessity and calling, small church leaders must help their congregations
move ahead. But, the best way to do this is to step back into the past and find appropriate

behaviors, attitudes, and perspectives that will help them to do so.

This is a far cry from being stuck in the past. Any behavior, value, or goal that
flows from the timeless principles found in a kingdom dream can be reinterpiated fr
one generation to the next. They also serve as anchors in the midst of transitiodal peri

where out of healthy growth, new behaviors must be introduced.

Small churches are organized around the assumption of scarcity of resources

Americans will direct resources towards those things they are felt to betamipor
or wanted. This is a fact. Resources are available for the things that onaitéeast

really wanted. Most people no longer live in a culture that is organized aroundityscarc

3 McManus, 195.

* Pappas, 80.
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of resources. The culture is overflowing with resources but the vast majbsityall

congregations are organized around an “assumption of scatcity.”

Decision makers influence the future of the small congregation with a tendency t
plan on the basis of a shortage of resources rather than from an assumption of untapped
abundance. This is unfortunate because there is an abundance of untapped resources
such as an abundance of gifted, skilled, deeply committed and creative people who are
just waiting to be challenged. If the Bible is to be trusted, it states that Gquidpared
and provided so “that body of Christ may be built up” (Ephesians 4:1-16). In other words
God provides each local church exactly what is needed to do what He desires for them to

do.

Small church leaders must NOT do it all, on purpose

Mutual ministry, edification, and function were important indicators of spiritua
health in the house churches of the first century. Small churches may have buildings,
budgets, and paid staff yet they are the still an organizational distant obtisnhouse
church. Leaders should experiment with various ways to help the congregation eecaptur
the organic function of the local assembly as practiced in the first three hyedrsdf
Christianity. In the New Testament there are over 50 references ypésedf activities
that church should practice with one another. This organic approach to gathered church

practice resulted in growth and vitality in early church. The same cané®ttay. In

® SchallerSmall Church14.
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other words, small churches will thrive as their people realize they are neaktkst], ¢

loved, and gifted for the edification of the church and evangelization of the world.

If this is going to happen, the small church pastor which often suffers from an
inferiority complex in relation to his more successful (from a worldly point@#yi
peers needs to realize the possibility and flexibility of various reslitiat have been
typically seen as a liability on the small church. If he can set asiseddsto have his
ego stroked by making himself indispensible, he might be surprised at what Gobhdoes.
fact, if he can provide guidance in finding ways to help the church depend more on the
Holy Spirit and each other more than the pastor, incredible things just might hagpen. If

does so, there is strong biblical support for such an approach. Robert Girard writes:

There is a thoroughly entrenched in the church system and unbiblical two caste
system. In this system there is the clergy caste which is trainest],qadlid, and
expected to do the ministering. And there is the laity which normally functions as
an audience which appreciatively pays for the performance of the clehifyeoly
criticizes the gaping holes in that performance (there are alveg@ysggholes). No

one expects much of the lower or laity caste (except attendance, tithing, and
testimony). And everyone expects too much of the upper or clergy caste (including
the clergy themselves). The greatest problem in the whole business is thatfact t
the Bible’s view of ministrytotally contradicts this systefn.

This may mean that he purposely becomes bi-vocational to help model to those in
the congregation various ways to be a Christ-follower in the marketplagbeMea gives
up his salary completely and gets another job to support his family. In doing do, he is not
a burden on the small church budget (which releases resources for ministrgh He c
speak the truth in boldness and love without fear of losing his livelihood. He not only

equips the church to do ministry but he also gives them the opportunity and freedom to

® Frank Viola,Reimagining ChurctiColorado Springs, CO: David C. Cook,
2008), 167.
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do it. It may mean that he chooses to trust committees to meet without his présence
may mean that he relinquishes the pulpit at times other than when he is on vacation. It
may mean that he finds way to creatively cultivate broad-based partigipghtoch life

that minimizes the pervasive spectatorship that infects many congregations

The biblical concept of leadership is by design more about function rather than

identity. In other words, it is more relational than positional.

Leadership in the New Testament places a high premium on the unique gifting,
spiritual maturity and sacrificial service of each member. It lagssion function

not offices. It emphasizes tasks more than titles. Its main concern éiesvities

like pastor-ing, elder-ing, prophesy-ing, oversee-ing, and apostle-ing, el® . .
frame it another way positional thinking (on leadership) is hung up on nouns while
functional thinking stresses verbs.

Indigenous leadership is crucial in the small church

When an outsider attempts to lead the charge for change it is usually ineffective.
However, small church pastors can still be catalysts for change. But, traastor will
never occur unless the call comes from indigenous leadership. The key to transformat
is the awareness that in the heart of a few people in every local expressiotru the
church beats God-given passion. Discovering and utilizing those people and the passions
they have can set a congregation on fire from the inside out. McManus offersaatbrilli
observation:
In the present context, most pastors are, at best, welcome guests.elwagatar
sociologists might call the acceptable outsider. As much as a pastor mighisove
congregation and have a deep sense of calling and commitment to its people, the

nature of his position makes him a voice calling from the wilderness. It is egsenti
leading a church with an already established ethos into a new future, to call out

"Viola, 154.
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from within that community those who would hear the prophetic voice and respond
by embracing the calling of Gdd.

Discipleship, evangelism, and ministry occur best through existing relatsnshi

Service, ministry, and spiritual growth usually happen more organically irakh sm
church. People are quick to care. Though it is true ministry and servicedaiie |beal
needs more that faraway needs. It is not that small church people do not care about those
outside the community; they just are not top priorities. One exception to this rulenis whe
a need is communicated through existing channels within the church. Someone’s nephew
is a missionary. A best friend’s church building was destroyed in a tornado. Ghtirahe
make good use of these connections make a difference in the world. And as

interconnected as the world is becoming, the opportunities are endless.

Along the same vein, relationships are extremely valuable in a small church.
Much research has been done on the fact that small churches are relationatatianie
In fact, a better description of this orientation may be that the smallrclsurc
interconnected on multiple levels. It is interesting that in a quantum world this is not

only acknowledged but celebrated.

There are those that think that this is just the way things are in a smah emarc
that this orientation hinders the process of organizational growth. There is ample
evidence that this is true to an extent. If growth is to be primarily mehsunecreased

baptisms, attendance, giving, facilities, and programs then the observation is sound.

8 McManus, 194.



112

However, if it is true that there are other measurements of growth that aae just
important and yet harder to quantify then a re-assessment is needed.dilegos
capitalize on the relational orientation of the small church? Is it possibleasune
effectiveness in terms of personal transformation and community impacttreher
efficiency and organizational expansion? This researcher believes tiner énges.

After all spiritual community is a vital aspect of church life and it is tiggdst missing

component in modern church life.

Though new people may find it difficult to find a place in existing community of
believers, once they have made the transition, they are part of the group. If that group
cultivates real spiritual community, transformation and impact occur.theisonviction

of this pastor that relationships are the key to everything essential il aHoozh.

When the researcher came back to NZBC in 2006, he had a question and answer
time before he preached in view of a call. He asked a question of those that where in that
meeting, “Within the next five years many of you who have loved and servedhtinehc
for decades will be gone so what legacy do you plan to leave and how will that be
accomplished?” In the Bible, it was incumbent upon one generation to pass on faith to the
next generation. McDowell and Williams emphasize the need for mentoring and
modeling:

This is how the next generation experiences the truth, in lives lived out loud in
which they can participate. It is kind of a relational osmosis that is custdinfoptine
post-modern mindset. They desperately need authentic role models that scrésem out t
Jesus truth in every situation. Let their eyes see the truth in your life. Heakene for

the one-on-ones, the invites home, the hanging out, and the friendship building. If that
makes you feel uncomfortable, well, Sorry; but that is the Jesus way. lleis loae’

® McDowell and Williams, 41.
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Researchers acknowledge that the most natural way for people to come to know
Christ and become more like Him is within the context of existing relationshigsisThi
because mentoring and modeling are the best ways to facilitate spirituéth gvidkvn
the context of a spiritual community. It is what Jesus did. It is what the dangicdid.

It is what needs to occur in the church today.

Future Challenges Facing NZBC

As NZBC moves forward there are many challenges ahead. Howevi@ngbka
are different than sins, problems, and shortcomings. Challenges can result frgthstre
and weaknesses. Challenges can be obstacles and opportunities. This reselachsr
that Pappas offers a good diagnostic framework that helps to explore mhay of t
challenges small churches like NZBC faces. He states there afavkilntosh suggests
several other§! Dean Mclntyre offers eight
Several of these challenges affect NZBC. One is a club mentality. Thesideta

that the organization is so inward focused and ingrown that new people and new ideas are

19 Small churches struggle with traditionalism, congeniality, club mentality,
unhealthy conflict management, negative self-image, and property (and personnel
expense as cited in Pappas, 7-9.

X The obstacles to growth for a small church are: small church image, fiveffec
evangelism, inadequate programming, downward momentum, and ingrown fellowship as
cited inOne Sie, Mcintosh, 144.

2 There are eight obstacles for the small church: psychology, facilgatership
development, finances, use of technology, travel gap, burnout, limited talents araksgifts
cited in Dean McintyreThe Small Church Primer: Strengths, Weaknesses, Worship, and
Music In The Small-Membership Chuyetww.gbod.org (2002), July, 2006
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not easily assimilated. Dale points out that when a church loses sight of a “kingdom
dream, the by-product is always a club mentafifyit’is surprising how easy it is to

embrace this identity. Think about it, a person must come in to a church to hear about
God. He or she must go down to the local church to join before worship and service to
God can be accomplished. The pastor is paid to be the illustrious potentate who oversees
the functions of the club and mediates disputes between members. The church has it
traditions, rituals, rules, and language that outsiders finds strange and confesplg. P

are encouraged to attend meetings, pay weekly dues, and get involved. Ocyasierall

are charitable service projects to do and the meetings always open andittigsayer.

In team (committee) meetings several observations have been made. kirsgama
the amount of discussion that centers around issues related to customer sdrvice a
member benefits. It is also enlightening to see how much effort and resaerdegeted
towards the comfort and care of member’s verses outreach and impact towrards

members.

Secondly, leadership is rarely cultivated and multiplied until a need arises. |
small church there seems to be very little effort given towards preparifgttdire
leadership needs. Individuals, who are asked to take on a leadership role, usullfy deve
their skills with on the job training on as needed basis. Existing leadersieip is tige,

experience, and sometimes just simply, availability.

B Dale, 8.
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People are asked to take a position because a slot needs to be filled and not always
in accordance to gifts and talents. On the positive side those who already rfivsetres
in positions of influence and leadership often have ownership in a particular area.
However, this can have a negative impact when those same individuals are unarilling (
unable) to see the possible leadership potential in another person and are unwilling( or
unable) to mentor that person to take over one day In other words, they take their jobs
seriously and often have a hard time giving up that responsibility at the appedione.

There is often lip service given to need to pass the mantle to the next generation
but that does not happen as effectively as it should.

The third challenge occurs in relation the allocation resources. The restdesh
that in the average church, 80 percent of the work and financial support comes from 20
percent of the people. Mcintosh believes a church is dying when 10 percent of the people
are responsible for 90 of the work and finanteRegardless, when a few people are
providing most of the resources (manpower, time, money) burnout is inevitable.

In light of this, a proper application of stewardship must be addressed. The
guestion is two-fold. How does a church increase revenue and resources and how can

they become wise stewards of what they have?

Recommendations

Lasting change may not occur for several years. It is critical td &igood

foundation through a long term commitment, healthy relational patterns, and good

14 Gary McIntoshNext Level 76.
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communication skills. Anderson has emphatically stated that modern churcls lieader

overwhelming expectations. “Some are hamstrung by antiquated ministrgdaeir

leadership styles patterned after business models rather than after desalsd adds

that “individualistic and consumer-minded church members often measure chadets lea

by a variety of competing and unrealistic standatdsibwever, he is optimistic that

change is occurring.
A new spirit of hope and growth is moving though churches across the country.
Good things are already underway, and the unfolding possibilities far outstrip any
current problems. Armies of Godly leaders are sensing the urgency of God’s
mission and the rapidly changing terrain of the playing field, and they arageeki
both heart and skills to lead their churches in the twenty-first century in the way
that Jesus would want them to. Even more significant, the Christian community at

large is beginning to rediscover the biblical design for spiritual leadeirskine
form of surprisingly simple and doable mod&ls.

Leadership assumptions have also changed. The pastor has assumed that he had
been called to the church to help it grow. This has been replaced with the idea God has
uniquely equipped him to help the people of NZBC become holistic followers of Jesus
Christ. It was once thought that if a person comes to church enough, he or she will grow
Along the way if they take a course, memorize an outline, keep notes, listen to an exper
apply a formula, and attend a conference then growth and change occur. tethey a
saturated with enough information about Christianity through sermons and Sunday school
lessons they will mature. But in all reality, this approach produces végyrdittl lasting
change. A change in strategy has been suggested. In fact, NZBC is expegmwéhta

strategy that replaces a didactic model with a dialogical mode of learning

15 Anderson, 2.

18 1bid., 3.
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“The academic model for the last several hundred years involved an expert
(teacher) who has information and disseminated it to the less informed (stddénthe
modern world, a student has access to vast amounts information on the internedrdt is m
information than any one expert can share in a whole course. Even now, a person who
wants to learn (as opposed to getting a degree) can do so through institutions of higher
learning such as MIT who offer free lecture notes, exams, and videos for over 1900
courses to anyone who desires to access théma church influenced by modernism,
“spiritual formation was thought to be accomplished by taking a student through a

prescribed group of texts that addressed topics in a curricular appfdach.”

In nationwide survey, one study shows that there seems to be very littlendiffere
between the behavior, morality and ethics of religious young people as compéed to t
non-religious friend4® Barna’s research says that 98% of young people who profess to
be born again do not reflect Christ-like behavfdrs.

In other words the didactic teaching method is not aiding the next generation in
the absorption of truth in their lives. They may know some facts about God and faith but
they do seem to be experiencing a relationship with God through faith. Young adults are

bombarded with so much information on a constant basis. They do not need access to

" McNeal, 84.

18 Mitopencoursewarghttp://ocw.mit.edu/OcwWeb/web/home/home/index.htm.
(accessed January 4, 2010).

19 McNeal, 84-85.

20 Josephson Institute of Ethics, "The Ethics Of American Yo@®()?2 Report
Card, http://www.josephsoninstitute.org/ (accessed January 5, 2010).

%1 George Barnarlhink Like Jesu&Grand Rapids, MI: BakerBooks, 2003), 26.
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more information; they need to help in discernment and application. “It is hard to pitch
facts and make them meaningful across the chasm of skepticism indifference
Relationships provide the effective bridge. In relationships the truth of God is
exposed simply because God is alive and working in a person’s life and this cauggs youn
people to sit up and take notic&.This generation needs to see a demonstration of the
how the truth of knowing Christ makes a difference in life. They desire a place to seek
answers while they experience acceptance of the fact that they are atcenigin point

in the journey.

Relationships are also the conduits that enable the next generation sort through
information as well as observe and experience life-changing truth. Onekafythe
component in what Larry Crabb calls “connecting relationships” or “spliritua

123

community™” is the power of dialogue.

To help people come to know Christ and experience ongoing spiritual formation,
churches must become the places where movement towards Christ-likeness can be
encouraged through dialogue and relationship. McNeal suggests that there needs to be

shift in the “methodology* of spiritual formation. From a secular perspective, Jane

22 McDowell and Williams, 40.
23 Crabb, 18-20.

24 Spiritual formation occurs when there is authentic worship, application of
Biblical truth to life and relationships, ministry and service in Jesus nduaeng faith
with pre-Christians, Cooperation with other believers in the Mission of God. But} it wil
occur best if the church can engage in the process of spiritual formation by diofting
teaching to learning, being text driven to life driven, from classroom to living,rfsom
didactic to experiential, from learning as a private affair to a teammomment, from
scripted to shaped as cited in McNeal, 80-91.
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Vella offers a similar strategy of “dialogue education” developed out ohdarstanding

of “quantum concepts?®

Dialogue, customized learning, redemptive relationships, organic spiritvethgr
and meaningful service and ministry, seem from this pastors perspective Bioecea
implement in a small church than in a larger one precisely because of sibe and t

relational orientation of these congregations.

Dialogue in many small church situations is already desirable and enaburage
The give and take, question and answer format is quite close to what alreglyaexi
NZBC in every area but the Sunday morning worship service. The distance between
pastor and people is not a huge chasm in these church and smaller congregations can
experiment with ways to close the gap even more. They want their pagtavachable
and available. There is a great opportunity for mentoring and modeling in terms of

discipleship.

Small churches can easily customize learning to the needs of individuals.
Uniqueness (even quirkiness) is accepted if not celebrated in many of these
congregations. Knowing family history and life stories is a given in smalthHife. In
fact, it can be an obstacle. However, when rightly applied, there is a great ogpdatuni

adapt the discipleship process as needed in people’s lives.

%According to Vella, Newton held a view of the universe as a vast machine that
could be dissected and discovered. This mechanistic worldview sees the wholelgs mer
the sum of its parts. From this came classical, hierarchical educationu@uaoricepts
have changed her understanding of education. The six concepts that inform her
postmodern perspective are relatedness, a holistic perspective, dudigigm
participation, and energy as cited in Jane Vella, 29-35.
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Smaller churches struggle with allocation of resources. Because of thisymagn
be forced to become creative in raising capital, facility use, and emplogstgrs. When
at least half, and it is usually more, of the financial resources go towatidg ptaff and
talking care of buildings, congregations need to take a hard look at stewardshi (that
the use of finances, time, facilities, manpower etc).

In the case of NZBC the 2009 budget proposed in January 2009 is illustrative.
The church affirmed a budget of $183,130.00. By November of 2009, $136,800.00 had
been spent on personnel and property. This means that only 51% went to staffing, 25%
went toward property needs and only 25% of the budget for the year went towards
everything else! In just the basic costs of keeping the facilities amagoayastor can be
overwhelming to small churches. Mclintosh says that the priority for expenditur
money should be in order of “staff, ministries, and buildirfysfe also says that for
small churches, salaries should comprise no more than 50% of operating budget.

For the 2010 budget, there were adjustments that put NZBC more in line with
these recommendations. The total budget was comprises of $171,473.00. Salaries
comprise $59,724.00 (35%). Ministry costs make up $62,941.00 (37%). Building needs
are projected to cost $48,808.00 (28%).

However the recommendations are based on several assumptions. First for all
there is the assumption that a building is an integral part of church life (and bit defa
debt and overhead are assumed). Secondly, there is an assumption that paid staff are

necessary to the function of the church. Third, there is an assumption that what happens

26 Gary MciIntoshChurch That WorksGrand Rapids: MI, BakerBooks, 2004),
131



121

when the average church meets together is completely biblical. Mayhiene it
guestion, or at least tweak those assumptions. In light of these realities¢thesgazal
recommendations that this researcher will be making in the days ahead.

First of all, the church is $100,000 dollars in debt and this is a struggle. If NZBC
believes that the building they have has been God-given, then they need to be proactive in
eliminating the debt as soon as possible.

Second, the average church (NZBC is no exception) has unlimited discipleship
space! They are called homes. Small groups and in-home bible studies have been quite
effective over the past two summers, the church needs to incorporate them into a more
holistic part of the life of NZBC as opportunities for outreach and spiritual contynuni

Third, there are unlimited opportunities for evangelism. They are found, of course
outside the walls of the church building. Therefore, the church needs to find praatical a
tangible ways to minister to this community. This along with mission emphasitoilg
from existing relationships and opportunities will energize the church as the@body
Christ in the world.

Fourth, NZBC cannot provide a program for every need. However, holistic family
ministry needs to be embraced. A small church can be quite effective irtlsér@ng
families by coming along side them to help them in practical and concrete way

Fifth, healthy conflict management and good communication skills need to be
learned. This is the primary systemic issue at NZBC. Healthyae#dtips between God

and each other are absolutely crucial.
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Also, it is important for NZBC to re-assess resource allocation. Altgenati
methods to raise (or release) needed funds and manpower must be explored (such as bi-
vocational ministry).

Finally, dialogue must be incorporated into all aspects of church life from the
worship service to discipleship. Mature believers (not just the pastor) needs ¢to, ment

model, and equip in all aspects of church life.

Conclusion

Astronomers have discovered that light travels at 186,000 mps. Most of the
distant stars observed in the night sky beyond this solar system are saydhaint
takes light years for their image to reach an observer on planet earth. Jrirghort
stars that a person observes in the night sky are amazing pictures from.thiéheast
a star dies, by the time it can be seen on planet earth it has been dead for millennia
Songs have been sung, Kisses have been stolen, oceans have been crossed, and
worship has been experienced while humans have gazed at the stars. Bug, they ar
only amazing snapshots of the past. The Psalmist declares that the heaverhdecla
handiwork (in the past). Yet the gospels remind believers that they should also fix
their eyes on the one who is the Author and Finisher of the faith who is the source of
our hope of glory.

Small churches should honor the past, they cannot live in it. The must build a
strong foundation on the bedrock of Biblical truth. They must incorporate forms and
function that communicate in a specific culture but transcend every cultuse. The

must be open to the new things that God promises to do while clinging to the timeless
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truths of the Christian faith. They have the capacity. The Holy Spirit has ceddn
that they do.

It was Pappas who said, “Certain small churches have a future. Others do not.
Those that can rediscover joy, those that reconnect people to their God-given purpose,
those that can love others, those that can preserve the spirit of their herithgeavi
a glorious future. But those that fail to do so will whither aw@yit other words, if a
congregation is willing to turn its gaze from pictures of the past to a future hepe, t
the future is bright.

Yet, every church has unique strengths, struggles, personalities and blind spots.
Small church leaders must understand this. If the leaders of these smadigadiogis
patiently and lovingly get to know the congregations they are called to le¢bdyIf
are willing to truly love them as they are then they have a shot at helping them
become what God intends. If they are willing to shepherd these churches through the
difficult transitions that are already occurring in the culture, whilpihglthem to
maintain Missional focus and kingdom perspective, then God will be honored and
meaningful growth will occur.

This is what seems to be happening at NZBC. The journey is far from over. The
future may be bright but it is filled with uncertainty. However, it is a hopedfil
uncertainty that is firmly grounded in promises of Scripture, the guidanbe éfdly

Spirit and the finished work of Jesus Christ.

2" pappas, 37-140.
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