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l. Introduction

Elisha is heralded as one of the greatest promfi¢ke Old Testament. As a prophet,
Elisha reveals God’s desire for the people of Is@abéve under covenant faithfulness before
Him. In doing so, he stands as the intermediaryweeh God and Israel. “Prophets intercede for
people by virtue of their position. Their summooesdtes them between Yhwh and people,
identified with both.* Elisha emerges from the powerful ministry of hiegecessor, boldly
asking for twice the spirit Elijah possessed duhimgministry. According to the Midraash,
Elisha’s illustrious career records sixteen miraélspanning from multiplying food to raising
the dead. Elisha interacts with a wide variety@bge. Elisha’s intentional ministry toward the
marginalized, outcast members of society revealswéh’s love for the abandoned, providing
both material and spiritual deliverant¥et, Elisha interacts with powerful figures as kel
several kings and wealthy individuals. In additigtisha’s minsters to the Arameans, Israel’s
primary enemy at the time, revealing Yahweh'’s aaraf all political, economic, and social
affairs, as well as His desire to make Himself kndawall peoples. God always seeks to bring
salvation towards those who will respond, regasitdgheir status in society or their nationality,
which is evident throughout the Elisha narratives.

The thesis will discuss this aspect of Elisha’sistiry in detail. First, a brief overview of
the context of Kings, of Elisha scholarship, and&Eb$ha’s ministry will be discussed. A chapter

will discuss Israel’'s apostasy. Because of theon&iunfaithfulness, the disobedience of both

1John GoldingayQld Testament Theology: Israel’s Lifidowners Grove, IL, IVP Academic, 2009), 271.

*Mishnat R. Eliezer b. R. Yosi Ha Gelilil Midrashrhad-Bet Midoin Yal,Gen. VaYer®2, cited in
Introduction to Sefer Melachim Im Pirush Daat MiKeerusalem: Mossad HaRav Kook, 1989). Quoted in
Nachman Levine, “Twice as Much of Your Spirit: Ratt, Parallel, and Paranomasia in the MiracledliggtEand
Elisha,” Journal for the Study of the Old Testam@&st(1999): 46.

3Marsha White, “Elisha,” imDictionary of the Bibleed. David Noel Freedman (Grand Rapids: William B.
Eerdmans Publishing Co., 2000), 398.



the Israelite kings and the people as a wholeh&lsministry is not pointed to the nation or the
kings, but to other atypical characters. Israeinable to experience the blessings with which
God desires to bless them because they refusdmoitsto Him. Therefore, the unlikely
individuals become the recipients of Yahweh’s mexag blessings; they are the true faithful
followers of Yahweh. The widow in debt, the Shunaterwomen, and Naaman all experience
rich blessing and miraculous restoration. Thes&viddals display genuine faith and obedience
to Elisha’s commands, and thus, to God. The thedlifocus on these three specific stories in
the Elisha narrative.

These three stories have not been selected admarimlit have been chosen due to their
prominence in the overall narrative. With the eximapof the military accounts during Elisha’s
ministry, these three stories are the longestestan terms of the number of lines from Biblia
Hebraica Stuttgartensial he sheer length of the stories reflects the mamoe of each account
in the overall Elisha narrative. The author of Kgng focusing on these three accounts to
demonstrate Elisha’s intentional ministry toward #typical character.

The widow’s oil, found in 2 Kings 4:1-7, consistseleven lines, the shortest of the three
stories that will be analyzed. In this narrativesiia provides an abundant supply of oil for a
destitute widow. The stories of the Shunammite worrad her son consist of forty-two lines.
The Shunammite woman, a powerful figure in her camity, acts decisively and Elisha
responds. Furthermore, a separate account of theawas found in 2 Kings 8:1-6. The last
story, the healing of Naaman in 2 Kings 5:1-27,gists of forty-nine line Here, a general in
the army of Israel’'s enemy travels to Israel araénees healing from Elisha. The actions and

faith of these three people, a destitute widowpwgrful and wealthy woman, and a non-Jewish

“Jerome T. Walsh, “The Organization of 2 Kings 3Xatholic Bible Quarterly72, no. 2 (2010): 242-
243,



military official, strikingly contrast with the exgeted recipients of prophetic miracles and
blessings. It is not Jewish males who benefit fiélmha’s ministry, but women and a foreigner.
These characters demonstrate that Elisha’s mirsgkegifically focuses on atypical characters.
God uses Elisha to intentionally target the unetgeetdividual, further emphasizing the Lord’s
heart for all people.

Understanding the distinct atypical character $oofithe Elisha narrative is important,
for it connects to God’s overall plan to make &bples know Him. Just as the foreign general,
the destitute widow, and the powerful woman albgguze the power of Yahweh through the
work of the prophet, so God desires all unlikelgaratters, regardless of ethnicity or socio-
economic standing, to recongize His greatness.

Therefore, the thesis will argue that the apostdidgrael leads Elisha’s ministry to focus
on unlikely characters, women and a Syrian genetabse faith starkly contrasts with the
unbelief of the Israelite kings and the chosen feap a whole. The unlikely characters display
genuine faith, whereas those who should demongtraibefaithfulness reject the prophet Elisha
and Yahweh.

The Books of Kings

1 and 2 Kings reveal the royal history of Israethe Old Testament. Kings narrates the
royal history of the kings after David has estdi#@ the kingdom and his reign. From the death
of David to the fall of Jerusalem, Kings traces ilse, division, and fall of the kings of Israel
and Judah. Despite being a royal history, two rayalrfigures dominate the narrative. Elijah
and Elisha, as well as the other prophets in #asien of the Hebrew Bible, overshadow the
lives of the kings. They are the main charactérs kings are secondary. “The ministry of the

prophets assume so prominent a position in theobthe Kings, whereas the history of the



kings appears sometimes to fall into the backgranrmdmparison The spiritual vitality and
power of Elijah and Elisha stand as a foil agaiihstdeclining faithfulness and growing apostasy
of the kings of the chosen people, as well as tleeadl society. Both figures stands firm in a
time of incredible and blatant disobedience, digplgthe utter power of God to the people. In a
time of crisis, Elijah’s character demonstratesgnity—an individual of “outstanding natural
dignity and a commanding presenéelisha does the same.

The accounts in the books of Kings, originallyregke manuscript, reveal Israel’s
rampant disobedience through the actions of balkitigs and the people. C. Marvin Pate
states, “The Deuteronomistic view of the storysshEl asserts, first of all, that the nation has
been ‘stiff-necked,’ rebellious and disobedientingits entire existence.This trend
throughout Israel’s history is exposed yet agaifh and 2 Kings. Both books move from a
positive tone to a negative ohé.Kings begins with Solomon’s glorious reign amdig with
Ahab’s evil reign; 2 Kings begins with Elisha’s pesiul ministry and ends with the fall of Israel
to the Assyrians and Judah to the Babylonians.

Clearly, Elisha, who introduces 2 Kings and isitten character of a third of the book,
is the most prominent, if not most important, figwf 2 Kings, since “9 out of 25 chapters of the

Book of Kings Il are devoted to Elisha's careerilevthe remaining 16 chapters deal with no

°C. F. Keil and F. Delitzsch,& Il Kings, 1 & Il Chronicles, Ezra, Nehemiah, tBer (Grand Rapids:
William B. Eerdmans Publishing Company, 1973), 5.

®Francis Cheesebrough Lightbourn, “The ‘Story’ is tld Testament,Anglican Theological Revie@l
(1939): 99.

C. Marvin Pate, J. Scott Duvall, J. Daniel HaysRENdolph Richards, W. Dennis Tucker Jr., and Rrebe
Vang, The Story of Israel: A Biblical Theolog§Downers Grove, IL: InterVarsity Press, 2004), 18

®Dale Ralph Davis? Kings: The Power and the Fuffyocus on the Bible Series (Fearn, Ross-Shire, Great
Britain: Christian Focus, 2011), 12.



fewer than 13 kings of Israel and 17 kings of Jutiafhe Israelite kings span approximately
one hundred and thirty-two years until they falAssyria in 722 BC; the kings of Judah span
two hundred and eighty-nine years until they falBabylon in 586 BC. It is obvious that more
than any other figure, Elisha is the focus of 2d&nThe author is intentionally focusing on
Elisha amidst centuries of history.

Elijah and Elisha are non-writing prophets. Ibedieved that the Deuteronomistic
Historian, or School, which flourished at the latdsring the time of Josiah (640-609 BC) and
continued after the fall of Jerusalem, utilized ¢hnal tradition to write down the accounts.
Despite heavy reliance on the oral tradition, idiadn to the accounts written much later, the
books of Kings are trustworthy, historical accoufitghile the accounts of these prophets may
have been shaped by the Deuteronomic scribesnthgyhave utilized older traditions without
significant distortions*® The rich, oral tradition is reliable.

Review of Elisha Scholarship

A brief review of the contemporary research ofphephet Elisha must be stated.

Literary approaches toward biblical studies haveualded, particularly with Elisha scholarship.
For example, Robert Cohn’s commentary in the B2iam series emphasizes the literary angles
of 2 Kings. It is an excellent resource that conméloe Elisha narrative together as a literary.unit
Keith Bodner'sElisha’s Profile in the Book of Kings: The Doublgehtcompares Elisha’s

ministry with Elijah’s, emphasizing the parallelismd connectedness between the two prophets.
Leah Bronner’'sThe Stories of Elijah and Elisha as Polemics AgaB®al Worshipgreveals the

direct connection between the prophets’ miraclesthair crusade to demonstrate that Yahweh,

°Shimon Bakon, “Elisha the Prophefgwish Bible Quarterl29 no. 4 (2001): 242.

% L. Redditt, “Prophecy, History of”, itVP Dictionary of the Old Testament Prophetd. Mark Boda
and J. Gordan McConville (Downers Grove, IL: Intarsity Press, 2012), 592.



not Baal, was the true God. Marvin Sweeeney’s comang in the Old Testament Library series
possesses a strong exegetical study of 2 Kinggi#fly connects both 1 and 2 Kings. Paul
House’s New American Commentary of 1 and 2 Kingsrects with the original language and
with the literary thrusts of the narrative. Johhe®k The Message of Kings: God is Presisnt
particularly insightful. Rick Dale Moore'&od Saves: Lessons from the Elisha Staxgdores

the stylistic and literary features of biblical texMoore delves deeply in the Aramean texts and
provides much helpful information. Wesley BergerElisha and the End of Prophetismews
Elisha as a negative character. The shift in laggdeom the Lord speaking to the prophetic
word according to Elisha (2 Kings 2:19-22), Bergegues, is a negative insinuation in regards
to the prophet. Lastly, Phillip Satterhwaite’s eldi“The Elisha Narratives and the Coherence of
2 Kings 2-8" exposes the literary unity and coheeeaf the Elisha account.

With the increased number of literary approachdse text, narrative criticism has
increased as well. Narrative criticism, which coetsehe stories with its larger context,
analyzies the literary themes, plot, motifs, cheadzation, style, figures or speech, symbols, and
repeititon of the story" This thesis aims to view the Elisha narrativesuigh narrative criticism
and analyze several accounts in conjunction ta thgaact on the overall Elisha narrative. Doing
such will develop the themes and overarching thotihie Elisha narrative, revealing the
atypical character thrust of the Elisha accoura a$ole. As literary approaches and narrative
criticism support one another, both will be heawutifized to analyze and interpret the Elisha
account, determining that the emphases of Isrd&@bedience and Elisha’s ministry toward
unlikely characters is clearly emphasized throdghauthor’s literary structure and narrative

thurst of 2 Kings.

13, C. Robinson, “Narrative,” iBictionary of Biblical Criticism and Interpretatigred.Stanley E. Porter,
(New York: Routledge, 2007), 236-237.



Categorization of Biblical Narratives

The Elisha passages are narrative based. Alex&uderclassifies biblical narratives in
three different categories. Simple legenda arewdsahat are brief and direct with little plot
development; the Elisha food miracles, each cangistf only a few verses, are included in this
category. Perhaps the oral account was longergvéater detail, but the writer of Kings has
skillfully and purposefully edited thef.It is clear that “the Israelite storyteller was ao
primitive who could not even master his languagé he conciseness of the present stories
rather reveals the opposite: the man who reducesktharratives to writing took the pains, and
had the skill, to condense theri.Although short in form, the food miracles reveawerful
miracles that have been intentionally condensesrtphasize the power of Elisha’s spirit.

The second classification of biblical narrativediterary elaborations. Literary
elaborations are fuller accounts with a plot, depeient of circumstances, and characters that
precede and proceed from the miraculous act. @heymuch more than the bare account of a
miracle; we have an entire plot, with a full dey®ieent of circumstances which precede each
miracle.” The miracles of the widow’s oil, Shunammite womang Naaman are all literary
elaborations. Each account has an extended desorgrtd progression of what occurs before,
during, and after the miraculous event. These tlit@@ry elaborations will be analyzed in order
to further expose Elisha’s intentional ministry o the atypical character. The last
classification is vita. Vita accounts are birthti@nsformative points. Elisha’s inauguration into

his ministry is a vita, which will be discussedtire following chapter.

12 Alexander Rofe, “The Classification of the ProptetStories,”Journal of Biblical Literature89, no. 4
(1970): 432.

Bibid, 433.

“bid.



Conclusion

The introductory chapter has stated the thessgheen background information
concerning the book of Kings, elaborated upon thty of Elisha scholarship, and discussed
the various types of biblical narratives. Such infation introduces the topic and provides a
foundation for the development of the thesis statemit will be demonstrated that the Elisha
narrative exposes the apostasy of the nation argj timlikely characters become the recipients
of Elisha’s ministry and Yahweh'’s blessings.

This thesis seeks to contribute to the Elishalathloip by calling attention to the distinct
focus of Elisha’s ministry towards the atypical id@er, which occurs as a result of Israel’s vast
disobedience. This disobedience, which is prevdlaoughout all levels of society, sharply
contrasts with the faithful obedience of the wid@hunammite woman, and Naaman, all who
represent different social strata and standingr&tbee, the nation and people of Israel
experience curses and increased punishment wiilitnful individuals experience God’s

deliverance and great blessing.



Chapter II: The Elisha Narrative

Elisha is a powerful man of God who performs mitaas actions through the
empowering of the Spirit. As A.W. Pink observesarfore miracles were wrought by [Elisha]
or were granted in answer to his prayers than #msr@f the Old Testament prophetdri a
society that was moving further and further awayrfrGod, Elisha’s ministry stands as a
reminder that God continues to beckon the natiaetiarn to Him. His authority and power,
which stems from his close relationship with Yahwislrevident. His word is effective; God
hears his prayers and responds accordingly. Anratadaling of the prophet’s illustrious career
is essential to understanding the disobediencleeohation and the focus of the atypical
character in Elisha’s ministry. This chapter wilbpide a short overview of the prophet Elisha’s
life and ministry. Chapter Il will summarize theidfla narrative. His calling, succession of
Elijah, a comparison between the two prophets,fasideath will be discussed.

His Calling

Elisha’s calling is found in 1 Kings 19:19-21. $taccount, although only three verses in
length, is a pivotal moment in the Kings accoutite Bvent bridges the two prominent figures of
Kings and passes the ministry from one to the otalgah departs from Mount Horeb, where he
first fled to escape Jezebel's wrath. Walter Brgggnn explains, “He finds Elisha doing field
work (with twelve yoke of oxen!), and he throws mantle over him. The choice is decisive; the
deed is done irreversibly, and Elisha knows iElisha understands that Elijah’s mantle is an

invitation to become a man of God. The call is revbal, for it needs no verbal explanation.

Arthur Wilkington Pink,Gleanings from Elisha: His Life and Miraclé§hicago: Moody Press, 1972), 7.

2 Walter Brueggemann, “The Stunning Outcome of a-Rerson Search Committeddurnal for
Preacher25, no. 1 (2001): 36.
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“There is only a dramatic act that both partiesarathnd.? This mantle, the same one Elijah
used to protect himself from the theophany (1 Kihg®-18), is thrown upon Elisha as a call to
become Elijah’s successor to symbolize what wgalEs ministry is now placed upon Elisha.
The twelve pairs of oxen are significant for sedveeasons. They display the immense
wealth Elisha’s family possesses. In a time of dhdwand famine, Elisha is not only plowing the
field to prepare for the farming season, but is\gao with twenty-four oxen. Yet, this great
wealth is not an obstacle for Elisha, for he recogmthat material wealth pales in comparison to
the honor of becoming a man of God and followirgyeat prophet. He must totally forego his
current life and follow Elijah, but does so williggand joyfully. “Elisha’s response does not
indicate unwillingness but a clear recognition dfalvis demanded (‘1 will come after you’) and
an obvious desire to comply.The twelve yoke of oxen also parallel the twelianss Elijah
uses at Mount Carmel, which were symbolic of thelve tribes of Israel. Keith Bodner states,
“With Elisha’s twelve pairs the reader is not gitee same explicit parameters, but rather
invited to make a connection: just as Elijah’s twee$tones are used to (re)build the altar of
Israel’s covenant relationship, so Elisha’s workhwthe twenty-four oxen will double these
efforts for the nation®The twelve yokes, like the twelve stones, traosiiElisha from a farmer
to a man responsible for the twelve tribes of lsraeen in a time when the tribes are divided

into two nations.

SWalter Brueggemari, & 2 Kings Smyth & Helwys Commentary (Macon, GA: Smyth & g, 2000),
239.

“Kaltner, John, “What Did Elijah Do to his MantleBd Hebrew RooGLM,” in Inspired Speech:
Prophecy in the Ancient Near East: Essays in Harfdderbert B. Huffmoreds. John Kaltner and Louis Stulman
(London: T & T Clark, 2004), 226.

*Dale Ralph Davisl Kings: The Wisdom and the Foligeanies House, Great Britain: Christian Focus
Publications, 2002), 274.

®Keith Bodner Elisha’s Profile in the Book of Kings: The Doublgeht(New York: Oxford University
Press, 2013), 34-35.
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Elisha sacrifices a pair of oxen and feeds ihpeople as his last deed before following
Elijah. “By feeding the people with the twelfth y@kElisha indicates the end of his life as farmer
and new beginning as nurturer of IsraeThis transitional act not only reveals Elisha’s
acceptance and eagerness of his new positionréait kindness. It is an indicator of his
character and thus, the tone of his future ministigy desires to serve the local people in some
manner before he leaves and decides to take afgais own oxen, sacrifices it, boils it, and
provides a meal for the people. “At a time whengrbywas widespread, this was an
extraordinarily generous act.Elisha’s desire to minister to those who are ponrthe margin,
and often forgotten is evident from this first astElijah’s official successor.

His Succession

Elijah’s ascension and Elisha’s succession acasuound in 2 Kings 2:1-15. The entire
chapter focuses on this pivotal moment, as the lmanofficially passed from Elijah to Elisha.
“Succession is a major focus in the Elijah-Elist@iss because it addresses not just the
continuation of a prophetic ministry but also theeywcontinuity of God’s people’Elijah’s
incredible ministry has an incredible ending. Hligadeathless entrance into heaven is a reward
for his boldness and faithfulness to Yahweh duargne of rampant apostasy. John Olley

states, “[Elijah] is often described as the penstio saved Israel from complete abandonment of

"Robert L. Cohn, “The Literary Logic of 1 Kings 18,1 Journal of Biblical Literaturel01, no. 3 (1982):
349,

®David J. Zucker, “Elijah and Elisha. Part 2, Simritias and Differences Jewish Bible Quarterly1
(2013): 21.

°Jonathan Huddleston, “What Would Elijah and Elislw® Internarrativity in Luke’s Story of Jesus,”
Journal of Theological Interpretatiof, no. 2 (2011): 277.
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YHWH, although a century later all is gone. Hisagipearance at the end, like Moses, marked
him out as speciaf*®

Elijah, Elisha, and the sons of the prophets h@naare that Yahweh will take him to
heaven soon. The sons of the prophets ask, “D&kyow that the Lord will take away your
master from over you today?” (2 Kgs. 2:3, 5) Theselrelationship between Elijah and Elisha is
evident, for Elisha refuses to leave Elijah, climgto his mentor for as long as possible. When
Elijah and Elisha reach the Jordan, Elijah takesmantle, strikes the water, and the river parts
as they cross on dry ground. This mantle, whichldess a tangible sign of Elijah’s ministry,
demonstrates Elijah’s anointing once again.

Elisha has one last request—he asks for a dowisteop of the spirit that enabled
Elijah’s ministry, which will be discussed in thallbwing section. Suddenly, a chariot of fire
and horses separate the two and Elijah is takeén bpaven by a whirlwind. When Elijah
disappears, Elisha deeply, sincerely mourns. “WHgah is taken from him, Elisha does not
simply tear his clothes, a traditional expressibsasrow (e.g., 22:11), but tears them ‘in two
pieces’ (v. 12), tangibly expressing the depthisfdain.™! After expressing his sadness, Elisha
picks up the mantle, strikes the waters, and ceogger on dry land, following the footsteps of
his predecessor. Brian Britt states,“[Elijah’s ®peepresents his prophetic office: it becomes a
token of Elisha’'s commission immediately afterwardl in the miraculous ascent of Elijah in 2

Kings, where the mantle parts the wateéfsElijah further cements his succession by traveling

19 John Olley, “YHWH and His Zealous Prophet: Thesergation of Elijah in 1 and 2 KingsJournal for
the Study of the Old Testam@&6t (1998): 49.

YGene Rice, “Elijah’s Requirement for Prophetic Lewsthip (2 Kings 2:1-8),Journal of Religious
Thought59-60, no. 1 (2006-2007): 7.

2Brian Britt, “Prophetic Concealment in a Biblicayfle Scene,Catholic Bible Quarterly64, no. 1
(2002): 46.
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Mount Carmel and Samaria, two major sites of Elahinistry® Elisha has officially
succeeded Elijah as the man of God.
A Double Portion of the Spirit

The parallels between Elijah and Elisha are urakadle. “Time and again Elisha does or
says things which recall the deeds and words opfeidecessor Elijah* Elisha continues the
ministry that Elijah initiates. Elijah prophesidégetend of Ahab’s line, but it is Elisha who sees
the fulfillment of the word. Keith Bodner statégJijah speaks the prophetic utterance about the
end of the Omrides and inaugurates the proces# isuirought to completion by his double
agent and successor in a story thick with plot@matacter.* Elisha witnesses what his
predecessor began. However, the parallelism iedugmphasized because of Elisha’s last
request to Elisha. Elisha has received the doulntiégom of the spirit. Therefore it is natural that
as a man with the double portion, he doubles analpk his predecessor’s miracles. “Elisha’s
miracles repeat and multiply elements of the mesdf his teacher Elijah, from whom he
requested ‘twice as much as your spirtf.”

Elisha’s request for his double portion of Elijalspirit is a request for the main share of
Elijah’s prophetic power. M.A. O'Brien states, “j&ha] is after the lion’s share of Elijah’s
prophetic power. The Deuteronomic text refers tdldest son’s right to a double share of his
father's inheritance. Elisha is therefore claiméngnique prophetic status as his rightThe

“double portion” of the Spirit should be interpretas parallel to the laws of primogeniture in the

137ucker, “Elijah and Elisha: Part Two”: 20.

“paul J. KisslingReliable Characters in the Primary History: Profilef Moses, Joshua, Elijah and
Elisha(Sheffield: Sheffield Academic Press, 1996), 149.

*Bodner, 163.
'8 evine. “Twice as Much of Your Spirit, 46.

M. A. O'Brien, “The Portrayal of Prophets in 2 Kisg,” Australian Biblical Reviewt6 (1998), 10.
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Old Testament. Elisha’s double portion reflecteaiik to inherit Elijah’s power, just as the
firstborn Israelite would receive a double portadrhis father's possessions, as stated in the
Mosaic Law (Deuteronomy 21:17). The firstborn’shtigvas a double portion of all the father
had. Since there were other prophets that wouétant with Elijah, such as the sons of the
prophets, Elisha’s request solidifies himself ag@kls main successor. Thus, Keith Bodner
argues, “One can now better appreciate the roléseodther ‘prophetic sons,’ following them in
this particular episode, as now Elisha is poisedherit the mantle of firstborn son and heir of
Elijah."8

It is obvious that “Elisha’s miracles not only de Elijah’s but seem to parallel and
multiply them in their themes, elements, and laggua’ Thus, common themes, motifs, and
even wordplays are prevalent in both narrativesyder to compare and contrast their ministries
and their relationship to one another and to Isi@&elhich they greatly impact. As the bearer of
Elijah’s double portion, Elisha multiplies oil farwidow (2 Kings 4:1-7), just as Elijah did (1
Kings 17:8-16). Elijah and Elisha resuscitate a fvogn death (1 Kings 17:17-24; 2 Kings 4:8-
37). Both figures send oracles to morally ill kingkhough the kings are of different nations (2
Kings 1:1-18; 2 Kings 8:7-15). These parallels seéeine an intentional—Elisha’s miracles have
a counterpart in the Elijah cycf@.

Furthermore, Elisha’s greater anointing is highiegl by the use of a messenger. Elisha
utilizes an assistant who speaks Elisha’s wordghers. As Mark Roncace observes, “Typically,

the use of a messenger indicates that the one erfusshe message is more powerful than one

¥Bodner, 54.
Robert L. Cohn2 Kings(Berit Olam; Collegeville, MN: Liturgical Press, @0), 92.

“Mordechai Cogan and Hayim TadmtrKings (Anchor Bible 10; New York: Doubleday, 1988), 59.
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who receives it?! Elisha speaks through a servant, rather than ssideethe individual directly,
revealing Elisha’s great authority.

Despite Elisha’s lofty position and influence,hare certain elements that might appear
to undermine the effectiveness and strength ohB&lssministry. First, the author of Kings never
calls Elisha a prophet, but only as a “man of G6Given the double spirit received by Elisha
the biblical narrative does not show him great eesjps a top rank prophet. First, the narrative
never calls him a prophet per se. He is referred the third person only as a man of G6d.”
Additionally, there are no recorded conversatiossveen Elisha and Yahweh. Whereas Elijah
argues and speaks with God, who in turn responésnds 17:9-10, 20-22; 18:37-38; 19:9-18),
there is no reported instance of God speakingish&l Rather, the single time Elisha refers to an
interaction with God is when he says to the Shunaewoman that God has hidden the reason
for why her son has perished from him. “Of coutse by definition tells us that God speaks to
Elishabut there is a strange silence in thatnegerfind reporteddirect speeclof God to
Elisha?® Despite these oddities, it is evident that Elidbas possess this God-given double
portion. Perhaps the author is choosing to empéddizha’s anointed double portion of the
spirit rather than his reliance on Yahweh by remgwivine conversations and calling Elisha a
prophet, because it is obvious that it is only tiglo God that Elisha can perform such miracles.

As the double-bearer of the spirit, Elisha’s miryisddresses the unfaithfulness of Israel,
as Elijah did, but in a different manner. “The midjoof [the miracles] performed by Elijah were

associated with death and destruction, whereaarnihé greater of those attributed to Elisha

ZMark Roncace, “Elisha and the Woman of Shunem:ryKi4:8-37 and 8:1-6 Read in Conjunction,”
Journal for the Study of the Old Testameot 91 (2000): 112.

2E|liot Gertel, “Moses, Elisha, and Transferred $pithe Height of Biblical Prophecy? Part [Jewish
Bible Quarterly30, no. 2 (2002): 172.

2 evine, 45.
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were works of healing and restoratidii.Elijah’s miracles are directly against the apostasd
evil prevalent in the land, seeking to destroy thbuat Elisha’s miracles seem to focus on
healing and restoration, as an “almost continuesrhony to the readiness of God to relieve the
distressed and respond to the call of need whetkaecall came from a contrite and believing
heart.”
His Death

Elisha’s death is recorded several chapters #ifecElisha narrative has concluded. As

almost a second conclusion to the Joash accolihg® 13:14-21 recounts Elisha’s death and

|2° However, “even in death, the presence of Elishkema difference® Throughout his

buria
ministry, Elisha continuously demonstrates hisighib bring life and restore. Even after his
death, Elisha accomplishes this once more, emphgdizs role as “a ‘life-bringer and a
powerful force for life with a capacity to transfiorcircumstances of deatf®"When Elisha dies
and his body is being buried, a man is cast inteh&ls grave. When the man touches Elisha’s
bones, he is revived and stands. Elisha is deadiébremains the focus of the narrative; the man
who falls into the grave remains nameless becagise Imimportant in the story. Yael Shemesh
argues, “The narrator is silent about the subsecabrentures of the living dead after his

miraculous resurrection because he has absolubalyterest in his fate. The man’s sole

narrative function is to serve as the object ofiaahe that provides final evidence of the

2pink, 11.
Bbid.

%3, Maxwell Miller, “The Elisha Cycle and the Accdamf the Omride WarsJournal of Biblical
Literature 85, no. 4 (1966): 451.

#/ictor P. HamiltonHandbook on the Historical Book&rand Rapids: Baker, 2001), 450.

Zyalter Brueggemanr, & 2 Kings(Smith & Helwys Bible Commentary; Macon: Smyth & lings,
2000), 432.
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holiness and greatness of the deceased prophglisha performs one last miracle; even in
death, he provides life.
Conclusion

This chapter has provided an overview of Elismaisistry. Beginning with his calling
and ending with his death, the chapter has denaiestthe vastness of Elisha’s ministry. Elisha
does not hesitate when Elijah calls him, but extyt@and joyfully follows the prophet, leaving
behind his family and a life of wealth and securklisha miraculously witnesses Elijah’s
ascension and subsequently picks up Elijah’s mamieassumes his role as prophet of Israel.
The fulfillment of his request for the double portiof the spirit is clear, for Elisha’s power is
evident. Even in death, Elisha miraculously brihfgs Despite succeeding one of the most
important prophets of Israel’s history, Elisha doesshy away from the task. Rather, he boldly
and assertively ministers to the people.

The brief overview of Elisha’s ministry as a wh@enecessary to understand the
prominence of the Elisha account in Kings. Elishadrtainly no insignificant figure. Thus, the
ministry he has with the atypical character is natehy. The disobedience of Israel greatly

shapes Elisha’s ministry to individuals.

Yael Shemesh, “The Elisha Stories as Saints’ Legi@ddurnal of Hebrew Scripture® (2008): 35.



18

Chapter lll: Israel’'s Apostasy

Israel’s growing apostasy is well establishedh®y/time of Elisha. This chapter will
analyze the religious climate of the nation. A dssion of both the spiritual condition of the
kings of Israel and of the people will reveal ttieg nation was clearly unfaithful to God and
possessed a complete misunderstanding of who Yalsw&he kings and the people’s
unfaithfulness and lack of knowledge of God arénhgipted in the military accounts throughout
the Elisha narrative. It will be concluded thatksrwas in a perpetual state of apostasy, which
then leads Elisha to turn away from the nation a$ale and specifically minister to unlikely
characters.

The miracles of both Elijah and Elisha are taifbt@ combat the apostasy within Israel.
Elijah and Elisha are the only other prophets ekbégses to perform miracles. Miracles were
necessary for both prophets’ ministries to dematsttheir legitimacy as men of God and
establish the reality of Yahweh’s anger to a sypality bankrupt society. “By means of drastic
impositions, by awe-inspiring displays of His powey supernatural manifestations of His
justice and mercy alike, God forced even the skapto recognize His existence and subscribe
to His supremacyThese miracles are pointed demonstrations agairst!’s kings. Victor H.
Matthews states, “The miracles performed by thesphets were not so much authorizations of
their power but rather indictments of the monaretimise of their power and authorifyThe
miracles of Elijah and Elisha are not simple sho#gower, but are theological demonstrations
to display the righteousness of God and His ddsirthe people to return to Him and follow the

Law He has provided.

! Pink, 7.

\/ictor H. MatthewsThe Hebrew Prophets and Their Social WdBtand Rapids, MI: Baker Academic,
2012), 31.
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The History and Saturation of Apostasy in IsraeBteiety

The kings of Judah were anointed as God’s adguiedThe Davidic Covenant promised
that the Davidic line would continue—a house, kioig and seed would last (2 Samuel 7). This
unconditional promise, however, had conditionaimdats as well. Each king was responsible to
keep the Mosaic Covenant. If he did, the nationlditwe blessed and would prosper. Walter C.
Kaiser observes, “The ‘breaking’ or conditionalign only refer tgersonalandindividual
invalidation of the benefits of the covenant, liudannot affect the transmission of the promise
to the lineal descendantThus, with a disobedient king, the generation daulffer the
consequences to sin. However, God remained faitbftile covenant he established with David.
“That is why God would staunchly affirm His fidgliand the perpetuity of the covenant to
David in spirit of succeeding rascals who wouldespin his lineage?”

Although the kings of the Northern Kingdom Israare not of the Davidic line, their
actions still affected the religious climate of thegtion. The kings, just like all the other
Israelites, were responsible to obey the Mosaic.¥st, each of the Northern Kingdom’s rulers
was unfaithful. The kings did evil in the eyesloé _ord and were therefore punished
accordingly, Israelite king unashamedly disregardedweh and His law by introducing gods
and pagan worship to the people.

The first king of Israel initiated improper worphtharacterizes the Northern Kingdom.
Jeroboam institutionalized false worship at Dan Bathel, erecting sanctuaries throughout
Israel to prohibit the people from traveling toukalem (1 Kings 12:25-44). Consequently,

syncretism and Baal worship became more and mexafant. Thus, the location of the

%Walter C. KaiserToward an Old Testament Theolo@rand Rapids: Zondervan Publishing House,
1978), 157.

“Kaiser, 157.
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succession account of Elijah and Elisha is sigaiftc The pair, along with the sons of the
prophets, travel to Bethel from Gilgal. The statabd “going down” to Bethel, a location
where apostasy was institutionally practiced, isné@ntional polemic against the syncretistic
worship Jeroboam erect@Vhereas, other passages mention the directiampis(tf. Gen 35:1;
Judg 20:18, 23; 1 Sam 10:3; Hos 4:15), the oppdsigetion is utilized here. The writer of
Kings is deliberately stating that Elijah and Eéisdre travelling downward not in terms of
physical or geographical direction, but to desigrittie symbolic meaning at work in this
passage and its broader literary cont&#lijah and Elisha are going downward spiritually
toward a location of unfaithfulness. Yet, in sugbl@ace, God chooses to miraculously receive
Elijah into heaven.

The pinnacle of disobedience occurs during thgnref King Ahab, who commits great
evil before the Lord. Jerome T. Walsh explainssixeerity of Ahab’s misdeeds, “The phrase
‘committed great abomination is a technical termhfeinous religious or ethical wrongdoing’;
and the word used for idols is the same as in 1&ntPis a further echo of the scatological
language of the dynastic condemnatiéTherefore, the demise of the Omride Dynasty Elijah
prophesies and the effects of their sin are rediizeging Elisha’'s ministry. The two prophets’
ministries are further connected by the fulfillmenElijah’s prophecy. “The themes of the
destruction of Ahab’s line and war against [Baalhf a crucial part of the background to chs. 2-

8, and that many episodes in these chapters mustdestood in relation to therf).”

®Joel S. Burnett, “Going Down’ to Bethel: Elijah aBtisha in the Theological Geography of the
Deuteronomistic History,Journal of Biblical Literaturel29, no. 2 (2010): 283.

®Burnett, 286.
"Jerome T. WalsH, Kings,Berit Olam (Collegeville, MN: Liturgical Press, 189 334.

8phillip E. Satterthwaite, “The Elisha Narrativesiahe Coherence of 2 Kings 2-&yndale Bulletir49,
no. 1 (1998): 3-4.
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Baal worship is not only accepted but also prevale Israel’s society. This is most
evident in the Mount Carmel account of 1 Kings B&al prophets would often mimic what they
desired Baal to do in heav&hus, at Mount Carmel, the prophets danced to ofire flames,
cut themselves so the blood would pour down, jashay desired Baal to pour forth fire from
heaven. Elijah firmly stands against Baal worshige&fiance of the king. In Elijah’s mind,
Mount Carmel is a sure victory, for he does notlddhe power of Yahweh or the futility of the
false prophets’ actions. As Herbert Parzen statés,stern opposition to Baal worship was not
simply due to the fact that the Baal was a foreigity, the god of Tyre. It was rather due to the
conviction that the Baal was no god at all... YHWHGsd, Baal is nothing, is Elijah's view"”

The author of Kings is aware of the myths concegriBaal and therefore uses both the
Elijah and Elisha miracles as pointed polemicsragjahe futility of the people and the kings’
misplaced trust in other gods or political allias.c€ne author desires “to liberate the people
from these beliefs by showing through the agenayootrete examples and incidents that all the
power ascribed by Ugaritic mythology to Baal, agally the attributes only of the God, the Lord

of Israel.!

Therefore, the miracles of Elisha purposefully daestrate that it is Yahweh, not

Baal, who is in control. Elisha’s ability to manlpte the weather, food, child-bearing,
resurrection, and restoration are powers Baal gasse F. Charles Fensham notes, “The purpose
of the biblical narratives is to show that in everglk of life, and especially in those areas in

which Baal was regarded as superior, Yahweh istieGod and not Baal*®

°J.D. Douglas and Merrill C. TenneXondervan lllustrated Bible DictionarGrand Rapids, MI:
Zondervan, 1987), 406.

Herbert Parzen, “The Prophet and the Omri Dynastgsvard Theological Revie®3, no. 2 (1940): 74.
YBronner, 54.

122 Charles Fensham, “A Few Observations on therBation between Yahweh and Baal in 1 Kings 17-
19,” Zeitschrift Fur Die Alttestamentliche Wissenscl@ft no. 2 (1980): 223.
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The Disobedience of the Kings
The unfaithfulness of the kings is seen most tle¢hrough the military accounts in the
Elisha narrative. “The historian is using accowoftisrael’s military campaigns against Syria and
Moab (both of them failures for Israel) to illugeraand underline his major point that the word of
the Lord as spoken to Israel by the prophets doealways support the political aims of the

kings of Israel.*®

The military accounts, which are quite lengthy, some of the longest
accounts in the Elisha narrative. Whereas theamyliaccounts reveal the spiritually
waywardness of the kings, the leaders of the natidhe chosen people of God, the individual
accounts of Elisha ministering to the widow, theiS&mmite woman, and Naaman reveal
spiritually rich, faithful people. The author ofgs intentionally contrasts the two groups to
highlight Israel’s apostasy. The individual accauwill be discussed later. The kings do not
believe or trust in Yahweh, but unlikely, margizald, foreigner individuals do.

King Jehoram reveals not only unfaithfulness,dlsb disinterest in Yahweh and His
prophets. Although not quite as evil as his fathleab, Jehoram continues to commit the sins of
Jeroboam and does not remove Baal worship (2 K3riy8). It is evident that Jehoram does not
regard the prophet or God as an authoritativetspirleader. When the kings of Israel, Judah,
and Edom battle against Moab, they seek directiom fElisha, but only after Jehoshaphat, the
king of Judah, suggests doing so. Elisha’s appalisgust for Jehoram is blatant, but since the
king of Judah, who has a much higher regard formkhand for the prophet, is present, Elisha

consents (2 Kgs 3:14). Elisha commands the kingsgterenches in the valley, for God will

miraculously fill the trenches with water. Then Gaill give the Moabites to the coalition; then

330hn R. Barlett, “The ‘United’ Campaign against Maa 2 Kgs 3.4-27” irvlidian, Moab and Edom: The
History and Archaeology of Late Bronze and Iron Agedan and North West Arabiads. J.F.A. Sawyer and
D.J.A. Clines (Salem, WI: Sheffield Publishing Caanp, 1983), 137.
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they are to strike every fortified city, fell theeeés, stop the springs of water, and mar the land
with stones.

God faithfully provides the water, which the Ma&isi see as red as blood. They conclude
that there was infighting, and rush the valleylbtam the spoil. When they arrive, the Israelites
arise and strike the Moabites—God has deliverenhtin¢o the alliance’s hands. They chase
after them, slaughtering them, destroying the sjtend stopping the springs, just as Elisha
prophesied. However, the alliance is defeatedMababites are victorious, for when the Moabite
king sees that they may lose the battle, he seesifinis oldest son, the heir to the throne, on the
wall. As a result, “there came a great wrath agdsrael, and they departed from him and
returned to their own land (2 Kgs 3:276%.”

Because of Jehoram’s lack of commitment to Yahwlehprophecy “failed”. This does
not diminish the reliability of Yahweh’s charactarpromise, because, like most prophecies,
“the fulfillment of Elisha’s oracle of victory washerently contingent upon Israel’s willingness
to bring it to completion.**This account does not reveal some type of failyr&&hweh, but
failure by Israel when faced with military oppositi Jehoram’s partial success mirrors his
partial commitment to Yahweh. He removed the gliair Baal, but continued in the practices of
Jeroboam. “As such, the report of Israel’s retegdhe end of the chapter combines with the
introductory report to form a thematic inclusio tbe chapter: Those whose commitment to

Yahweh is half-hearted invariably fail to experieribe fullness of his blessind”

“Raymond Westbrook, “Elisha’s True Prophecy in 2d¢i3,”Journal of Biblical Literaturel 24, no. 3
(2005): 531.

!5 Robert B. Chisholm, Jr., “Israel's Retreat and Eadure of Prophecy in 2 Kings 3Bibliotheca Sacra
92, no. 1 (2011): 71.

%Chisholm, 71.
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Therefore, Elisha’s prophecy is fulfilled. Eacksof the prophecy comes to fruition, yet
because of the people’s ignorance and the kingdility to trust in God for victory, they are
unable to successfully defeat the Moabites. Elddes not offer a deliberate false prophecy, but
due to the unfaithful, misguidedness of Jehorams ln@able to experience victory. The
goodness of God is prevalent. Despite the unfditkfs of the king, God still responds with a
miraculous filling of the valley. Yet, because bétdisobedience of the people, they are unable
to experience military victory.

2 Kings 6:24-7:20 also displays the ignorance &edunwillingness of the king to
believe that deliverance is possible. The Syrianghattacked the city and Samaria is under
siege; the city is in great distress. Frustratethiy/situation, the king swears to kill Elishattha
very day. The very individual the king should sémkadvice and wisdom, the very individual
who may be able to bring about deliverance, becdaheesdividual of whom the king is
targeting to kill. However, one must understand tha king was not necessarily acting
irrationally. “This blame makes sense only in ligiithe previous episode in which Elisha urged
the king against his own inclination, to send thrarAean troops home well-fed. Now those
troops have returned to bring Israel the misensitiated by the case of the cannibal moth&rs.”
It is evident that the king clearly does not posdagh in Elisha’s ability to restore this situati
the king does not realize that just as Elisha vides @ blind the Aramean troops in the previous
passage, Elisha possesses the ability to delieecith from a horrible siege.

Despite the king's unbelief, Elisha still offerpeophecy. He declares that within twenty-
four hours, the siege will be over and food willibglenty. Even when reports that the Aramean
camp has been deserted are relayed, the king rerslegptical. He says to his servants, “I will

now tell you what the Arameans have done to usy Khew we are hungry; therefore they have

Robert L. Cohn2 Kings (Berit Olam; Collegeville, MN: Liturgical Presg000), 50.
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gone from the camp to hide themselves sin the faldng, ‘When they come out of the city, we
shall capture them alive and get into the cityK{@gs 7:12).” It is only after the servants
imploringly ask him to allow some men to travetihe deserted camp and determine whether the
Syrians have truly left or not that the king seadsarmy to the camp. Again, God demonstrates
grace to a people who are undeserving and unbetjeiilthough the kings possess little faith

nor have any interest in fully following Yahweh, €on his covenantal love, delivers the people
and shows mercy upon them.

It is not surprising that the kings reflect an eldving heart towards Yahweh'’s ability to
assist and deliver them, for they possessed a ohesstanding of religion altogether. The kings
are hostile toward Elisha, the man of God—they haken Elisha to be an enemy precisely
because he has unloosed transformative energyuthdriy in his realmt® The kings are
naturally hostile to Elisha because they are lostilGod. Yet, God continues to show mercy to
the kings.

The Unfaithfulness of the People

Although much of the religious climate is deteredrby the actions of the kings, the
people of Israel also display unfaithfulness arsbbiedience to God. Like the kings, the people
are unfamiliar with who God is and what He desitesael does not seek God as the one, true
source of their strength and protection, but ptaeg trust in other sources. Rather than solely
relying upon God, who has given them a Law to keoactly how to live their lives, the people
of Israel choose instead to be influenced by tlgapaultures around them and follow their
religious practices. For the pagans, gods are mgtetified beings who possess certain powers

that behave just as humans do. Leah Bronner states study of Near Eastern mythology

¥walter Brueggemann, “Elisha as the Original Perge6uy: Ten ThesesJournal for Preacher82, no.
4 (2009): 43.
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shows that the gods were regarded as beings stbjeltthuman functions as sleeping, eating,
drinking, procreating etc.... The Biblical concept@dd is remarkably different. The God of

Israel is not subject to nature, He is above it@mmtrols it.™*

They seem to possess a hybrid,
syncretistic view of Yahweh, impacted by the paggigions surrounding them. Their
misunderstanding of who God is and how He opeiatBkatant through their actions.

Israel, as the people of God, is bound to the MdaoSavenant. “Israel had to be holy, for
her God, Yahweh, was holy (Lev. 20:26; 22:31-33).sich, they could not be consecrated to
any further to any thing or person (27:26) or eiries any rival relationships (18:2-5§>These
guidelines for living were bound by abundant blegsiwhen obedient, but also curses if the
people chose to forsake God. The demise of thelisgaociety is evident throughout the Elisha
accounts. The promised covenant curses consistamtig to fruition as the society becomes
further corrupt and unrighteous.

One of the first actions Elisha performs as Elgauccessor reveals the depths of
perversion and blatant hostility against Yahwehuriebin 2 Kings 2:23-25, this short account
reveals the tone of Israel’s corrupt society. Savgoung men come from their city of Bethel to
mock Elisha. Saying, “Go up, you baldhead; go wy, lpaldhead!”, these boys disrespect
Elijah’s chosen successor. Consequently, Elishsesuthem; two female bears come and maul

forty-two of their number. “The death of 42 of theys seems to contradict Elisha as lifegiver,

but his lifesaving acts are all directed towardsthavho recognize his holiness.”

!9 eah BronnerThe Stories of Elijah and Elisha as Polemics Agaeal Worship Pretoria Oriental
Series 6 (Leiden: Brill, 1968), 135.

DK aiser, 111.
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These young boys are not children, but young mvio, are taunting not because they are
immature juveniles, but because they are malicjoosicking Elisha and his ministry. The
Hebrew phrase “young boysi*§up o>7y1) refers to young men ranging from anywhere between
twelve to thirty years old (cf. 1 Samuel 16:11-22Zamuel 14:21; 18:5), meaning, these
individuals were old enough to know that they sdaHow respect toward God'’s prophet,
particularly the chosen successor of Elijah. MogHitisha to ascend just as Elijah did, this large
group of men who are no less than forty-two in nembace the punishment for their crime.

“The taunting of the young men should be not vieasdmmature juvenile activity... The
mauling of the youthful mob is not vindictive anger behalf of Elisha but divine judgment for
culpable denial of the divine purposé.Wild animals devour some of their group, justtaslys
in Deuteronomy 28:26 that the society will expeceias a curse for their disobedience to the
covenant.

Furthermore, this miracle is a polemic againstidodatry pervasive throughout Israel.
The young men are a reflection of the city in whicty live. Bethel, one of the main locations
of idolatry and syncretistic worship establishedJeyoboam, was most likely hostile to welcome
a man of God, who would certainly disrupt theirgéfestyle and routine. Roger Ellsworth
argues, “We should give due weight to the fact thase young toughs were from Bethel, a
center of idolatrous worship since Jeroboam haabéished the northern kingdom of Israel. If
there was any place in Israel where a propheteof.tird would not be welcome, it was
Bethel.”?® However, it is not only because these young meriram Bethel that this account is
significant. Rather, these young men reveal thetsal state of Israel during the ministry of

Elisha. “The youths were typical of a nation thabtked God’s messengers, despised his words

#August H. Konkell & 2 Kings,NIV Application Commentary (Grand Rapids: Zondervad06), 382.

Roger EllsworthApostasy, Destruction and Hop&ebster, NY: Evangelical Press, 2002), 41.
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and scoffed at his prophets’ (2 Chr 36:18)The blatant hostility toward Yahweh has
permeated through the society and is evident irytlwager generation of Israel.

The Syrian siege of Samaria in 2 Kings 6:24-7:20ictv exposed the unbelief of the
king, also displays the people’s unbelief for Yahigeability to deliver them, as well as a clear
disregard for the Law. The siege has devastatedityighere is no food to be eaten. The people
have been reduced to cannibalism—there is notl@ngaming in the city and the people believe
that defeat is imminent. Yet, it appears that nameaware that this disaster has occurred as a
direct result of their sin. Phillip Satterthwaitates, “The idea of famine as an attack on the
claims of Baal's followers and a judgment on Isfaelvorshipping Baal [is] in line with a
general tendency in Kings to link both military eeses and famine with YHWH's judgment on
Israel's unfaithfulness® Furthermore, siege and cannibalism is explicithtex! as a covenant
curse in Deuteronomy 28: 49-57. It is undeniabé tod is sending curses to Israel to
demonstrate their spiritual unfaithfulness to Him.

Two women come before the king. They have eaterobtieeir sons, but the second
woman refuses to allow them to eat her own son.faimne and siege has become dire—the
woman resort to cannibalism as their solution. ¥egn in this dilemma, the woman accusing
the other seems to possess no shame. As Stuanelasserves, “In 2 Kgs 6.24-33 a breakdown
of social relations is not only implied by the natwf the complainant's crime but by her
exaggerated obliviousness to the horrible natuteeofactions. Her inattentiveness to the way

others might view her deed shows that she lackpub&c emotion of shame, which makes

#paul R. Housel, 2 KingsThe New American Commentary (Nashville, TN: BroadmnSaHolman,
1995). 261.

Bgatterthwaite, 3-4.
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possible orderly social relation&The Israelite society is experiencing the coveranses, yet
does not seem to be aware that they are; furthesnttogy do not seem to possess any remorse
for their crimes. This is the extent to which tle®ple have separated themselves from the
Mosaic Law and from following the one, true Godyteere commanded to follow. The
apostasy of Israel is undeniable.

In the same Samarian siege account, a sarcastieraféfuses to believe Elisha’s
prophecy and scoffs that deliverance is even plesddven with a direct prophecy from the
mouth of the prophet that the siege will be lifteithin a day, the officer refuses to believe that
deliverance will occur. Perhaps this appears tarbenpossible task in his eyes, but the officer
should have been aware of Israel’s rich historylmch Yahweh miraculously and powerfully
delivered His people time and time again. Moreokierhas undoubtedly heard of the many
miraculous deeds Elisha himself, the very man vghstanding in his presence, has performed.
Yet, because of the officer’s intentional unbellelisha adds to his prophecy—the man will
witness the restoration, but will not be able tagdee of the deliverance. When the siege lifts the
following day, the people, in their eagerness, plnthe man to death while he is at the gate of
the city. The phrase “the people trampled on hithatgate, and he died” is repeated twice (2
Kgs 7:17, 20) for moral emphasisThe word of the prophet stands above the faittdesffing
of a royal officer.

Even when the people experience military deliveeaaned victory, Israel cannot fully
experience the covenantal blessings because pktlvasive infidelity and disobedience they

practice instead of following Yahweh. “The Lord aatfully bless his people because Israel is

%stuart Lasine, “Jehoram and the Cannibal Motheiirigs 6:24-33): Solomon’s Judgment in an Inverted
World,” Journal for the Study of the Old Testamgdt(1991): 33.

#James A. Montgomeny Critical and Exegetical Commentary on the BooKiofys, The International
Critical Commentary (Edinburgh: T. & T. Clark, 195388.
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at best partially obedient to him. At another lewieése partial victories are a demonstration of
Yahweh'’s mercy toward Israel and his extreme raluoe to bring the covenant curses
associated with death upon his peopfeEven when Israel is blatantly disobedient, God
continues to demonstrate mercy towards them. De#pit rampant unfaithfulness and the onset
of covenant curses within the Israelite societydGanercy is evident. “In every case where the
prophet encounters the king of Israel, [Elishakdlte king by performing specific tasks. While
he may perform the task grudgingly or only undeeal, he works at all times to aid the king
when the king needs hini»’Yahweh’shesedove will not allow Israel to remain under the
curses; He will do whatever it takes to restore uifikaithful wife.
Conclusion

This chapter has firmly established the apostadsrael. From the beginning of the
history of the Divided Kingdom, Israel initiatedreyetistic worship. Although each king had a
choice to return to Yahweh, they did not, but indtehose to remain in idolatry and false
worship. Both the kings and the people display tinfiaZiness to Yahweh. Allan Effa observes,
“While Israel's worship of Yahweh fizzles, the coaat requirements are ignored and its
apostate kings introduce all kinds of foreign @sitand practices, fresh outbreaks of faith emerge
in some of the most unexpected plac®s a result, the kings reflect a disinterest aisdegjard
for God and therefore His prophet as well. Theywdbseek or expect God to intervene in their
military struggles; they do not even think to askhWeh for deliverance. Likewise, the people

display a similar attitude. They disrespect theppet, mocking him and scoffing at his

Gary E. Yates, “The Motif of Life and Death in tBéjah-Elisha Narratives and Its Theological
Significance in 1 Kings 17-2 Kings13\iberty University Faculty Publications and Presatidns(2008), 22.

\Wesley J. BergerElisha and the End of Prophetigiribrary Hebrew Bible/Old Testament Studies
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prophesies, for they do not realize who Elishaegr¥fhe apostasy has permeated through every
level of society—kings, officers, youths, and womahhough the people should be well aware
of Yahweh'’s deed throughout their own history, &l a&s the miraculous deeds God did through
Elijah, the kings and the people continue to igréoel and worship Baal and other gods.

Thus, one must turn and analyze the individualldyspof faithfulness to God. In these
cases, the Lord displays immense grace and kindesgscially in a time in which the nation

completely disregards Yahweh as the one, holy, @oe of Israel.
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Chapter IV: Elisha and His Interaction with Women

Israel’s blatant apostasy leads Elisha to seancthé few faithful individuals remaining
in the nation. Both the kings and the people réfi@thlessness in God and the words of the
prophet Elisha, who seeks to display Yahweh’'s pdimerugh his actions. Therefore, Elisha
focuses his ministry on unlikely persons who diggeeat faith and obedience. “These faithful
Israelites are set over against the unfaithful Mem Kingdom, the larger Israel of which they
are a part... By juxtaposing the miracle accounts wérratives relating to the larger Israel, the
narrator invites us to draw conclusions about thesict of Elisha's followers on Israel at larde.”
Therefore, Elisha’s interaction with specific womanst be analyzed. This chapter will establish
the intentional prominence of women in the Elishaative. This prominence will demonstrate
that Elisha’s ministry focuses on women as theiafypecipients of God’s blessings. Although
not all women are faithful to God (such as the daadistic women of the Samarian siege), the
two women to whom Elisha specifically ministerspdigsy obedience and faithfulness to the
prophet.

It was against the cultural norms to deal direatig so frequently with women, yet in
Elisha’s ministry the majority of the individualsthvwhom Elisha interacts and are recorded in
the Kings account are in fact women. God'’s heartafiopeople, including those who are upon
the fringes of society, is apparent. God desiresalwho are faithful to Him, regardless of social
standing or sex. Gary Yates states, “While Israed aation is unable to fully experience
Yahweh'’s blessing of life, such blessing is avd#ab those who constitute a faithful remnaht.”
The first woman, a widow, represents one of theslstvgroups of Israelite society. On the other

hand, the Shunammite woman clearly possesses vaalthower. She seems to run her

Isatterthwaite, 8.

2yates, 20.
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household rather than her husband. These two wameegreatly different from one another, but
both display faithfulness and courage.

Interestingly, both accounts of the women are Hadback in 2 Kings 4. The author of
Kings is intentionally emphasizing Elisha’s interan with women by placing these two
accounts adjacent to one another in the Elishatnaer By doing so, the author emphasizes the
prominence of Elisha’s ministry toward women, reli@ass of their social standing. These two
women are on opposite ends of the socioeconomie boaare not grounded in their material
wealth or possession, but a faith in God and th&xwbHis prophet—this what the author
desires to emphasize. One implores Elisha fort@as&ie because she is absolutely desperate; she
has lost her husband, is in crushing debt, anddwes are about to be taken as slaves. The other
displays great hospitality to Elisha out of herradbant material wealth. As a result, Elisha
desires to repay her and prophesies that a somevidorn to her. These two women, who are
greatly different from one another, display thatrie is faithful, God will respond. Their faith
and response to Elisha’s words are completely apptzshow the nation as a whole responds to
him.

Elisha’s interactions with both women reveal fhiatphets are “not only preachers of sin
and repentance; they also are agents of God’srgemlercy and kind compassiohBecause of
the women'’s receptiveness of the prophet and hig whey experience blessing far more than
they initially expect. They are able to experietieefullness of God’s blessings—something that

Israel is unable to do.

*House, 268.
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The Widow and Her Oil

Because widows were destitute after the deatheaf husbands, they occupied one of the
lowest rungs of power in Israelite sociétyet, God commanded for the nation to assist widows
they were not to be ignored, but to be activelydidsod stated that He would provide food and
clothing for the orphan, widow, and alien (Deutenamy 10:18). He would accomplish this
through His people. The Mosaic Law clearly commahithat the society was to care for the
widows, so that they would not be impoverished. peeple were to leave crops and fruit behind
so the widows could gather food (Deuteronomy 24209,21), give their tithe every third year to
feed those who were not able to grow their own faVites, widows, and orphans)
(Deuteronomy 14:29; 26:12), and be included inféasts and festivals (Deuteronomy 16:11,
14). Furthermore, the Mosaic Law also explicitlgtet! that God would judge those who cursed
or afflicted widows (Deuteronomy 27:19). Doing swigered God, and therefore, God would
kill the man who afflicted widows (and orphans)agsunishment, making his wife and children
widows and fatherless children (Exodus 22:22). Resgxplicit laws regarding widows, Israel
disobeyed. A result of their apostasy, Israel mby @gnored the laws to care for the widows, but
exploited their destitution for their own gain. Be&se of Israel’s unfaithfulness to these laws, the
widow of 2 Kings 4 turns to Elisha.

In 2 Kings 4:1-7, a widow, whose deceased hushasdone of the sons of the prophets,
cries out to Elisha. She appeals to him for hdig;is in debt and her two children are about to
be taken as slaves in order to repay the debt.sltigtion, which violates the Mosaic Law’s
commands on multiple counts, will leave the widoithwothing and thus, lead to her death. As
the widow implores Elisha, he asks her what shedmmsining in her house. The only item left

in her possession is a single jar of oil. Elishenowands her to borrow vessels from her

“Cohn, “Literary Logic,” 346.
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neighbors, as many as she can, close the door tbliee and pour out the oil from the original
jar into the other empty containers. The widow dexsctly what Elisha commands. The single
jar of oil continuously flows as she pours it i@ vessels. When the vessels are full, the oll
stops. She reports what has occurred to Elisha,tellsoher to sell the excess oil to pay her debt
and free her sons and use the excess to finansighlyort herself and her two sons.

This miraculous event reveals the faithfulnesthefwidow. In a time of desperation and
utter despair, she turns to the prophet. She utathels that there is no other earthly figure who
will be able to rescue her from an impossible situtra She appeals to Elisha by reminding him
of her family’s past faithfulness. “Your servant mmysband is dead, and you know that your
servant feared the Lord; and the creditor has dom@ke my tow children to be his slaves (2
Kgs 4:1).” Here, the creditor and his lack of cosgan, who is commanded by the Mosaic Law
to take care of the widows (cf. Deuteronomy 142017, 20-21; 26:12-13), is obvious. He is
blatantly disregarding Yahweh’s commands and hasedo take and enslave the widow’s
children so that their debt may be repaid. F. WurKmacher observes, “Though the sons of the
prophets had most probably interceded in her behatfcredit, who evidently hated the people
of God, for he oppressed those who were quietdrahd, was only the more importunaterhe
disobedience and unfaithfulness of the creditakBtaontrasts with the faith of the widow.

Later Jewish tradition (Josephus and the TargUitejtifies the widow’s deceased
husband as Obadiah. If her husband was indeed &hdten the debt could have been
accumulated from borrowing money to feed the hida@phets during Ahab’s reign (1 Kings
18:4). Regardless of the identity of the husbalnel debt is substantial and the widow is

desperate.

°F.W. KrummacherElisha: A Prophet for Our Timg&rand Rapids: Baker Book House, 1976), 50.
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Although people throughout the Old Testament atragslusively appeal to either the
king or to the Lord, the widow of 2 Kings 4 appet@the prophet. Yael Shamesh states, “When
a person petitions the king for help, the contexlmost always that of the king as the supreme
judicial authority, and the petitioner is asking fastice. This is not the situation in the present
narrative. The woman is not going to a court of,lut to the man of God.The widow
recognizes that it is not the king who will be atdegemedy this seemingly impossible
situation—it is the prophet. Rather, the king i$ @een mentioned in this account; the king is not
even considered as a figure who can assist (ordvexgn desire to assist) the destitute widow.
As a wife of a member of the prophetic guild, sleswo doubt familiar with the many miracles
of which both Elijah and Elisha were capable. Traes there is no record of the widow seeking
deliverance from anyone else. Her decision is alsjishe must appeal to the man of God.

The widow chooses to place her trust solely orptiphet—this element is emphasized
in the narrative. James L. Mead states, “The naeahakes very clear the positive message that
the prophet can be trusted in times of human n&&tisha provides a clear command—use the
last remaining item in your house, find empty jatese your door, and fill the containers with
the oil from your one jar. Although this is an agdjuest, the widow complies. Interestingly,
Elisha does not provide the solution to her delstisnfirst command, but the widow still
responds in obedience. It is only after she hasegatl the empty vessels, closed her door, and
poured out the oil, and has reported her obedidrateElisha provides the solution. Because of

her faith, she is able to experience deliveranbe. Hebrew indicates that the widow kept

"Yael Shemesh, “Elisha and the Miraculous Jug of®Kgs 4:1-7),”Journal of Hebrew Scripture®
(2008): 8.
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pouring, stressing the ongoing action of faith phesessed as she filled vessel after vés3ké
is to sell the oil, pay off the debt, and livath her two sons, on the excess money that remains.
It is the widow’s faith that triggers the solutidhshe had not complied with Elisha’s first
command, a solution to her debt would not have l@eonduced. The widow must first
demonstrate obedience and faith before Elisha lehea solution. The widow’s faith is strong
and because of this, she receives a miracle.

Both Elijah and Elisha rescue their respectiveomis from certain death and give them
life. Elisha’s double portion allows him to providet only for a widow and one son, but for a
widow and two sons. Elisha’s double portion alsgewers him to give an excess amount,
whereas Elijah provides daily portions. Elisha pideg a continuous supply of oil that provides
both financial deliverance and future securityfdat, “the quantity of oil was only limited by the
woman’s lack of faith in failing to ask for more ptyi jars.”™ The oil is a means for a stable
future that God provides as a reward for the widosure, obedient faith.

The Shunammite Woman

The Shunammite woman demonstrates Elisha’s furthieistry with women, for God
seeks faithful individuals, regardless of their sexeconomic standing, in a nation whose leaders
and people as a whole have turned away from wadrghthbe one, true God who has revealed to
them how they should live in obedience and faitidgk to him that they may receive His
abundant blessings. The Shunammite woman domitateseparate passages in the Elisha
account. In 2 Kings 4:8-37, the woman cares fosh&aiand bears a son who dies and is

resurrected by Elisha. In 2 Kings 8:1-6, many yéange passed. Because of what Elisha has

°D. J. Wiseman]. and 2 Kings: An Introduction and Commentafe Tyndale Old Testament
Commentaries (Downers Grove, IL: InterVarsity Prd€93), 203.
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done previously in the woman'’s life, the king ressthe land the woman and her household left
the land during a famine.

The Shunammite womam'’s account is found in 2 Kéi@s37. Elisha, while in Shunem,
is persuaded by a powerful woman to dine at hereh@tne also builds a separate room for him
where he can stay whenever he is in the area. Beadther generosity, Elisha asks the woman
what he can do for her. The woman lacks little, sloe and her husband are wealthy and is not in
want of anything. Gehazi, Elisha’s servant anditidévsidual through whom Elisha
communicates to the woman, observes that she andmwve a son. Olley observes, “As only
sons can carry on the family name and property|tiveannot substitute for children®”

Therefore, Elisha declares that in a year, shehaile a son. The woman responds, “No, my
lord, O man of God, do not lie to your maidservahtit she conceives and has a son the next
year, just as Elisha stated.

Time passes and the child has grown older. Howéxesuddenly falls ill and dies. The
woman takes the boy and lays him on Elisha’s beglisha’s chamber. She saddles a donkey
and finds Elisha at Mount Carmel. This time, thewan directly addresses Elisha, grabs his feet
and demands that he give a reason for providing thkdng away her son. Elisha directs Gehazi
to take Elisha’s staff and lay it upon the chiltise, but there is no response. Elisha then goes to
the room himself, closes the door, and prays to. Gedays upon the child, placing his mouth,
eyes, and hands on the child’s while stretchingskifrover the body. The flesh of the child
becomes warm. Elisha turns and walks in the hondesttetches himself upon the boy again.
The boy sneezes seven times and opens his eyéssHeen resuscitated, resurrected from

death. The woman, falling to her feet, bows togtaind, and takes her son.

Holley, 230.
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Like the widow, the Shunammite woman does not sleelking for assistance, but
realizes the power of the prophet Elisha. “The Simumite is used as a foil for the king of Israel
as she opts for prophetic consultation in a timersis. Situated in the north, the great woman
resists seeking other deities and so furthersithendtion of northern royalty seen in the past
few episodes’” The woman immediately seeks to find the man of ®bdn tragedy arises. The
kings and the woman both possess wealth and pbwethe Shunammite’s faith sharply
contrasts to the kings’ trust in God. The woman esitio Elisha in a time of distress, whereas the
kings of Israel seek pagan gods and other solutlarzKings 1, King Ahaziah sends
messengers to ask Baal-zebub, the god of Ekrbwe, Will recover from his iliness. Elisha
confronts Ahaziah with a message, “Because you kanemessengers to inquire of Baal-zebub,
the god of Ekron—is it because there is no Godiiadl to inquire of His word?—therefore you
shall not come down from the bed where you havesggm but shall surely die (2 Kings 1:16).”
The Shunammite woman serves as a contrast to kivege the author seeks to reveal that
wealth and possession are not stumbling block enli@mce. Rather, because the woman uses her
material blessings to bless others, including Blighe is blessed with more. This sharply
contrasts with the actions of the kings.

This woman is a powerful figure in both her houddland in her community. She is the
active figure in her home and he is quite passiteappears that the woman makes decisions
and reports her decisions to her husband. Her hdssa secondary character. Mary E. Shields
states, “The Shunammite woman stands out as the getrtner, while her husband merely goes

along with her wishes® In the narrative, it is the Shunammite woman whatés Elisha to

12Bodner, 80.
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dine with them, suggests building a room for theppet, goes after the prophet when her son
dies, and takes her son when he is resurrected.athive/passive nuance is not only evident in
the woman's relationship with her husband, butresent in her relationship with Elisha as well.
She is the active partner; Elisha is the respordiagacter. “Elisha's actions are always in
response to the woman's initiatieShe is the driving force of the narrative.

Despite her active nature, the woman is not a dearing figure, but a model of
generosity and selflessness. She invites Elishatthome and provides a room in which he can
rest. The woman’s lifestyle, as one who lives amioeigown people (2 Kgs 4:13), reveals her
involvement in her community. The woman, despitegwaver and wealth, interacts with the
community intimately. John Goldingay states, “Thas of Elisha and a woman in Shunem
opens a delightful window on an Israelite commuaityts best. When Elisha wonders whether
he can mediate with the authorities in some wayHsrwoman who has cared for him, she tells

him that ‘I live in the midst of my people’ (2 Kisgt:13).*>

Even when prompted, she does not
demand anything from the prophet. She does noestdar a son, but rather it is Gehazi who
observes that she does not have a son. Wherekmgjseof Israel demonstrate selfish ambition
(cf. 1 Kings 21), the woman desires to use her thealserve others.

The birth of the son should not be viewed as stype of miraculous event, but rather a
simple announcement Elisha states as a respotise weoman'’s faithful service to him. Unlike
other miraculous birth accounts throughout the &itlie son remains a minor character
throughout the entire narrative. His name is na@newentioned, but his sole purpose is to

highlight Elisha’s power. “Many scholars have notealt stories of miraculous birth, or miracle

deliverance, were designed to herald the appeadreceerson who would play a significant

1shields, 60.
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part in the nation's life and traditioh®"Yet, the Shunammite’s son remains secondary, aften
he has experienced resurrection from death. The ateracter of this miracle, therefore, is not
the son, but Elisha. Elisha is called the “man otiGeight times and by name three times,
whereas the child is anonymous. Yaireh Amit statesice the prophet's conduct and his
development form the core of the combined stongrest is deflected from the child, who
remains nameless, to the known prophet, Elisha,lwimgs about his birth and succeeds in
reviving him.™" The birth of the son seeks to highlight God’s tesive blessings to those who
love and serve Him. Because the Shunammite wonsadisplayed love toward both her
neighbors and to the prophet, God blesses hertigthirth of her son.

The great faith of the Shunammite woman is abutiglamident. She deliberately seeks
and serves the prophet, without expecting a retdonvever, when she does receive the gift of a
child and loses it, she knows that the prophetsathehow remedy the situation. When her son
dies, the woman wastes no time and searches for3timdemands he return and do something.
By her placing the child on the prophet’s very btk demonstrates her belief that the prophet
will somehow resolves this situation. When thectslrevived, there is no account of what she
says. Instead, it simply says she bows at Elidlegsand takes her son and leaves. Her faith and
initiative was the trigger that caused this mirgol@ccur.

The second account of the Shunammite woman furéverals the depth of her faith.
Elisha, knowing that a famine will occur, commairials woman to arise and leave the land for
seven years. “So the woman arose and did accotdithge word of the man of God, and she

went with her household and sojourned in the ldrtie@ Philistines seven years (2 Kgs 8:2).”

%yaireh Amit, “A Prophet Tested: Elisha, the Greadbwan of Shunem, and the Story’s Double Message,”
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After seven years pass, the woman and her housedtolth. She goes to King Jehoram to appeal
for her house and field and arrives at the exaecherd Gehazi is telling Jehoram of Elisha’s
deeds, including the resurrection of her son. Aessalt, the king restores all the land that
belonged to her, as well as the produce that waseid on the land since the day she left.

In this account, there is no mention of the hudbdime absence of the husband could
either mean he died during the famine, or simpaffnen the assertiveness of the Shunammite. It
was possible for woman to own property and engadmisiness in ancient IsrdélOne could
obtain land by receiving a dowry, just as Achsadle@'s daughter did (cf. Joshua 15:16-20;
Judges 1:13-15). The Proverbs 31 woman buys adrmdds actively engaged in business.
Regardless of the situation, it is clear in thiscamt that the woman was the clear owner of the
land and that restoration to a woman was a rewarthé many years of faithfulness she
displayed to Elisha.

It is clear once again that the Shunammite’s wosnpossessions are secondary to her
faith in Yahweh and in His servant. The woman |saaléshe possesses because of Elisha’s
prophesy. Although uncertain as to what will ocafier she returns, she willingly leaves her
land when the only indication that a famine woutdwr is that Elisha has stated that it will
occur. Yet, the Shunammite’s faithfulness is rewedrdAll the land, and even the crops that grew
on the land during the seven years of her absentd|y restored to her. Land, a gift from God,
was not to be taken away from a family (cf, Lewis@25:23). “The principle embedded in the
religious consciousness of Israel, that land owmedn Israelite family or clan was understood

as a gift from Yahweh, and that failure to recogrtizis and respect the rights of the individual

®Hennie J. MarsmaWomen in Ugarit & Irael: Their Social & ReligiousBition in the Context of the
Ancient Near Eadii_eiden: Brill, 2003), 325.
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and family within the covenant community would issn judgment.*® Unlike the Naboth

account in 1 Kings 21, the land is respected amestored to the woman. Perhaps Jehoram, upon
hearing Gehazi’s tales of Elisha’s might deedstnsck with a reverent fear and gladly gives the
woman the land. Regardless of the reason, thedppgints an officer to fully return all that
belonged to this powerful, obedient, faithful won@rShunem.

The Shunammite was willing to leave her land, Weadossession, and power because of
the word of the man of God predicted a famine.&dfEdersheim states, “Perhaps the sublimest
act in the life of the Shunammite was when in serfpith she obeyed the prophet’s direction...
To yield such absolute obedience in what involwachdrial and renunciation of all her own,
simply on the ground of the prophetic word, wardinary ‘victory over the world’* She
moved her entire household from Shunem to Philfstideven years, voluntarily, because for
her, the word of Elisha was truth and was of grea&ie than her material possessions. This
scene reflects Elisha’s own calling. At the projphattion of Elijah, Elisha left his wealth and
comfort to be obedient to Elijah. The woman doesstéime. She reflects sincere faith in the
trustworthiness of God’s word. She is willing toddgedient, for she knows that doing so is true.
The author is subtly connecting the woman to Eliseaealing the depth of the woman’s
devotion to Yahweh, even when it requires her @ gip everything she owns. In the end, her
faithfulness is fully recognized and rewarded.

Conclusion
Because of Israel’s idolatry and disobediencesHalifocuses on those who will respond

to Yahweh; therefore, they receive His blessindgish&’s interaction with women reveals that

9B, L. Smith, “Elijah,” inNew Bible Dictionaryeds. J.D. Douglas, F.F. Bruce, J.I. Packer, Nyétj D.
Guthrie, A.R. Millard, and D.J. Wiseman (Wheatdn, Tyndale House Publishers, Inc., 1982), 321.
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God loves and seeks faithful followers, regardt#sheir sex. The widow, on the verge of
destitution, receives deliverance through a mira€len unending supply of oil. Her
demonstration of faith precedes Elisha’s miraculouslvement. The widow initiates contact
and obeys Elisha’s commands. It is after she otietsElisha provides the solution to her debt
and her sons’ impending slavery. Similarly, the i@mamite woman displays great faith. Her
miracle is preceded by her willingness to genesoast selflessly serve the prophet. Both
woman understand that it is not the king nor amgpindividual who can deliver them from
their predicament, but it is only through the powetod which works through the prophet
Elisha that they will experience relief. Therefomien God responds and provides monetary
security and revives a son, the woman respond®imhip. Again, the woman'’s land is fully
restored to her as a reward for her faithful, catgpbbedience to the prophetic word. The
women’s faith is rewarded, for God chooses to bilesse who remain faithful to Him,
particularly in a time when the rest of the nafpmssesses the exact opposition attitude toward

Yahweh.
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Chapter V: Elisha and Naaman

The Naaman account is one of the longest accautite Elisha narrative. It is an
unusual account. Those who are geographicallythegorophet, Gehazi and the Israelite king,
are the ones who display the least amount of &athobedience to Yahweh; those who are
geographically distant to the prophet, the Israedégrvant girl and Naaman, demonstrate faith
and trust that God and His servant, will providemedy to their situation. The Naaman story
reveals many ironies between what appears to be pmwerful and what truly is. Esther Menn
observes, “This narrative presents a sustainedranit contrast between what appears big and
important and what appears small and insignifithat ultimately inverts their usual valuatioh.”
This chapter will discuss various aspects of tbheysits literary elements, and the significance
of the minor characters. The relationship of Sgnd Israel will be first established to provide
the context of the Naaman account. It will be cadeld that Naaman has experienced a true
conversion. A foreign pagan comes to experience&agah and the blessings of Yahweh, which
further contrasts Israel’s attitude toward God. @ods not limit His blessings to His chosen
people, but His grace extends to the “unchosen”.

Syria/lsrael Relations during Elisha’s Ministry

God raises up Syria to continuously beleagueeldracause of their disobedience. The
Aramean territory was strategically located in 8yfbaining control over all the major
communication routes in Syria, the Arameans wele tabgain power and influence. The control
over the routes from the Mediterranean to Mesopiataitom Egypt and Palestine to Anatolia

and Mesopotamia, from the Arabian Peninsula to Baom and the fluvial trades on the

'Esther Menn, “A Little Child Shall Lead Them: ThelR of the Little Israelite Servant Girl (2 Kingsl5s
19),” Currents in Theology and Missi@®, no. 5 (2008): 342.
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Euphrate§ presented the Arameans with great connectiorirdhince. The Aramean
disturbance of Israel is prevalent throughout Eistministry.

Elisha has a mixed relationship with the Syridngertain accounts, he clearly seeks
their demise, whereas in others, he aids. In 2 KB1§-23, Elisha assumes a neutral position. An
enraged king of Aram sends an army to the progieeis furious that Elisha is able to
supernaturally know his political and military g&rgies. While Elisha’s servant panics as he sees
the approaching army, Elisha does not fear. HestéDo not fear, for those who are with us
are more than those who are with them (2 Kings)g:1&mediately before praying that the
army becomes blinded. Yahweh is the leader of lisrd®, as the Divine Watrrior, will bring
victory.? Elisha guides the blind army to Samaria and thg kif Israel. Elisha commands the
king to not kill the army, but instead feed thedseils and send them away. Elisha’s neutrality
successfully deters certain military conflict beémehe two nations; he does not allow the
Israelite king to kill the enemy, but instead pdw/ifood and release them. In this case, Elisha is
a peacemaker between the two warring nations.

However, in the siege of Samatria in 2 Kings 6:34%8hich has been discussed at length,
Elisha assumes a decidedly pro-Israel stance. bfghpsies Samaria’s deliverance from Aram
within a day. During the night, God causes the @yarmy to hear the sound of chariots and
horses, the sound of a great army. The Syriansitig that Israel has hired the Hittites and
Egyptians to fight on their behalf, leave at orleaying their tents, horses, and possessions,
fleeing for their lives. Four lepers discover tlesdrted camp and report the end of the siege to

the Israelite king.
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In 2 Kings 8:7-15, Elisha, while in Damascus, dilginteracts with Hazael, prophesying
that he will be the future king of Syria. With tegception of Jonah in Nineveh, this event is the
only instance of an Israelite prophet directly @sging a foreign official in his own lafid:he
king of Aram is ill and thus sends for Elisha. ltish be noted that whereas the kings of Israel
shun Elisha and ignore him, a pagan king sendElfsha. Hazael, his messenger, arrives with a
gift to ask the prophet if the king will recoveoimn his sickness. Elisha tells Hazael to tell the
king that he will recover, but the Lord has shovhsiia that the king will die. Elisha, while
weeping, informs Hazael that he knows the gredtHazael will commit through his life (even
towards Israel) as the next king of Aram. K. L. Naldserves, “Elisha’s prediction to Hazael
becomes, apparently, the motivation for the adtian fulfills the prophecy>Hazael departs
from Elisha and kills the king. Whereas the maiarelater of the narrative was initially the ill
king of Aram, the focus shifts to the messenger winves to become the next king of Ar&m.

It has been demonstrated that Elisha’s Aramea&ndation varies. This variance is a
result of Israel’s apostasy. Because of the ramypafaithfulness, God utilizes Syria to punish
Israel. Moreover, in certain accounts, it appelaas other nations have a better understanding of
who Elisha is and the power he possesses as theintod. Elisha’s ministry is widespread that
others have heard of his power and desire to icttevh the man of God, as the Hazael account
confirms. His influence is well-known. The ironytlgat pagan kings seem to be more receptive

to Elisha more than the kings of Israel. Yet, Godtill working within Israel. Thus, there are

*Norman K. GottwaldAll the Kingdoms of the Earth: Israelite Propheayddnternational Relations in the
Ancient Near EagiNew York: Harper & Row, 1944), 78.

°K.L. Noll, “Presumptuous Prophets in a DeuteronoBébate,” inProphets, Prophecy, and Ancient
Israelite Historiographyeds. Mark J. Boda and Lisa M. Wray Beal (Winonad,dN: Eisenbrauns, 2013), 135.

®Robert L. Cohn, “The Convention and Creativitylie Book of Kings: The Case of the Dying Monarch.”
Catholic Biblical Quarterlyd7, no. 4 (1985): 610-611.
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instances in which God is clearly protecting Isfa@in destruction and instead delivers them
from trouble, as He does to end the siege of Samari
Explanation of the Naaman Story

This account must be analyzed to further highltgktwillingness of God to seek faithful
individuals wherever they are located. The Naant@oant possesses several features that
further support this claim. The length of the @at the complexity of the characters must be
examined. As T. R. Hobbs notes, “The Naaman stasythe most highly developed plot and
contains the largest number of charactéfddaman’s introductory statement demonstrates that
he has been empowered by God to achieve greaamiiticcess. He is a greatly respected,
powerful captain of the army of the king of Ararbgtause the Lord had given victory to Aram
(2 Kgs 5:1).” It may seem startling that the Loaklgiven Naaman victories, but both books of
Kings repeatedly demonstrate God’s sovereignty allerations and all peoples. The Lord
directs the future of Syria and thus, “surely he w@rk on behalf of a Syrian, if only to
discipline Israel for idolatry®

Despite Naaman’s military accomplishments, helepar. However, Naaman'’s wife’s
young Israelite servant girl informs her mistrdsst there is a man of God in her home nation
who can cure Naaman of his leprosy. The king oiAsznds Naaman to Israel with a letter for
the king of Israel. Naaman takes ten talents gésjlsix thousand shekels of gold and ten
changes of clothes to give to his healer. Naam@awearin Israel and presents the letter and his

appeal to the king, tears his clothes at such @os$sible request.

T. R. Hobbs, "Naaman," ilfthe Anchor Bible Dictionaned. David Noel Freedman (New York:
Doubleday, 1992), 4968.

8House, 271.
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Elisha hears of Naaman and contacts the kingrtd 8e general to him “so that he shall
know that there is prophet in Israel (2 Kgs 5:&lisha, through a messenger, commands
Naaman to wash in the Jordan River seven timesnslaafurious at this command, resolves to
leave. However, his servants speak to Naaman andhlgm to wash in the Jordan. Naaman dips
himself in the water. He is not only healed, bt $kin becomes like one of a child’'s. Naaman
returns to Elisha and worships God. He presentgifiss but Elisha refuses to accept them.
Naaman requests to take some of the earth so he budd an altar and sacrifice to the Lord in
his own land. He also asks for pardon when his enagbrships in the house of Rimmon and
Naaman, who accompanies him, must also bow. Efestaonds, “Go in peace (2 Kgs 5:19).”
Naaman departs, completely cleansed of his disease.

A postscript is attached to this narrative. Gelpazsues Naaman, for he desires to obtain
a portion of the gold and clothing Naaman. Gehasgito Naaman, stating that two young men,
members of the sons of the prophets, each needrgetof clothes and a talent of silver.
Naturally, Naaman eagerly gives Gehazi what heesigu Gehazi hides the clothes and silver in
his house before returning to Elisha. Elisha camtBd&sehazi, who denies his sin. Elisha
responds, “Did not my heart go with you, when thenrturned from his chariot to meet you? ...
The leprosy of Naaman shall cleave to you and to gescendants forever (2 Kgs 5:26).”
Gehazi leaves Elisha’s presence a leper, white@s.s

Naaman

The development of Naaman'’s character is evideoughout the account. Naaman’s

name, which means “fair” or “gracioud”contrasts with the condition of his skin. Naarisn

desperate for a cure for the leprosy that plagigeskin. Therefore, when his young servant girl

*W. Alan Smith, “Naaman and Elisha: Healing, Whoks)and the Task of Religious Education,”
Religious Educatio®9, no. 2 (1994): 211-213.
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informs his wife of a possible cure, Naaman tratelisrael in search for relief. Despite the one
hundred and twenty mile journey into a nation inakrhe would usually be at war, Naaman
reveals his deep desire to be healed, as welkagcefor the prophet by traveling to Israel with
a myriad of gifts° It is evident that Naaman deeply wishes to bedst#iee does not spare any
expense traveling and brings lavish gifts with lle@e that he can buy a cure. Naaman, with his
wealth, power, and prestige in Syria, would havelstsummoned many to cure his condition
and travelled throughout the land in search fonrat' Because none were successful, Naaman
eagerly travels to Israel, in the hopes that Elisinght cure him of his terrible disease.

Naaman arrives at Elisha’s residence, expectimgdeive special attention. Naaman
initially expects Elisha to be impressed and amakzatisuch an individual should come to
Elisha’s door; Elisha should consider it a privideg serve such an individu&lHowever, when
he arrives, he receives odd instructions that dehespride and status as a prominent
commander. He is to wash in the Jordan River. Tieeiibns are too simple and insulting to
someone of such social status and wealth. Elishatsuctions, however, intentionally seek to
humble Naaman. Gerhard von Rad observes, “Elisimeddo disabuse [Naaman] completely
of this search for a miracle, this lust for cloudpor and magical twilight'®

Naturally, Naaman'’s initial reaction is negativdiette are much nicer bodies of water in
Syria in which he can bathe. Furthermore, Naamamam of great prestige in his home country,

has received humble instructions to bathe. Yetdlare not the directions Elisha has given him.

Matthew HenryAn Exposition of the Old and New Testameatume 2(New York: Fleming H. Revell
Co., 1896), 465.

1 Kevin, J. Madigan and Jon D. LevensBesurrection: The Power of God for Christians aedig(New
Haven and London: Yale University Press, 2008), 164

2\alter A. Maier, Ill, “The Healing of Naaman in Biiological PerspectiveConcordia Theological
Quarterly61, no. 3 (1997), 180.

3Gerhard von Radzod at Work in Israeltrans. John H. Mark@\ashville: Abingdon Press, 1980), 50.
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Naaman, although humble enough to travel to Ishas,yet to fully humble himself to
completely obey Elisha’s command. Insulted, Naadegides to return to Syria, but is due to
the coaxing of his servants that Naaman decidbsattte. He does it half-heartedly, for he is still
unsure of the validity of Elisha’s words. The Hebneerb to washty) differs from what

Naaman actually does. Naaman dips himsethj, “as lightly as he is able* Despite

Naaman'’s feigned obedience, God graciously anchsssaNaaman anyways. Naaman emerges
out of the water with the skin of a young child.ax@an is now thoroughly convinced of
Yahweh'’s power. His humble act of bathing precdadescure.

Naaman'’s request to return to Syria with Israaliteis unusual. However, this would
not have been odd to the contemporary readergloognized as a positive note because it
reveals that Naaman realizes Yahweh is a true %ol Rad states, “[The ancient Israelite]
would have been moved by the way in which a newdoiaith her expresses anxiety about
remaining alive out in the heathen world and astsfthe Palestinian soil as a temporary
expedient, an insulating layer, so to speak, frommushing heathendont>The Ancient Near
Eastern culture viewed deities as localized figuTéerefore, taking the dirt from Israel was a
vital component for Naaman to properly worship Yahveven after he returned home.

However, it should be clear to the reader thatwéthis not a localized God nor does the
dirt possess a magical power that will transfornafdan’s worship. Therefore, understanding
the request for dirt as a reaffirmation of his ékthat the soil possessed magic is not the best
interpretation, particularly since his cleansingswat the result of a mystical experience, but
was an ordinary action that resulted in a superabtleansing. Rather than viewing Naaman'’s

actions as viewing the dirt as sacred, perhapsma\swanted to use the dirt to build an altar to

“Maier, 183.

%von Rad, 52.
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sacrifice to Yahweh. Syrian soil would not be asmegful as the soil from Israel. Naaman’s
commitment to build a shrine reveals his deep demand the dirt is a tangible reminder of
Yahweh. D. J. Wiseman explains, “The loads of eaxhe to prepare the base for a ‘sacred
place’ on which an altar could be erected, andoectiuse the Lord God could only be
worshipped on Israelite soit® The dirt served as the material from which he wduild an
altar, not a magical dirt that possessed power.

Therefore, Elisha does not reprimand the genbulsimply allows Naaman to go in
peace. Elisha leaves Naaman'’s fate with God, wiiggwide and care for Naaman after he
departs from Elisha’s presence. Even though Naasi@aving and returning to a pagan
country, Elisha trusts that God will guide and pottNaaman. Elisha, full of wisdom and
prophetic insight, trusts that God will continuegicide Naaman.

Naaman’s new faith is evident. He, a Syrian gdra@drisrael’s greatest enemy,
recognizes the truth of Elisha’s ministry and waoshyahweh. It is because of Naaman’s
humble act of obedience that he is healed frontepiosy. His humility is the catalyst to his
deliverance. “Naaman is only healed as he humbiasdif and no longer seeks special
treatment because of statd$He humbled himself to travel to Israel. He humthéadself to
bathe in a river. His humility is what enables thieacle. “It is Naaman's docility, surrender and
commitment that made his conversion possibid.ike both accounts of the widow and the

Shunammite woman, it is Naaman'’s initial demongiradf belief that precedes the miraculous

Bwiseman, 208.
0Olley, 239.

8Emmanuel O. Nwaoru, “The Story of Naaman (2 KinglsB): Implications for Mission Today3vensk
Missionstidskrift96, no. 1 (2008), 34.
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account. Naaman had to first dip himself in theav&br healing to occur. Yet, when he
demonstrates obedience, his deepest desire, thsikiniwill be restored and renewed, is granted.

Israel’s disobedience does not limit Yahweh'’s &piio extend salvation to other peoples.
Although Israel is not serving as a witness of Gafeatness to those around them, God uses the
witness of the faithful few to demonstrate the powfeGod to foreigners as well. Therefore, the
Naaman account is significant for it shows Yahwedaglvation extending to Aram, Isreal’s
greatest enemy during the life and ministry of lidisin a time of great apostasy within the
nation of Israel, the Lord seeks other candidatelsextends salvation to them. Naaman is a
particularly poignant example. “This time of Arame#omination is a time when Yahweh'’s
salvation is nonetheless manifest, albeit in uneatienal and unexpected ways... It is a time
when an Aramean general must submit to Yahweheasdle source of even Aramean salvation
(5:1).”*° Rather, the characters in the Naaman accountlrthatghose who are farther away
from Elisha are more faithful than the ones neaaman, his wife, the little servant girl, and
even the king of Aram display greater faith in Blighan the king of Israel and Gehazi do. The
significance of these minor characters will beHartdiscussed, for they deeply impact the
message of the Naaman account.

The Significance of Minor Characters

The minor characters are numerous in the Naamaouat Uriel Simon observes,
“[Minor characters] have a definite expressive fetbe indirect characterization of the
protagonist and the implied evaluation of his deeddVinor characters compare and contrast

and set the unexpected against the expected, hasnetighten the ironic reversal of social

% Rick Dale MooreGod Saves: Lessons from the Elisha Stqi@agem, WI: Sheffield Publishing
Company, 1990), 140.

2Uriel Simon, “Minor Characters in Biblical Narraéiy Journal for the Study of the Old Testamé®it
(1990), 18.
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conventions in the Naaman story. Those who shooéy and know God demonstrate ignorance
and disobedience, while those who should not pess&aowledge of God believe that Naaman
can be healed by the man of God in Israel. The g@envant girl plays a pivotal role, as do the
kings of Aram and Israel and Gehazi, for they e and influence the plot of the Naaman
account. These numerous minor characters contrast who should be faithful who are not
versus those who are not likely to be faithful re?*

The little servant girl has been captured by Arameiders and taken away from her
homeland to serve in Naaman’s household. Althouging, her faith is evident. Despite
enduring hardship, she is the one who is the cgttadythis entire narrative. “This unnamed
captive maid has by her singular act implicitlyesgat Jewish faith and the message of God's
saving power in Israel, thus fulfilling the purpaaed mission for which God had chosen Israel
ab initio to be the source for making His name known amohitp@lnations (cf. 1 Chr 16:8; Ps
9:11; 96:3; 105:1; Isa 12:4; 66:1%).The smallness of the servant is contrasted \ih t
greatness of Naaman. “This grammatical contrattatsf an actual contrast between them: 'great
man' vs. 'little girl', '"Aramean commander' vedidite captive' and 'master’ vs. 'servafit'.”
Although being a slave, the young girl's heartasnpassionate and desires for her master, the
commander of the enemy army of her people, to héeldrom his disease, despite his role in
defeating and enslaving her people.

The strength of this young girl’s faith starklyntmasts with the disobedience of the

nation as a whole. Because of Israel’s disobedijestezis living in enslavement in a foreign

21Simon, “Minor Characters,” 15.
2Nwaoru, 29.

%Jean Kyoung Kim, “Reading and Retelling Naaman&as(2 Kings 5),”Journal for the Study of the Old
Testamen80, no. 1(2005): 52.
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country. Yet, the servant girl remains faithful sseves as an example of the atypical, faithful
character. She serves as a foil against both taeli® king and Gehazi. Whereas Gehazi, the
“young man” (5:20), is the prophet’'s own assistamd witnesses the miracle, succumbs to
greed, and exploits the general, the young segidntlthough geographically distant, desires to
help Naama#d? This unnamed little girl, although in Syria, pladeer full trust in the power of
Yahweh and His ability to heal. She is a membeheffaithful remnant of Israel.

The kings of Israel and Syria, the most powerflitigal figures of each nation, are
significant minor characters in the Naaman accaerying as foils against one another.
Whereas the Syrian king is eager to send Naamksnael where he might be healed, the
Israelite king reacts with despair and is flabbetgd at Naaman'’s request. As Maier states, “The
king of Israel's response to the letter of Sykalg is both humorous and sad: humorous because
we can understand his frustration at the requdsé#b Naaman, and sad because he does not
think of the prophet Elish&® The deep unfaithfulness and spiritual illiteraéyhe king is
evident.

Gehazi, Elisha’s assistant, is the most signiticammor character in this narrative. There
is quite a contrast between the prophet’s verystead and a foreign general. The individual who
has followed the prophet as his personal messamgkis a vital figure in his ministry fails when
his greed surpasses obedience to the prophetuidef clothing and silver is too strong for
Gehazi to resist. Although Elisha has clearly refl accept Naaman'’s gifts, Gehazi desires
them for himself. Naaman proves to be more faithfd righteous than Gehazi. The narrative
concludes with Gehazi's failure, pointedly contiiagthe obedience of a foreigner with the

disobedience of a “faithful” Israelite. Yates sgtélrhe attempt of Elisha’s own servant to

#Cohn,2 Kings,40.

SMaier, 179.
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manipulate and exploit the prophet’s powers for etary reward demonstrates that even the tiny
minority closely aligned with the prophet will nlo¢ an instrument of national renewal (cf. 2 Kgs
5:20-27).”° Perhaps Gehazi justified his actions by only agkar a small portion of clothes and
silver Naaman has brought from Syria. Yet, thish&is devastating consequences. Even when
Elisha gives Gehazi an opportunity to repent, heed causes him to lie, denying his sin,
resulting in the leprosy of Naaman to be placedhume own body. Gehazi represents the severe
and thorough apostasy throughout Israel. Elishats assistant has little regard for the prophetic
word and the holiness of Yahweh, whereas Naamameto Syria cleansed in his body and
renewed in his spirit.
Yahweh'’s Heart for All Peoples

The Naaman account most clearly reveals God'sel&simake Himself known to all
peoples. Although blatant in the New Testamens, ¢tbincept is prevalent throughout the Old
Testament as well. Missions is not a concept thatlenly appears in the New Testament, but is
a recurring theme in the entire canon. God hasrmaalty sought to renew and restore His
creation. In this, the Old Testament is thus britiggethe New Testament. His people, whom He
has chosen to enact His plan, should share this pampose. “The church which lacks the Old
Testament again becomes easy prey to paganissithi Old Testament which initially broke
radically with pagan religion and which thus forthe basis on which the New rests.’Rather,
this is the overall trajectory of the Bible, whighil come to full fruition at the end of the age.

“This eschatological framework of final purposekirthe Old Testament story of God’s

Byates, 22.

?’G. Ernest Wright, “The Old Testament: A Bulwarktbé Church Against Paganisn@tcasional
Bulletin from the Missions Research Librdrg, no. 4 (1963): 8, 9.
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covenant people with the overarching story of tihele Bible.”?® Yahweh'’s desire to reach the
nations is evident. Christopher Wright argues tieateloping a biblical theology on Christian
mission is not incidental or sporadic, but is pdweand explicit statements about God’s overall
plan for the world?®

Therefore, this concept of a missiological focames is not unique in the Elijah-Elisha
narrative. Because of the unfaithfulness of Isride,Lord seeks other candidates for His
blessing. Because of the unfaithfulness of IsthelLord seeks other candidates for His
blessing. The Elisha account has a decidedly niggaal emphasis—clearly the work and
knowledge of Yahweh is not limited to only the pkeopf Israel. John M. Creed argues that the
Elijah-Elisha accounts contribute to the foundafienthe preaching of the gospel message to
Gentiles in the New Testament. “The incidents cftech the careers of Elijah and Elisha
provide good precedents for a mission to Gentilesd-this no doubt was their real significance
to the evangelist® The Naaman account is chief evidence for thissocu

Conclusion

This chapter has focused on the Naaman accourttasdemonstrated that Naaman
experienced healing because of his faith and ohedito Elisha’s commands. In a time when
Israel and Aram were hostile with one another stioey of a leper, a general of Israel’s enemy,
reminds readers of Yahweh’s heart for all peoplé® story displays irony on several levels.
Those who should be the strongest in their alleggaand faith in Yahweh show the opposite.

The faith of a foreign general sharply contrastthwhe Israelites in the story. The Israelite king

% Stuart J. Foster, “The Missiology of Old Testam@avenant, International Bulletin of Missionary
Researct84, no. 4 (October 2010): 206-207.

“Christopher J. H. Wright, “Mission and Old Testamkmerpretation”, irHearing the Old Testament:
Listening to God’s Addressds. Craig G. Bartholomew & David J. H. Beldmang@t Rapids: William B.
Eerdmans Publishing Company, 2012), 192.

%John M. CreedThe Gospel According to St. Luftéew York: Macmillan & Co., 1965), 66.
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and Gehazi serve as foils against Naaman. Conyetkelyoung Israelite girl, and even the
Syrian king, encourages Naaman to travel to Itaed cure. These minor characters play
significant roles in the Naaman account to higtlighael’s apostasy and emphasize the
conversion of Naaman as an authentic experien¢koddgh Naaman initially hesitates bathing
in the Jordan River, when he, in faith, enterswhagéer and bathes, God miraculously heals him
of his leprosy. God’s love is not only for Israelt also for all people, regardless of their
nationality. A general, who no doubt fought agaissael and inflicted harm upon the Israelites,
experiences Yahweh’s abundant blessings becauss fafith, while Israel continues to persist

in their apostasy.
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VII. Conclusion

Elisha’s ministry focuses on the faithful few. Adtugh the nation is unfaithful as a
whole, God finds those who will respond in faitimfess and obedience. Through Elisha’s
ministry, it is evident that although the peoplsrdgard God, Yahweh deeply desires for Israel
to return and repent. The prevalence of the covenases was designed as warning signs of
their disobedience. The unraveling of these cussescurring and God desires for the people to
recognize their sin. The lack of response by trepfgemoves them further away from God,
eventually leading them to exile, which occursgaeél in 722 BC.

When the nation as a whole does not repent, Glbd&tomplishes His purposes and
makes Himself known to those who will respond. lEdis ministry reveals this quite plainly. The
women to whom Elisha ministers display great fafihey know that the prophet will resolve
their issues, thus, they seek the prophet, ndtittge Naaman, being a foreigner, seeks the king
first, but realizes that the one who can addredshaal him is the man of God. Despite his initial
pride and doubt, Naaman fully believes in God keyehd of the story. His post-miracle reaction
is detailed—Naaman’s enthusiasm is evident, fdndseexperienced the power of God.

“Jesus’ ministry was introduced by a predecessernrthistered in Galilee and Samaria, a
ministry that included a concern for the poor anttast. Most of all, his miracles are similar to
Elisha’s.™

Each of the characters first displays faith, whgthen succeeded by a miracle. The
widow must first collect empty vessels, close haorgdand pour the oil. The Shunammite
woman first seeks out the prophet and demandwusiaul Later, she leaves her land at the

command of Elisha. Naaman must humble himself atldebseven times in the Jordan River.

M. J. Wilkins, “Disciples and Discipleship,” idictionary of Jesus and the Gospedsls. Joel B. Green,
Scot McKnight, and I. Howard Marshall (Downers Gepil: InterVarsity Press, 1992), 206.
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Each of these faith-filled actions is met with waed. Whereas Israel lives in disregard of the
prophetic word and the Law and experience the @hiray of the covenant curses, these three
atypical characters listen to Elisha’s word andegigmce rich blessing.

Traces of Elisha’s ministry foreshadow the minyisif Jesus. Jesus, the ultimate prophet,
more fully and miraculously parallels Elisha’s nsimy. “The typological link already begins to
suggest both likeness and unlikeness. Jesus, tigpanfulfills the pattern found in the Elisha
story, but does so in a way that surpasses theatypéeads readers to ponder how to interpret
this prophetic figure who seems to possess evategrauthority than the greatest of Israel's
miracle-working prophets®”Jesus shows concern for women, the rich and tbe [@pers, and
foreigners. Jesus’ ability to cure lepers hailskitacthe most famous Old Testament attestation
of healing in Naama Elisha’s multiplication of food in 2 Kings 4:42-4hares words with
Jesus feeding the five thousand. “One may dressaipry with the words of another that is like
it and well known. Both the synoptic and Johanraoeounts of the feeding of the five thousand
share words with 2 Kings 4:42-44, the take of Eishiraculously feeding a hundred men with
twenty loaves of barley. That is not coincidenteRurthermore, Jesus raises people from the
dead and is resurrected Himself. Rather, Jesukéisesurrection and the life (John 11:25).”

The faith of the widow, Shunammite woman, and Naamust be adapted in today’s
church. Despite the counter-cultural nature of &tamity, one must boldly and obediently
follow Christ, just as the examples in Elisha’s isiiry did during their time. Their faithfulness
was rewarded and immortalized in the canon of 8o Christians too can eagerly anticipate

the day in which they receive a reward for theithfand obedience to God. “’"Run in such a way

“Richard B. Hays, “The Future of Scriptur&Yesleyan Theological Journd6, no. 1 (2011): 34.
*Raymond Edward Brown, “Jesus and ElistRetspectivel 2, no. 1-2 (1971): 90.

“Dale Allison,The New Moses: A Matthean Typoldinneapolis, MN: Fortress Press, 1994), 20.
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that you may win (2 Corinthians 9:24).” *"I haveught the good fight, | have finished the

course, | have kept the faith; in the future theraid up for me the crown of righteousness,
which the Lord the righteous Judge, will award t® om that day; and not only to me, but also to
all who have loved His appearing (2 Timothy 4:7-8)lesson that can be learned from the
Elisha account is that God is sovereign regardlésise society’s spiritual state. Even when
apostasy abounds, God’s plans are executed. Hyraad grace is extended. “The comforting
and assuring lesson in this for Christians todathist even in a season of apostasy and universal
wickedness, when His rod is laid heavily upon thgams, the Lord will neither forget nor

forsake His own, but will appear unto them as @& of all grace’.®

SPink, 12.
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